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‘Painholders’ helpful
Michael King’s “Painholders on Holy
Ground” (February) is a helpful article
in many ways. He’s right to highlight
the role of painholders in fostering dia-
logue and resisting the impulse to di-
vide. But even more important is his
suggestion that we imagine a context
where the “closed” and the “open”
value each other for the very qualities
they usually criticize. One such context
is the U.S.-led empire in which “we
live and move and have our being.” Its
impact on our moral and spiritual
health is so pervasively and over-
whelmingly negative that we instinc-
tively know we need everyone’s
strength to resist. And when we con-
sider the global destruction toward
which the empire is leading us, we
quickly recognize that we can ill afford
to alienate those who are gifted allies
in our struggle to articulate another
way. As I read the biblical stories, peo-
ple of faith have often viewed their day-
to-day disagreements within the larger
frame of empire. We should do the
same.—Berry Friesen, Lancaster, Pa.

I loved these words in King’s article:
“So the painholders look for God’s
spoor even in the desolate deserts of
division.” I’m not sure I understand the
entire article—I had to read parts of it
several times—but when I came to this
line, I was glad I had read it carefully.
—Janet Berg, Seattle

Thanks for Schmitt story
Thank you so much for helping us to
tell our story in “It’s About Forgive-
ness” (March). It is our prayer that the
article will touch and bless everyone
who reads it. We appreciate your care
and sensitivity as you helped us share
our journey to forgiveness. This jour-
ney has been freeing and healing. We
still miss my dad and feel his absence
every day, and we take comfort in
knowing he is in heaven. As Matthew
West sings in his song “Forgiveness,”
“Forgiveness. / It’ll clear the bitterness
away; / It can even set a prisoner free; /
There is no end to what it’s power can
do; / So, let it go and be amazed by
what you see through eyes of grace; /
The prisoner that it really frees is you.”
Blessings to you, Anna.—Valerie Jones,
Plain City, Ohio

I just finished reading the story about
the Schmitts. I was so moved. I wrote a
story about them for Everence a couple
of years ago and had the privilege of
meeting them in person. They de-
lighted me.
I was so sad to hear of his tragic

death. I thought many times of the
young men involved and knew they
would be burdened by the tragedy.
Thank you so much for telling this
story. Jean and Valerie’s journeys are
amazing, as well as the congregation’s
and Mitchell’s. This type of story is the
reason why publications like The Men-
nonite exist. It’s inspiring, specific and
helps us all ask how we can be more
forgiving. The writers in my depart-
ment know I have very high standards
for writing—and you exceeded them.
You got out of the way of the story and
let it tell itself.
I couldn’t put it down. Anna, I am

very glad to see you in your new role
and able to move your readers with
your writing.—Kirsten Klassen,
Elkhart, Ind.

Our Mennonite evangelical faith
I thank Brother Myron Augsburger for
challenging us to examine our Menno -
nite evangelical faith (March). The fa-

This publication welcomes your letters, 
either about our content or about issues
facing the Mennonite Church USA.
Please keep your letter brief—one or two
paragraphs—and about one subject only.
We reserve the right to edit for length
and clarity. Publication is also subject to
space limitations. Email to 
letters@themennonite.org or mail to 
Letters, The Mennonite, 3145 Benham
Ave., Suite 4, Elkhart, IN 46517. Please
include your name and address. We will
not print letters sent anonymously,
though we may withhold names at our
discretion.—Editors
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vorite Bible text of Menno Simon’s was
1 Corinthians 3:11, “For no one can lay
any foundation other than the one al-
ready laid, which is Jesus Christ.” With
this text Menno challenges us to build
our faith on the foundation that Christ
Jesus laid down for us in the four
Gospels, the evangel. As a retired
Mennonite pastor of 42 years, I like a
missional emphasis that keeps together
the three stories of Luke 10 and 11: (1)
the sending out of the 72 disciples to
call people to repentance and faith, (2)
the Good Samaritan and ministering to
the needs of people with our human re-
sources and (3) Mary worshiping and
learning at the feet of Jesus coupled
with the disciples learning to pray.
In every congregation, some people

will be better at helping with inner
spiritual needs, some at ministering to
physical needs and some at helping us
worship and learn at the feet of Jesus.
As pastors and congregations we may
examine our commitment to the evan-
gel, the Gospels, to see if we are keep-
ing a good balance of these three
aspects of mission in our life together.
—John F. Murray, Hesston, Kan.

Punk rock band thoughts
I’m very concerned with the link that
Sara Dick attempts to make between

the action of the punk rock band Pussy
Riot and John the Baptist in “Our Punk
Prayers” (February). Is she implying
that Pussy Riot is in any way calling so-
ciety to repentance? (Matthew 3:7b-8)
or that their song “Punk Prayer:
Mother of God Chase Putin Away” is in
any sense an actual prayer? It may be
true that Pussy Riot is trying to expose
injustice within Russian society, but in
no way are they “pressing the same
questions as John did, though in secular
terms.” Don’t forget, there was an-
other group pressing these same ques-
tions in secular terms within Russia’s
history—the Bolsheviks, led by
Vladimir Lenin. Neither in Commu-
nism nor in the “secular” terms of
today’s culture exemplified  in Pussy
Riot do I see a link to John the Bap-
tist’s call to repentance and to “prepare
the way of the Lord, make his paths
straight” (Mark 1:3).—Matthew 
Ingersoll, St. Paul, Minn.

Many thanks to Sara Dick. Like many,
I’ve been admiring Pussy Riot from
afar for their political voice, their brav-
ery and their creative expression. Sara
helped me make some important con-
nections from a faith perspective as
well, deepening my appreciation for
“those who protest injustice in the bal-

aclavas on the altars of our churches.”
Their secular perspective aside, I can
hear an echo of John the Baptist and
even my Russian Mennonite ancestors
in the punk prayers.—Jim Miller, Sara-
sota, Fla.

LGBT and the church 
Amid the debate on homosexuality, a
Scripture that challenges me is: “I urge
you, brothers and sisters, in view of
God’s mercy, to offer your bodies as a
living sacrifice, holy and pleasing to
God—that is your true and proper wor-
ship. Do not conform to the pattern of
this world, but be transformed by the
renewing of your mind. Then you will
be able to test and approve what God’s
will is—his good, pleasing and perfect
will.” (Romans 12:1,2, NIV 2011).
—Daniel J. Reinford, Lancaster, Pa.

I just read the Mennonite Church USA
Executive Board’s statement regarding
their discussions of inclusion of LGBT
people. Stutzman mentions that he has
received more than 200 responses to
the Mountain States action with a ma-
jority disagreeing. Does that mean that
the hundreds of names on welcoming
letters, open letters and voices of wel-
coming groups in churches all over
(Continued on page 54)

I N  T H I S  I S S U E

T his April issue helps us focus on
Easter. Isaac Villegas, one of our
columnists and pastor at Chapel

Hill (N.C.) Mennonite Church, offers
the cover story (page 12) on the
“mystery of God’s peace.” He re-
flects on the part of the crucifixion
story when the guilty man on the
cross asks Jesus to remember him in
his kingdom. We are challenged when
Jesus radically invites him.
“I’m unsettled by Jesus’ invitation

because that place is my hope, too.
Jesus invites the violent subversive
next to him to the same eternal party
he promised us,” Villegas writes. 
The second feature article on page

15 offers a dialogue on the Resurrec-
tion between Andrea Lommen, an as-
trophysicist and yoga instructor, and
Chad Martin, a pastor.
“Easter is a thin place. Life and

death are bound up in the same
miraculous moment. … The Christ of
eternity walks around, looks no bet-
ter than a gardener and bears the
scars of brutal suffering. In him, there
is no distinction between divinity and
humanity,” writes Martin in the con-
versation.
During this Lenten season, we

also keep in mind the importance of
Jesus’ humanity and our own. Several
stories in this issue relate to this con-

cept. The coverage of the February
women’s conference, “Honoring the
Diversity of Women’s Voices in The-
ology,” includes information and sto-
ries from women embracing their
bodies and their humanity (page 32).
The story from Mennonite Mission
Network on page 35 tells of a gather-
ing of Latin American women that fo-
cused on renewal from Scripture and
its impact on spirit, mind and body.
Finally, Gordon Houser’s Media-

culture column includes a brief re-
view of The Son of God, a new film
about Jesus that includes the Easter
story.—Editor



6 TheMennonite  | April 2014  | www.themennonite.org   

N E W S  B R I E F S

Executive Board appoints
task force to frame 
questions for CLC
ELKHART, Ind.—The Executive Board
(EB) of Mennonite Church USA has ap-
pointed a task force to frame the ques-
tions for a discussion at the March
20-22 Constituency Leaders Council
(CLC) meeting in Newton, Kan., in re-
sponse to the decision of Mountain
States Mennonite Conference (MSMC)
to license a pastor in a committed
same-gender relationship.
The EB decided to create the task

force during its Feb. 13-15 meeting in
Harrisonburg, Va. The task force's role
is outlined in a statement released by
the EB in response to MSMC’s action
to license Theda Good on Feb. 2. 
While the statement had support

across the EB, it did not pass unani-
mously. The full text of the statement
is available at www.themennonite.org.
According to moderator-elect Patri-

cia Shelly, chair of the task force, the
group has a limited mandate, that of
“framing and facilitating the CLC dis-
cussion so that the CLC can give coun-
sel and a recommendation to the
Executive Board.” 
After receiving the CLC’s counsel,

the task force will compile the feedback
and bring it before the EB for process-
ing at its June 26-28 meeting in
Chicago.
The task force consists of members

of the EB and CLC: Patricia Shelly
(chair), EB moderator-elect, Newton,
Kan.; David Boshart, EB member,
Wellman, Iowa; executive conference
minister for Central Plains Mennonite
Conference; David Maldonado, CLC
member, Fort Myers, Fla.; moderator,
Iglesia Menonita Hispana; pastor, Igle-
sia Menonita Arca de Salvación, Fort
Myers, Fla.; Donna Mast, CLC mem-
ber, Scottdale, Pa.; executive confer-
ence minister for Allegheny Mennonite
Conference; Gene Miller, CLC mem-
ber, Wellsville, N.Y.; executive confer-
ence minister for New York Mennonite
Conference; pastor, Yorks Corners
Mennonite Church, Wellsville, N.Y.
—Mennonite Church USA

Longtime biology
professor dies suddenly
NORTH NEWTON, Kan.—A. Wayne
Wiens, Bethel College professor emeri-
tus of biology, died unexpectedly Feb. 6

from complications
of a fall suffered in
December 2013. He
was 77.
He was born Oct.

31, 1936, grew up on
a farm near Hills-
boro, Kan., and grad-

uated from Hillsboro High School. 
He completed a natural science

major at Bethel in 1958, followed by a
master’s degree in zoology at the Uni-
versity of Kansas.
In 1960, Bethel recruited Wiens for

a two-year appointment to teach biol-
ogy, just days before he would have
committed to a term of service in agri-
culture in Bolivia.

Wiens taught at Bethel for most of
the next 50 years.
He earned a doctorate in biochem-

istry and cell biology at Northwestern
University, Chicago, including a year of
research at the University of Bern, all
funded by a National Science Founda-
tion graduate fellowship; did two years
of postdoctoral work; and spent three
years as chair of the biology depart-
ment at Kalamazoo (Mich.) College.
Wiens is survived by his wife, Gail

Lutsch, Bethel professor emeritus of
art, Newton; two children, Amy Wiens,
Columbus, Ohio, and Eric Wiens, El
Cerrito, Calif.; two brothers, Paul Wiens
(Dolores), St. George, Utah, and Wen-
dell Wiens, Newton.—Bethel College

Soldiers continue to 
arrest children in Hebron
AL-KHALIL (HEBRON)—On the
evening of Feb. 28, soldiers arrested
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Hesston College holds international celebration
Hesston (Kan.) College students Sho Ishihara (Gunma-ken, Japan), Ayaka Senoo
(Kanagawa-ken, Japan), Narumi Hayano (Kiyosu-shi, Japan), Danika Saucedo Salas
(Santa Cruz, Bolivia), Shikou Morishita (Tokyo, Japan), Misaki Hirayama (Chiba,
Japan) and Kento Ueda (Miyahi-ken, Japan) merge their cultures during the college’s
annual Cultures Fair Feb. 20. International students shared their customs, culture,
music and food with the campus community during the celebration. More than 60
international students from 17 countries are part of the Hesston College community
during the 2013-14 year.—Hesston College

News from the Mennonite world
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—compiled by Gordon Houser

eight Palestinians. Six of them ap-
peared to be under 16, and two were
clearly younger than 12. Soldiers took
the boys into the military base at Bab
el Baladiya at the entrance to the Old
City and after about an hour took them
all away in military jeeps.
The arrests bring the total of child

arrests and detentions documented by
internationals working in Hebron dur-
ing the month of February to 18. This
number by no means reflects the total
number of arrests and detentions of
Palestinian children by Israeli forces in
the city.
Palestinian children in Hebron are

routine victims of racial profiling by Is-
raeli soldiers who are looking for chil-
dren who may have thrown stones on
another day. Often the children are in-
nocent but once in custody feel they are
pressured by soldiers to identify other
children or adults from photos. Palestin-
ian children arrested by Israeli military

authorities have no access to their par-
ents or legal representation.—CPT

MECN names Linda Taylor
new coordinator
GOSHEN, Ind.—Mennonite Early
Childhood Network (MECN), partner
of Mennonite Education Agency

(MEA), has named
Linda Taylor,
Muncie, Ind., as
MECN coordinator. 
MECN was estab-

lished in 2005 to ad-
dress the care and
education of chil-
dren from birth
through kinder-

garten. The mission of MECN is to as-
sist in developing the whole
child—spiritually, physically, emotion-
ally, socially and cognitively—within a
framework that reflects an Anabaptist
interpretation of the Christian faith by
providing information and resources for
parents and educators of children in
this age range. She replaces Kathryn
Aschliman, who has served as coordi-
nator since MECN’s 2005 inception.
Taylor, assistant professor of education
at Ball State University, has served on
the MECN committee from its begin-
ning. Her most recent project for
MECN was an October 2013 survey of
pastors, Christian educators and direc-
tors of early learning centers designed
to identify constituents and determine
how best to serve the needs of early
childhood.—MEA

MDS, Catholic Charities
partner to help families
PERTH AMBOY, NJ—Catholic Chari-
ties, Diocese of Metuchen (CCDOM),
and Mennonite Disaster Service (MDS)
have partnered to repair and restore
homes destroyed by Hurricane Sandy.
More than a year after the Storm, thou-
sands of families are still unable to in-
habit their homes in New Jersey. 
The partnership between CCDOM

and MDS is making it possible for fami-
lies to return to their homes and neigh-
borhoods, in homes rebuilt by

volunteers recruited by MDS.
“This partnership is consistent with

the mission our organizations share: to
help others in their time of need," says
Larry Stoner, Disaster Response Coor-
dinator (East), MDS, and Marianne
Majewski, executive director of
Catholic Charities, Diocese of
Metuchen. 
The MDS volunteers are housed by

Catholic Charities, Diocese of
Metuchen, which includes Hunterdon,
Middlesex, Somerset and Warren coun-
ties. The Mennonites bring their own
tools, equipment and food. CCDOM is
providing all building supplies through
a grant of funds from Catholic Charities
USA.—MDS

Unique MBA program to
shape leaders for 
the common good
GOSHEN, Ind.—Business and organi-
zational personnel who want to develop
their leadership skills, enhance produc-
tivity and increase profits while con-
tributing to the common good now
have the chance to enroll in a one-of-a-
kind Master of Business Administra-
tion (MBA) program.
Three institutions affiliated with

Mennonite Education Agency—
Bluffton (Ohio) University, Eastern
Mennonite University (EMU) in Har-
risonburg, Va., and Goshen College—
have joined forces to launch “The
Collaborative MBA” to shape transfor-
mative leaders.
The 36-hour program will focus on

“skills in entrepreneurship, shared vi-
sion development, mutual accountabil-
ity, financial integrity, continuous
innovation, empowerment of people
and teams and systems thinking,” says
Michelle Horning, chair of the business
department at Goshen College.
The program director of The Collab-

orative MBA is Jim Smucker, formerly
president of the Bird-in-Hand Corpora-
tion and board chair of the Lancaster
(Pa.) Chamber of Commerce.
For more information, visit collabo-

rativemba.org.—Bonnie Price Lofton of
EMU

Shaving to fight cancer
Darryl Nester, a Bluffton (Ohio) Uni-
versity mathematics professor, smiles
as a stylist from The Curling Iron in
Bluffton shaves off his hair Feb. 27.
Nester joined members of the
Bluffton baseball team and others—
including football player Conner
Sheehan (to Nester’s right)—in hav-
ing their heads shaved as part of a
fund-raiser to support childhood can-
cer victims. The team has raised about
$25,000 over the past three years for
cancer victims.—Bluffton University
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Kathryn Aschliman



8 TheMennonite  | April 2014  | www.themennonite.org   

G R A C E  A N D  T R U T H
A word from pastors

Easter in Emmaus

C leopas and another disciple are walking the
long road from Jerusalem to Emmaus when
a stranger interrupts their sullen conversa-

tion with a question: “What are you discussing?”
He just wants to talk, but the two disciples are an-
noyed at first: “Are you the only stranger who
doesn’t know what has taken place?” Despite
their irritation, Cleopas and his friend let the
stranger walk with them as they talk about the
Messiah’s execution, about an absent corpse,
about the Scriptures and God’s promises.
Along the way, the disciples experience a

change of heart—something about the conversa-
tion changes their disposition toward the stranger.
We don’t know how the change happens. We can’t
see it: the soundlessness of transformation, the
subtleties of metamorphosis.
We do know that when they find themselves at

a crossroads and the stranger is about to go on
without them, Cleopas and his friend refuse sepa-
ration. “They urged him strongly, saying, ‘Stay
with us.’ ” And he does. And, in their house, the
truth flashes before the disciples, illuminating
their eyes. They can now see that the stranger is
a friend, that the stranger holds
their salvation in his hands. Because
they offer an invitation, Cleopas and
his friend are in a position to see the
truth. Why do they tell him to stay?
Because they desire him, because
they want to be with him.

“Stay with us.” All of us want to
hear these words. All of us want this
invitation. We want someone to
want us. We want to be desired—
for someone to see us, to look in our
eyes and recognize us, know us and say, “Stay
with us.” Why? Because we desire fellowship, be-
cause we find God’s life in holy friendships and
because the Bible tells us that hospitality to
strangers makes room for Christ’s presence.
“Stay with us.” This invitation inaugurates the

church: Where two or three are gathered, Christ
is there. Cleopas and his friend show us how to
become the church, how to become people who
welcome Jesus into us: into our homes and build-
ings, into our worship and discernment, into our
congregational and denominational life.
“Stay with us.” I’ve heard these words, spoken

to me by Mennonite disciples, sisters and broth-
ers who have welcomed me into their church.

They have shared with me, once a stranger to
Mennonite life, a faith handed from generation to
generation. I’m here, with you, learning how to
belong and discovering to whom I belong. We are
bound together through baptism and Communion
and church membership, all of which, I’m learn-
ing, summon me to belong to a group of people
from whom we, as a denomination, are trying to
divorce ourselves. Our church system has es-
tranged our LGBT sisters and brothers, rendering
them perpetual strangers by means of our institu-
tional documents: our statements and guidelines,
our agreements and covenants, all of which insist
on categories for human beings that are supposed
to disappear in the church; for as the apostle Paul
declared, “there is no longer male and female.” In
Christ’s church, Paul wrote, “you are all children
of God … you belong to Christ.”

“You belong.” Yes, you, my reader. You, sister
and brother—God’s children, all of us, God’s
beloved. You who are embraced by the Holy Spirit
and drawn into the church by God’s love. You who
share with us the gifts of song and sermon, who
hold our babies and teach our children, who cook

for our potlucks and manage our
buildings and write our theology and
administer our finances. You who
stay with us, with your church, even
when we sin against one another.
I’m grateful for you who are

LGBT, because you have stayed
with us even though we have official
documents written against you. Your
steadfast love for the church, de-
spite rejections, bears witness to a
God who loves us despite our sins—

a God who overflows with patience and long-suf-
fering, a God who loves us with a stubborn love,
refusing our refusals and rejecting our rejections.
You—my sister, my brother—you love us with
God’s love.
Your love for our church teaches me how to

love, how to love our church and our God, to love
the One who somehow thought it was a good idea
to get us all mixed up together—all of us, as
strangers become friends and enemies become
companions. I hope that as we stay—as we hold
on to the church, as we hold on to one another—
we may find ourselves with strangers whose eyes
glimmer with salvation, strangers whose hands
offer the bread of life. 

Isaac Villegas 
is pastor of
Chapel Hill (N.C.)
Mennonite Church.

“Stay with us.”
All of us want to
hear these
words. All of 
us want this 
invitation.
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The plight of COs continues today

O n the morning of May 27, 1918, my grand-
father James Hostetler of Baltic, Ohio,
joined dozens of other young men on a

train bound for Camp Sherman, a military training
facility at Chillicothe, Ohio. At the time, there was
no provision in the U.S. Military Code for alterna-
tive service. So like other conscientious objectors
who refused to wear a uniform or join in the mili-
tary training, he faced ridicule, isolation and phys-
ical abuse for holding firm to his convictions. In
his recent book, Pacifists in Chains, Duane Stoltz-
fus, professor of communication at Goshen (Ind.)
College, tells the story of Mennonite COs in
World War I in lively detail and focused especially
on the experiences of four Hutterite young men,
two of whom died in prison at Fort Leavenworth
following their mistreatment.
Those stories are now nearly a century old. In

the years following World War I, Mennonites
joined other peace churches to promote legisla-
tion that made alternative service a legal option
for conscientious objectors to war. Today, most
countries around the world recognize the princi-
ple of conscientious objection to military service.

For Sang-Min Lee, however, a 27-year-old
member of the Grace and Peace Mennonite
Church in Seoul, South Korea, the stories of Men-
nonite COs in World War I sound remarkably fa-
miliar. Soon after he became a Christian, Lee was
moved by Jesus’ teaching to love our enemies, es-
pecially his rebuke to Peter for defending him
with a sword in the Garden of Gethsemane. As he
learned more about the Christian faith, Lee’s
commitment to the gospel of peace deepened,
putting him on a collision course with the Korean
government. 
Since the Korean War began in 1950, South

Korea has required all able-bodied men to serve
for a period of time in its armed forces, with no
option for alternative service. In 1953, the war
ended with an armistice rather than a peace
treaty, meaning that the peninsula is technically
still at war. Indeed, fears of a potential invasion
from North Korea remain high. In 2008, Korean
legislators scuttled a proposal to allow alternative
service for COs; since then, the Korean Constitu-
tional Court has upheld the law that punishes COs
with prison sentences.
According to a report released by the U.N.

High Commissioner for Human Rights in June
2013, the overwhelming majority of imprisoned

COs worldwide—92.5 percent—are South Kore-
ans. Between 2004 and 2012, an average of 660
conscientious objectors were jailed each year in
South Korea, almost all of them Jehovah’s Wit-
nesses. 
Sang-Min Lee is likely to become the first

Mennonite in South Korea to be imprisoned for
his convictions.
In a recent interview conducted by Heather

Schellenberg and Michael Harms, English teach-
ers in Korea who attend Grace and Peace Men-
nonite Church, Lee noted that the training and
culture of the military are inherently violent.
Being a willing participant in that structure, he
said, would change who he is, making him “a vic-
tim as well as an offender.” 
If he is found guilty, Lee will likely face a

prison sentence of at least 18 months. But the
consequences for COs in Korea go beyond prison.
On the basis of his criminal record, Lee recog-
nizes that he will have “a bad reputation in soci-
ety” and will likely be barred from many career
paths for the rest of his life. Even more painful for
him is the realization that his decision will bring
him into serious conflict with his family. “I fear
that my family will fall apart because of my deci-
sion,” Lee said.
Yet he remains confident in his convictions. “I

want the next generation to live in a better place
with respect to individual choices and decisions,”
he said.

The struggle Lee faces in Korea is not
unique in our global family. Mennonite young men
in many other countries—among them Colombia,
Guatemala, El Salvador, Chile, Brazil and Bolivia
—also face the question of how they will respond
to obligatory military service. 
In the months ahead, pray for Sang-Min Lee

and other people of conscience who are willing to
forfeit personal liberty, reputation, financial secu-
rity and even family for their decision to follow
Jesus. Let the Grace and Peace Mennonite
Church in Korea know that they are not alone in
helping Lee stand firm in his convictions. Speak
out in support of the courageous resisters, peace-
makers and reconcilers around the world who tes-
tify to the fact that love is more powerful than fear
and that life is more powerful than death.

An interview with Sang-Min Lee can be found
at: http://bit.ly/1dNx7hX 

John D. Roth 
is professor of
history at Goshen
(Ind.) College, direc-
tor of the Institute
for the Study of
Global Anabaptism
and editor of 
Mennonite
Quarterly Review.
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M I S C E L L A N Y
Items of interest from the broader church and world
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Disaster capitalism: the corporate takeover of education

W e’ve all heard the many criticisms of U.S. education, how it’s
going downhill, not competitive with the rest of the devel-
oped world. But how true is that? And how did it get so bad?

Yes! Magazine devotes most of its spring issue (“Education Upris-
ing”) to such questions and tells stories of schools and people who are
doing creative work at educating students in new, effective ways.
In his article “The Myth Behind Public School Failure,” Dean

Paton notes that until around 1980, America’s public schoolteachers
were held in high esteem. He traces the turn in public opinion to a
PBS series in 1980 called Free to Choose, in which Milton Friedman
devoted one episode to “the idea of school vouchers, a plan to allow
families what amounted to publicly funded scholarships so their chil-
dren could leave the public schools and attend private ones.”
Meanwhile, Jonathan Kozol, an author and advocate for public

schools, called vouchers the “single worst, most dangerous idea to
have entered education discourse in my adult life.”
Then, in 2001, comes “No Child Left Behind,” which tied federal

funding for public schools to student scores on standardized tests. It
also, writes Paton, “guaranteed millions in profits to corporations such
as Pearson PLC, the curriculum and testing juggernaut, which made
more than $1 billion in 2012 selling textbooks and bubble tests.”
In 2009, after the economy collapsed, came a program called “Race

to the Top,” which provided grants to states for their public schools.
Both programs measured school success based on students’ stan-

dardized-test scores.
Then, in early 2012, then-Texas Education Commissioner Robert

Scott called such high-stakes exams a “perversion.” Many Texas
school boards agreed that tests were “strangling education.”
In January 2013, teachers at Seattle’s Garfield High School an-

nounced they would refuse to give their students the Measures of Ac-
ademic Progress Test. That school’s boycott “triggered a backlash to
the ‘reform’ that began with Friedman and the privatizers in 1980,”
writes Paton.
He calls this education crisis a “manufactured catastrophe,” part of

what Naomi Klein calls “disaster capitalism.” This follows a formula,

writes Paton: “Underfund schools. Overcrowd
classrooms. Mandate standardized tests sold by
private-sector firms that ‘prove’ these schools
are failures. Blame teachers and their unions for
awful test scores. In the bargain, weaken those
unions, the largest labor organizations remain-
ing in the United States. Push nonunion, profit-
oriented charter schools as a solution.”
Why do corporations want to get involved in

charter schools? Because, says Chris Hedges,
the federal government spends $600 billion a
year on education.
A few corporations already control the $20

billion to $30 billion a year textbook and stan-
dardized-testing industry, writes Paton. 
He offers examples: In Michigan, charter

schools cut instruction money, raised adminis-
tration costs and came out ahead by $366 per
student. In Ohio, charter school teachers make
59 percent of what public schoolteachers make.
And are the charter schools making a signifi-

cant difference? A Stanford University study
showed that in reading, 25 percent showed bet-
ter results, while 75 percent showed no im-
provement or “significantly worse” results. In
math, the numbers were 29 and 71 percent.
Many factors affect education. One of the

biggest is poverty. In another article in the Yes!
issue, Lennon Flowers writes that “in many
high-poverty schools, up to 60 percent of chil-
dren experience stress levels that can impair
functioning.”
Education is a huge, important issue with no

easy answers. But there are encouraging signs
that changes are happening.—Gordon Houser
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Can we take that guy’s watch and
open a couple of drug treatment

centers in Baltimore …? Just send
the watch. You can keep your opin-
ions.—The Wire creator David Simon, after venture 
capitalist Tom Perkins (showing off his $374,713 watch) compared criti-
cizing the rich to the Nazis’ persecution of Jews

Losing my religion
Among Americans who left
their childhood religion and
are now religiously unaffili-
ated, about one-quarter say
negative teachings about or
treatment of gay and lesbian
people was a somewhat im-
portant (14 percent) or very
important (10 percent) factor
in their decision to disaffili-
ate. Among Millennials who
no longer identify with their
childhood religion, nearly
one-third say that negative
teachings about, or treatment
of, gay and lesbian people was
either a somewhat important

(17 percent) or very important (14 percent) factor in their disaffiliation
from religion.—Public Religion Research Institute

Camels had no business in Genesis
There are too many camels in the Bible, out of time and out of place,
writes John Noble Wilford, retired senior science correspondent for the

New York Times. Camels probably had
little or no role in the lives of such early
Jewish patriarchs as Abraham, Jacob and
Joseph, who lived in the first half of the
second millennium B.C., yet stories
about them mention these domesticated
pack animals more than 20 times. 
These anachronisms are telling evi-

dence that the Bible was written or ed-
ited long after the events it narrates. 
Two archaeologists at Tel Aviv University, Erez Ben-Yosef and Lidar

Sapir-Hen, used radiocarbon dating to pinpoint the earliest known do-
mesticated camels in Israel to the last third of the 10th century B.C.—
centuries after the patriarchs lived and decades after the kingdom of
David, according to the Bible.—New York Times

Miracle or elaborate hoax?
The authenticity of the Shroud of Turin has been
in question for centuries, and scientific investiga-
tions over the last few decades have only seemed

to muddle the de-
bate. Is the revered
cloth a miracle or
an elaborate hoax?
Now a study

claims that neutron
emissions from an
ancient earthquake
that rocked
Jerusalem could
have created the

iconic image as well as messed up the radiocarbon
levels that later suggested the shroud was a me-
dieval forgery. But other scientists say this newly
proposed premise leaves some major questions
unanswered.
The Shroud of Turin, which bears a faint image

of a man's face and torso, is said to be the fabric
that covered Jesus' body after his crucifixion in
A.D. 33.—Live Science

268
of the 534 members of Con-
gress have an average net
worth of $1 million or
more.—The Week

35
number of permanent jobs created by
the Keystone XL pipeline, according to

the U.S. State Department

168
anticipated maximum annual carbon
emissions, in metric tons, produced by
the extraction, transportation and burn-
ing of tar sands oil via Keystone XL

17%
increase in greenhouse gas emissions
from tar sands oil, compared with regu-

lar crude—The Nation

Numbers to ponder
• Number of people, in millions, in the United
States in 2011 who speak a language other than
English at home: 60.6
• Number of unique languages spoken in the
United States as of the 2006-2008 American Com-
munity Survey: 300
• Number of those languages that are distinct na-
tive North American languages: 134
• Number of Trident submarines at Naval Base
Kitsap, 20 miles from Seattle: 8
• Missile capacity on each submarine at Bangor:
24
• Maximum number of independently targetable
warheads each missile can carry: 8
• Factor by which the minimum explosive yield of
each warhead exceeds the yield of the Hiroshima
bomb: 25:1
—Yes! Magazine

5.4%
decrease in violent crimes, including murder, in the
United States in the first six months of 2013, 
compared with the same period in 2012.

—New York Times
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Our crucified Savior

questionable 
friends

and his

a reflection on Luke 23:32-43
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Crucifixion isn’t a form of punishment for an or-
dinary thief or criminal. Only special people get
killed on crosses. To crucify someone takes a lot
of work, and it’s costly. It’s a torturous death re-
served for people the Roman authorities consider
subversives or revolutionaries, enemies of the
state, threats to national security, sectarian radi-
cals or freedom fighters. Crucifixion was a state-
sponsored act that told the story, explains N.T.
Wright, “of the uselessness of rebel recalcitrance
and the ruthlessness of imperial power. It said, in
particular: This is what happens to rebel leaders”
(Jesus and the Victory of God, 1996).
In today’s language, the people who ended up

on crosses would be called terrorists, recalcitrant
rebels involved in subversive conspiracies against
the state. The scandal for Christians through the
ages has been that Jesus, though wrongfully con-
victed, ends up hanging on the cross between two

by Isaac S. Villegas

Hanging on the cross, 
tortured, almost dead, a
convicted rebel asks Jesus
for an invitation to God’s
paradise: “Jesus, remember
me when you come into
your kingdom.”
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violent subversives. For the people passing by,
Jesus would appear to be just one more radical,
sectarian freedom-fighter. “Jesus was executed as
a rebel against Rome,” argues Wright, “the gen-
eral impression in Jerusalem that day must have
been that he was one more in a long line of would-
be, but failed, Messiahs” (Jesus and the Victory of
God).
The torture and killing of Jesus is a public

humiliation. Rome has done it before and they’ll
do it again. The authorities try to make an exam-
ple out of him, as they did to other Jews who
claimed to be messiahs, liberators of Israel. The
Romans put a sign on his cross: “This is the king
of the Jews.” In other words, the sign says, this is
what happens to your messiahs. It’s a public de-
terrent. All the other wannabe radicals will hear
the news of the crucifixion and learn what hap-
pens when Jewish peasants talk too much about

the promise of a kingdom other than Caesar’s.
Too much kingdom-talk will get you nailed to a
cross. “Crucifixion was and remained a political
and military punishment,” writes Martin Hengel.
“The chief reason for its use was its allegedly
supreme efficacy as a deterrent” (Crucifixion,
1977).
In this story the guilty man who hangs beside

the innocent Jesus is the one who speaks the
truth. The convict sees Jesus for who he really is.
He calls Jesus a king: “this man has done nothing
wrong.” Jesus is innocent, he says, a casualty of
people who are drunk on power. 
After speaking the truth that no one else is will-

ing to speak, the convicted rebel says to Jesus:

“Jesus, remember me when you enter into your
kingdom.” And Jesus says: “Truly I tell you, today
you will be with me in Paradise.”
The crucifixion story from Luke 23 unnerves

me because Jesus invites one of them into para-
dise to be his companion forever. “Truly I tell
you,” Jesus says, “today you will be with me in
paradise.” It’s crazy enough for Jesus, with the
thorns of death digging into his soul, to forgive his
torturers and killers: “Father, forgive them,” he
prays from the cross, “for they know not what
they do.” That prayer for grace is shocking
enough. Can you imagine a power of forgiveness
that would enable you to forgive your killers as
they are torturing you? That seems unimaginable,
but we recognize it as good news, as a powerful
display of God’s grace. 
But that Jesus invites the rebel into God’s heav-

enly kingdom disturbs me. I’m unsettled by Jesus’
invitation because that place is my hope, too.
Jesus invites the violent subversive next to him to
the same eternal party he promised us. Are we
sure we want to hang out in God’s paradise with
an enemy like him for eternity?
The encounter on the crosses reveals the

mysteries of God’s peace. Jesus invites a con-
victed insurrectionist into paradise, with all the
rest of the people God chooses, to an eternal life
of working out the meaning of forgiveness and
reconciliation, the meaning of the work of peace.
To be drawn into God’s eternal paradise is an invi-
tation into the work of peace, which is the work of
forgiveness, as we encounter people we have hurt
and who have hurt us, as we sit together at the
heavenly banquet, with friends and enemies, all
God’s guests, even the ones we didn’t expect,
even the ones we never wanted to see again, even
the ones we don’t think belong at the feast.

Isaac S. Villegas is pastor of
Chapel Hill (N.C.) Mennonite
Fellowship. This reflection is
adapted from a chapter of his
book, co-authored with Alex
Sider, Presence: Giving and
Receiving God (Cascade,
2010).

Jesus invites a convicted insurrectionist into par-
adise, with all the rest of the people God
chooses, to an eternal life of working out the
meaning of forgiveness and reconciliation, the
meaning of the work of peace.



Easter
beyond explanation

A conversation about the Resurrection

by Chad Martin and Andrea Lommen

Last year, our congregation was exploring theology about the 
Resurrection of Jesus. Many in the group tacitly assumed the 
Resurrection was the stuff of legend. Then a scientist boldly called
the congregation back to mystery. An Easter sermon emerged
that joined two voices in conversation: Andrea Lommen, an 
astrophysicist and yoga instructor, and Chad Martin, a pastor.
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Andrea:
I remember talking with my mom, a

biologist,when I was 12, about Jesus and about
why they killed him. She said he was a powerful
man, and people were upset by him. She told me
that some people believe that he came back from
the dead. She thought he didn’t but that he lived
on in the hearts and minds of people, just like we
all do.
I realized recently that this is completely unsat-

isfactory to me, and I dislike the idea that Easter
was just a political event that was upsetting to
people. I think Easter was magical and mysterious
and conveyed to us a critical message about the
relationship of humanity to the divine.
My mother knew me well, and she knew that I

loved logic and analysis. I later decided that I
loved uncovering the mathematical underpinnings

of our magical universe and became an astro-
physicist. But through very different avenues—
yoga and meditation—I also developed a sense
that my skin is not a boundary of “me” in any way
except the physical and that the physical is only a
small part of the world. 
I have come to think that making mundane

whatever happened that day is exactly not the
point of Easter. Easter celebrates the absence of
the boundaries between us—between the people
in this room, people in other countries, people of
different income levels, people you’re mad at, be-
tween you and God, you and the universe, you
and people throughout time. 
Easter begins by dissolving the boundary be-

tween God and people. Jesus’ life had already
called that boundary into question. He said he was
the Son of God. Sometimes he was man, some-
times he was God; sometimes he’s the Son of
God, sometimes he’s the same as God. The line

got blurry. His death and Resurrection dissolved
that line even more.
Sometimes on Easter I asked myself whether

any of this actually happened. Did he really die?
Was he really resurrected? Was he merely resus-
citated? I used to want answers, but now I just
want the possibility that it all happened. I invite
you to join me here, in this place of not knowing,
in this place of holding all the possibilities in your
heart and your mind and letting them all exist. 
Chad:
The stories surrounding Easter underscore that

Jesus embodies the boundary between God and
us. In Luke’s version of the Easter scene at the
tomb, there are two men in dazzling clothes. In
John’s version, the two messengers are called
“angels.” In Mark, it’s a “young man dressed in a
white robe.” Matthew’s Gospel is the most dra-
matic: An angel of the Lord descended from
heaven and rolled back the stone at the tomb.
Who are these figures? Not gods. Not people like
us. The boundary between is blurred. As Andrea
puts it, suddenly at the Resurrection of Jesus,
there was a flurry of activity between heaven and
earth. Whatever boundary was there before,
seems to have disappeared in these stories.
And the stories of the resurrected Jesus appear-

ing to the disciples later point in the same direc-
tion. Our rational minds want to explain what
happened. Maybe Jesus was just a ghost. But the
more we try to grab hold of it and explain it, the
more it all sounds like nonsense. We do better to
observe what Jesus’ followers perceived. They
were convicted that Jesus lived on in some way
radically different from what they had ever seen.
In ways he seemed the same to them, and in
other ways he was unrecognizable.
Think of the stories of the disciples seeing

Jesus after Easter morning. In one account, Mary
confuses him with the gardener. He was the same
as before but different somehow. Or the story of
two disciples on the road to Emmaus. They en-
counter a man there and invite him to their house
for dinner. Only after the meal was served do they
realize the man is Jesus. How could this be? He
was the same but different. Then there’s the story
of the disciples sharing a meal in a private, upper
room. The story takes time to explain that the
door was locked. Then suddenly Jesus was with
them. If he was not a ghost, how did he get there?
Yet Thomas, when needing to confirm that all
these stories really were about their friend Jesus,
finds evidence in the fleshy, real scars on the
hands of Jesus. He was the same, if different, too.

These Resurrection stories are describing a thin
place—or a thin time—a time and place when
and where the boundaries between heaven and
earth open up.



April 2014  | TheMennonite  17

These Resurrection stories are describing a
thin place—or a thin time—a time and place when
and where the boundaries between heaven and
earth open up.
Easter is a thin place. Life and death are bound

up in the same miraculous moment. The familiar
and the strange show up in the same body. The
Christ of eternity walks around, looks no better
than a gardener and bears the scars of brutal suf-
fering. In him, there is no distinction between di-
vinity and humanity. 
Andrea:
The fact that not everyone describes seeing

Jesus in the same way just adds to this idea that
people are trying to describe something that is
beyond their understanding, and certainly beyond
words.
Whatever happened that day was entirely out-

side everyone’s experience—outside our five
senses. People had never seen anything like it.
And then for 30 years people tried to describe the
indescribable, and what we got were the Gospels:
Matthew, Mark, Luke and John trying their best to
record what it’s like to be in the presence of that
knowing: the knowing of the divinity of human
and the humanity of the divine.
I wonder if God was trying to show us that we

are all divine. We talk about Jesus as an example
of how to live, but I wonder if we can’t take that
farther than we usually do—past the feeding of
the poor, the helping of the sick. I wonder if we
were meant to recognize that we are all divine.
You are God, and God is you. 
This may sound incredibly egotistical. In the

end I think it’s humbling. It means that you are
part of a much larger force. It also means you are
God just like the person next to you is God. So
you are the same. You’ve got your skin, and they
have their skin, and the two of you look different,
but maybe this larger force exists in, around and
through you and is you at some much deeper
level.
God is among us and within us all the time, and

on this day 2,000 years ago, whatever keeps that
notion obscured from us disappeared. Up until
this year, Easter for me has been a celebration
that once a long time ago God was among us and
flowed easily between the realm of God and
human, but I’m asking us to expand our celebra-
tion. This year, can we say the curtain never came
back in? In other words, could Easter be about re-
minding us that God is always among us, and per-
haps we, you and I, can flow seamlessly between
the realm of God and the realm of human.

Whatever happened on the day of Jesus’ resur-
rection was apparently not easy to explain. But
don’t let people’s inability to describe it prevent
you from believing that some marvelous thing
happened that perhaps revealed the depth and
wonder of the universe. And certainly don’t let it
prevent you from believing that revelation can
happen to us every day. I don’t see why we
shouldn’t expect this sort of blurring of the line
between God and human everyday.
For me that’s the point of Easter. It’s a day to

notice all these boundaries are at best tenuous but

more likely nonexistent. Keep noticing that as
long as you can—not just today but this week,
this month, this year—until next Easter, when
you’re reminded again. You are divine, and God is
human. God is in you, but you cannot contain
what that is. It spills out of you and flows through
you and into the person next to you. It flows ef-
fortlessly from here across the world and back in a
moment. It flows across the universe and back in
a moment. It’s magical and mystical and is beyond
understanding, beyond measurement, beyond ra-
tionality, beyond explainability. You don’t have to
try to understand it but do revel in being a part of
it.

Chad Martin is associate pastor
at Community Mennonite
Church of Lancaster, Pa. 

Andrea Lommen is associate
professor and chair of the De-
partment of Physics and Astron-
omy at Franklin and Marshall
College in Lancaster.

God is among us and within us all the time, and
on this day 2,000 years ago, whatever keeps that
notion obscured from us disappeared.
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A lesson on 
not judging someone 
based on outward appearances

“I love Americans,” Pedro announced to the
small group gathered for the Wednesday
evening Bible study. “I love your music, your
language, your people.”

by Don Clymer
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My wife, Esther, and I were leading a group of
18 students from Eastern Mennonite University
(EMU), Harrisonburg, Va., and were visiting a
small Mennonite congregation on the north side
of sprawling Mexico City. They were hosting us
during Holy Week for a time of working, worship-
ing and playing together. 
I was immediately put off by Pedro’s announce-

ment. His speech was slurred, his eyes glazed
over, and he wore beads around his neck and on
his wrists while stuffing white ear buds in his
ears. Often I had been accosted by similar state-
ments and people in my years of learning and
serving in Latin America. What was his agenda?
He had to have one, I assumed, because he was
too effusive, and I was pretty sure he was inebri-
ated. 
The following day the church had planned a day

for the group of us to enjoy the many activities
available in Chapultepec Park in central Mexico
City. There were museums, a zoo, a castle, row-
boats and an amusement park, to name a few. We
were to divide into groups and chose our activity.
At the end of the Bible study, the pastor asked for
a show of hands of those who were willing and
able to accompany us for the excursion. Pedro was
the first one to raise his hand.
After a wonderfully harrowing ride navigat-

ing Mexico City’s public transportation system
with a walk, two bus transfers and the metro, we
emerged out of the bowels of the subway system
into the bright, crisp air of the park. Five students
along with Esther and me, chose the zoo. So did
Pedro. Probably with the same misgivings about
Pedro that I had, the five students hurriedly
dashed off to the entrance of the zoo, disappearing
among the multitudes. Esther and I were stuck
with Pedro. Three hours until we were to reunite
with the rest of the group for the next activity.
Three hours with Pedro. I dreaded every minute.
The human tendency is to prejudge someone by

their outward appearance. This is where the word
“prejudice” comes from. We decide what someone
is like by their race, their age, their sex or any of a
number of other factors without bothering to get
to know them. My prejudgment of Pedro was that
he was a drunk and would be a difficult person to
relate to because he “had an agenda” and probably
wanted something from me. I didn’t want to be
bothered by him. By prejudging him before get-
ting to know him, I denied his God-image and
likeness. By so doing, I reduced him to something
less than human. 
I was not the only one to prejudge Pedro. “I

made a quick judgment about him as being some-
one I did not want to relate to, and I did not want
anything to do with him,” wrote one of my stu-
dents in her journal. “I was judging him for what I
saw and the little I knew of him.” Because of the
scene at the Bible study, I’m sure many of our stu-
dents felt the same way. 
God knows our tendency to judge a person

by how they look on the outside, so when Samuel
was looking for a king to replace Saul, God
warned him: “Do not consider his appearance or
his height, for I have rejected him. The LORD
does not look at the things people look at. People
look at the outward appearance, but the Lord
looks at the heart” (1 Samuel 16:7 NIV). 
Israel had already been fooled by a tall and

handsome Saul, the man who had the stereotypi-
cal physique of a king but the heart of a pagan.
Even in spite of this disaster, Samuel looked for
these same qualities in the sons of Jesse. He had
to be straightened out by God. What is in one’s

heart is more important than the way one looks.
Paul, in acknowledging his own prejudices be-

fore he had an encounter with the Risen Christ,
writes in 2 Corinthians 5:16-17 (CEV), “We are
careful not to judge people by what they seem to
be,” or, as The Message puts it, “by what they have
or how they look.” I certainly judged Pedro by the
way he seemed to be and the way he looked, I
didn’t look at his heart.
As Esther, Pedro and I proceeded through the

zoo, Pedro wanted to know the English name of
every animal we came across. We became friend-
lier as the day wore on, enjoying his unbounded,
childlike enthusiasm for all the animals and their
English equivalents. 
We decided to leave the zoo and have lunch to-

gether. As we ate, he told us his long, torturous
story. He was studying biology at the university
when he got into a bad crowd and started doing
drugs. Up to that point he was doing well enough

By prejudging Pedro before getting to know him,
I denied his God-image and likeness. By so doing,
I reduced him to something less than human.
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that he had several offers to continue his aca-
demic career in graduate studies or to work with
some government agencies; offers that would
have set him financially for life. 
The deeper he got into the drug scene, how-

ever, the more distracted he became from his
studies. It wasn’t long until he had to live on the
streets full-time to support his habit. He dropped
out of school and had never returned. What had
been a promising career was left shattered on the
rubbish heap beside a pile of syringes. He tried to
earn a living selling candy and chewing gum from
a portable stand he carried through his neighbor-
hood.
After many failed rehabilitation programs,

he wandered into an evangelical church and ac-
cepted Christ. He had been clean for over a year
when we met him. “The only thing that saved me
was Christ,” he testified. Because of his abuse of
all sorts of drugs, his brain was fried. This ex-
plained his slurred speech and his halting behav-
ior—making us jump to the conclusion that he
was drunk. 
The passage from 2 Corinthians 5 continues,

“Anyone who belongs to Christ is a new person.
The past is forgotten, and everything is new.”
Other versions call this a “new creation.” In spite
of his outward appearance, Pedro was a new cre-

ation. He had a new heart. Before I got to know
his story, I could only see his outward appearance. 
Pedro accompanied our entourage from EMU

everywhere we went. As the week wore on, he
endeared himself not only to Esther and me but to
all the students. When we went to see the reen-
actment of Jesus’ trial and crucifixion in his gang-
infested neighborhood on Good Friday, Pedro led
the way. Everywhere people greeted him. Since
we were with him, in spite of sticking out like
sore gringo thumbs, we felt safe and in good
hands. He was the first to give out specially pre-
pared invitations to attend his church in his neigh-
borhood. His own transformed life was an even
more powerful testimony to his old friends. 
“As I started to hear his story, I started to un-

derstand him more and not have a total fear of
him,” wrote the same student. “His story is a
powerful [one] and shows what Jesus can do in
people’s lives. I wish I hadn’t judged Pedro so
quickly.” Another student gave Pedro his English-
Spanish Bible. Pedro’s face radiated his gratitude.
We were slowly beginning to see his heart, to see
his God-image, to see his new creation.
When we left Mexico some three weeks after

our time with this fascinating and hospitable Men-
nonite church, Pedro was among the people to
show up at the airport to bid us farewell. Many of
the church members brought parting gifts. Pedro
brought his candy stand and passed out candies to
the group with his huge, toothless smile. 
Our final church service together was Easter

Sunday. During that service, we circulated around
all the members of the church greeting them with
the phrase, “Christ is risen,” to which the other
responded, “He is risen indeed.” When I came to
Pedro and looked him directly in his eyes, an emo-
tion came over me, and I said to him, “Christ is
risen, and I see him in your face.” This was the
same face that I had rejected just a few days ear-
lier. Without hesitation, he replied, “Yes, I was
dead and now I am alive. I have risen from the
dead like Christ.” I could not hold back the tears
as I hugged him. Pedro was a new creation. So
was I.

Don Clymer teaches Spanish
and humanities at Eastern
Mennonite University, Har-
risonburg, Va., and leads cross-
cultural seminars to Guatemala
and Mexico. He also serves on
the pastoral care Team at Lin-

dale Mennonite Church where he is a member.

When we went to see the reenactment of Jesus’
trial and crucifixion in his gang-infested 
neighborhood on Good Friday, Pedro led the way.
Everywhere people greeted him.
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Thearmor
of light

Reflections on 
Isaiah 2:2-5, 
Romans 13:11-14, 
Ephesians 6:13-17

by Betsy Headrick McCrae

We live in a culture that glorifies war
and violence. We are taught—para-
doxically—that this is the way to
peace. How do we, as followers of
Jesus, who taught us instead to love
our enemies, question this assump-
tion? How do we offer other ways to
go about bringing change in our
world, ways that build up rather than
destroy? As Christians we need to live
into and tell another story, one that
we know is life-giving, right and true.
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According to Isaiah 2, God has and will teach us
an alternative story, a different way of doing
things. It is an approach that doesn’t ignore the in-
evitability of conflict. Instead it encourages us to
trust in the power of God to hold things together
without using weapons of force and destruction.
“[God] shall judge between the nations, and shall
arbitrate for many peoples; they shall beat their
swords into plowshares, and their spears into
pruning hooks; nation shall not lift up sword
against nation, neither shall they learn war any
more” (Isaiah 2:4).
In Colorado Springs, Colo., a father and son

team, Mike and Fred Martin, have started a new
venture called RAWtools. They have found ways
literally to beat the metal from guns into garden
tools. They do this publically so that they can in-
volve people in the process and talk about why
they are doing it. Their purpose is to help people

unlearn the practices of violence and war. This is
what we need: tools to help us unlearn what we
have been taught and are being taught by the cul-
ture around us. We need to transform what is de-
structive in our lives and in the world into
something that is life-giving. 
This is Paul’s message in his letter to the

church in Rome. Looking at these texts from Isa-
iah and Romans side-by-side, I was struck by
something new. “Let us then lay aside the works
of darkness and put on the armor of light” (Ro-
mans 13:12). As in Isaiah, Paul is taking some-
thing used for war and giving it another, peaceful
purpose: Put on the armor of light. 
Like many good Mennonites, I have always had

a problem with Paul’s use of military parapherna-
lia as a positive metaphor for the Christian life. I
have found it hard to read chapter 6 of the letter
to the Ephesians, where we are encouraged to
“put on the whole armor of God.” 
But perhaps with the words from Isaiah 2 ring-

ing in my ears, I can think about this differently.
Perhaps Paul’s co-opting of the armor of war for

peaceful and productive purposes may just be
what it means in practical, everyday terms for us
to beat our swords into plowshares, our spears
into pruning hooks and to study war no more. 
Paul reminds us that changing the world starts

with changing ourselves. “Let us live honorably
as in the day, not in reveling and drunkenness, not
in debauchery and licentiousness, not in quarrel-
ing and jealousy. Instead, put on the Lord Jesus
Christ” (Romans 13:13-14a).
What are those things in our own lives that may

be pulling us away from God and God’s ways?
Revelry, drunkenness, debauchery and licentious-
ness may or may not be the things we struggle
with, but I bet most of us can identify with quar-
reling and jealousy. We can also identify with
greed and selfishness, which we sometimes jus-
tify as a desire to protect ourselves or our fami-
lies. Perhaps we are hardhearted and
self-righteous, dismissing the needs of those
around us. Or perhaps we’re lazy, complacent, un-
willing to enter what may push us out of our com-
fort zone or demand too much of our attention.
This list could go on, but you get the picture. You
know who you are and what it is that you struggle
with.
All these pressures, these opportunities to act

contrary to the leading of God’s Spirit, are real.
They are so real that sometimes we lose hope. We
feel caught in a way of living that is harmful to
ourselves and others. But there is hope. Now is
the moment to awake from sleep, Paul says. Wake
up to the possibilities of change that God has to
offer. Here’s something to help: Put on the armor
of light. 
Fasten the belt of truth around your waist and

put on the bullet-proof vest of right living. If
you’ve become skilled in rationalizing why it’s OK
to fudge on your taxes or why you need the
newest iPhone or tablet or why you are more de-
serving of these things than others, commit your-
self to facing up to this. Put on the belt of truth,
tighten it around your waist, even if it pinches.
Let it shape you. Let it pull you in. Let the truth
hold you together and set your feet on a new path.
Then choose to act in ways that are right—right
for you, right for your neighbors, right for the
world. Acting rightly in the way of God’s Spirit is
your protection, your bullet-proof vest, a valuable
part of the armor of light.
“Take the shield of faith, with which you will be

able to quench all the flaming arrows of the evil
one” (Ephesians 6:16). There are plenty of flam-
ing arrows out there. Plenty of urgent and attrac-

Paul reminds us that changing the world starts
with changing ourselves.



April 2014  | TheMennonite  23

tive messages whose purpose is to convince you
to put yourself first at all cost. Plenty of vitriol
against those who are different or think differ-
ently. Plenty of temptations to exploit the inno-
cence or the blindness or the need of others for
your own benefit. Plenty of reasons why all these
things are OK. These flaming arrows are not to be
taken lightly. They are powerful and can start real
fires. We need protection. We need a faith that is
strong and that covers us from head to toe. Take
up the shield of faith; it is a vital part of the armor
of light.
Take the helmet of salvation. Paul often

speaks of changed thinking, the renewal of the
mind. This is both an ongoing process and a new
birth kind of thing. It is both the life-changing re-
alization that we truly are acceptable in God’s
eyes, and it is the need for us to keep working on
what it means to live into this salvation. When we
put on the helmet of salvation, it focuses and pro-
tects our minds. It doesn’t allow us to forget who
we are. This right focus is a crucial part of the
armor of light.
And finally, take up “the sword of the Spirit,

which is the word of God” (Ephesians 6:17).
Along with all the protection, we are given a tool,
the sword of the Spirit. This is a powerful tool. It
has the ability to effect change, to cut away what
is creating harm and neglect. It can open up new
ways of thinking. It can render hurtful messages
powerless. The sword of the Spirit is empowered
by God and therefore is never used to tear down
but instead to prepare the way for building up.
God’s word, as spoken from the mountaintop, is
the word of peace among nations, among peoples,
among friends and among enemies. It is the word
of peace and well-being for our own lives. The
sword of the Spirit is an integral part of the armor
of light.
The nations—all of us—stream up to the moun-

taintop to hear the wisdom of God. We wish to
learn. We wish to change the status quo, to live in
a world that is peaceful and fair. On the mountain-
top, God “shall judge between the nations, and
shall arbitrate for many peoples.” Conflict still ex-
ists, but we learn peaceable ways of dealing with
it. We repurpose the weapons of destruction. The
violent way of the world is transformed. Thanks
be to God.
What does this mean on a personal level? Paul

lays it out for the church in Rome: “You know
what time it is,” he writes. “Now is the moment
for you to wake from sleep. For salvation is nearer
to us now than when we became believers; … Let

us then lay aside the works of darkness and put
on the armor of light; … put on the Lord Jesus
Christ” (Romans 13:11-14).
In our everyday lives it is possible to live into

this beautiful vision of a peaceful world. The
weapons of war have become tools of peace. Mili-
tary paraphernalia have been transformed into the
armor of light. Pick up these tools, put on this
armor, trust in God’s presence with you, then act
as if you truly believe. Go out and change the
world.

Betsy Headrick McCrae is pas-
tor of Glennon Heights Mennon-
ite Church in Lakewood, Colo.
This article is adapted from a
sermon she gave there.

The sword of the Spirit is empowered by God and
therefore is never used to tear down but instead
to prepare the way for building up.

RAWtools, Inc. gets its scriptural motivation from Isaiah 2:4 and
Micah 4:3. We want to be comprehensive in our efforts to move
our communities away from gun violence and violence as a
whole. It’s not enough to just make a lot of tools from guns. We
need to help teach each other new ways to solve our problems
through relationship, dialogue and alternative means of justice,
i.e. restorative justice practices and victim-offender dialogue.
Our nation has been through a variety of horrific events sur-

rounding gun violence, and this has brought the conversation to
the forefront of our current events and “water cooler” conversa-
tions. It has largely become a binary conversation of either more
guns or more laws. RAWtools wants to open a new option, a
third way. What if we made a commitment to solve our prob-
lems without guns and violence? You can find statistics to sup-
port more laws to keep guns off the streets. You can find
statistics to support adding more guns to deter bad things from
happening. In either case, people are afraid of guns.
By using weapons to make garden tools and other hand

tools, we are creating a symbol for change and we’re asking you
to participate. We are asking our communities to dare to use our
imaginations to change our impulse. It doesn’t have to be fight
or flight. Some good old-fashioned fellowship wouldn’t hurt to
get things started.—RAWtools.org
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Patient endurance
Why we need the message of the Book of Revelation

by John K. Stoner

The book of the Revelation to John has with good reason been called the
most revealing book of the Bible. Its message is a call to relentless persistence
in the work of witnessing to God’s way to run the world, which was lived and
taught by Jesus. And it is an ear-splitting proclamation that the ways of greed,
consumption and homicidal violence will fail miserably, while those who prac-
tice love and generosity will endure forever.
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It is sad, at the same time, that no book of the
Bible has suffered more at the hands of its inter-
preters.
Revelation is, by its own account, a prophetic

book by a prophet. But the word “prophecy” has
misled many people, and it’s likely that most peo-
ple assume either that Revelation is about future
events or that the book can be safely ignored be-
cause it has long since been proven mistaken
about future events.
Both assumptions are wrong, though not quite

equally wrong. The first is wrong because the
book is primarily about the writer John and his
readers’ present, not about the distant future. The
second assumption is wrong in supposing that
Christians can ignore the book at no loss to them-
selves, but it is right in saying the book does not
present a blueprint of events at the end of history.
There is one profoundly important thing

the book does say about the future, namely that

God and good will triumph in the end. That is sig-
nificant, and whoever says we can do without that
message is either richly endowed in ways I don’t

understand or benighted in ways that leave me
dazzled with awe and trembling with curiosity. I
would like to meet the rare people who are awake

John the Revelator wrote precisely to assure
mere mortals like you and me that no good deed
goes unrewarded and that unbridled greed, 
organized fraud and homicidal state violence will
ultimately fail.
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to what’s going on in our world and say they don’t
need assurances that good is overcoming evil and
obviously destined to triumph in the end. 
By all evidence, John the Revelator wrote pre-

cisely to assure mere mortals like you and me

that no good deed goes unrewarded and that un-
bridled greed, organized fraud and homicidal state
violence will ultimately fail, abjectly and ab-
solutely. I ask you sincerely, Do we need to hear
that message today?
The theme and message of the book is summed

up in 3:10: “Because you have kept my word of
patient endurance, I will keep you from the hour
of trial that is coming on the whole world to test
the inhabitants of the earth.” When we put our-
selves on the side of creation’s truth and loving
relationships, we have God’s promise that we will
prevail in the struggle between good and evil that
marks the life of the individual and humanity as a
collective organism. 
Revelation is a book to answer the question,

“What is happening to our world?” And that is not
just the world of my lost job or your lost retire-
ment savings, although those things matter, but
our world of air and water and food and shelter,
and wars and mindless destruction of the environ-
ment on which life itself depends. The large
themes of the first and second testaments, and of
Jesus’ teaching, are the major themes of Revela-
tion. That is how I read Revelation.
At the outset, we will help ourselves greatly to

understand John’s message if we permit him, like
ourselves, to know less than everything about
everything. That is, we must allow him to get
some things more right than others, some things
really right and others demonstrably wrong.
For example, John knows, or at least says, less

than he should about the power of love to trans-
form lives and situations. And in his enthusiasm
to assure us that evil will not triumph in the end,
he portrays God’s hand as destroying evildoers
rather than, as he might, show God working
through Jesus in humans to transform people in
ways that begin to strangle evil itself—in Paul’s

words, overcoming evil with good. 
As a prophet hearing a word from God,

John speaks to the situation of immense struggle
in which he and the churches and people to whom
he wrote found themselves. His readers had al-
ready seen too many of their brothers and sisters
die at the hands of imperial and financial powers.
They were greatly tempted to give up the strug-
gle to live against the tide of pressure to join the
powers of commerce, consumption and imperial
force—to just go along to get along (see those
forces especially in chapters 17 and 18). 
Into this situation, John brings all the powerful

sights and sounds and smells of the gigantic
drama he portrays in cumulative layers, overflow-
ing cauldrons, torrential winds, rain and hail, fire
and light and water and green trees and life, and
relentless persistence in goodness and commu-
nity and peace. 
The central image of victory in this prophetic

letter to churches looks small and helpless, a
mere lamb. But the claim is that the lamb has con-
quered. And linked with the lamb image is that of
a rider on a white horse, out of whose mouth
comes a sword—yes, indeed, but a sword of the
word. Watch for that sword and that word
throughout this prophecy; see it destroy evil and
create good over against the swords of the impe-
rial powers that slay humanity and decimate the
earth. The lamb and the rider on the white horse,
of course, are both Jesus. 
John believes in the power of words and the

word, which is nothing other than the power of
truth, ranged over against all the lies and riches
and blandishments and swords of kings and mer-
chants and magnates and great men (6:15). He
calls on the angels (spirits, animating visions) of
seven churches to call those churches to “re-
pent:” that is, change your mind, away from all
your inclinations to believe the promises of the
red horseman of war, the black horseman of capi-
talism, and the pale horseman with all its powers
of death. John’s call is to stay with the white
horseman of life, who conquers with the sword of
his mouth/word/truth (chapters 1, 6 and 19).
Sometimes a lamb, sometimes a rider on a white
horse, but always the word. A word to the
churches, which we need to hear today as much
as then. 
We need to hear Revelation’s naming of the

church as the community that, over against the
empire, will prevail at the end of history. The
saints, the redeemed of the church, already share
with John “the kingdom” as well as the persecu-

Who among us today takes the church as 
seriously as John the Revelator took it? Who 
expects as much of it?
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tion and the relentless persistence (1:6, 9) and
will eat “the marriage supper of the Lamb” when
history reaches its fulfillment. Who among us
today takes the church as seriously as John the
Revelator took it? Who expects as much of it? Can
it be doubted that we should all expect more of
the church and give more to it than we do? 
And what should we expect of the church?

We should expect what the voice is giving to the
seven stars of the seven churches: wise critique
and strong encouragement, using the standard of
“patient endurance” or “steadfast resistance”
(1:9; 2:1,19; 3:10), which is the “work” (2:2,19,23;
3:1,2,8,15) by which the churches and saints make
their “faithful witness” (1:5). It must not escape
us that the churches are judged by their “works”:
“I know your works,” the angel says time after
time (a major theme of the Bible, see e.g., Eph-
esians 2:10). 
We must inevitably ask: Is my church, is your

church, giving us guidance and nurture in making
a faithful witness to the “faithfulness of Jesus”
(1:5; 14:12)? Jesus maintained faith in God and
God’s way of tending creation and loving enemies
right to the cross. Are we doing this?
First, is the church helping us see through the

lies that corporations, the government and their
media mouthpieces are telling us, each playing
the role of the beast that arises out of the earth
(chapter 13)? Or are we believing the lies, like the
Monsanto lies about caring for the earth and sus-
tainable agriculture? 
Second, is the church renewing for us the vision

of the triumph of the way of nonviolence, the
Lamb’s way? Do we believe that the nations will
be judged and found wanting, or do we expect the
great United States of America to prevail and save
us? At the same time, do we believe those nations
will be transformed by the life symbolized in the
leaves of trees that grow by the river of the water
of life (chapter 22)? Is the church’s worship, are
our lives as worship, helping us live the life of
restorative justice and active peacemaking that
demonstrates the bankruptcy of the world’s trust
in war “against terrorism”?
We need Revelation’s celebration of the Cre-

ator, which is inseparable from celebration of the
wisdom of creation, that is, from the knowledge
that the way this world works sustainably was
built into its genetic and relational reality. This
means that no technology that violates the funda-
mental laws of nature’s infinite interconnected-
ness is sustainable. And no economy based on
mindless extraction of irreplaceable resources

from the earth’s finite store and that denies that
generosity, not greed, is the fundamental reality of
human nature is sustainable. 
The future lies with those who know and live as

if God knew what God was making in the billions

of years of this earth’s history. The church, with
good help from Jesus speaking in the book of Rev-
elation, could help us know this. 

John K. Stoner is a member of
Akron (Pa.) Mennonite Church.

No technology that violates the fundamental
laws of nature’s infinite interconnectedness is
sustainable.
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W hen pastor José Acosta took five men from his Florida congregation on
his fishing boat one Friday, he had no idea the men would be separated
from their families by the end of the day.

Acosta thought this was just another outing on the water, a common activity he
offered the men of Jesús Redentor de Vidas Brethren in Christ congregation of
Lake Worth. They would socialize, and he would get a chance to impart some
spiritual lessons.
But when they returned to the dock that January day in 2012, they were met by

U.S. Immigration and Customs Enforcement (ICE) officers who accused Acosta of
smuggling the five Honduran men, who had no documentation, into the country.
Desperate at the thought of being deported and separated from their families,

the men considered taking off in the boat or swimming away but decided that
would be futile. Pedro Molina managed to alert his pregnant wife by text before an
officer took his phone.
“Let my brother go. His wife is pregnant and due anytime,” Darwin Molina

pleaded with the ICE officers for Pedro. Darwin himself has two children, and his
cousin Robert García has three. All five men were handcuffed and taken away.
“I was angry,” says García, who had lived in the United States for 14 years. He

and the Molinas worked as painters. “It broke my heart to think of leaving my
children and wife here.” 
As the men were taken away, Acosta searched for an attorney. He learned from

another Brethren in Christ pastor about Mennonite Central Committee (MCC)
East Coast’s immigration program, which offers affordable, Christian legal counsel
to members of Anabaptist churches in South Florida.
The immigration program offers immigration education, individual consultation

and legal representation. Andrew Bodden, MCC East Coast Florida program and
diverse constituent coordinator, leads the program. When immigration situations
arise in Anabaptist churches, he is the one pastors call, day or night.
When Acosta called, Bodden offered the men legal services of MCC’s consult-

ing attorney for about one-third the average legal fees an immigration attorney
charges. Acosta only asked for services for García and the Molinas, because one of

A Mennonite Central Committee East Coast immigra-
tion program works to keep families together by
providing legal advice and immigration assistance to
people in Florida’s Anabaptist churches.

by Miriam Copp Johnson and Linda Espenshade

Desperate at the thought
of being deported and 
separated from their 
families, the men 
considered taking off in
the boat or swimming
away but decided that
would be futile.

Keeping 
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the other men was immediately deported, and the
other hired his own attorney.
Bodden turned the cases over to Rachel Díaz, a

consulting attorney for MCC East Coast’s immi-
gration program and a member of La Roca Firme
Brethren in Christ Church in Hialeah, Fla. She
met with them and filed the proper paperwork in
their defense. 
Díaz, who had done immigration law for 10

years, seven for MCC East Coast,  says she
pushes each case to its legal conclusion because
“each client is a person who works like a mule,
doing difficult physical labor, and has a kid in the
U.S. or his home country who he’s helping. They
have family, they have aspirations and hopes and
dreams, and they are part of a community, be it a
church community or another.”
Acosta, who estimates that about 70 percent of

his 200-member congregation is undocumented,
says deportation creates “mayhem” for the family
left behind, including loss of income. Children
who are separated from their parents tend to
rebel, he says.
When the five men were detained in January

2012, the people of Jesús Redentor de Vidas
prayed and fasted and raised funds to support
their families while they were in detention. The
detainees prayed for a miracle and asked God to
give Díaz wisdom to help them.
Through Díaz’s work, the U.S. Department of

Homeland Security administratively closed
Robert’s case. Without explanation, DHS also
closed Darwin’s case, even though it didn’t have
the same legal support Robert’s did. The closures

allowed both men to avoid deportation and to get
drivers’ licenses, though they do not have work
permits.
With tears of happiness and kisses and hugs,

the men were reunited with their families within
six weeks of being detained.
“God is in this,” says Díaz. “That’s why it’s

good work to do. If God’s willing to put his hand in
it, I want to partner with God in it.”
Díaz continues to work with Pedro’s case, but

she expects his petition for legal status to be
granted, since he is married to a U.S. citizen and
they have a child. Pedro was released from deten-
tion in time to be at the birth of his son, Jayden. 
“If we come to this country,” Pedro says, “it’s to

be able to support our families. We come from
poor countries and poor families. We want to
move forward and improve our lives.” 
Díaz is pleased with the results of the cases.

“Three families are staying together,” she says.
“We are hoping for the immigration reform to hap-
pen soon, so many of the families, if not all of
them, will benefit from it and can be together and

not live with
fear.”

Miriam
Copp John-
son (left) and
Linda
Espenshade

write for Mennonite Central Committee. To learn
more about MCC U.S.’s work with immigration,
visit immigration.mcc.org.

If God’s will-
ing to put
his hand in
it, I want to
partner with
God in it.
—Rachel
Díaz

Through MCC’s as-
sistance, Pedro
Molina, who was
taken into custody
by U.S. Immigration
and Customs En-
forcement, was re-
united with his wife
Sabrina in time for
the birth of their
son Jayden. MCC Photo
by Silas Crews
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A word from Mennonite  leaders

Keep calm and lead on
And they awoke him, “Teacher, do you not care that
we are perishing?” He woke up and rebuked the
wind, and said to the sea, “Peace! Be still!” Then
the wind ceased, and there was a dead calm.—Mark
4:38-39

T here is something to be said about leaders
and how they deal with stressful situations.
Anyone can lead during times of peace, but

it is trial by fire that often shows us what type of
people we are. Do those who lead possess a cer-
tain grace under fire or do they carry bellows that
stoke the fires of fear until they
are infernos? I have seen many
a leader lose control during a
time of crisis, at the exact mo-
ment when people most often
seek sound leadership. Here
are five things a leader should
understand when managing people:
1. Leaders understand that we are in the

people business, which means that we are in
the problem-solving business.We have a call-
ing. People problems keep us employed. What did
you expect? If you don’t like people and can’t love
them despite their never-ending problems, switch
to another profession.
2. Only firefighters are equipped to run

into burning buildings.While some of us may
think that we have an “S” painted on our chest,
most of us are closer to Martha Kent than we are
to a super being. A good leader has to realize his
or her limitations. The limitations can be self-im-
posed to protect our families or they can be exter-
nally imposed through laws, policies and
regulations. As leaders, especially as pastoral
leaders, we have to understand when we need to
dial 911 and call in the experts. A Master of Di-
vinity degree does not mean a person is qualified
to deal with mental illness, politics, finances or
the law. While you may be a scholarly expert of
God’s divine Word, leave the burning buildings to
the folks with hoses and fire-retardant gear.
3. Good leaders have a good exit strategy.

Sooner or later, every leader has to navigate
through a storm. Sometimes it is our “great idea”
that gets us and those we lead smack dab in the
middle of the tempest in the first place. The
storm isn’t the problem; it is surviving it that
should be your priority. It would be wonderful if

we could do a quick, “Peace be still,” like Jesus,
but since most of us don’t have that kind of power,
we better find the most efficient and effective
strategy to navigate out of stormy weather. The
best strategy is just to avoid the storm in the first
place, but again we are in the people business;
storms will come.
4. Don’t take yourself too seriously. A great

leader never has to tell anyone they are in charge.
People already know. If you have to tell people
you are the leader—that you are the boss—you
probably aren’t. You are probably in a position that

you are underqualified to be in,
and you are probably going to
break something or be broken.
Take note of point number two
and get out before it is too late.
Part of not taking yourself too
seriously as a leader is being

transparent. Be honest if you make a mistake.
Don’t be afraid of changing your mind or stopping
a process, even it if embarrasses you. Also sur-
round yourself with men and women who are
strong in the areas where you are weak and who
will challenge you constantly to improve. If, as a
leader, you are the smartest person in the room,
you need to go to a different room, because the
organization will never grow beyond your limita-
tions. 
5. Leaders should not be distracted by

bright and shiny things. Let’s face it: Everyone
that we lead has an important issue or cause they
are dedicated to. In some cases, the people have
given this cause the highest priority in their lives.
But every cause is not our cause to champion as
leaders. Every good thing is not a God thing; at
least not if we as leaders understand our call. No
matter how many critical issues, causes and mat-
ters of upmost importance come before our desk,
the good Lord has only seen fit to give us 525,600
unexpandable minutes in each year to do every-
thing that needs to be done. A wise leader has to
prioritize and carefully choose those things they
want to give their energy to. 
As leaders our job is not to fix every problem,

to martyr ourselves for every cause or to be the
experts in every situation. Our job is to be aware
of the big picture and equip those we serve to be
their best and do their best in their appointed
roles. 

Glen Alexander
Guyton is director
of finance and con-
vention planning for
Mennonite Church
USA.
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Doing church in the new millennium

T he internet was alive for weeks with discus-
sion about Millennials leaving the church,
Millennials’ desire to change the church and

Millennials’ effect on the church. The conversa-
tion, begun by Rachel Held Evans at CNN’s Belief
Blog, inspired hundreds of blog posts and untold
hours of handwringing about culture, Christianity
and our life together as people of faith.
While some decry the state of the church and

the wisdom of Evans for raising the discussion,
the conversations (and even arguments) we’re
having are exactly right. They are just what peo-
ple of faith must do when culture shifts.
There are some indications that Millennials

(the generation of people born between the mid-
1980s and 2000s) are leaving church. Some writ-
ers of older generations (both in the church and in
the press) have called Millennials selfish, narcis-
sistic and shallow. They have claimed they are
making demands that will break the church.
Someone, somewhere, is always declaring the

death of Christianity. Every generation wails
about the incapacity of the next, and every gener-
ation thinks it will do better than the generation
that preceded it. 
No doubt we are changing, and this is going

to hurt. As God baptizes individuals, God also
baptizes our communities, families and traditions,
and baptism hurts. This is the refiner’s fire, the
transformation God promised us.
We are often confused about what it means to

be transformed because we humans can’t do it.
We understand reformation because we are (in
some limited way) capable of reformation, but
transformation is not even related to reformation.
Let’s say I have a table. It’s a broken-down,

ugly thing. All the legs wobble, and one has come
off. The top has a crack in it, the apron is all
gouged up, and the whole thing has water dam-
age. I decide to fix up my table. I go out to my
garage and glue the crack. I add new hardware to
secure all the legs, replace the apron and sand it
until it’s smooth. Finally, I stain that table until
it’s so shiny it nearly glows. I take my table to the
dining room, and my family stands and admires it.
It is gorgeous. I have reformed my table.
But it’s still a table.
God has a table, too, and it’s just as ugly and sad

as my table was, but God is not limited to the per-
ceivable possibilities the way I am. 

Perhaps God will turn the table into a bird or a
droplet of water or a universe.
God is God, and God won’t change, but every-

thing else might. God might make us into some-
thing entirely new. How do we keep Millennials
(and others) in church? Simple. We follow Jesus.
We don’t attract new people; Jesus does that.
We’re not transforming ourselves; Jesus is doing
that. We’re not creating church; we are the church
that Jesus is continually rebuilding.
So we follow. We pray.We practice together-

ness (talk, argue, shout, share, cry, lament, laugh,
sing, teach, learn and kiss the wee babes) in ways
old and new. We experiment. We unclench our
fists (my church, my traditions, my faith). We in-
vite and include, and when we screw up we say
so. When church disappoints us we speak out, and
when we see the church disappoint others we
take notice and go to that place and search for
Jesus and share the love that God has lavished
upon us. We revisit Micah 6:8:
“He has told you, O mortal, what is good;
and what does the Lord require of you
but to do justice, and to love kindness,
and to walk humbly with your God?”
So simple, but we resist. I will be the shiniest

table. Make of me a beautiful table, Oh God. Hush
and follow, says God. I will make of you. I will do
with you. I promise.
We meditate on Galatians 5:1, which says, “For

freedom Christ has set us free. Stand firm, there-
fore, and do not submit again to a yoke of slavery.”
We have not been set free in Christ to build insti-
tutions or to “win souls for Christ” or to do any-
thing. We have not been set free to follow rules,
and we most certainly have not been set free so
that we might hit people in the head with our
Bibles.
Simple freedom.
Glorious, wild, extravagant freedom—a gift,

given freely. God does not seek our slavish devo-
tion to rules but our exuberant devotion to the
person of God and the way of Jesus. We walk to-
gether, with God and with one another, and the
walking is the thing we are doing, and God is un-
rolling history as we walk.
God does not need our protection and God is

not afraid. God is doing what God has always
done: pursuing us, God’s own, God’s beloved.
Let’s let God catch us. 

Adrienne Jones
is a member of 
Albuquerque (N.M.)
Mennonite Church.
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A lmost 200 women gathered for a theological confer-
ence Feb. 20-22 in Leesburg, Va. The conference was
entitled “All You Need is Love: Honoring the Diver-

sity of Women’s Voices in Theology.”
Themes from the event included self-love, God as Mother

and acknowledging various identities among women. 
Mennonite Church USA’s Women in Leadership Project

hosted this conference as “part of a larger tradition of An-
abaptist theologians, ministers and lay people,” according to
information from the planners.
In the past, the denomination has hosted conferences for

women leaders and women theologians, but this was one of
the first conferences intentionally opened up to women from
a variety of disciplines. The attendance was 194 individuals.
On Feb. 21, there was a love offering for the quarter-time

position connected to the Women in Leadership Project. The
offering raised more than $2,600.
Three speakers shared stories that afternoon—Erica Lit-

tlewolf, of Mennonite Central Committee Central States,
spoke about love in the light of indigenous contexts; Argee
(Pya) Macliing Malayao, of an indigenous peoples’ organiza-
tion in the Philippines, spoke about love in the light of milita-

rized contexts; and Linda Gehman Peachey, a member of the
Women in Leadership Project steering committee, spoke on
loving enemies and the challenges she faced while her area
conference worked through the question of women in leader-
ship. 
Malinda Berry, the theological responder for that group,

Women are to be ‘apostles to the Apostles’
About 200 gather for women doing theology conference.

From left, Linda Gehman Peachey, Lancaster, Pa., and Erica Little-
wolf, Albuquerque, N.M., prepare to serve Communion during the
love offering for the Women in Leadership Project on Feb. 21.

Carol Roth

‘God is a knitter’: responses from participants
The conference stirred up the messiness of struggles, injustices
and integrity with sharing differing life stories. I hold onto the
words of Malinda Berry, “God is a knitter.” We need the yarn
and needles and an abundance of grace.—Rhoda Charles, Lan-
caster, Pa.

I found meaningful the ways the conference leaders addressed
the pain surrounding our denomination’s work around inclu-
sion of its LGBT members.—Audrey Roth Kraybill, Lancaster

My circle group was a great blessing. These women had so
much knowledge, and our conversations allowed our differing
backgrounds and thoughts to collide creating new insights.—
Erin Sams, Henderson, Neb.

Discovering diverse women doing theology—and doing it jus-
tice—was empowering for me, having lacked female mentors
in church leadership.—Sarah Bixler, Princeton, N.J.

I heard a need to create safe spaces for those who have been
marginalized by our tradition and the sacred texts to be able to
share their stories.—Kimberly Penner, Toronto

In a world surrounded by pain, we should be continually ask-
ing, What do we need as a church to be healed, and how can
we offer this healing to the world? Women have so much to
share.—Gloria Castillo, Jefferson City, Tenn.

I was struck by how good it was to be among Anabaptist con-
versations of intersectionality—and not just the paying of lip 
service—but deep, vibrant conversations at the intersections of
oppression and violence; people working and living at these in-
tersections.—Annabeth Roeschley, Washington, D.C.

Aware that feminist theology validates personal experience,
this conference failed to balance the experiential with ade-
quate, disciplined, academic study in presentations. However,
Kimberly Penner is a theologian to welcome for future
decades.—Dorothy Nyce Yoder, Goshen, Ind.

I’m ready to be a leader that opens up new stories of how we
see our bodies. I’m overwhelmed with gratefulness to our
Shepherdess for guiding us.—Janet Trevino-Elizarraraz, San 
Antonio
                             —Compiled by Anna Groff
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tied together the three stories. 
“We are not an inconvenience or an accident,” she said.

“We are connected, and we are something beautiful, and
there is reason for hope.”
She also suggested that Mennonite women can serve as

‘apostles to the Apostles,’ as Mary Magdalene was for the
disciples.” Women can provide “another account and another
witness” for our church leaders, Berry said.
On Feb. 22, the storytellers included Elizabeth Soto Al-

brecht, moderator of Mennonite Church USA; Janie Beck
Kreider of Merry Lee Environmental Learning Center in In-
diana; and Caitlin Michelle Desjardins, director of youth at a
Presbyterian church in Cleveland, Ohio.
Soto Albrecht spoke about self-love. Beck Kreider spoke

about love in light of sexual violation. 
Desjardins shared her story of coming out as gay in her

setting as a Mennonite seminary student, where she was
mostly welcomed and supported, she said. 
However, she experiences a lack of acceptance from her

family and friends back home. For example, she regularly re-
ceives letters from family and friends begging her to leave
her partner and give up her “homosexual lifestyle.”
She hears responses, such as, “You’re not living God’s

best for your life.”
Desjardins said she realizes those individuals have wit-

nessed few models of faithful, Christian LGBT people or
welcoming congregations.
“I hope to call them to ‘just love’ yet still honor their faith

journey,” she said.
Desjardins’ positive experience in her Mennonite setting

changed when a church “publicly outed” her without her
permission, she said, and the accepting tone shifted, even

from some she had trusted. She sensed that she would be
henceforth accepted only if she was “silently gay.”
“However,” Desjardins said, “institutions that are silent

on issues of inclusion and are mute in the face of injustice
can be far more damaging to LGBT and other minority indi-
viduals than those that outrightly exclude.”
Julia Feder, of the University of Notre Dame (Ind.), was

the theological responder. A “real love of others is rooted in
a strong sense of self as related to God,” Feder said.
Hilary Scarsella, planner of the conference, named the

LGBT issue as the elephant in the room. She also acknowl-
edged the pain members of the LGBT community experi-
ence. 
While she acknowledged the pain felt by all, their pain is

“more accurately described as trauma as it criticizes who
they are—their very being,” she said.
Scarsella also encouraged the group and said that

women’s love is “womb-like” and “capable of turning the
pains of labor into new life.”
The workshops and paper presentations included a wide

variety of topics, including motherhood, miscarriage, sexual
abuse, oppression, racial identity, feminism, environmental
issues, sexual ethics and images of God. 
About 20 percent of the participants, planners and leaders

were women of color, and a variety of ages were repre-
sented.—Anna Groff

Chantelle Todman-Moore of Philadelphia, program coordinator at
Mennonite Central Committee East Coast, accompanies the wor-
ship music at the conference.
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I n February, at least three groups of conference leadersand pastors sent letters addressed to the Mennonite
Church USA Executive Board (EB) regarding the LGBT

community and Mennonite Church USA. 
In general, these three letters registered concern and re-

quested clarification on the EB’s response to the Mountain
States Conference’s decision to license Theda Good, a les-
bian pastor at First Mennonite Church in Denver. 
Two letters came from some congregational leaders in

Ohio Mennonite Conference and Indiana-Michigan Menno -
nite Conference. The third was from East Coast leaders that
include Lancaster, Virginia, New York, Franklin and Franco-
nia Mennonite conferences. 
Fifty-two leaders signed the Ohio letter, dated Feb. 5.

The letter calls on Ohio Conference leadership to “urge
Mountain States to reconsider and reverse their decision.”
The 52 signatures of leaders represent 21 of the 77 congre-
gations in Ohio Conference. The signatures represent both
pastoral leaders and congregational lay leaders. 

Some of the leaders have talked extensively about
this letter with their congregations, and others have not,
said Tom Kauffman, Ohio conference minister, on Feb. 27.
“We have also been in conversation with Mountain States

and how we might be in conversation with them conference
to conference,” said Kauffman.
If Mountain States does not reconsider, the letter from

some congregational leaders of Ohio Conference asks that
the Constituency Leaders Council and EB suspend Moun-
tain States Conference membership in Mennonite Church
USA and bring a motion for the removal of the conference
from membership in Mennonite Church USA at the delegate
assembly during Kansas City 2015.
The letter also expresses concern regarding conse-

quences of the Mountain States decision on the witness of
Ohio Conference. “[This decision] becomes an obstacle for
missions when persons in our communities hear about such
actions and are led to misunderstand or misrepresent the
beliefs and practices of our congregations. We are concerned
that it may cause weaker members to stumble if we are not
unified in our understanding of godly expressions of sexual-
ity and human relationships,” the Ohio letter states. “And
when our members hear of not just other individuals, or
even congregations, but of whole conferences that hold
views contrary to our own, it becomes more and more diffi-
cult to promote a distinctly Anabaptist identity and under-
standing of Scripture.”
The second letter, from Indiana-Michigan Conference

leaders, is at http://transformationletter.blogspot.com. 
The blog invited individuals to sign the letter by Feb. 10.

Forty-six pastors and credentialed individuals signed it.
“We believe the ongoing dialogue over blessing same-sex

relationships, credentialing pastors in same-sex relation-
ships and the additional demands of LGBT advocacy groups
is crippling our witness and mission to the world,” states the
Indiana-Michigan Conference letter. “There has been a dia-
logue over this issue for over 25 years in the Mennonite
church, which has resulted in many congregations and peo-
ple leaving Mennonite Church USA, and the dialogue has
not drawn us together.”

The letter also acknowledges that not everyone in In-
diana-Michigan Conference agrees with the letter. “We do
not seek to change or force our beliefs on other congrega-
tions or conferences,” it states. “At the same time, we are
committed to identifying with congregations, a conference
and a denomination that unite us in a common witness to the
transforming power of Jesus Christ.”
The third letter, from East Coast conferences, dated Feb.

12, was made available to The Mennonite. It was signed by
Clyde Kratz, executive conference minister of Virginia Men-
nonite Conference; Keith Weaver, moderator of Lancaster
(Pa.) Mennonite Conference; Gene Miller, executive confer-
ence minister of New York Conference; Ertell Whigham, ex-
ecutive conference minister of Franconia Conference; and
Allen Lehman, executive conference minister of Franklin
Mennonite Conference.
“A number of pastors in each of our conferences have

begun questioning their continued affiliation with Mennonite
Church USA in light of these latest developments,” says the
East Coast letter.

These three letters were among many responses the
EB received. As reported in the March issue, a Jan. 24 letter
signed by 150 Mennonite pastors and others credentialed for
ministry urged denominational leaders to “make space for
congregations and pastors who welcome and bless LGBT
Jesus followers.”
According to Ervin Stutzman, executive director, the EB

and staff received many responses from individuals,
churches and conferences before the EB meeting Feb. 13-15
in Harrisonburg, Va. The EB discussed a few of the specific
letters but spent the majority of the time discussing the
“concerns and themes that were voiced in many letters,”
said Ervin Stutzman on Feb. 27.
He noted three themes: “One, deep concern about the de-

cision that the Mountain States Conference had made and a
plea for the Executive Board to sanction the conference; two,
affirmation for the Mountain States action, with a plea for
fuller LGBT inclusion in the church, and three, a call to unity
in the midst of our differences,” Stutzman said.—Anna Groff

Letters express concern about conference decision
Leaders in Ohio, Indiana-Michigan and East Coast conferences send three letters.
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F or more than 10 years, women have supported each
other’s ministry across Latin America through connec-
tions within the Movimiento de Teólogas Anabautistas

de América Latina (Latin American Anabaptist Women The-
ologians Movement).
“These meetings have been such a blessing for us,” says

Zaraí Gonzalía, the executive administrator of the Seminario
Bíblico Menonita de Colombia (Colombia Mennonite Biblical
Seminary). Gonzalía is also the regional co-coordinator of
the Andean Zone for the women’s movement. “Friendships
are established and strengthened within communities and
throughout regions. These relationships are fundamental in
encouraging us because we know we have other women
who are walking with us in mission.”

About 80 women from throughout the continent
met Feb. 8-10. The theme for this year’s continent-wide
workshop was, “Toward a Holistic Renewal from the Word
of God: Spirit, Mind and Body.”
Linda Shelly, director for Latin America for Mennonite

Mission Network, is an advisor to the Latin American
women theologians and supports the movement by helping
develop connections, funding relationships and plans.
“It was clear from the beginning that this was a ‘move-

ment,’ the idea being that it’s open to broad participation,”
said Shelly, in a 2013 reflection. “The MTAL encourages
women to study theology, support each other in their min-
istries and help their churches understand God’s call to both
women and men.” 
The movement, with support from Mennonite World

Conference and member churches in the North and South,
highlights the gifts of women in ministry. Shelly said, “This
is especially helpful in places where churches have tradition-
ally emphasized the verses that speak against women’s lead-
ership in the church rather than emphasize the lives of
women leaders included in the Bible.”
Milka Rindzinski, a theologian from Uruguay who is an

advisor for the women’s movement, was denied ordination
in the 1960s after she graduated from the Seminario
Evangélico Menonita de Teología (Evangelical Mennonite
Theology Seminary) in Montevideo. 
As a student, church leaders had encouraged her to take

on pastoral responsibilities like preaching, counseling and
mentoring other believers. But after her ordination was de-
nied, she found other ways to serve the church. 
“In reality, a woman can still use all of her God-given

gifts, even if she isn’t ordained,” said Rindzinski, in a blog
post she wrote for the movement’s blog. “But it can be frus-
trating to be discriminated against and unvalued. Neverthe-
less, the example from this movement spreads and makes

the church review [its] beliefs. And now there are Anabap-
tist Mennonite churches in Latin America that are ordaining
women pastors.”
The movement started when Latin American women and

the African women theologians met during the Mennonite
World Conference assembly in Zimbabwe in 2003. The Latin
American women were impressed by the African women and
motivated to also organize women in their continent.
“I was inspired by their vision of liberation, which was

not limited to merely a secular feminist view, but was one of
liberation that came from the Bible, from Jesus,” said Ofelia
García, a pastor from Mexico. 

García and Alix Lozano, who was then the director of
the Mennonite Seminary in Colombia, took the initiative to
organize a movement in Latin America. The group received
a formal blessing from Mennonite World Conference, where
MTAL is connected with the Faith and Life Commission.
Over the years, many women have worked hard to ex-

pand the movement. They define the word “theologian” to
include the theological work that women do in all areas of
church leadership. No degree is required to participate, but
women are encouraged to study theology. 
They also connect their events with regional church gath-

erings in order to increase participation.—Sara Alvarez of
Mennonite Mission Network

Movement connects women theologians
Latin American women’s movement helps women express gifts through ministry.

Ester Bornes, coordinator for the Southern Cone for the Latin Amer-
ican Anabaptist Women Theologians Movement, Milka Rindzinski,
advisor for the movement, and Patricia Urueña, education coordi-
nator for the movement, hug at the meeting in Guatemala City.

Linda Shelly
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T he Feb. 6-8 Mennonite Educators Conference (MEC)
brought together nearly 500 pastors and educators in
Leesburg, Va.

“It is an honor to be here, because every association I’ve
had with Mennonites has been fun,” said Kenda Creasy
Dean, professor of youth, church and culture at Princeton
(N.J.) Theological Seminary (PTS) and author of numerous
books on youth and church, including Almost Christian:
What the Faith of Our Teenagers is Telling the American
Church. She gave the keynote address. 
MEC is a biennial event sponsored by Mennonite Educa-

tion Agency (MEA) and Mennonite Schools Council (MSC)
to provide professional development and networking oppor-
tunities for Mennonite educators and children and youth
leaders working with early childhood through 12th grade.
“As teachers you are in ministry,” Creasy Dean said. “We

want students to see themselves the way God sees them. …
Most of the efforts made in faith formation aren’t changing
much about [youth]. What one does is perpetuating who one
already is. [We should] want to crack open young people so
they can discover who God wants them to be.”

Creasy Dean went on to share the opportunity that
teachers have to help young people discover who God
wants them to be. She shared results of research done by
PTS on teens’ and young adults’ reaction to faith. She ex-
plained that what she calls Moralistic Therapeutic Deism—
God is there to help you feel good about yourself—“has no
traction. It is not a durable faith. If this is all it is, why
should we keep doing it?”
Creasy Dean’s keynote address echoed the conference

theme, “Open to the Unexpected,” based on Ephesians
3:20-21.  

“In this culture of video gaming, Kenda reminded us
that the epic win is in Jesus Christ,” said Elaine Moyer, sen-
ior director of MEA. “Kenda kept us open to the unexpected
as she shared with us new ways to look at things and re-
minded us of the opportunity we have as youth leaders and
educators of Mennonite schools to open young people to the
unexpected power of God.”
Conference participants represented 31 Mennonite

schools from the United States, Canada, Puerto Rico, Alba-
nia and Colombia as well as 10 congregations and several
church agencies. 
In addition to the keynote sessions by Creasy Dean and

Carlos Romero, executive director of MEA, worship, net-
work sessions and workshops kept conference-goers busy.
Network groups were designed for teachers and pastors to
meet together with other professionals who work in the
same subject area to encourage and learn from one another.  
The two workshop session times covered a wide range of

topics for Mennonite educators and youth workers: mental
health, autism, using technology in the classroom, online
learning, student collaboration, Sabbath and education, faith
for a new generation, collaborative problem-solving and
peacemaking. One workshop focused on the new accredita-
tion partnership among MSC, MEA and AdvancED and one
on the new online learning initiatives taking place through
the work of MEA and MSC.—Krista Allen of MEA

Faith formers for children and youth
Mennonite Educators Conference seeks to be ‘Open to the Unexpected.’

Mennonite educators worship at MEC in Leesburg, Va.

M
EA photo



April 2014  | TheMennonite  37

N E W S

A nabaptist Mennonite Biblical Seminary (AMBS),
Elkhart, Ind., is launching the Center for Faith For-
mation and Culture to help congregations, families

and individuals not only nurture faith but also become aware
of how their contexts shape their faith. 
“This Center will keep our focus right where it belongs—

on how we form communities of faith where life abundant
can flourish from the early years on through the final years
of life,” says Sara Wenger Shenk, AMBS president.

The work of the Center will include offering resources
and conducting research to help congregations read their
cultural contexts and foster faith-building practices. It also
will foster connections among others working at faith forma-
tion in Mennonite Church Canada and Mennonite Church
USA.
Andy Brubacher Kaethler, assistant professor of faith for-

mation and culture at AMBS, will direct the work of the
Center. Since 2004, Brubacher Kaethler has directed !Ex-
plore: A Theological Program for High School Youth, in
which youth in grades 11 and 12 ask theological questions,
test gifts for leadership and explore ministry. 
Now his attention will expand to three categories: chil-

dren and families, youth and young adults, and adults and
seniors. However, Brubacher Kaethler emphasizes, “We
really want this to be intergenerational. Faith formation
doesn’t happen in isolation at these life stages.”
Each year, the center will focus on one of the three life

stages. Initially, the offerings will be workshops linked to
courses in the seminary’s curriculum that deal with faith de-
velopment at different times of life.  
For 2014-15, the emphasis will be children and families.

Rachel Miller Jacobs, AMBS assistant professor of congrega-
tional formation, will teach a semester course on faith for-
mation in families, and Brubacher Kaethler is planning a
workshop that will explore reading the Bible with children. 
The workshop, while being part of the course, is intended

for broader participation, including church leaders and fami-
lies. He hopes to involve people working with Christian edu-
cation curriculum and resources in children’s literature at
nearby Goshen (Ind.) College.

For the focus on youth and young adults, Brubacher
Kaethler is aware of several ways in which the center may
be a resource to the church. In the ministry of catechesis
and preparation for baptism, Brubacher Kaethler wonders,
“Is it time to consider something more robust like mentor-
ship or apprenticeship?”
He also is looking at the experiences of youth and families

new to North American cultures, along with the challenges
their congregations face in fostering faith development.

For the year in which the focus is on adults and seniors,
Brubacher Kaethler imagines some events or sessions being
held at Greencroft, a retirement community in Goshen. 
Occasionally he has been asked if AMBS will offer a pro-

gram like !Explore for seniors. So as he anticipates concen-
trating on later stages of life, he will use that model to look
for ways of encouraging and supporting people who have ei-
ther long-standing or new questions about their faith.
As the center becomes more established, it may host pas-

tors in residence for several weeks. They will have opportu-
nities to research related topics, share in AMBS classes and
contribute to developing resources. Broader sharing in print
and digital formats will be done as the work of the center
gains momentum.
AMBS has long provided spiritually mature pastors for

congregations, workshops and seminars on spiritual forma-
tion, and print resources, such as the Anabaptist prayer book. 
Wenger Shenk also says that with !Explore, “we are prac-

ticed in what the center is about—faith formation and cul-
tural discernment among youth. We can adapt that for people
at other stages of life as well.”—Mary Klassen of AMBS

AMBS launches Center for Faith Formation and Culture
Plans are to focus on children and families, youth and young adults, and adults.
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I n disasters, the church and the state need to work closelytogether,” said David Myers, director of the Center for
Faith-Based and Neighborhood Partnerships at the De-

partment of Homeland Security, Feb. 8 in his address to
Mennonite Disaster Service’s (MDS) Annual All-Unit Meet-
ing in Bakersfield, Calif.
“That statement should make the hair on the back of your

neck stand up,” added Myers, who serves as a senior advi-
sor to Federal Emergency Management Agency
(FEMA) director Craig Fugate.
The meeting brought together some 250

MDS leaders and volunteers from throughout
the United States and Canada.
In his formal remarks and in an interview,

Myers reflected on the value as well as the haz-
ards of church and government working to-
gether.

An ordained Mennonite minister, Myers
is well-aware of the tension that a church-gov-
ernment partnership evokes. He cited the story
of the Swiss Anabaptists’ defiance of the state
church control in 1525 as the “artesian well”
that eventually grew into “the great and beautiful river that
separates the church and the state in this country.”
His own role as a Mennonite working in government

makes for regular encounters with the tension in church-
state relations. “There hasn’t been a day in almost five years
that I haven’t at least in some way had to negotiate the sepa-
ration of church and state. That’s hard for a Mennonite to
do,” he said. 
But, he contended, MDS must navigate that tension be-

cause the needs of communities in times of disaster require
the complementary resources the partnership provides. 
While government agencies bring financial resources, re-

building and fostering resilience in communities requires the
human presence that voluntary organizations like MDS
bring. “Humans need to feel connected, attached to others,
especially when your world has been upended,” he said. 
Myers pointed to the government’s response to the 2009

floods in Alaska, where FEMA purchased building materials
in bulk for eligible survivors and helped fund travel for ex-
pert volunteer labor from MDS and other Voluntary Organi-
zations Active in Disasters (VOADs). “FEMA could have
brought contractors in to do [the rebuilding] but they would
not have built the relationships. And it saved the govern-
ment money.”
VOADs are a key component in FEMA’s recently estab-

lished doctrine of “Whole Community,” said Myers. “Whole
Community” involves many partners, from businesses and

public institutions to faith communities and nonprofit organi-
zations. All are invited to the table as communities prepare
for, respond to and rebuild after a disaster.
According to Myers, MDS’s long-term commitment to

the communities where they serve makes them an espe-
cially effective partner in the rebuilding phase. 
“MDS’s style is to come in and stay put. When the house

is finished it’s not just the house but lives that have been
touched. That’s what the government wants to
happen—to have communities put back to-
gether to a new normal—and it’s something
that government cannot do and should not even
try to do.

“A shovel, a hammer, a saw, as important
as they are to repair the physical, without the
heart you infuse in your work because of your
faith, there would be no true healing, no true
resilience,” he told the MDS audience.
But Myers also cautioned: “There may be no

issue that brings the government and faith-
based groups into more intense strategically
planned and necessary relationship than do dis-

asters. And it is for this reason that great care must be taken
by the government and faith-based groups like MDS to be
intentional and careful about those relationships.
“Both [government and VOADs] can say ‘we need you’

but they can say in equal measure ‘you are not the boss of
me.’ ”
President George W. Bush established the White House

Office of Faith-Based and Neighborhood Partnerships in
2001. In 2009, President Barak Obama appointed Myers di-
rector of the Office’s Center embedded in the U.S. Depart-
ment of Homeland Security. 

Myers has been impressed with the freedom he and
the Center have been given in relating to faith-based groups.
He credits his bosses, FEMA director Craig Fugate and
White House Office of Faith-based and Neighborhood Part-
nerships director Melissa Rogers for allowing that freedom
to grow over the years as they have seen the results of the
Center’s efforts.
Myers’ role with FEMA has given him a unique view into

how the agency works with partners like MDS. FEMA Di-
rector Craig Fugate has a high appreciation and respect for
VOADs as partners, said Myers. “I have been amazed at the
relationship between FEMA and the faith-based VOAD
groups. The fact that they can work so close together with-
out getting messed up in the [First Amendment] establish-
ment clause is remarkable.”—Kathy Heinrichs Wiest for
Meetinghouse, a consortium of Anabaptist publications

Myers says ‘the hair on your neck’ should stand up
Federal official calls for church-state partnership in disaster response.

David Myers
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P alestinian Christian Salim Munayer shared about his
work as a peacemaker in the Middle East and his vi-
sion for how North American Anabaptists could be in-

volved in the region with staff from Eastern Mennonite
Missions (EMM), Lancaster Mennonite Conference (LMC)
and Mennonite Central Committee (MCC) at a Feb. 24 joint
chapel service on EMM’s campus in Salunga, Pa.
David Shenk, EMM global consultant who met Munayer

and his wife, Kay, in a restaurant in Jerusalem several years
ago, said that he and his wife, Grace, were “deeply touched
as we heard of their vision and their commitment to being
people who are bringing a message of reconciliation in a
very divided world.”
Munayer, son of a Christian family with a 2,000-year his-

tory in Palestine, saw Jesus-style response to mistreatment
modeled by his father, Jacob. During the establishment of
the nation of Israel in 1948, Jacob’s house and property were
seized by Israeli soldiers. He chose not to retaliate but to
forgive and to work for peace. 

In high school, Munayer went to a Bible study where
Israeli and Arab Christians met to study Scripture together.
He found a way through the conflict around him through
faith in Jesus. In university, he mentored Israeli Christians
and developed a strong theology of reconciliation.
Munayer challenged North American Anabaptists to be

aware of the dangers of Zionism. 
“Christian Zionist theology slowly slips from ‘bringing the

gospel to the Jewish people’ to a theology that says the role
of the church is to stand with the Jewish people and the
state of Israel because there is a certain plan for the end
times,” said Munayer. 
“In that process, you’ll find yourself protecting, defending

a political state and that leads into violence. This is the
biggest problem I have with Christian Zionism—in its many
forms, it leads Christians to endorse violence, and in the end
they don’t hear the message of reconciliation and peace.”
Munayer encouraged North American Anabaptists to ac-

tively work for peace in the Middle East, both through send-
ing Mennonite peacemakers to the region and by responding
to narratives of Christian Zionism that are prevalent in the
United States. He suggested that if North American Anabap-
tists are not speaking up about the dangers of Zionism, they
are complicit in condoning it.
Munayer also made a strong claim for a theology of the

cross. “Every theology is a community endeavor. That en-
deavor happens best when we all come to the foot of the
cross. Without the cross of Jesus we cannot have a proper
theology because the cross is our ultimate reality; it’s ab-
solute,” said Munayer. “So if you have a theology of justice,

peace, end times or land that becomes more important than
the cross of Jesus, you [will] find yourself in violence.”

Munayer has been actively working for reconciliation
in the Middle East for many years. In 1990, Munayer and
Pastor Evan Thomas called together Israeli and Palestinian
congregational leaders to found Musalaha Reconciliation
Ministry. 
The organization’s purpose is to promote reconciliation

between local believers based on the teachings and life of
Jesus and to build bridges between the greater Jewish and
Muslim communities of Israeli and Palestinian society.
One of Musalaha’s ministries is leading groups of Israelis

and Palestinians into the desert to share a retreat together.
“We address the imbalance of power in the desert,” said Mu-
nayer. “In the desert, you discover who God is in your
enemy.”
Staff from the three agencies represented at the joint

chapel service affirmed Munayer’s message. “We can often
view peace as a passive thing, but I hear you encouraging us
to make peace an active pursuit,” said LMC moderator Keith
Weaver.—Chris Fretz of Eastern Mennonite Missions

Speaker warns of Christian Zionism
Palestinian Christian challenges North American Anabaptists
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I continue to be inspired by the mutuality of our work,”said John Rempel of Toronto, one of the Mennonite par-
ticipants in the second meeting of the Trilateral (Catholic,

Lutheran, Mennonite) Dialogue Commission on Baptism,
held Jan. 26-31 in Strasbourg, France.
The general topic of the dialogue, which is to extend over

four years, is “Baptism and Incorporation into the Body of
Christ, the Church.” The theme for this year was “Baptism:
God’s Grace in Christ and Human Sin.”
“Everyone is treated equally even though we are by far

the smallest confession,” said Rempel. “We are all trying to
rethink the issues in terms of the 21st century, not only the
16th century.”
He commented further: “I find myself grappling espe-

cially with two aspects of this year’s meeting, discovering
how important sacraments are to Lutherans and Catholics as
expressions of God’s initiative: God is mysteriously at work
by means of prayer and water, whether we respond to it or
not. Yet I can’t understand God’s initiative in the New Testa-
ment without the human response to grace.”
He added: “At the same time, our partners fear that we

put so much weight on the human decision to believe that
God’s initiative is pushed to the background. The partici-
pants are aware that only through the work of the Holy
Spirit will this dialogue lead us closer to the mind of Christ.”
Mennonite participants who presented papers on this

year’s theme were Alfred Neufeld of Paraguay and Fernando
Enns of Germany. Luis Augusto Castro Quiroga of Colombia
and Gregory Fairbanks of the United States and the Vatican
presented papers from a Catholic perspective. And
Friederike Nüssel of Germany presented a paper from a
Lutheran perspective.

According to a joint release, the commission also con-
tinued to study the baptismal rites of each participating
Christian tradition, with special attention in this meeting to
the Lutheran tradition, particularly regarding the contextual-
ization of baptismal rites in the African region. The commis-
sion began its working days with prayers and joint
reflections on biblical texts relating to baptism.
“It is always surprising to me,” said Fernando Enns,

“how much we learn about ourselves when we are asked to
explain our theological convictions to others. During this
meeting, the challenge was to lay out the Mennonite under-
standing of sin (original sin, actual sin, free will) and salva-
tion. We referred to [the] Scriptures, Anabaptist writings,
Mennonite confessions and personal and congregational ex-
periences. To do this in the critical presence of the other
shows immediately at which points those rationalities are
not as obvious as they seem to ourselves.”
He added: “This seems to be true as well for the

Lutheran and Catholic dialogue partners. Their voices are as
varied as our Mennonite ones are. And every now and then
we hear sentences such as, ‘We should not limit God’s abil-
ity to heal and to save to our sacramental systems.’ To me,
this quote speaks about the cautious and humble approach to
doing theology together—in ecumenical fellowship—during
our encounters in this trilateral dialogue.”

The Lutheran World Federation hosted the meeting,
which took place at the Institute for Ecumenical Research.
Other Mennonite participants included Rebecca Osiro of

Kenya and Larry Miller of France. 
The third meeting of the trilateral commission will take

place in February 2015 in the Netherlands, hosted by Men-
nonite World Conference, and discuss the theme “Baptism:
Communicating Grace and Faith.” A fourth meeting is antici-
pated in 2016, after which the commission is expected to
submit its final report to the Lutheran World Federation, the
Mennonite World Conference and the Pontifical Council for
Promoting Christian Unity.—Mennonite World Conference

Dialogue considers baptism, grace and sin
Mennonites, Catholics and Lutherans hold second dialogue on baptism.
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S tudents from seven Anabaptist colleges wrapped up a
three-day Intercollegiate Peace Fellowship Conference
Jan. 31-Feb. 2 at Eastern Mennonite University

(EMU), Harrisonburg, Va., by deciding to issue the Shenan-
doah Confession, drafted in the style and spirit of the
Schleitheim Confession of 1527.
Keynote speaker Lisa Schirch, an EMU professor inter-

nationally known for her peacebuilding work, asked the 100
conference participants to craft a confession of their faith, in-
formed by 500 years of peacemaking experience. 
The statement reached fruition on Feb. 24, exactly 487

years from the day the Schleitheim Confession was issued.
The original document represented “a watershed articu-

lation of certain Anabaptist distinctives,” wrote C. Arnold
Snyder, in the “Schleitheim Confession” entry of the Global
Anabaptist Mennonite Encyclopedia Online.
The Shenandoah Confession (see box) encompasses

themes of love and compassion as well as calls to radical
nonviolent action. 
“It heavily stresses the peace principles that set the An-

abaptists apart from many other faith streams,” says EMU
Bible and religion professor Nancy Heisey, adding that it was
“drafted in group process and finalized by a student-led
committee.”

The document follows in the tradition of “speaking
boldly” as part of the “priesthood of all believers,” says sen-
ior Evan Knappenberger. He led the process through a half-
dozen drafts, working with seniors Jacob Landis, Aaron Erb,
Christine Baer and Krista Nyce. (Baer and Nyce also organ-
ized the conference). Knappenberger says Heisey, Schirch
and other EMU faculty members significantly contributed to
the process.
The Shenandoah Confession consists of 11 articles com-

prising 1,668 words. EMU Bible and religion professor Peter
Dula calls its language “robustly theological.” (See the full
confession at www.themennonite.org.)
“The same spirit of radical community still hangs in the

air, waiting for the right moment to spark something new,”
says Knappenberger.
The Intercollegiate Peace Fellowship of Mennonite and

Affiliated Colleges aims to “promote the cause of biblical
nonresistance by providing various channels for sharing
ideas among the college peace groups,” according to its 1953
constitution. Its annual conference rotates among host insti-
tutions.—Bonnie Price Lofton of Eastern Mennonite Missions

Students draft ‘Shenandoah Confession’
Intercollegiate Peace Fellowship models draft on the Schleitheim Confession.
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The eleven articles of confession
1. Confession of faith in Christ as the foundation of peace.

2. Love as the root of all things.

3. The call of the Spirit of God to all for radical pacifist action.

4. Acceptance of the truth of the full humanity of all God’s
children.

5. Inclusion as the guiding principle of action within the Spirit.

6. Accountability of historical wrongs, especially colonialisms.

7. An abiding desire to participate in resilient and just
economies.

8. The full and unflinching engagement of creative faculties of
believers in service of peace.

9. Embrace of lives of radical simplicity following the truth of
God’s peace on Earth.

10. Commitment to deep listening and dialogue as the
prophetic intention of Christian pacifism.

11. Recognition of failures and continued recommitment to
our principles within community.
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I t started as a campground for Amish visiting Sarasota,Fla., in the 1920s. Now, the community of Pinecraft has
grown into a small village with paved streets, houses,

churches, restaurants and a post office. Each winter, as many
as 3,000 Amish people from “up north” trade in their bug-
gies for three-wheeled tricycles and join the small, year-
round Amish population in Pinecraft. 
Because of the spontaneous nature of Pinecraft’s growth,

there are concerns about its safety, building permits, land
use and ordinance codes. With the help of two Goshen (Ind.)
College students and a recent graduate, these concerns are
finally being addressed.

The team is working with Sarasota County officials,
the Pinecraft board and other citizens to develop a new plan
that both preserves and enhances the Pinecraft community’s
cultural heritage for future generations.
The team is made up of Niles Graber Miller, a senior

business major from Goshen, Emma Ruth, a senior sociol-
ogy major and global economics minor from Harleysville,
Pa., and Hans Weaver, a 2013 Goshen graduate with a de-
gree in business and minor in global economics. Norm
Kauffmann, former Goshen College dean of students and re-

cently retired city manager in Shipshewana, Ind., is oversee-
ing the project.
“It’s been really exciting for us to be immersed in the cul-

ture here as we work on such a critical project for this
Amish/Mennonite community,” Ruth says. “Not only will we
help meet the needs of community members right now, we
have also been given the opportunity to plan for the future
and it will be really rewarding to see the results of our work
years down the road.”
Pinecraft covers less than a square mile on the eastern

edge of Sarasota and is located off of a four-lane highway that
presents a safety concern for residents, an issue raised by
many community members. It also continues to expand
northward into a neighborhood across nearby Phillipi Creek,
which may mean building a bridge to connect the community.
“We’re looking at all sorts of things,” Ruth says. “Safety

and transportation guidelines, building zoning and setbacks,
commercial industries and park maintenance.”

Among the ideas to improve safety are to introduce
crosswalks, speed bumps and streetlights. 
Other issues are more practical, such as regulations for

renting rooms and bicycles, bringing in bus routes and
adding amenities to the park. The team meets regularly with
community stakeholders to figure out how to carry out these
changes.
“Essentially what we are doing is serving as a link be-

tween the Pinecraft board, made up of property and business
owners, as well as some who are just influential in the com-
munity, and Sarasota County,” Ruth says. “As the board
comes up with concerns that they have for this community,
as well as hopes and plans for the future, we are helping to
make those things feasible.”
The goal is to have a master plan in place by the time the

students return to Goshen at the end of the semester. Ac-
cording to the planning commission, the master plan created
by the Goshen students could serve as a template for other
communities throughout Sarasota and beyond.
“The written plan will document and organize the needs

and wants of both Pinecraft and the county of Sarasota,”
Graber Miller says. “Being able to accurately communicate
the needs of the Pinecraft community will pave the way for
the preservation of this community.”
“We’ve felt wholeheartedly welcomed by this community

and are enjoying the opportunities we have to become in-
volved in daily life within the neighborhood,” Ruth says.
“Hans and Niles are learning to golf and I’m waiting to be in-
vited to a quilting circle. We have experienced Amish
church, an auction and numerous visits to homes.”—Brian
Yoder Schlabach of Goshen College

Making Pinecraft a better place to live
Goshen College students create plan for Florida Amish community.

From left, Niles Graber Miller, Hans Weaver and Emma Ruth are
creating a master plan for the Amish community of Pinecraft in
Sarasota, Fla.
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T o encourage the pursuit of peace in Palestine and Is-
rael, Mennonite Central Committee (MCC) U.S. will
launch monthly gatherings in the United States this

year for people who want to explore their beliefs, concerns
and understanding of this conflict.
“The main idea and core value of the ‘Conversations for

Peace in Palestine and Israel’ initiative is our strong belief
that Christ’s love is available for all people, all the time, and
it is not assigned exclusively to a particular people or
group,” says J. Ron Byler, executive director of MCC U.S.
“Focusing this effort on the conflict in Palestine and Israel
gives participants an opportunity to explore how Christ’s
love leads us to respond to this conflict.”
J. Daryl Byler, former MCC representative with Cindy

Lehman Byler, his wife, in Palestine and Israel, Iran, Iraq
and Jordan, will facilitate the monthly conversations with
churches and groups who invite him. Byler is now executive
director for Eastern Mennonite University’s Center for Jus-
tice and Peacebuilding in Harrisonburg, Va.
Topics of conversation will include:
• paths to peace for everyone in the region
• theological understandings about the state of Israel
• fundamental justice issues in the region
• stories of Palestinians, including Palestinian Christians.
“Agreeing on ways to love and encourage peace in the

context of the Middle East is a challenge for Christians in
the United States, including MCC supporters, because many
have different theological perspectives about the modern-
day state of Israel,” Daryl Byler says. “As we explore these
topics together, I hope our understanding of others’ perspec-
tives and the needs of Palestinians and Israelis will grow.”

In addition, MCC U.S. is working closely with Mennonite
Church USA on learning tours for church leaders to Pales-
tine and Israel during the next five years and welcomes the
opportunity to develop similar plans with other supporting
denominations.
Participants will visit historical sites and observe how the

Palestinian-Israeli conflict affects the people who live there
today. Visits with MCC partners—Palestinian and Jewish or-
ganizations that work for peace and justice—will challenge
participants to consider what role they play in the conflict
and its resolution.

In addition, MCC continues its work in the region, where
it has been a partner with local organizations for more than
60 years, and in the United States to provide ways for Chris-
tians to take action to support peace.
Ultimately, MCC hopes that as more people explore and

understand this situation, Ron Byler says, they will be in-
spired to act for peace through such things as prayer, ser -
vice, examining their investments or Christian advocacy
with the U.S. government.
For more information about participating in “Conversa-

tions for Peace” or learning tours, contact susan wenger
@mcc.org, 717-859-1151.—Linda Espenshade of MCC

Exploring ways to support peace in Palestine and Israel
Mennonite Central Committee U.S. to launch monthly gatherings this year

Focusing this effort on the conflict in
Palestine and Israel gives participants an
opportunity to explore how Christ’s love
leads us to respond to this conflict.
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T he bombing at the Virgin Mary Greek Orthodox
Church in Damascus that killed four people last sum-
mer struck a particularly sensitive nerve with me. It

occurred just a few blocks from old St. Ananias’ church, an
important place in my spiritual life. 
On each of my several trips to Syria in recent years, be-

fore the current madness began, I made a pilgrimage to the
St. Ananias church in Old Damascus, where the Apostle Paul
is believed to have recovered his sight. I would go through
St. Thomas’ gate—Bab Touma—into the old city, then left
through a maze of ancient cobblestone streets to Straight
Street, left again through a vine-covered alleyway to the old
church and down a flight of stone stairs to the underground
room where Paul began to fully understand the vision he had
received on the road to Damascus.
I remember well the cool stillness of that ancient shrine,

the quiet delight of being in the same place where some-
thing profoundly wonderful had once happened. It was here
that Paul, who had come from Jerusalem on the road to
Damascus, “breathing out threatenings and slaughter
against the disciples of the Lord,” came to realize that love,
not violence, was the answer.

Walking down St. Ananias’ old cellar stairs was for
me like physically walking into a prayer—descending step
by step from the troubled temporal world we know on the
surface of daily life down deeper toward the ultimate eternal
ground of being from which we come.

Sometimes I had company. Once a group of pious Ger-
mans were there, singing a hymn, but more often I was
alone or with just with one other pilgrim. During my last
visit, in December 2011, as violence was creeping from the
outer provinces of Syria toward Damascus, I shared the

Hearing from the Christians in Syria
U.S. policy in Syria might best be described as ‘magical thinking.’

Over the centuries, Christians in the 
Middle East have been an honored part
of the Middle East mosaic of religions and
have sometimes been called ‘Flowers in
the Garden of Islam.’

Courtyard of the Umayyad Mosque. Photo by Mel Lehman
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room with a Christian woman who was there when I arrived
and was still there, lost in prayer, when I left.
Sadly, her prayers and the prayers of millions of other

Christian and Muslim Syrians have not yet been answered.
Now, instead of Syria being associated with some of the
most sublime spiritual experiences we mortals can know,
the war has produced some of the most horrific human sav-
agery imaginable. Now the flow of traffic is not on the road
to Damascus but from Damascus, with the violence creating
some 6 million internally displaced Syrians and 2.5 million
refugees who have fled the country. A country that had justi-
fiably taken pride in its religious tolerance has become the
place of the most vicious sectarian bloodletting and raw
power plays. 
Tragically, instead of stanching that flow of blood, the

United States is now helping increase its flow. After more
than a decade of disastrous wars in Afghanistan and Iraq, we
still stubbornly cling to the belief that war—if we can just
figure out how to dial up the correct level of violence and get
it right the next time around—will solve the problems of the
Middle East and protect our interests. Our policy in Syria
might best be described as “magical thinking.”
It is not altogether clear what we are sending or exactly

to whom we are sending it, but clearly the United States is
providing substantial support to a ragtag group of rebels
about whom we know little, and much of what little we know
is reprehensible. And while the United States claims to be
offering only nonlethal aid to the “moderates,” it is now
clear that the overall effect of the aid is also helping the radi-
cal extremist Al Qaedas. And it is by now clear that our deci-
sion to aid these rebels is endangering the Christians of
Syria. 
This is very much unlike the peaceful co-existence Chris-

tians have enjoyed for centuries with Muslims in Syria, a co-
existence I repeatedly saw firsthand. Over the centuries,
Christians in the Middle East have been an honored part of
the Middle East mosaic of religions and indeed have some-

times been called “Flowers in the Garden of Islam.”
Nowhere was that more true than in Syria.

During my visits to Syria I had the honor of meeting
with three Syrian imams. All of them emphasized their com-
mitment to interfaith cooperation. My Syrian Christian
friends told me the same thing: Relations between Chris-
tians and Muslims were good. During one of my visits to
Damascus one December, I distinctly remember the large
number of Christmas lights displayed in Christian neighbor-
hoods and was told that Christmas sermons were broadcast
on national media. 
But the arrival of extremist foreign rebels—the very

rebels we are now indirectly aiding—has brought increasing
reports of previously unheard-of attacks on Christians. Reli-
gious extremist rebels have attacked Christian towns, in-
cluding Maaloula, one of the few places left where Aramaic,
the ancient language of Jesus, is still spoken. A headline in
the National Catholic Reporter (July 19, 2013) reported that a
“ ‘Shadow War’ targets Christians in Syria.” 
An article based on Vatican sources in the June 27, 2013,

Catholic New York, reported that rebels attacked a Francis-

can convent in northern Syria, killing a Syrian priest. Fran-
ciscan Father Pierbattista Pizzaballa, head of the Franciscan
Custody of the Holy Land, asked the faithful “to pray that
this folly ends soon and that no more weapons are sent to
Syria because that would only prolong this absurd civil war.
… The ones paying the price are the poor, the small and the
least, including the Christians.”
But it is abundantly clear that the viciousness and sav-

agery of the war extends to both sides. The Syrian govern-
ment will apparently stop at nothing to defeat its opponents.
There was cautious hope as recently as four years ago that
the Assad regime, with the death of the iron-fisted father
Hafez and the son Bashar in charge, would evolve into a
more modern, liberal and democratic country. President
Bashar al-Assad, after all, did not set out to rule Syria. His
chosen career was as a member of a healing profession. He
was training as an eye doctor in London until an automobile
crash killed his older brother, the heir apparent, and Bashar
returned home. 
But all those cautious hopes have been crushed by the

horrific events of the past three years. The brutal tactics of

It is abundantly clear that the viciousness
and savagery of the war extends to 
both sides. The Syrian government will
apparently stop at nothing to defeat its
opponents.
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the Assad regime were evident from the first days of the up-
rising, when a group of boys who had written some graffiti
critical of the government were rounded up and tortured for
their “crime.” 

Indeed torture has become a hallmark of the Assad
regime, along with bombing civilian neighborhoods, and
charges have been made of chemical weapons and starvation
as war tactics. Simply reading a list of the widely docu-
mented charges against the Syrian government in its con-
duct of the war turns one’s stomach.
The one thing all observers of the crisis in Syria agree on

is that there are no good options. President Bashar al-Assad
has done some terrible things—no one is denying that. But
the catastrophe that has befallen the Syrian people is much,
much worse. At this point, the Syrian people simply want
the agony to stop.
One of my Syrian Christian friends is a nun I’ll call

“Maria.” The last time I saw her was in the early stages of
the current civil war. She looked me in the eye and gave me
a firm farewell instruction: “Tell Hillary Clinton [then Secre-
tary of State] to not use violence.”

I received a personal email from Maria not long ago. She
told me that one of her fellow nuns, whom I’d also gotten to
know, had been forced to flee Syria. “Pray for us,” Maria
wrote, “and if you have the opportunity to talk to the Ameri-
can government, tell them to stop giving money to the mili-
tias who are killing the innocents and terrorizing all the
minorities of Syria. Dear Mr. Mel, people who give their
money for killing are guilty of a crime against humanity.”
American Muslims, we are beginning to recognize, un-

derstand themselves to be a vital part of the worldwide
umma or global Islamic community, and the American Jew-
ish community has long been intimately connected with

their fellow Jews in Israel. But American Christians have
not only ignored the voices of Maria and other Middle East
Christians; they hardly even know they exist. American
Christians have been remarkably uncurious about Arab
Christians—in fact, we’ve often been downright intellectu-
ally lazy.
We would do well to listen to what Middle East Christians

are saying to us and—agree or disagree—at least give them
a fair hearing and engage in a discussion. We have a key
partner in our search for peace, eager to help us, but we
don’t even know they exist. If we took the time to listen, we
would find that Middle East Christians, like our mutual spiri-
tual ancestor Paul, are trying to tell us that love, not vio-
lence, is the answer.—Mel Lehman has traveled to Syria
numerous times in his humanitarian work with Iraqi refugee
artists. He directs Common Humanity, a nonprofit organiza-
tion that seeks to build friendship, understanding and respect
between the United States and the Arab and Muslim world. He
is a deacon at Manhattan (N.Y.) Mennonite Fellowship.

A complex religious mosaic
The Christians of Syria are part of a complex religious mosaic
that characterizes their country and indeed the whole Middle
East. One of the important aspects of the Syrian conflict re-
lates to the Shi’a/Sunni split in the Muslim world. While the
theological issues are obviously different, it may be compared
with the Catholic/Protestant split in Western Christianity.
For the past several decades the Assad family has been in

control of Syria. The Assads and their allies are part of a
breakaway sect known as Alawite. As a minority, they have
treated their fellow minorities well, including the Christians.
The part of Islam the Alawites broke away from centuries ago
was the Shi’a. Again, the theological issues are unrelated, but
we may think of the Mormons in this country breaking away
from the Protestant part of Christianity as something like the
Alawites braking away from the Shi’a. Years later, just as Mor-
mons resonate more closely with Protestants than Catholics,
so the Alawites find natural alliance with the Shi’a rather
than the Sunni.
The bulwark of economic and military strength in the Shi’a

world is Iran, so in times of distress, Syria receives support
from Iran. In recent years, Israel has identified Iran as a threat
to its existence. This threat has been greatly overblown—any
attack by Iran on Israel would become suicidal for Iran, since
Israel would immediately launch a massive counterattack. But
since the United States largely follows Israel’s reading of the
situation in the Middle East, the United States has come to
see Iran as our enemy and also a part of why we have come
to see Iran’s ally, Syria, as our enemy as well. This puts the
Christians of Syria on the other side across the great split be-
tween the Shi’a and Sunnis from U.S. Christians.—Mel
Lehman

Christmas trees in Damascus. Photo by Mel Lehman
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T he clients gathered just outside the courtroom. It was
their last chance to settle the case with a trained medi-
ator before facing a judge. The mediator was 2003

Service Adventure participant Jill Swiers Baker. 
Swiers Baker joined Service Adventure after she gradu-

ated from Hesston (Kan.) College. She wanted practical job
experience, excitement, and a way to live out her faith.
Service Adventure gave Swiers Baker just that. For the next
10 months, she joined a houseful of participants in Albany,
Ore., where each person served in the community.
In her first two years of college, Swiers Baker had pur-

sued several different career paths. But social work had
been calling her. Working closely with Service Adventure
personnel to find a good placement, she served at Linn Ben-
ton Mediation Services (LBMS), a small, nonprofit conflict
resolution center in Albany. 

Swiers Baker was an administrative assistant.When
she showed initiative, the three-person office gave her the
responsibility she craved. After she showed interest in coun-
seling, LBMS pulled out all the stops. “They went crazy in-
vesting in me,” Swiers Baker says. She attended basic
mediation instruction and training for small claims court.
“Any opportunity for continuing education, they made it pos-
sible for me to go.” 
After her trainings, Swiers Baker was able to mediate

more with clients. Once a week, she mediated in a small-
claims court. This gave clients a final opportunity to work
out their issues before settling their cases with a judge. 
Occasionally, Swiers Baker observed conflict manage-

ment training in high schools. This allowed her to discern
her vocation and shape her future career. After her Service
Adventure experience, Swiers Baker completed her bache-

lor’s degree in social work and returned to LBMS. 
“Serving at LBMS provided Jill the space to actually get

her hands dirty in the world of social work and mediation
and ended up confirming for her a direction to continue on,”
says Susan Nisly, director of Service Adventure. 
Currently, Swiers Baker is a school counselor for 670 stu-

dents at Talmadge Middle School in Independence, Ore.,
near Albany. 
While she works part-time as a school counselor, she and

her husband, Ben Baker, are Service Adventure leaders for
the Albany Service Adventure house. For years they
dreamed about the possibility. In 2013, their dream became a
reality. 
In her experience, Jill Swiers Baker especially appreci-

ated the program’s emphasis on simple living, and she
wanted their two young boys to learn to enjoy the simple
things in life. 
“There’s no other place on earth that you can get such a

rich experience where you can serve, gain valuable job
skills, grow in your faith,” says Swiers Baker.—Kelsey
Hochstetler of Mennonite Mission Network

Career starts with Service Adventure
Jill Swiers Baker finds her vocation in social work after her voluntary service.

 
       
       
       
       
       
       
       

Investment Of�cer
Everence is seeking an Investment Of�cer to provide de-
velopment, oversight and support of asset management 
delivery for the Everence investment platform. Position is 
located in the Goshen, Ind., of�ce. Signi�cant focus includes 
presentation, sales-oriented interaction and performance 
reporting with clients. Quali�ed applicants will possess an 
undergraduate degree in business or related �eld with a 
minimum of 5 years of signi�cant experience in investment 
management and/or sales; strong sales and service orien-
tation; excellent presentation and verbal skills; Series 65 
license and AIF designation must be earned upon hiring.
 
Everence is an established, highly trusted �nancial services 
organization. Everence helps individuals, organizations 
and congregations integrate �nances with faith through a 
national team of advisors and representatives. We are an 
equal opportunity employer offering a competitive salary 
and bene�ts. For more information about this position, visit 
our website, everence.com. Send cover letter and resume 
to: Everence, Human Resources, PO Box 483, Goshen, IN 
46527; Fax: (574) 537-6635; email: hr@everence.com.

1   

Jill Swiers Baker and husband, Ben Baker, with their sons Nolan
and Jakoby
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CALENDAR

Albuquerque (N.M.) Mennonite
Church will host Re-PLACING Our-
selves, Becoming Watershed Disci-
pleship Communities, a discussion on
earth justice in theology and practice on
April 4-6. Keynote speakers will be Ched
Meyers and Elaine Enns of Bartimaeus Co-
operative Ministries, Oak View, Calif.

WORKERS

Green, Shawn, was licensed for overseas
mission work in Italy with Virginia Men-
nonite Missions, at New Beginnings
Church, Harrisonburg, Va., on March 2.

Lorenzana, Marvin, was licensed for
ministry with El Camino Discipular, a
church plant in Harrisonburg, Va., at Mt.
Clinton Mennonite Church, Harrisonburg,
on Jan. 19.

Merwarth, Jonathan, was licensed as
elder of Maranatha Family Christian Fel-
lowship, Nazareth, Pa., on Jan. 26.

Mwangi, Samuel, was licensed as lead
pastor of Carpenter Community Church,
Talmage, Pa., on Feb. 16.

OBITUARIES

Baer, Joseph F., 88, Goshen, Ind., died
Feb. 16. Spouse: Catherine Neuhauser Baer
(deceased). Parents: Isaac and Laura Fuss
Baer. Children: Joseph, David, Twila R.
Baer; four grandchildren; six great-grand-
children. Funeral: Feb. 22 at College Men-
nonite Church, Goshen.

Bergey, Grace S., 92, Hatfield, Pa., died
Jan. 20. Parents: Horace L. and Esther
Souder Bergey. Funeral: Jan. 25 at Souder-
ton Mennonite Homes, Souderton, Pa.

Boyer, Claude F., 84, Bluffton, Ohio, died
Dec. 17. Spouse: Mary Maust Boyer. Par-
ents: Marcus and Reda Meck Boyer. Chil-
dren: Mark, Elaine Margo; two
grandchildren; three great-grandchildren.
Funeral: Feb. 1 at First Mennonite Church,
Bluffton.

Braun, Helen, 85, Altona, Manitoba, died
March 6. Parents: Bernhard and Agatha
Neufeld Braun. Funeral: March 11 at
Bergthaler Mennonite Church, Altona.

Brubacher, Donald J., 87, Hesston, Kan.,
died Feb. 2. Spouse: Margaret M. Wedel
Brubacher. Parents: August and Clara
Hirschler Brubacher. Children: Bindy Roth,
Don, Dale; seven grandchildren; nine
great-grandchildren. Funeral: Feb. 6 at
Hesston Mennonite Church.

Dailey, James L., 86, Bluffton, Ohio, died
Feb. 20. Spouse: Joan Burkholder Dailey.
Parents: Dwight and Ollie Clouser Dailey.
Children: John, Dan, Beth Diamond; 10
grandchildren; 20 great-grandchildren. Fu-
neral: Feb. 24 at Chiles and Sons Laman
Funeral Home, Bluffton.

Eash, R. Duane, 75, Archbold, Ohio, died
Feb. 17, of cancer. Spouse: Mary Alice
Sauder Eash. Parents: Robert and Edna
Blough Eash. Children: Keith, Beverly Lott,
Denise Alexander, Lonnie, Jason; nine
grandchildren; six great-grandchildren. Fu-
neral: Feb. 24 at Tedrow Mennonite
Church, Wauseon, Ohio.

Fisher, Margaret Martin, 61, Goshen,
Ind., died Feb. 23, of malignant mesothe-
lioma. Spouse: James Fisher. Parents: Philip
and Leah Rudy Martin. Children: Melissa
Renee Fisher Fast, Matthew James Fisher;
two grandchildren. Funeral: March 1 at
Waterford Mennonite Church, Goshen.

Goering, Lowell Jay, 75, Hesston, Kan.,
died Feb. 3. Spouse: Judy A. Schmidt Goer-
ing. Parents: Paul P. and Lydia Kaufman
Goering. Children: Greg, Sheryl Goering;
five grandchildren. Funeral: Feb. 8 at Hes-
ston Mennonite Church.

Kaufman, Melvin R., 88, Goshen, Ind.,
died Jan. 27. Spouse: Lois Marie White-
head Kaufman. Parents: Calvin and Mar-
garet Shetler Kaufman. Children: Charles,
Gail Brumbaugh, Donald; five grandchil-
dren; five great-grandchildren. Funeral:
Feb. 1 at North Goshen Mennonite Church,
Goshen.

King, Glen E., 61, Dalton, Ohio, died Feb.
1, following a short period of declining
health. Spouse: Judy Culp King. Parents:
Eldon and Dorothy Miller King. Children:
Brandon King, Danae King, Jordan King;
one grandchild. Funeral: Feb. 5 at Orrville
Mennonite Church, Orrville, Ohio.

Kingsley, Velma Katherine Emmert,
97, Bluffton, Ohio, died Dec. 20, 2013.
Spouse: Leonard Kinsgsley (deceased). Par-
ents: John and Grace Plank Emmert. Chil-
dren: Phillip, Keith, Karl, Sue Ellen Kingsley
Kinzel, Mitchell, Jane Steinmetz, Matthew,
Frederick; 20 grandchildren; 20 great-
grandchildren. Memorial service: March 8
at First Mennonite Church, Bluffton.

Leatherman, Margaret Grace
Yothers, 90, Souderton, Pa., died Feb. 23.
Spouse: Howard Leatherman (deceased).
Parents: Isaac Erwin Yothers and Nora E.
Yothers. Children: Bruce, Daniel, Richard,
John, Dean, Duane, Margaret Troyer, Mary
Derstine, Joanne Ruth, Geraldine Schmidt;
24 grandchildren; 49 great-grandchildren.
Funeral: Feb. 28 at Deep Run Mennonite
Church East, Perkasie, Pa.

For the Record is available to members of Mennonite Church USA. Births and marriages appear online at www.themennonite.org.
Obituaries are also published in The Mennonite. Contact Rebecca Helmuth at 800-790-2498 for expanded memorial and photo insertion
options. To submit information, log on to www.themennonite.org and use the “For the Record” button for online forms. You may also sub-
mit information by email, fax or mail: Editor@TheMennonite.org; fax 316-283-0454; 3145 Benham Ave., Suite 4, Elkhart, IN 46517.



April 2014  | TheMennonite  49

F O R  T H E  R E C O R D  | O B I T U A R I E S

Mann, Helen C. Ebersole, 104, Goshen,
Ind., died Feb. 25. Spouse: Clifford E. Mann
(deceased). Parents: Edwin and Mary Ben-
nett Ebersole. Children: Lois Eberly, Mar-
garet Steiner,  John Mann, Robert James
Mann, Larry Hesed; 12 grandchildren; 27
great-grandchildren; five great-great-
grandchildren. Funeral: Feb. 28 at Water-
ford Mennonite Church, Goshen.

Miller, Kenneth L., 85, Goshen, Ind.,
died Feb. 2, of cancer. Spouse: Sally Gall
Miller. Parents: Jacob B. and Mattie Yoder
Miller. Children: Bruce, Ed; six grandchil-
dren; eight great-grandchildren. Funeral:
Feb. 7 at Silverwood Mennonite Church,
Goshen.

Moyer, Stella H. Freed, 97, Souderton,
Pa., died Feb. 21. Spouse: Walter B. Moyer
(deceased). Parents: Oswin H. and Mary
Ann Hackman Freed. Children: Mildred
Trauger, Earl F.; six grandchildren; 12 great-
grandchildren; one great-great-grandchild.
Funeral: Feb. 27 at Souderton Mennonite
Homes.

Moyer, Verna A., 86, Souderton, Pa.,
died March 6. Parents: David D. and Mary
Lizzie Allebach Moyer. Funeral: March 13
at Franconia Mennonite Church, Telford,
Pa.

Smith, Melinda Jost, 91, Hatfield, Pa.,
died Jan. 19. Spouse: Wilmer E. Smith (de-
ceased). Spouse: Elmo R. Hooley (de-
ceased). Parents: John R. and Helene Baerg
Jost. Children: Ruth Hooley Suter, Rose-
mary Hooley Lambright, Renee Hooley
Munshi; four grandchildren. Funeral: Feb.
16 at Blooming Glen Mennonite Church,
Blooming Glen, Pa.

Snapp, Elizabeth Faire Stucky, 88,
Denver, Colo., died Feb. 5, of Arteriosclero-
sis Cardiovascular Disease. Spouse: Donald
McKenzie Snapp (deceased). Parents:
Bernard Joseph and Emma Graber Stucky.
Children: Laura Snapp, Jeffry. Funeral: Feb.
16 at Washington Park United Church of
Christ, Denver.

Sowell, Luessie Barbara Mitchell, 80,
Winston-Salem, N.C., died Feb. 18. Spouse:
Leamon Riley Sowell, Sr. (deceased). Par-
ents: Elliott Dupree Mitchell and Zenobia
Odum Mitchell. Children: Leamon Sowell
Jr., Zenobia Sowell-Bianchi, Deborah Sow-
ell-Cromartie, Rebekah Sowell-Ratliff, Ste-
fany Sowell-McDuffie; four grandchildren.
Funeral: Feb. 22 at Russell Funeral Home,
Winston-Salem.

Steria, Perry Christian, 71, Lowville,
N.Y., died Feb. 19, following a collision.
Spouse: Beth M. Boshart Steria. Parents:
Ralph and Alta Yousey Steria. Funeral: Feb.
24 at Lowville Mennonite Church.

Suter, James Russell, 97, Bluffton, Ohio,
died Jan. 24. Spouse: Treva Dillman Suter.
Spouse: Mabel Lora Suter (deceased).
Spouse: Elvira B. Niswander Suter (de-
ceased). Parents: Gilbert H. and Martha
Schumacher Suter. Children: Fred, John,
Barbara Suter; five grandchildren; two
great-grandchildren. Memorial service:
April 12 at First Mennonite Church,
Bluffton. 

Swartzendruber, Harold Leon, 90,
Goshen, Ind., died Feb. 11. Spouse: Lucille
Mae Graber Swartzendruber. Parents:
Edwin E. and Rose Ella Driver Swartzen-
druber. Children: Janet Reid, Jim, Steve;
two grandchildren; four step-grandchil-
dren; five great-grandchildren; six step-
great-grandchildren. Funeral: Feb. 15 at
College Mennonite Church, Goshen.

Thomas, A. Martha Eash, 94, Hollsop-
ple, Pa., died Dec. 11, 2013. Spouse: Paul S.
Thomas (deceased). Parents: Menno and
Lizzie Thomas Eash. Children: Marvin E.,
Stanwin P., Dale O.; eight grandchildren;
nine great-grandchildren. Funeral: Dec. 14
at Thomas Mennonite Church, Hollsopple.

Yordy, Lois Elaine Bertsche, 89, Mead-
ows, Ill., died Feb. 13, of cerebrovascular
accident. Spouse: Clair Yordy (deceased).
Parents: Nyle and Iva McCormick Bertsche.
Children: Gary, Jeff; four grandchildren; six
great-grandchildren. Funeral: Feb. 18 at
Calvert-Johnson-Froelich Memorial Home,
Flanagan, Ill.
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Rossmere Mennonite Church, Lancaster, Pa., is seeking a
lead pastor. Located on the outskirts of Lancaster city, we are a
congregation of about 90 people committed to Anabaptist under-
standings. We are affiliated with Lancaster Mennonite Conference
and Mennonite Church USA. Applicants are invited to contact
Jeremy Brubaker by email jeremy@rossmeremennonitechurch.org
or phone 610-223-2249.

Mennonite Central Committee seeks an administrative
assistant (service worker/funded volunteer) to help create a pro-
ductive office environment in Ephrata, Pa. Be a part of the effort
that sends relief supplies to people in need around the world.
Check online at serve.mcc.org or email eas@mcc.org for more
information.

Camp Deerpark is seeking a construction supervisor for our
Children’s Camp Village, which when completed will consist of
eight cabins, a program center and pump house. The qualified can-
didate must be comfortable with nonconventional construction
practices. While this is a supervisory position the role requires ex-
tensive hands-on craftsmanship. Tasks include: operating wood-
mizer sawmill, excavating equipment, plumbing, etc. A three-year
commitment is required. Compensation includes salary, medical
and housing. Contact Ken Bontrager at 845-754-8669 or
admin@campdeerpark.org.

Eastern Mennonite School is in the search process for the
following positions: 
   • biological sciences high school instructor
   • learning support services including special 
education (grades 6-12)
Successful candidates will share a passion for working with chil-
dren and youth in a Christ-centered academic environment. East-
ern Mennonite School offers a competitive salary and benefits
package commensurate with experience and is an equal opportu-
nity employer. Teacher licensure required. Please email lea-
manp@emhs.net for detail information and an application.

Connexus Language Institute in South Korea seeks univer-
sity graduates to teach elementary school students Eng-
lish while living in Christian community. One- to two-year
commitment. Round-trip airfare provided. Email
master@connexus.co.kr.

Bethesda Mennonite Church, located in Henderson, Neb., is
seeking a full-time pastor to be part of a multipastoral team.
The candidate should have a strong commitment to Anabaptist
values and theology along with strong preaching, communication
and community outreach skills and interests. An M.Div. degree
with pastoral experience is desired but not required. The Bethesda
congregation, located in rural Nebraska, is a member of Central
Plains Mennonite Conference and Mennonite Church USA. Inter-
ested people should contact Central Plains Conference Minister,
Tim Detweiler, P.O. Box 352, Kalona, IA 52247, or call 319-458-
0224.

Landisville Mennonite Church, Landisville, Pa., is seeking a
full-time associate pastor of youth and young adults.
For more information, please contact the search committee at
search@landisvillemennonite.org.

First Mennonite Church of San Francisco seeks a half-time
to three-quarter-time associate pastor to partner with our
pastor in serving our growing congregation. FMCSF is a vibrant,
open and affirming, urban Anabaptist congregation of about 150,
20 percent of whom are children under the age of 18. Details at
http://www.menno.org/.

Eastern Mennonite University is seeking a head women’s
soccer coach to coach, direct, recruit and administer the
women’s soccer program along with other duties as assigned by
the director of athletics. He/she must be committed to the values
and mission of the university and operate the program in adher-
ence to the rules and regulations of the Old Dominion Athletic
Conference and Division III of the NCAA. Bachelor’s degree re-
quired or an equivalent combination of knowledge, skills and ex-
perience that equates to a degree. Master’s degree preferred.
Minimum of successful high school coaching required. Collegiate
coaching preferred with recruiting experience. Skills required in-
clude recruiting, practice and match planning, teaching soccer
techniques and strategies, relational and communication with col-
lege students, administrative and budget operations, and overall
leadership of the program. The head women’s soccer position is
half-time, with the option for qualified individuals of additional re-
sponsibilities within the university bringing it to a full benefit-level
position of at least three-quarter-time, .75 FTE. Application review
will begin immediately. EMU reserves the right to fill this position
immediately or to extend the search as circumstances may war-
rant. For initial consideration, send application, cover letter, re-
sume and contact information for three references to: Human
Resources, Eastern Mennonite University, 1200 Park Road, Har-
risonburg, VA 22802, hr@emu.edu, fax: 540-432-4744. Eastern
Mennonite University is an equal opportunity employer, commit-
ted to enhancing diversity across the institution. EMU conducts
criminal background investigations as part of the hiring process.
EMU complies with federal and state requirements for nondiscrim-
ination in employment with regard to sex, age, race, disability, na-
tional and ethnic origin.

Advertising space in The Mennonite is available to congregations,
conferences, businesses and churchwide boards and agencies of
Mennonite Church USA. Cost for one-time classified placement is
$1.30 per word, minimum of $30. Display space is also available. 
To place an ad in The Mennonite, call 800-790-2498 and ask for
Rebecca Helmuth, or email advertising@themennonite.org.
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Witmer Heights Mennonite Church, Lancaster, Pa., is seeking a
lead pastor (20-30 hours/week). Learn more about us at
www.whmchurch.org.  Applicants are invited to contact Neil Rein-
ford at neilreinford@aol.com.     

College Mennonite Church, Goshen, Ind., seeks a three-fourths-
time pastor of outreach and Christian formation. Mennonite
Church USA salary guidelines will be followed. Interested candidates
may contact Doug Kaufman, IN-MI Conference Pastor for Leadership
Transitions at doug@im.mennonite.net.

New Campus Ministry opening: University Mennonite Church,
State College, Pa., seeks applicants for a new full time Anabaptist
campus minister to work with students at Penn State. Visit
www.universitymennonite.org for more details. To apply, contact
Allegheny Mennonite Conference Minister, Donna Mast. Email
donnam@alleghenymennoniteconference.org, Office telephone:
814-443-2007.

Is there a Mennonite spirituality? Read Present Tense: A
Mennonite Spirituality by Gordon Houser to learn how Men-
nonite spiritual practices may succeed or fall short of what lies at
the heart of Mennonite spirituality.  Available for $16.95 from Cas-
cadia Publishing House. Order from cascadiapublishinghouse.com,
amazon.com or bn.com.

Eastern Mennonite University seeks qualified applicants for
an associate director of technology systems. The full-time
associate director of technology systems oversees data center op-
erations, network infrastructure, systems and servers, and applica-
tion development and integration. Bachelor’s degree in related
field required. Five years in positions of increasing responsibility in
computer-related fields with at least three years as a web, net-
work or systems administrator. Ability to work in a team environ-
ment and with multiple customers. Aptitude for prioritizing
requests and excellent problem-determination skills. Ability to
learn new technical environments, communicate effectively, work
independently, supervise team members and select and implement
new technology. Product knowledge of Microsoft Active Directory,
GNU/Linuz systems, Cisco and Aruba networking, PHP and Ruby
development. Submit application, resume and contact information
for three references to: hr@emu.edu. For more information visit
our website at www.emu.edu/humanresources. Persons who bring
diversity are encouraged to apply. EOE.
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O n my first day at my new job, my husband
and I were hustling to get out the door,
since we were also going to do the dance

of car sharing so that we could get our state in-
spections taken care of. Wrangling two small chil-
dren, winter gear and the bags of stuff I was
taking in to my office had pushed us about 10 min-
utes behind my schedule. Then I realized that one
of our cars wouldn’t start. Of course, it was the
one in the single car garage, the one with no easy
way to be jumped. 
That evening, as we pushed our car out of the

garage and worked to get the other car close
enough to make the cables reach, I wondered how
many of our neighbors were peering down at the
sight. Two adults, two small children and a com-
edy of errors with our two cars. 
The next morning, we discovered that it wasn’t

merely a charge that needed to happen but a
whole new battery. So, for the second time in two
days, we repeated our finagling to get the car
started. 
We’ve lived in our new neighborhood for

two weeks now and haven’t met any of our neigh-
bors. Not only have we been out jumping our cars
(twice), we also had moving day, playing outside
in the sandbox and an unfortunate challenge with
the mailbox bank and package retrieval key that

wasn’t working. I know we
are all busy people, absorbed
in our own worries, but I
find it hard to believe that all
these kerfuffles have gone
unnoticed. While I wish that
my neighbors would come to
me, offering a smile or intro-
duction, perhaps even with a
loaf of fresh bread in hand, it
seems that it will not happen
that way.
It’s not just in my neigh-

borhood that I have to push
beyond what comes as natu-
rally comfortable to me. Part
of moving to a new place
means finding a new church
home, too. In the place we
have come from and the
place we have moved to,
there is no shortage of Men-

nonite congregations. But of all the parts of mov-
ing I have complained about, settling into a new
church has been the part I wish we could just skip
over. 
While driving across town, I noticed a banner

hanging outside a church building. It said some-
thing like, “We would like to meet all our neigh-
bors; please come visit our church.” While I
assume the intent is to say that all are welcome to
check out this congregation, it seems that leaving
the uncomfortable part to those who are new
won’t yield much result. Wouldn’t it be more ef-
fective for members of this congregation to be out
meeting people in the community? 
And then I was convicted—how welcoming

have I been? Am I not guilty of just sitting in the
same pew each week, expecting others to come
and feel welcome? Is it really reasonable to ex-
pect that people will come through the doors—
take the risk and discomfort of being the new
person? 
If I, a cradle Mennonite, am so anxious about

going to a new church, how must it feel to the
new Christian or anyone new to the tradition?
Though hardly “young adults” by many defini-
tions, we fit into the highly desired group for con-
gregations—a young family. We are easy to
recognize as new and easy to connect with since
you can ask about the children or direct us to the
nursery. If we wonder where we’ll fit in a new
church, how much more must those who are sin-
gle, widowed or in marginalized groups feel about
visiting a congregation?
It is our family tradition to make homemade

donuts on the first snow day of the year, and re-
cently there was some snow in our new town—
enough for a snow day. So I decided to introduce
my 2½-year-old daughter to this special treat. In
addition to being best fresh, even when making
only a partial recipe, you still end up with more
donuts than one family should consume. 
After nap time was over, I bundled us both up.

We took our paper-plated offerings of fried dough
and knocked on the doors around us. I risked,
knowing there could be awkward conversation or
rebuffs. I pushed myself beyond my comfort zone
in yet another context, not only to model for my
daughter what a good neighbor could be but be-
cause it is the start of friendship and community
and the best way to build the church. 

Meeting the neighbors

By and about young adults

Sherah-Leigh
Gerber is director
of advancement for
Virginia Mennonite
Missions. She lives
with her husband
and two young chil-
dren in Harrison-
burg, Va.

Mother and daugh-
ter making donuts.
Photo provided
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M E D I A C U L T U R E
Reflections on the effect of media and culture on our faith

D enial is a powerful force. When
we don’t want to face an uncom-
fortable reality, particularly one

we may share responsibility for, we
tend to deny its existence.
This seems to be the case with cli-

mate change. In his book A Political
Theology of Climate Change (Eerdmans,
2013, $30), Michael S. Northcott notes
that while science indicates that “the
earth is warming faster than at any pre-
vious point in human or earth history,
… the rate of change from the point of
view of one human generation … is im-
perceptibly slow.”
To help us face this reality, he offers

a political theology that “situates cul-
ture in creation and politics in the geog-
raphy of the nations.”
He ties this approach to Scripture,

showing the development of a political
theology from Genesis 1 through Reve-
lation, then on into Christian history, up
to the present. 
Politics has to do with how we organ-

ize ourselves to make decisions about
how we treat one another. 
We face major problems. If we don’t

greatly diminish our use of fossil fuels,
Northcott writes, we will see “a growth
in civil conflict and mass migration as
populations—particularly in developing
countries—experience growing energy,
food and water insecurity.”
A study by the Central Intelligence

Agency argues that climate change
“will produce consequences that exceed
the capacity of the affected societies or
global systems to manage, and there-
fore will have global security implica-
tions serious enough to compel
international response.”
Northcott notes that “those who fol-

low the science most closely, and un-
derstand its implications, are more
afraid than the non-scientists.” Mean-
while, “coal, oil and gas corporations
have poured vast funds into anti-cli-
mate science lobby groups and think
tanks.” This is called short-term think-
ing. It’s also called selfish.

As Northcott puts it: “Resistance to
climate change science is … strongest
among individuals, groups and organiza-
tions who identify most strongly with
the core political claim that individual
choice and the pursuit of self-interest in
consumption and production activities
are the sources of the human good, of
freedom and flourishing.”
But Scripture shows us a different

politics. “The triumph of Christ over
earthly powers presages a new peace
between humanity and creation,”
Northcott writes. And “for the Apostle
Paul the salvation of humanity in the In-
carnation represents the potential re-
newal of creation.”
Northcott traces the development of

our view of nature and our place in it,
until today, “to be modern, then, is to
deny that the weather is political, or
that politics influences the climate.”
We keep operating under the as-

sumption that we are somehow sepa-
rate from the creation and have no
responsibility toward it.
Since “God so loved the world”

(John 3:16)—and that word is “kos-
mos,”—our continuing destruction of it
is an affront to God.
We are also called to love our neigh-

bor, something the nations are not
doing. Northcott writes: “The current
refusal of the nations to acknowledge
their ecological responsibilities to pro-
mote economic and political practices
within limits also promotes a growing
tendency to scapegoat the poor and
destitute both within and beyond na-
tional borders.”
Northcott calls on Christians to re-

mind the nations of their responsibili-
ties to the growing number of migrants
who will appear at their borders as a

result of climate
change.  

Gordon Houser is
associate editor of
The Mennonite.

FILM REVIEWS

The Son of God (PG-13), featuring one
more European Jesus, tells the story of
Jesus’ life, death and Resurrection with no
surprises and little imagination. For a more
complex and engaging experience, read
the Gospels.—Gordon Houser

The Wind Rises (PG-13) is another stun-
ning animated film by Japanese master
Hayao Miyazaki. Here he presents a fic-
tionalized biography of Jiro Horikoshi, the
man who designed Japanese fighter planes
used during World War II. The film drama-
tizes the dilemma of an artist seeking to
make something beautiful that is then
used to kill people. Jiro’s story also evokes
emotion as he falls in love with a girl who
has tuberculosis.—gh

BOOK REVIEWS

The Oral Gospel Tradition by James
D.G. Dunn (Eerdmans, 2013, $45) collects
15 essays by the New Testament scholar
that argue for the oral use and transmis-
sion of the Jesus tradition that led to the
Gospels. Thus, Dunn writes, “when Scrip-
ture is seen as a ‘living tradition,’ its func-
tion as word of God for the here and now
is clarified and enhanced.” This is a schol-
arly book with important insights.—gh

Discerning God’s Will Together:
Biblical Interpretation in the Free
Church Tradition by Ervin Stutzman
(Cascadia Publishing House, 2013, $16.95)
is a good introduction to the topic and rel-
evant to today’s church. Stutzman also
provides helpful sources for further study
and includes responses from readers.—gh

Christian Philosophy: A Systematic
and Narrative Introduction by Craig
G. Bartholomew and Michael W. Goheen
(BakerAcademic, 2013, $22.99) offers a
helpful overview of philosophy while pre-
senting a Christian critique. The authors
claim that “a good philosophy and a good
theology will lead back into greater en-
gagement with Scripture rather than away
from it.”—gh

Climate change calls for a new politics
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the United States not get consideration
in this matter? I am wondering if we
may avoid church divisions by allowing
autonomy for congregations to decide
for themselves how to follow God’s
leading, rather than a conference decid-
ing for them.—Ruby Lehman, Har-
risonburg, Va.

Historically the Anabaptists faced ethi-
cal issues with the question, What do
the Scriptures say? Mennonites need to
ask the same question about the LGBT
movement, which is making inroads in
our communities with some degree of
acceptance. First, the movement lacks a
concern for sexual morality. Walter
Brueggemann was correct when he
said that we live in a “promiscuous,
self-indulgent society.” We should med-
itate on passages such as Romans 1:18-
32, 1 Corinthians 6:9-10 and 1 Timothy
1:8-11.
Second, the movement has an inade-

quate basis for marriage. An essential
ingredient for marriage is love, but bib-
lical marriage includes more than this.
Many states now permit same-sex
marriage. Two people can be legally
married, but this falls short of biblical
marriage. Wolfhart Pannenberg says
that if a church no longer treats homo-
sexual activity as a departure from the
biblical norm, it would stand against
the unequivocal witness of Scripture.
We should give careful attention to
Ephesians 5:22-33. 
Third, the movement opens the

door to polygamy or multiple partners.
If love between two people is the pri-
mary requirement for legal marriage,
then logically a third or fourth person
could be added to the marriage. We
should look carefully at Genesis 2:19-
25 and Mark 10:2-9.—John R. Martin,
Harrisonburg, Va.

Opinion pieces such as that by Norman
Kraus (Opinion, March) suggest there
is a growing consensus that sin only ex-
ists where there is a human victim. By
this definition, idolatry would not be a
sin. The only reason God gives for his

prohibition against homosexual inti-
macy in Leviticus 18 is that it is de-
testable to him, not because it produces
a human victim. If we’re going to jetti-
son what Leviticus says about God, is
anything in the Old Testament reliable?
If Paul isn’t to be believed in Romans 1,
are we essentially left with only the
Gospels? Even there, are we to be liter-
alists? It was literalism that made me a
pacifist, and, I suspect, the early An-
abaptists as well. It makes more sense
to kill dangerous people than to love
them. As we question the veracity of
Article 19 of the 1995 Confession of
Faith in a Mennonite Perspective, we
might also question Article 22. We must
also acknowledge that if the church can
bless the marriage of gay couples, it
cannot deny blessing to loving, commit-
ted incestuous couples and polyga-
mists.—Scott Smith, Greensboro, N.C.

In Matthew 10:34-36, Jesus speaks of
bringing division. In some ways, this is
happening in our church—our family—
over the topic of homosexuality. What’s
at stake here is truth. 
The cold, hard reality is that only

one side represents truth. Jesus also
said that anyone who loves their father,
mother, son or daughter more than him
is not worthy of him (Matthew 10:37).
Do we love our “family”—our church
institution—more than Jesus?  
The call for unity has two compo-

nents: (1) respecting and treating each
other with love and (2) institutional
preservation. We are called to care
about truth without compromising
compassion. Conflict is scary and bad
for an institution. But it seems fake to
call for unity when there is such an ob-
vious disunity on this topic. To prevent
the search for truth from dividing or
separating us may be a sign that both
sides are straying from Jesus. Either
side has the option to leave and form a
separate institution. This would allow
both groups to fully express their vi-
sion of truth. If this happens, people
will leave the church, people will join
the church. It would be a roller coaster.
But God is in control, and God will

favor the truth—whichever side it is.
Furthermore, one side seems to

have more power and could potentially
impose its perspective on the other. In
this case, the best nonviolent response
could also be to leave and form a sepa-
rate institution. Either way, separation
is difficult, but Jesus said that following
the truth will be difficult and can in-
volve persecution. Maybe people will
find a way to reconcile and move for-
ward. I hope so. But the truth divides,
and a commitment to truth can come at
a price—the cost of discipleship and
bearing one’s cross.—Ethan Bodnaruk,
Syracuse, N.Y.

Regarding our current and perennial
problem, using the General Conference
Mennonite Church way of letting each
congregation decide on membership in
their own congregations is the best way
to go, to avoid splitting again. Then the
language Mennonite Church USA uses
about marriage would need to be
changed. We’ll still lose some congrega-
tions. This may bring anarchy, but the
alternative is that those who favor com-
plete inclusion of gays secede and form
a new conference so both conferences’
meetings could be held for spiritual
growth and not friction. No loyal An-
abaptist will change their minds on this.
It goes against our ancestry to give up
our beliefs under pressure.—Mary 
Bontrager, Goshen, Ind.

A Mennonite Pope
Although I have done only some selec-
tive reading in the March issue, I much
appreciated the excellent and well-writ-
ten article by Robert Brenneman, “We
Have a Mennonite Pope.” 
A couple of thoughts stood out for

me in the article by Myron Augsburger
as being timely and thought-provoking:
his distinction between “sin” and
“sins” (page 23) and his reminder: “If
we are to be Anabaptist in the 21st
century, we must discover the central-
ity of Jesus in all of life.” What a chal-
lenging task you have, Anna! May God
bless you and grant you wisdom for
this task.—Wilma Shank, Goshen, Ind.

(Continued from page 5)
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Salty speech
For the entire law is fulfilled in keeping this one
command: “Love your neighbor as yourself.” If you
bite and devour each other, watch out or you will be
destroyed by each other.—Galatians 5:14-15 TNIV

Let your conversation be always full of grace, sea-
soned with salt, so that you may know how to an-
swer everyone.—Colossians 4:6 TNIV

A s a scholar of rhetoric, I’ve long been in-
trigued with the metaphors we live by.
Some of the most interesting ones we use

equate ideas with food. 
Consider the following everyday examples:
We weren’t being fed so we started 

attending a new church.
I wasn’t about to swallow that lie.
She fed us half-baked ideas.
All he did was regurgitate old theories.
She gave us some new ideas to chew on.
He spewed out his anger toward me.
You’ve surely noticed it in Scripture as well. For

example, the Psalmist (19:10) declares that the
decrees of the Lord are “more precious than gold,
than much pure gold; they are sweeter than
honey, than honey from the honeycomb.” The two
biblical “food metaphors” that caught my atten-
tion this week are cited at the beginning of this
column. The Apostle Paul was making a case for
thoughtful speech in response to the challenges of
communication with outsiders or people in con-
flict. 
I wonder if Paul would have said it any differ-

ently if he’d been reading Facebook over the last
few weeks as members of Mennonite Church
USA have pummeled each with words. With Paul,
I fear that if we continue to bite and devour each
other via social media, we might end up destroy-
ing each other. At the very least, we will erode
the fragile sense of trust that holds us together in
common cause. 
Sometimes we speak of salty speech, a

metaphoric reference to swearing like a sailor or
the use of language not fit for polite company. But
although Paul was familiar with the ways of the
sea, he meant something quite different when he
spoke of “speech seasoned with salt.” In the
idiom of his time, he was referring to speech that

was both gracious and wise. How I long to see
those characteristics displayed in the emotive ex-
pressions and emails we exchange with each
other, the texts and tweets that race along the vir-
tual highways of our day.
Several years ago, in response to heated politi-

cal rhetoric in Washington, Sojourners invited
Christians to sign a pledge of peace and civility. I
signed that pledge and invite you to savor the se-
lected quotations for yourself: 
“We commit that our dialogue with each other

will reflect the spirit of the Scriptures, which tell
us, in relating to each other, to be ‘quick to listen,
slow to speak, and slow to become angry’ ”
(James 1:19). 
“We recognize that we cannot function together

as citizens of the same community, whether local
or national, unless we are mindful of how we treat
each other. Each of us must therefore ‘put off
falsehood and speak truthfully to his neighbor, for
we are all members of one body’ ” (Ephesians
4:25).
“We pledge that when we disagree, we will do

so respectfully, without falsely impugning the
other’s motives, attacking the other’s character or
questioning the other’s faith. We will be mindful
of our language, being neither arrogant nor boast-
ful in our beliefs as we strive to ‘be completely
humble and gentle; be patient, bearing with one
another in love’ ” (Ephesians 4:2).
“We believe that it is more difficult to hate oth-

ers, even adversaries and enemies, when we are
praying for them. We commit to pray for each
other, those with whom we agree and those with
whom we may disagree, so that we may be faith-
ful witnesses to our Lord, who prayed ‘that they
may be one’ ” (John 17:22).
Salty commitments but filled with grace and

wisdom. I can taste it even now. 

I fear that if
we continue
to bite and
devour each
other via 
social media,
we might end
up destroying
each other.
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With our bodies first

Anna Groff

A t the women’s conference in February, the
importance of talking in person about 
complex and personal issues struck me in a

new way. 
Close to 200 women gathered at the All You

Need is Love: Honoring the Diversity of Women’s
Voices in Theology conference in Leesburg, Va.,
Feb. 20-22. (See pages 32-33). Several powerful
themes emerged: women’s bodies, self-love, and
racial and sexual identity.
These themes were apparent in the worship

theme song, “I found God in myself … and I love
her fiercely,” based on a quote by Ntozake
Shange. Workshops on sexual abuse and ethics,
motherhood, miscarriage, beauty and yoga pro-
vided space for women to embrace their human-
ity. In a concrete way, Annabeth Roeschley led the
participants through guided meditation with
movement during worship.
The most poignant worship time for me came

on the last day and included three stories from

women regarding self-love, sexual violation and
LGBT identity. After the time of sharing, women
joined hands, singing—and some crying—as they
weaved around the room. Then the women joined
circle groups, where they reflected on the service. 
Afterward, I considered the raw nature of this

time. I knew that not all 194 women in that room
shared the same views on these topics.
For example, while inclusive language and re-

ferring to God as “She” was the unofficial norm
throughout the conference, not all participants or
speakers chose those expressions. Not all women

felt at ease during the talk by the speaker who
freely shared her story of what it means to love
others and herself as a lesbian.
Yet during that final worship service, the

women connected sharing space, touch and
music. Despite disagreeing theologically, women
talked and embraced.
When the focus remains on our bodies, we are

reminded of the importance of sharing stories face
to face, as in Leesburg. When the issue of the
LGBT community and the church is discussed
only through letters, email and via social media,
we often fail to remember the deep humanity of
the issue. 
From 1999 to 2012, The Mennonite had a mora-

torium on articles and letters that address Men-
nonite Church USA’s teaching position on
sexuality. Our plan now states that articles and
letters published “need to have a positive and edi-
fying tone—even if offering critique—and say
something new on the topic.” 
The moratorium went too far, and I am pleased

it is now lifted—particularly in light of church
events this year—but I do understand and value
some of its original intentions.
As Gordon Houser, associate editor, said, there

is a danger in allowing letters to the editor and
opinion articles to take the place of sitting down
and talking with one another.
Readers tend to focus on how to respond in

writing instead of truly hearing one another, he
said. This will sound familiar to anyone who has
participated in a talking circle or conflict resolu-
tion exercise.
While I find wonder in the written word, I hope

we will continue to prioritize time to gather to-
gether to safely share space and stories with one
another.—ag

Despite disagreeing theologically, women talked and
embraced.


