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New from MennoMedia
Bonnet Strings
An Amish Woman’s Ties to Two Worlds
Saloma Miller Furlong
Paper. 978-0-8361-9858-4. $15.99 USD. Released February 3, 2014
At age twenty, Saloma Miller left behind her Amish community in Burton, Ohio, and 
boarded a night train for Vermont, where she knew no one. 

Soon, however, a vanload of people from her community, including the Amish bishop, arrive 
to take her back into the fold. Will she remain Amish and embrace the sense of belonging 
and community her Amish life offers, or will she return to the newfound freedom she tasted 
in Vermont?

Author Saloma Miller Furlong is featured by the American Experience documentary series in 
a new film, “The Amish: Shunned,” which airs February 4, 2014.

Jacob’s Choice
Return to Northkill Series, Book One
Ervin R. Stutzman
Paper. 978-0-8361-9681-8. $14.99 USD. Released February 08, 2014
Jacob Hochstetler lives peacefully with his Amish family at the foot of the Blue Mountains 
of Pennsylvania. His beliefs are severely tested one night in September 1757, after a raid on 
the Amish settlement near Northkill Creek leaves some family members dead and others 
captured. Will Jacob and his sons ever be reunited? Can Jacob find romance, reconciliation, 
and happiness amidst the ashes of his former home?

EXPANDED EDITION
Hardcover. 978-0-8361-9875-1. $29.99 USD. Released February 08, 2014
The expanded edition of Jacob’s Choice includes maps, photographs, 
family tree charts, and other historical documents to help readers 
enter the story and era of the Hochstetler family.

Welcome! 
Give and Receive God’s Great Love
Boxed Set. 978-0-8361-9853-9. $159.99
From Abraham and Sarah—who welcomed three strangers and prepared a meal for them—
to Luke and Paul—who accepted generosity when shipwrecked on the island of Malta—
Scripture is filled with stories of hospitality. Welcome! Give and Receive God’s Great Love 
invites children to discover God’s amazing love through the stories of God’s people. They 
demonstrated kindness, made friends, and took care of those who were hurt. They reflected 
the love of a God who welcomes and cares for each of us.
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Other carbon footprinters?
In Ervin’s Stutzman’s “God sightings
at Four Seasons” (November 2013), he
expresses his appreciation for the way
a business named “Four Seasons” is
taking care of the environment seri-
ously. He also expresses surprise to
learn that going to the grocery store
leaves a bigger carbon footprint on the
environment than the production of
produce. 
If going to the grocery store is leav-

ing a bigger carbon footprint than the
production of produce, what about the
entertainment world? A great amount
of energy is consumed in building
places of entertainment. Much energy
is spent on traveling to the entertain-
ment events. Why pick on the producer
and transporter of produce and food and
ignore the other producers of carbon
footprints?—Lloyd W. Gingrich, 
Mercersburg, Pa. 

No mention of global sister schools
I read with interest the January issue
featuring Mennonite Church USA edu-
cational institutions. But there was no
mention of any sister schools anywhere
else in the world, even though you in-
cluded an article on how cross-cultural
experiences benefit our college stu-
dents and another on how our high
schools benefit from having students
from other countries. 
Mennonite Church USA has five col-

leges and two seminaries with a total

enrollment of over 5,000, while our
rapidly growing sister church in
Ethiopia, with more than twice the
number of members as Mennonite
Church USA, can barely afford one col-
lege, with a capacity enrollment of
under 200. 
Our institutions have well-financed

development departments working
year round to raise budgets of millions,
plus having expanding (and expensive)
admissions departments competing to
recruit students to reach enrollment
needs. Ethiopia’s Meserete Kristos
College has no problem attracting stu-
dents but struggles to meet its annual
operating budget of $325,000, likely
less than our Mennonite schools and
colleges spend each year for lawn
care.—Harvey Yoder, Harrisonburg, Va.

LGBT gathering in Lancaster, Pa.
“Gathering on LGBT issues in Lan-
caster, Pa.” (January) has Megan
Ramer calling the church to disregard
the biblical texts on same-sex relations,
just as we disregard the texts support-
ing slavery and exclusion of women
from ministry. I pray that Megan has
not joined the growing chorus of An-
abaptists urging Mennonite Church
USA not to be “too dependent on the
Bible as it decides which behaviors to
censure” (Google the quote for con-
text). That is an attitude at polar oppo-
sites with our Confession of Faith,
which lifts up Scripture as “the fully re-
liable and trustworthy standard for
Christian faith and life.” Our church
chose to disregard those passages on
slavery and women because Scripture
led us in doing so. There is a clear tra-
jectory within Scripture toward view-
ing all people—women and men, slave
and free—as valued in Christ. Such
movement is gospel or “grace-ener-
gized behavior” (Willard Swartley). I
know that news reports have to be
brief, but it would have been helpful for
the church if the writers could have
shown us how Megan sees the gospel
or New Testament trajectory leading us
away from sexual mores.—Harold N.
Miller, Broadway. Va.

This publication welcomes your letters, 
either about our content or about issues
facing the Mennonite Church USA.
Please keep your letter brief—one or two
paragraphs—and about one subject only.
We reserve the right to edit for length
and clarity. Publication is also subject to
space limitations. Email to 
letters@themennonite.org or mail to 
Letters, The Mennonite, 3145 Benham
Ave., Suite 4, Elkhart, IN 46517. Please
include your name and address. We will
not print letters sent anonymously,
though we may withhold names at our
discretion.—Editors
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I attended the presentation by Megan
Ramer in Lancaster, Pa., on Nov. 17,
2013. I agree with Ramer that how we
read the Bible is important. Ramer
said, Today we don’t address slavery by
limiting ourselves to the passages in
the Bible that name slavery. We figured
out that “God doesn’t smile on humans
owning, buying, trading, selling, using
other humans.” 
In my lifetime we read the Bible to

name divorce and remarriage as sin.
Today we read the Bible differently, fo-
cusing on the heart of God as a loving
God, and divorced and remarried peo-
ple are not only members of our con-
gregations, they hold leadership
positions, including lead pastor, in our
Mennonite churches.
I also agree with Ramer that the

church has a hang-up about sex. Why
do we use celibacy as a condition of
membership for people in the lesbian,
gay, bisexual, transgender and queer
(LGBTQ) community. Ramer said,
“Just as few straight people ask for pas-
toral care around their straightness, so
few gay people ask for pastoral care
around their sexual identity.”
When a straight single person goes

through the process of applying for
church membership, do we require a
statement from them that they are celi-

bate? I think not. So why do we make
celibacy a condition of membership for
a gay person? People in the LGBTQ
community have suffered in silence far
too long. It’s time to get beyond this
impasse and welcome them into the
church and share the gifts they have to
offer. Thank you, Megan, for helping us
see more clearly that we need to wel-
come LGBTQ people to become mem-
bers of our churches.—Bob Wyble,
Lancaster, Pa.

The Mountain States Mennonite Con-
ference announced their decision to
issue a ministerial license to an openly
homosexual pastor (see page 32). I
thought it appropriate to let readers
know that the sense of God’s leader-
ship in this matter has been anything
but unanimous. We have struggled with
this issue on many levels, but there is
no consensus. We have tried to live to-
gether, but we find ourselves walking
on eggshells. Any decision has the po-
tential to tear apart our denomination,
our conference and indeed many of our
churches. Let us all continue to pray
for God’s wisdom. I have personally op-
posed the leadership board’s decision
on the following two grounds: First, I
do not think the leadership board had
the authority to make this decision be-

cause it is contrary to our conference
bylaws. Second, this action is contrary
to God’s stated will as revealed in the
Bible. I know there are lots of other
sins, too—they all bring pain to our
Lord. But when confronted with sin,
we are called to repent and turn from
that sin, not try to rationalize it. We all
need to refrain from some tempting ac-
tivities because it would be sin. How is
this different?—Philip Rosenberger,
Farmington, N.M.

A consistent life ethic
I noticed an ironic juxtaposition in the
December 2013 letters that highlights
a disturbing inconsistency in the Men-
nonite commitment to nonviolence.
Alongside a letter questioning the pub-
lication of an article on the military
chaplaincy of a seminary alumni, Donna
Neufeld questions the content of a
Consistent Life ad that says no to sev-
eral forms of violence, taking particular
issue with “no abortion.” It is much to
our credit that we are so well-known
for our firm opposition to war and cer-
tain other forms of violence. Why, then,
are we sometimes eager to give a pass
to the violence of abortion?
Neufeld is right to keep the con-

cerns of women in difficult pregnancy 
(Continued on page 54)

I N  T H I S  I S S U E

T wo contrasting subjects
emerged in this issue—those
beginning their journeys and

those in their encore years. 
First, two feature stories address

retirement and aging. Our cover story
features a couple in their 60s, Deb
and Don Schmidt, who retired as a
pastor and a social worker, respec-
tively. At 45 years of marriage, they
embarked on the Camino de Santiago,
a six-week, 500-mile walking pilgrim-
age. The “miles symbolized stepping
stones marking the completion of ca-
reers … and their next juncture,”
writes Laurie Oswald Robinson on
page 12.

Second, several articles highlight
the many new young leaders emerg-
ing in the Mennonite world. A news
story (page 34) and the editorial (page
56) mention 20 leaders under the age
of 40, and surely more than that exist.
These two themes demonstrate

the variety of generations involved in
our denomination. As some retire
from leadership positions, others are
just beginning on their paths. 
As the Kaufmans write on page 18,

“Congregations that value diversity
will recognize the presence of seniors
in their midst. They will be placed in
the center of church life, perhaps
even in seating arrangements. What a

gift it would be to have younger
members choosing to sit next to sen-
iors during worship!”
Let this remind us to value this

balance and find ways to support one
another.
Our usual practice this time of

year is to name those who con-
tributed to The Mennonite. Donors
gave more than $87,500 in 2013. We
dedicated four pages (44-47) to thank
those who support us financially.
Finally, this is the final issue with

editor Everett J. Thomas’ oversight.
We will miss his leadership these past
13 years and wish him the best as his
journey continues.—Editor
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Parents of slain son show
compassion for his killers
NEWTON, Kan.—Allan and Jeanne
Howe, members of Reba Place Fellow-

ship in Evanston, Ill.,
traveled to Los An-
geles in December
2013 for the funeral
of their son James
Marcus Howe, 42,
who was shot to
death on his front
porch in a tussle with
thugs trying to force

their way into his home the day before
Thanksgiving. 
His wife was wounded and hospital-

ized, his young son traumatized.
An article in the Dec. 23, 2013, Los

Angeles Times called the Howes peace-
loving Mennonites, saying, “There’s no
room in their faith for vengeance, judg-
ment or hate.”
Marcus (in photo) was an up-and-

coming director in the world of reality
television. 
At a news conference in December

2013, his friends shared stories of his
loving nature. His parents also extolled
his virtues. 
When asked how he felt, his father

said, “I am angry that the people that
did this did not get enough love in their
lives.”
In a later interview, Allan, a minister

and retired university professor, said:
“When Jesus says love your enemies,
do good to those who hurt you … we
take that pretty seriously. The Christian
faith underlies everything we do.”
The article states that “the Howes,

who adopted James Marcus when he
was 5 months old, are committed to fol-
lowing Jesus’ example of compassion
and forgiveness—even if that requires
painful reconciliation with incompre-
hensible loss.”—Gordon Houser

Cornelius J. Dyck lived
and taught history
ELKHART, Ind.—Cornelius J. (C.J.)
Dyck not only researched and taught
Mennonite history, he lived it, and he
will be remembered for the wisdom,

wit and commitment with which he did
all three.
Dyck died Jan. 10 in Normal, Ill.,

where he and Wilma, his wife, had been
living for several years. For 35 years he

worked in adminis-
tration at Mennonite
Biblical Seminary,
Chicago, and taught
at Associated Men-
nonite Biblical Semi-
nary (AMBS),
Elkhart. He also

made significant contributions in the
General Conference Mennonite
Church, through Mennonite Central
Committee assignments in Europe and
South America, in Mennonite World
Conference and as an ordained pastor.
Dyck was born in Russia on Aug. 20,

1921, and immigrated to Laird,
Saskatchewan, with his family at the
age of 5. He joined the Mennonite
church through baptism in 1939. 

In addition to teaching, Dyck served
as director of the Institute of Menno -
nite Studies, a research and publishing
agency of AMBS, beginning in 1958
and continuing for 21 years.
Dyck’s own publications include An

Introduction to Mennonite History,
which is still being used as a textbook
in many Mennonite high schools and
colleges into the 21st century. He
served as editor of Mennonite Encyclo-
pedia Vol. V, a 10-year project that re-
sulted in a 960-page volume published
in 1990. He and others translated and
edited the writings of Dirk Philips, a
volume published in the Classics of the
Radical Reformation series (Herald
Press 1992).—AMBS

Bluffton players give
shoes—and hope 
BLUFFTON, Ohio—Three Bluffton
University football players helped dis-
tribute shoes to 230 students at Padua

CP
T 
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Christmas vigil in Colombia
Christians in El Garzal, Colombia, worship at a late-night Christmas vigil in Decem-
ber 2013. Christian Peacemaker Teams workers Stewart Vzriesinga and Jhon Henry
accompanied Salvador Alcántara, Garzal’s twice-displaced leader and pastor, and his
family so they could spend Christmas with family and loved ones in El Garzal. Sal-
vador and his family had to leave the area again last May because of death threats.
Salvador described the feeling of being back, albeit for only three days, as like being
reborn.—CPT

News from the Mennonite world
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—compiled by Gordon Houser

Academy in Indianapolis on Jan. 13 as
part of an effort coordinated by Samari-
tan’s Feet International and the Heart-
land Collegiate Athletic Conference.
Bluffton junior Eric Fox of

Brunswick, Ohio, and seniors Shawn
Frost of Edison, Ohio, and Josh Runda
of Lima, Ohio, were among this sea-
son’s first-team all-HCAC players who
traveled to Indianapolis with their
coaches for the event. The student-
athletes washed the children’s feet and
gave them new socks before fitting
them with the new shoes.
The conference raised roughly

$7,000 during the 2013 football season
for Samaritan’s Feet. The Charlotte,
N.C.-based charitable organization be-
lieves a new pair of shoes “can be a
tangible foundation of hope to a person
in need,” according to its website.
About $1,000 of the total raised

throughout the HCAC was generated
at Bluffton. On Nov. 2, 2013, Bluffton
hosted one of the games designated as
a “Barefoot Game”—in which coaches
go shoeless—to bring attention to the
cause.   
Bluffton head coach Tyson Veidt ac-

companied his players to Padua Acad-
emy, a school for students through
eighth grade. “Simply for these young

people to have visitors who wanted to
spend time with them was huge,” he
says.—Bluffton University

International Women’s
Fund awards applicants
MINNEAPOLIS—Twenty-two women
from Tanzania, Kenya, Congo, South
Africa, India, Korea, Paraguay, Colom-
bia, Honduras, Guatemala and Mexico
are recipients of the International
Women’s Fund scholarships awarded
by Mennonite Women USA for 2014. 
These women are all studying theol-

ogy and church leadership in local
Bible schools, colleges or universities
to prepare for pastoral leadership,
teaching and pastoral care in their com-
munities. The board of directors of MW
USA annually awards $10,000 for
women who are referred by local
church leaders. 
These scholarship funds have as-

sisted more than 80 women over the
past 15 years. Graduates have gone on
to serve in significant leadership roles
in their congregations, conferences and
internationally, with organizations such
as Mennonite World Conference.
Visit MW USA’s website for a com-

plete list of the 2014 grantees.—Men-
nonite Women USA

Everence announces pres-
idential succession plans
GOSHEN, Ind.—The board of direc-
tors of Everence has announced a pres-
idential succession committee and
process that includes contracting with
an executive search consultant from
MHS Consulting Services.  
The board asked Pat Swartzendru-

ber, an Everence board member, to
chair the committee. Swartzendruber
has served on the Everence board for
nine years and previously chaired the
succession committee that recom-
mended the 2006 appointment of Larry
D. Miller, the current Everence presi-
dent and CEO. 
Other succession committee mem-

bers include D. Duane Oswald, Ever-
ence board chair (ex-officio); R. Clair
Sauder, Praxis board member; Richard

Thomas, Mennonite Church USA Ex-
ecutive Board representative; Donna
Voth, Everence board member; LaVern
Yutzy, Everence board member (his
term ended Dec. 31, 2013, but he will
continue on committee); Ervin Stutz-
man, Mennonite Church USA Execu-
tive Director (ex-officio).
The committee anticipates announc-

ing the appointment of a new CEO for
employment in September.—Everence

Service Adventure unit
unplugs for a week
ELKHART, Ind.—During the week of
Dec. 2-8, 2013, participants in the Al-
buquerque (N.M.) Service Adventure
unit fasted from technology. 
They hit the switch on everything

with a screen. All computers, TVs,
iPods, cellphones, Kindles, and the
unit’s Wii and DVD players were pow-
ered down. The few exceptions in-
cluded the house phone, a computer for
work, and a cellphone—only for travel-
ing emergencies.
The unit kept busy with the weekly

worship nights and learning activities,
made crafts and Christmas decorations,
played games, read books and cleaned.
—Mennonite Mission Network

MennoMedia reinstates
Canadian pricing
HARRISONBURG, Va., and KITCH-
ENER, Ont.—Beginning Jan. 1, Men-
noMedia increased its prices in Canada
by 10 percent. This is due to increased
costs of doing business in Canada, in-
cluding shipping costs, as well as a
yearlong drop in the Canadian-U.S. dol-
lar exchange rate.
Russ Eanes, executive director,

says: “We regret that we have to do
this, but the difference in the exchange
rate over the past year is the primary
reason. Since late spring, the Canadian
dollar has dropped against the U.S. dol-
lar. For several years we have had a
policy of adjusting prices, based on that
exchange rate. It has gone both ways
[up and down] more than once.
—MennoMedia

A safe place to play
Oscar Yoadel, 4, plays at Guarderia
Samuelito, his day care in Santa Cruz,
Bolivia, run by the Bolivian Evangeli-
cal Mennonite Church, a Mennonite
Central Committee partner. His father,
Oscar Pinto, is a single dad who
would not be able to work full-time
without the daycare.—MCC
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A word from pastors

Our punk prayers

T wo years ago, several women pulled brightly
colored balaclavas over their heads and ran
before the altar of Moscow’s Christ the Sav-

ior Cathedral. Someone pushed “play” on a
stereo, and they began their dancing, yelling
protest against church and government corruption
and their repression of women, gay men and poor
people generally.
The activists alternated between their irate

version of Rachmaninoff’s usually reverent choral
masterpiece, “Rejoice, O Virgin,” and political
rants yelled over a bass guitar and drums. Their
“punk prayer” earned them the charge of “hooli-
ganism motivated by religious hatred” and a 24-
month prison sentence.
As someone who loves the church and free-

dom of speech and separation of church and state
and Rachmaninoff—and whose Anabaptist ances-
tors came through Russia and the Ukraine—I am
fascinated by the protests of this collective of
women known as Pussy Riot.
I contemplate these young

women who fear for the future of
their country and their rights within
it, and try to put myself in their
place. When the head of their church
says Putin is “a miracle from God”
even as he’s known to be corrupt
and indifferent to democracy and
human rights, they are wise to ques-
tion whether the church is speaking
faithfully to those on the margins of
society and in the seats of power. I
also put myself in the place of the Russian Ortho-
dox faithful who worship, eat meals and read the
Bible together, just as I do. I imagine a group of
anonymous protesters barging into the sanctuary
of my church, singing “Praise God from whom all
hypocrisy flows” and then posting it to YouTube
alongside a list of complaints about the Mennonite
church. The church is wise to question the mo-
tives of such noise-makers.
In the run-up to the Sochi Olympics, Russia

granted amnesty to several political prisoners,
including two from the punk-rock band. Every
Olympics prompts the host country to try to
impress visitors by “tidying up” the surface of
things, whether by building a gigantic high-tech
stadium, getting rid of homeless persons living in
the area, or improving its human rights reputa-
tion. Let us not be fooled by appearances—

neither Russia’s nor our own.
Mennonites were drawn to Russia 200 years

ago by Catherine the Great’s offer of free land and
free expression of faith—100 years before the
Orthodox cathedral in Moscow was built. Those
Mennonites could not have imagined the political
antics of this punk-rock band, but they wanted the
same freedom.
“Punk prayers” were then and still are nec-

essary for the well-being of the church and the
world. If we take “punk” to refer to “punk rock,”
with its loud and aggressive style, we might con-
sider adding volume and insistence to our prayers
for justice, freedom and safety for all people and
all creation. Last December’s Advent texts re-
minded us of John the Baptist, who wore out-
landish clothing and proclaimed—loudly—the
need for repentance and justice in a first-century
Jewish punk prayer: “You brood of vipers! Who
warned you to flee from the wrath to come? Bear
fruit worthy of repentance” (Matthew 3:7b-8). 

If we take “punk” to refer to the
glowing stick used to light fire-
works, what might our prayers ig-
nite in us, in the church or in the
world? What complacency or apathy
toward suffering and injustice needs
to be burned away?
John the Baptist describes Jesus’

ministry in flaming terms: “He will
baptize you with the Holy Spirit and
fire. His winnowing fork is in his
hand, and he will clear his threshing

floor and will gather his wheat into the granary;
but the chaff he will burn with unquenchable fire”
(Matthew 3:11b-12).
John’s words shock and frighten his listeners—

including this listener 2,000 years later. What sins
must I confess to be ready for the Savior? What
chaff within me will he burn away? And what of
the institutional sins and social chaff we cling to?
Those who protest injustice in balaclavas on the
altars of our churches are pressing the same ques-
tions John did, though in secular terms.
I’ll enjoy watching the winter Olympics this

year, as I do every four years. This year, I pray for
grace to look beneath the surface for the “punk
prayers” being uttered on the streets and in the
churches, within stadiums and parliaments, and
wherever justice and freedom are sought by those
brave enough to speak out. 

Sara Dick 
is associate pastor
at Shalom Menno -
nite Church
in Newton, Kan.

‘Punk prayers’
were then and still
are necessary for
the well-being of
the church and the

world. 
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Mennonites and land

A t 1:30 a.m. on Dec. 18, 2013, five Menno -
nites from the Nuevo Progreso colony in
Campeche, Mexico, were released from

the Chetumal prison, where they had been held
since Feb. 7, 2013. (Two other colleagues had
been released a short while earlier.) Although the
details regarding their arrest remain shrouded in
confusion, authorities had formally charged the
men with illegally clearing trees from a 47-acre
tract of land they were in the process of purchas-
ing in Quintana Roo. For 10 months the Menno -
nite community in Mexico followed the
labyrinthine legal process that swirled around the
imprisonment and ensuing trial of the seven men.
By the time of their release, the colony had spent
several million pesos in legal fees and was forced
to pay a fine of 600,000 pesos. In addition to losing
ownership of the land, the colony must also refor-
est the section that had been cleared. 
The story was clearly complicated by the

duplicity of a middle man, paid by the Mennonites
to negotiate between buyer and seller. Moreover,
land titles are sometimes murky in Mexico, and
Mennonites have frequently found themselves
frustrated by confusing, sometimes contradictory
laws, competing government bureaucracies and
the persistent reality of corruption. But beneath
all the surface complexities of the story is a
deeper, more enduring, challenge: the Mennonite
relationship to land. Indeed, one reading of Men-
nonite history could be told entirely through the
lens of land and the related issues of ownership,
stewardship, profitability, inheritance, group iden-
tity and the ties forged by land to local markets,
the legal system and the larger nation. 
In the Old Testament, God promised land to

Abraham and his descendents as a gift and a
blessing (Genesis 5:18-21; 28:13). In Scripture,
land is almost always associated with the hope of
productive vineyards, fields of ripened grain, rich
pasture, milk and honey, and large families. That
same promise and hope is anchored in the stories
of Mennonite history. The genealogies of many
North American Mennonites, for example, almost
always include heroic accounts of hardworking pi-
oneers who cleared the forest, broke prairie sod
and drained swamps in order to make the land
productive for their families and communities. 
When Mennonites first moved to Mexico in the

1920s, they came seeking religious freedoms; they
were also looking for land. In the century since

then, the region around Cuauhtémoc has become a
major producer of the country’s corn, grain and ap-
ples. Mexican political leaders have frequently
praised the Mennonites as model farmers, granting
them religious, legal and cultural concessions in
light of their contribution to the economy.
Yet possession of the land is never simple.

Mennonites in Paraguay, Belize and Brazil—seek-
ing economic security for their growing families
and expanding colonies—have clearcut forests,
thereby destroying fragile ecosystems and con-
tributing to the large global problem of deforesta-
tion. For the past decade, Mennonites in northern
Mexico have been locked in a tense battle with
local activists over water rights in the face of
shrinking water tables. And pressure on arable
land by Mennonite investors and agribusinesses
has played a role in the dislocation of indigenous
people from village to city. 
It would be easy for North American Menno -

nites to interpret the recent legal action by Mexi-
can authorities in Campeche as a justifiable
response to a pattern of aggressive Mennonite
land-grabbing. And maybe, with more investiga-
tion, the facts will bear out that interpretation. Yet
the fate of all growing agrarian communities—
whether that be the Old Order Amish in the
United States or Old Colony Mennonites in Cen-
tral and South America—is inextricably tied to
land acquisition. It is no accident that Mennonite
periodicals in Mexico are filled with reports about
the prospects of available land in Argentina, Bo-
livia, Paraguay and regions as remote as Kirgistan.
Mennonites in the future will continue to buy

land and make that land productive. But in the
context of a competitive global economy, disap-
pearing water tables, new pesticides and the
promises of genetically modified seed, the chal-
lenge will be to ask difficult questions of land
stewardship: What does it mean to take relation-
ships with indigenous neighbors seriously? Can
we forfeit short-term profits for more sustainable
forms of production? Will our communities com-
mit themselves to seeking the welfare of the
larger country where they reside?
The biblical promise of land was never in-

tended for Israel alone. Rather, through Israel “all
the nations of the earth would be blessed” (Gene-
sis 22:18). Such is the challenge for Mennonites
in the future—not just in Mexico but also here in
North America. 

John D. Roth 
is professor of
history at Goshen
(Ind.) College, direc-
tor of the Institute
for the Study of
Global Anabaptism
and editor of 
Mennonite
Quarterly Review.
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M I S C E L L A N Y
Items of interest from the broader church and world
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Family warmth helps pass on religion

O ne concern many families of faith share is how to pass on their
faith to their children. At least one sociologist has made this a
major project in his scholarly career. It turns out that one of

the most important factors in children adopting religion is the warmth
of the father—or if not the father, then the grandfather.
Vern Bengtson started the Longitudinal Study of Generations, a

multidisciplinary investigation of families, aging and social change and
has followed families since 1970. He is coauthor of Families and Faith:
How Religion Is Passed Down Across Generations and How Families
Still Matter: A Longitudinal Study of Youth in Two Generations.
Associate editor Amy Frykholm interviews Bengtson in the Dec.

25, 2013, issue of Christian Century. 
Bengtson states up front that “the highest generational transmis-

sion [of religion from generation to generation] occurs in families with
a high degree of warmth—particularly if the father is perceived as
warm and close.”
In other words, being role models, taking the kids to church, being

involved in church and having devotional activities at home are all
good, but what really counts is what Bengtson calls “intergenerational
solidarity or family cohesion.”
Frykholm asks what we want to know: Why is fatherly warmth so

important? Bengtson says he doesn’t know. Generally mothers have
more contact with the children, and fathers are more absent. He does,
however, offer a hunch, that there is something about religion, at least
in American society, that is male-influenced. Thus, he says, “if a fa-
ther picks up on religion, the kids are going to pick up on it, too. And
if the father is indifferent to religion, the kids may be indifferent to re-
ligion. This is especially true in father-son relationships.”
Turns out it’s not just fathers that are important in transmitting re-

ligion but grandfathers as well. Bengtson tells the story of a family in
which the parents split up, and the mother was dysfunctional. “The
daughter,” Bengtson says, “who is now in her 40s, talked about how
on Sundays Grandpa would take them to church, and they would all sit
together. He always had a red carnation in his lapel, and it was the
same Sunday after Sunday. She said, ‘I felt so secure.’ ”

So what does religion transmission even
mean? How do you know if it’s taken place?
Frykholm asks.
Bengtson points out that they didn’t just ask

about church attendance and membership. The
study included questions about religious inten-
sity, he says, such as, “How religious would you
say you are?” They also looked at similarity be-
tween the answers of the children and those of
the parents.
Which groups do it best? Frykholm asks.
“Mormons, Jews and evangelical Christians

have the highest rate of transmission,” Bengt-
son says. He notes that Catholics, Mainline
Protestants and Eastern Orthodox assume the
family but put more emphasis on ritual.
He also makes clear that he’s measuring reli-

gious intensity, not denominational affiliation. So
it’s not about Mennonite parents producing
Mennonite children but parents with a religious
intensity passing that on to their children.
One interesting discovery Bengtson made,

he says, “is that the degree of religious influ-
ence across generations has not changed much
since the ’60s and ’70s, despite the forces in
culture that indicate they should have changed:
increasing secularization with decreasing
church attendance.” In other words, “Parents
and grandparents influence their children in
much the same way as they did in the 1970s.”
This may feel sobering to those of us who

are fathers, seeing how it seems to fall on our
shoulders. But it also gives us some insight into
what we should be emphasizing in our families:
warmth and cohesion.—Gordon Houser
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—compiled by Gordon Houser
M I S C E L L A N Y

Drastic climate change ahead
An analysis of isotopes in marine fossils from around the world yielded
the most complete record of Earth’s temperatures yet—and showed
that the planet is heating up at a rate unprecedented in the past 11,300
years. Scientists say that if it weren’t for greenhouse gas emissions, a
cooling trend that began 5,000 years ago after a shift in the planet’s
orbit and angle would likely be continuing, advancing Earth toward an-
other ice age. Instead, global warming at its current pace will heat the
planet between 2 and 12 degrees further by 2100, challenging many
species’ ability to adapt. “The climate changes to come,” says NASA
climate researcher Gavin Schmidt, “are going to be larger than any-
thing that human civilization has seen in its entire existence.”—The
Week

Cooking might be the most important
factor in fixing our public health crisis. It’s
the single most important thing you
can do for your health.—Michael Pollan

Cooking is cheaper, healthier
• Roasted chicken dinner for four: $14
• Dinner for a family of four at McDonald’s: $23
to $28
• Half a roasted chicken breast, peas, baked po-
tato, applesauce, milk: 571 calories
• Average meal ordered at McDonald’s: 1,038
calories
• According to a recent Cambridge University
study of 1,888 people, those who cook up to five
times a week were 47 percent more likely to still
be alive after 10 years.—Yes! Magazine

One year after Newtown
In the year since the Newtown massacre, 194
children ages 12 and under have been shot to
death in the United States. At least 52 of those
deaths involved a child handling an unsecured
gun, and 127 of the children died in their own
homes.—Mother Jones

Affluenza: the new plea
Critics of the American judicial system have long contended that the
rich can get away with murder, says Matthew Fleischer in latimes.com.
Now that privilege has a name: the “affluenza” defense. Ethan Couch,
16, of Fort Worth, Texas, was sentenced only to probation last Decem-
ber for the crime of getting wildly drunk, driving his pickup 30 mph
over the speed limit, and killing four pedestrians and leaving a friend

brain-damaged and paralyzed. Texas
Judge Jean Boyd accepted the defense
argument that Couch, whose millionaire
parents set him few boundaries, suffered
from “affluenza”—a “psychosis of ex-
treme wealth” that diminished his un-
derstanding of the consequences of his
actions. Psychologist G. Dick Miller tes-
tified that “he had freedoms that no
young man would be able to handle.”
The judge spared Couch the 20-year jail
term sought by prosecutors and shipped
him off to a $450,000 rehab facility in
California, featuring equine therapy and
cooking classes, all paid for by his fa-
ther.—The Week

Is online Communion the real thing?
As online worship becomes more common in
some churches, leaders within the United
Methodist Church are debating whether the de-
nomination should condone online Communion.
About 30 denominational leaders met last October
after Central United Methodist Church in Con-
cord, N.C., announced plans to launch an online
campus that potentially would offer online Com-
munion.—Religion News Service

Numbers to ponder
• Millions of cubic meters of water used by tar
sands companies in 2011 from the Athabasca
River alone: 370
• Millions of cubic meters of water used by
households in Toronto in 2011: 388
• Amount paid by tar sands companies for water
in 2012: $0
• Average amount paid by the typical Toronto
household for water each year: $674
• Earthquakes recorded in Youngstown, Ohio,
from 1776 to 2010: 0
• Earthquakes recorded in 2011 after a nearby
well pumping wastewater produced by fracking
came online: 109
• Earthquakes in Youngstown since the waste-
water well was shut down Dec. 31, 2011: 0
—Yes! Magazine

4%
Decrease in homelessness
nationwide in the past year

13%
Increase in homelessness in
the past year in New York

City

20%
Of the homeless in the

United States are in New
York and Los Angeles.
—theatlantic.com

Falling in love
In “Notes on 21st Century Relationships” in FT Magazine, Douglas
Coupland cites survey data suggesting time and that some psycholo-
gists believe that human beings are only capable of five or six loves in a
lifetime. One lesson is, don’t use them up too quickly.—New York
Times
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Don and Deb
Schmidt find 
spiritual growth 
on the Camino 
de Santiago, 
a 500-mile 
walking 
pilgrimage.

Don and Deb
Schmidt pose in
front of a Camino
trail marker on a
day’s hike occurring
in the first third of
their pilgrimage in
northern Spain. 
    Photo provided
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Walking 
into 
retirement

by Laurie Oswald Robinson

The northern Spain sun beat down on Deb Schmidt as she guzzled
water and followed her husband, Don, to a roadside café. They
lunched there before walking several more hours that day on the
Camino de Santiago, a six-week, 500-mile walking pilgrimage. She
was grateful to rest her sore knees. On the first day of their route,
which began Sept. 1, 2013, in St. Jean Pie de Port, France, the
mountainous climb had caused the injury to set in. But it was not
enough to deter her from completing the pilgrimage, which
wound westward to Cathedral Santiago de Compostela. God will-
ing, they hoped to reach their destination by mid-October.

their   
way



For centuries, this route led countless pilgrims
to the cathedral, which tradition says holds the re-
mains of the apostle James. A prominent practice
in medieval times, the pilgrimage fell into obscu-
rity before becoming popular again recently. It has
always offered a pathway into deeper spirituality,
and Don and Deb also hoped the experience
would help launch them more reflectively and
spiritually into a new chapter of their lives. Deb,
65, had recently retired from 18 years as a pastor
and a chaplain. And Don, 66, had retired from a
long career in social work. They believed the
miles symbolized stepping stones marking the
completion of careers, 45 years of marriage and
their next juncture.
It didn’t take long for their dreams for Camino

to be reshaped by the daily realities of getting up
at 5:30 a.m. to log 17 miles by mid-afternoon. The
first day, they had a steep ascent up and over the
Pyrenees Mountains into Spain. They discovered
that walking one’s way into growth while lugging
a 17-pound backpack had its price: wounded
joints, blistered toes and the stretching of one’s
soul and body. For Deb, that stretching came in
the form of letting up on driving herself. Initially,
she felt it was important to walk every step for
the pilgrimage to be successful. Instead, her in-
juries required they take a bus for a short time
midway into their trek, dashing her version of
completing a “perfect” Camino. And Don faced
unexpected emotional and mental vulnerabilities. 
“Because my bad knees caused us to walk

about 12 miles a day instead of 17, we had to take
a bus for 100 miles to make our scheduled flight
home,” Deb said during a Dec. 26, 2013, inter-
view. “I struggled with that a great deal. I was
angry at myself because I am a driven person in a
lot of ways. It had been my idea in the first place
to do this, and I felt I was the one who was falter-
ing,” she said.
She continued: “Like most pilgrims, when I

started out, I vowed to walk every step of the 800
kilometers [500 miles]. I felt that if I didn’t walk
every step of the journey, I would fail. But the
slowing down became a gift to me. It helped me
learn that the journey is not about every step
taken but what happens to you along the way. A
pilgrimage is not about physically completing the
mileage but about entering into the journey and
letting it shape you.”
In that same interview, Don said the difficulty of

the journey for him occurred when it became
more spiritually impactful than he had planned on
it being. “You had six or seven hours to walk
every day, and during that time, you spent a lot of
time in your head and heart, reviewing everything
you had ever thought or done, or anything you
might ever want to do,” he said.
After the first week, in the midst of walking,

Don and Deb heard each other snuffling as feel-
ings surfaced into tears. “Being physically tired
and kind of emotionally wrung out tapped deep
wells of emotion that we were unaware were
there,” she said. “Some of the hardest lessons on
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Deb Schmidt hikes along a portion of the trail called the “meseta.” Photo provided
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the trail were learning to allow others to care for
you and witness to you and to not have all an-
swers or to be the strong one all the time. The
walking and the grind strips away everything, and
you are just left with who you are in the inside
and what you see in other people.”
Walking with the world
Even as the emotional and physical costs

mounted, Don and Deb were simultaneously en-
riched with relationships forged with fellow pil-
grims from around the world, they said. While the
daily walking itself was threaded with contempla-
tion, the evenings provided a diverse tapestry of
community of people from all five continents.
They shared meals with strangers turned friends,
even though they spoke different languages. With
gestures and smiles, good bread and wine and the
solidarity of having braved similar challenges,
hearts opened and stories were told. One cared
less about who slept in the next bunk and more
about getting enough sleep amid the stormy sea
of snoring. The first night, the couple slept in a
large room with 118 people who had to share two
bathrooms. 
The Camino gave them instant friends, Deb

said. They experienced common vulnerabilities
and trials, all of which established bonds they
couldn’t understand rationally but felt emotionally
and spiritually. “We experienced the incredible
kindnesses and hospitality of people every day,”
she said. 
“And when met up with others at the café, you

asked their names and where they lived and why
they were walking the Camino,” she went on.
“You hardly ever asked someone what they did for
a living. The Camino became so much more about
you as a person rather than what you did. It really
caused you to shed your public persona and be-
come your true, unvarnished and stripped-down
self.” 
One of her most significant moments of letting

go was when they met a man named Stan, who
had common knee injuries. “He wanted me to
take his knee brace, and at first, I said no,” Deb
said. “Later that day, he came up behind us and
said, ‘I’ve been trying to catch you all day, because
I really want you take my knee brace.’ Don said
under his breath, ‘Just take his knee brace, Deb.’
So I finally did. I wore it every day, and it really
helped. Every morning as I put it on, I thought of
how Stan sacrificed his comfort for mine. I never
saw him again, but his presence stayed with me
all the way.”
Pilgrims also shared emotional and spiritual

An evening meal with fellow pilgrims in Ciruaña, Spain. Photo provided

You spent a lot of time in your head and heart, 
reviewing everything you had ever thought or done,
or anything you might ever want to do.
—Don Schmidt

Don Schmidt tends Deb’s blistered toe after a day of walking. Photo provided
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pains. Even though backpacks were kept light,
with two changes of clothes and bare necessities,
people carried heavy interior baggage. “One day
we sat with a gentleman from Holland who hardly
spoke any English,” Don said. “I noticed he wore
a wedding band. I pointed to his wedding band and
through gestures managed to ask whether he was
traveling alone or with his wife. He told me his
wife had died six months [earlier] and that he was
walking for her. We had that kind of experience

over and over again at the end of long days.”
Many pilgrims were walking to heal from rela-

tionship wounds. One group from Ireland was
walking to raise money for cancer research.

“Many people had lost mates,” Deb said. “We
often cried together. Some folks carried a pebble
or stone as a symbol of carrying a burden of a
loved one—a wayward child, a spouse, a parent.
… We became tied to each other through our sto-
ries and the commonality of carrying stuff. It was
different stuff. But it was still stuff.”
Walking the Camino into the center of

one’s soul
A pilgrimage entails more than the miles tra-

versed, as it shakes loose desires in one’s interior
landscape, Deb said. In the midst of the sweat,
blisters and constant need for water, one begins to
thirst for new vistas to unfold in one’s soul. The
couple said the Camino connected them more
deeply with the historical Jesus, who lived in early
Palestine and told parables about the same kinds
of vineyards, olive gardens and sheep they saw
along the way. They did not structure their days
around Scripture reading or journal time. The
walking became their praying, and the stories
shared with others proclaimed the gospel. The
lush green landscape, with its village vistas and
tinkling cow bells, connected them to their grow-
ing hearts. To a person, no matter what their reli-
gion or lack of, their friends shared spiritual
insights gleaned along the way, inspiring the
Christian faith of the couple. 
“I think all of us search for ways to plug into

deeper spiritual meaning, but we don’t always
have the tools to do that,” Deb said. “So we carry
around a longing that can be sometimes hard to
identify or touch. Church doesn’t always give us
the fullest, richest or deepest experience of God.
And then, someone or something comes along
that piques those longings in new ways.” That
was the case for Deb on her annual summer re-
treat in 2012. That’s when she read excerpts in
Living Into Focus, written by Arthur Paul Boers, a
former professor at Anabaptist Mennonite Biblical
Seminary in Elkhart, Ind., who briefly described
his Camino in that book. He also wrote exten-
sively about his pilgrimage in The Way Is Made by
Walking (InterVartisty Press, 2007). 
“I was so captivated by his account that I re-

read it six or seven times,” she said. “When I
came home, I told Don about it. We had been plan-
ning a retirement trip, likely to Peru. So when I
shared how I thought the Camino could help us
share a spiritual retreat, I thought he’d say, ‘What,
are you out of your mind?’ Surprisingly, he
replied, ‘Count me in.’ ” 
Gaining gratefulness with each step
By the time they reached their destination on

Deb and Don
Schmidt at the end
of their pilgrimage:
the Cathedral Santi-
ago de Compostela.
Photo provided

We carry around a longing that can be sometimes hard
to identify or touch.—Deb Schmidt
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Oct. 15, the path had yielded surprises around
each bend that satisfied their longings for a
deeper connection to God through gratitude: for
the beauty of creation, no-frills living, the renewal
of marital bonds and a resymbolized sense of
home.
“We were amazed how there was not one day

when we did not face some kind of trauma, and
every morning we joked, ‘What will be our break-
ing point today?’ ” Deb said. “But also not a day
went by without experiencing some kind of moun-
tain-top emotion, great conversation and incredi-
ble beauty. On the trail, I thought often of a phrase
from the novel The Unlikely Pilgrimage of Harold
Fry. He is walking through Europe, and the lush
landscape causes him to ‘be humbled by the
green.’ ” 
The all-encompassing tasks of securing a suffi-

cient day’s hike, food and lodging burned off the
fog of worrying about bigger things, i.e. the world
situation and their family in Kansas, they said.
The couple was stripped down to what Richard
Rohr calls “the naked now.”
“We did not worry about our three sons and

their spouses and our seven grandchildren be-
cause we were so engrossed in surviving every
day,” Deb said. “It’s not that we stopped loving
them; it’s just that we began to experience the
freedom to be in the now, in a moment so full that
it becomes enough.”
Don agreed. “By having no electronics or cell

phones, we didn’t worry about the U.S. govern-
ment shut down,” he said. “Our focus narrowed
down to our own life journey and the emotions
one finally tends to without all the busy static
back home. There was a freedom in that simplic-
ity.”
Their family was thousands of miles away, but

they still had each other, albeit with the same per-
sonality differences they had grappled with for
four decades. Deb said, “Our kids jokingly said
before we left that they were worried about our
marriage on this trip because the two of us are so
different.” 
Don said that over and over again they felt like

the Camino was a second honeymoon, all except
for sleeping in bunk beds in a room full of other
people. “It renewed our relationship, because we
had gone our separate ways because of our sepa-
rate work lives,” he said. “On the trail, our differ-
ences helped us complement one another—I
nursed her feet and scouted out our next café, and
Deb was the big picture planner.”
The busyness back home was waiting for them,

especially in the midst of the holiday frenzy. How-
ever, they continued to bask in the glow of what
they had learned about staying present to each
day, embracing simple blessings and feeling grati-
tude for the love they renewed. Their reflections
post-Camino are akin to what the late T.S. Eliot
penned: “We shall not cease from exploration and
the end of all our exploring will be to arrive where
we started … and know the place for the first
time.”
Don said they became grateful for the ordinary

basics of food and lodging at the end of a long day
and learned that the ordinary was not so ordinary.
“Our place to stay for the night was home,” he
said. “It is here now in this home where we want
to keep living out the lessons of our pilgrimage—
letting go, letting down, letting loose, not carrying
around certain things and picking up other things,
such as people’s stories and what matters to
them.” 
Deb said. “They have a saying in Nepal, that

wherever you put your mat is home. The Camino
taught us that home is where you are—and where

your heart is.”

Laurie Oswald Robinson is a
free-lance writer in Newton,
Kan., and the author of Forever
Family.

Don and Deb Schmidt back home in their living room in Newton,
Kan. Photo by Laurie Oswald Robinson
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We all need to face the reality of our own or our parents’ aging.

by Marlene and Gerald Kaufman

At a library fair where we were displaying our book, Necessary
Conversations Between Adult Children and Their Aging Parents,
a woman stopped by our table. She glanced at the book cover,
read the table of contents and walked away. Later she returned,
spent more time examining the book, and with a pained look on
her face muttered under her breath, “I can’t do it,” and left. We
assumed she meant she couldn’t talk with her adult children
about aging. Perhaps she had no adult children. Maybe it was
just the idea of aging itself that bothered her.

Necessary conversations
about aging
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Whatever the reasons for her resistance, we all
need to face the reality of our own aging or the
aging of our parents. We even need to face the
aging of people in our neighborhoods and
churches. We do that best when we talk about it
with each other. These conversations can lead to a
partnership of mutual accountability, transparency
and support. Clearly, everyone has an interest in
assuring that it happens. 
Ideally the conversations between parents and

adult children begin when the parents retire. That
transition signifies an end of one stage and the be-
ginning of another. Parents are moving from a life
of structure, purpose and meaning to one that is
unknown. Many have feelings of self-doubt and a
loss of purpose, while others are beginning to rec-
ognize some physical or cognitive losses. Some
seniors have trouble talking about these changes,
and it may be just as hard for their adult children.
Nonetheless, it is important that the conversa-
tions begin as early as possible. 
This transition comes at the same time the

parents’ lives are becoming more complicated.
Decisions about housing, computer upgrades and
finances, among other things, can make life diffi-
cult. Some of the hardest decisions are about
health and end-of-life plans. Compared with ear-
lier generations, seniors now have many more de-
cisions to make than their parents did. 
Even though there may be no immediate need

to talk, getting the process started at this time al-
lows the family to discuss the various options in a
more objective and relaxed way. Parents provide
full disclosure of their financial situation, the de-
tails of the will, preferences regarding housing,
and other matters. Usually everything is open for
discussion. Parents will welcome the opinions of
their adult children. Not only can that lead to bet-
ter outcomes, it allows for resolving conflicts that
could surface later on. This early start enables all
members to understand their feelings about the
changes that are taking place and to come to
peace with each other and their shared losses.
This process can make the losses more bearable
later on. It can also relieve adult children of guilt if
they have to make decisions for their parents. 
The easiest conversations about aging are

the ones that happen spontaneously. They take
place in the midst of the common, day-to-day in-
teractions between parents and adult children.
They may happen during a phone call, an email,
casual visits, a family vacation or even in a Skype
chat. Conversations can include questions about
daily activities or any new challenges that parents

are confronted with. 
At some point, families will need to set up for-

mal meetings. Ideally all members can be present
to assure that everyone has equal input and in-
volvement. Someone serves as a facilitator, an-
other takes notes, and agreements are written
down. Additional meetings will be set up as the
need arises. The emphasis should always be on a
process that is designed to respect and honor the
parents, as well as the feelings and opinions of the
adult children. All decisions should be handled
sensitively and lovingly, even if there is not com-
plete agreement. 
As Christians, families should never go through

this process alone. God calls the church commu-
nity to partner with seniors and their families to
care for their aging members. This is even more
important for seniors who have never been mar-
ried, for those who have no children or who have
adult children with limitations. This family/con-
gregation partnership is especially urgent because
the percent of older members in the pews is in-
creasing rapidly. Road Signs for the Journey, a sur-
vey in 2007 of Menno nite Church USA by Conrad

Kanagy, indicated that members 75 and older
made up 15 percent of their congregation. The
church cannot ignore the reality of the change in
demographics. 
While in past generations families took care of

each other, today’s smaller families are much
more likely to be scattered geographically. Thus,
the congregation plays a more important role in
helping seniors and their adult children prepare
for this last stage of life. They have a shared mis-
sion. Decisions that the family make inevitably
impact the congregation. The implications for
aging congregations are broad. Inevitably it means
that pastors will devote more time visiting mem-
bers in hospitals, nursing-care facilities and in
their homes. They may need to offer supportive
care to spouses and adult children. Funerals will
become a common part of their schedule. 
Pastors can be caught in the middle when there

is conflict. During times of stress, family differ-

Compared with earlier generations, seniors now
have many more decisions to make than their
parents did. 
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ences over housing, finances, health, end-of-life
and even the funeral itself can place the pastor in
a difficult position. However, when pastors get in-
volved with families early, they can be more help-
ful when a crisis arises. 
The church plays a prophetic role in estab-

lishing a positive stewardship legacy for families.
That includes influencing how financial resources
are managed. We are a part of a culture that em-
phasizes the rights of individuals at the expense
of the community. Sociologist Robert Bellah calls
it expressive individualism. In that environment,
people make choices that are primarily self-ser -
ving. 
On the other hand, the church can help families

discuss their financial options and better under-
stand the implications of their decisions. Among
other things, it is important that seniors make
wise choices for where they will live and whether
they should choose expensive medical interven-
tions that provide limited quality of life. When re-

sources are managed in a godly way, seniors will
be generous in the gifts they give to the church
and its institutions. Estate planning that empha-
sizes good stewardship is a mission of the church. 
As Mennonites we have historically practiced

bearing each other’s burdens. Today many individ-
uals want to be self-sufficient and maintain their
independence. Others seek care in institutions.
Often seniors say they don’t want to be a burden
on their families. By contrast, Episcopal Priest
Giles Fraser says, “I do want to be a burden on
my loved ones, just as I want them to be a burden
on me—it’s called looking after each other.” 
Caregiving can be offered in many different

ways. Some adult children may move in with their
declining parents or invite the parents into their
home. More typically, adult children provide sup-
port through frequent visits, phone calls or assist-
ing with various housekeeping tasks. Some adult
children may take on a coordinating role to assure
that support services are provided by community
agencies. Whatever the family’s level of involve-
ment, the church can partner with them in arrang-

ing transportation, meals and even giving respite
for adult children caregivers who need a break.
Regular visits by church members to the elderly
can be life-giving for both the visitor and the one
visited. 
Congregations that value diversity will rec-

ognize the presence of seniors in their midst.
They will be placed in the center of church life,
perhaps even in seating arrangements. What a gift
it would be to have younger members choosing to
sit next to seniors during worship! Everyone
would be enriched by observing seniors being es-
corted to the platform to read the Scripture or
when they lead children’s worship from their
wheelchair. When congregations allow seniors to
withdraw, everyone is diminished. Lifespan expo-
sure and awareness is important to everyone.
Their wisdom and life experience is a gift. 
The needs and losses of the seniors will be ac-

knowledged as a part of the worship service. Al-
though hospitalizations, rehabilitation needs and
death of a spouse are always noted publically, their
other losses should not be ignored. That can in-
clude loss of purpose, hearing, inability to sing in
the choir, needing assistance with walking and
memory problems. 
Let the conversations begin; between aging

parents and their adult children, between senior
members and their congregations. Conversations
are the only way of knowing and honoring our
seniors and responding to their changing needs.
Accepting the responsibility for bearing each
other’s burdens means that congregations will
make sure that conversations take place within
families and within the church family. To fail to do
that is to limit our mission as a congregation. It
would be like walking by a wounded traveler
while we are on our way to something more im-
portant. We care for seniors and about them best
if they are sitting next to us, communing with us,
aging with us and dying with us. We are family.
Families talk with each other. 

Marlene and Gerald Kauf-
man live in Akron, Pa.,
and are authors of Neces-
sary Conversations Be-
tween Adult Children and
Their Aging Parents
(Good Books, $12.95).

Conversations are the only way of knowing and
honoring our seniors and responding to their
changing needs.
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Painholders on   
holy ground

The riddle of  the open closed to the closed 
and the closed closed to the open

by Michael A. King

In our Anabaptist-Mennonite tradition we have followed
Jesus and evicted whoever gets it wrong. A denomina-
tional body excommunicated my father’s parents for start-
ing a Sunday school. My aunt tells of that 1930s’ “chilly
morning, when the little bishop with the cold sharp eyes
came driving up our lane in his box-like Model-T … to tell
my parents [they] … were going to be put out” (Evelyn
King Mumaw, The Merging, DreamSeeker Books, 2000).
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In the 1990s, the same denominational body ex-
communicated for its stand on homosexuality a
congregation I had pastored in the 1980s. My fa-
ther’s family would have approved.
It seems Mennonites were ahead of the times.

Today literal and verbal bombs maim bodies and
spirits. Chasms open across church, culture, poli-
tics, faith traditions and world. We fight about how
Scripture is to be interpreted, including how liter-
ally, about sexuality, abortion, evolution, gun
rights, climate change, whether government is
problem or solution and so much more. We battle
not only over how to bridge differences but even
over whether to bridge them.
As one who feels in my bones the wounds cen-

turies of splitting have inflicted, I dream of better.
I dream of what might happen if more of us be-
came painholders on holy ground.
But to set the stage for painholders, let me (1)

probe the riddle lurking when we try to bridge di-

visions, (2) introduce communities of discernment
as a way forward and (3) highlight the need for he-
roes able to hold the pain involved.
The riddle
I crashed into the riddle when studying discus-

sions of delegates who excommunicated my for-
mer congregation. In my dissertation research, I
drew on the work of Hans-Georg Gadamer to look
for evidence of success or failure in the delegate
conversations. Based on the essential ingredient
of conversational success I saw in Gadamer’s
thought—openness to grow when faced with the
other’s understandings—I found mostly failure.
And I spied the riddle:
“Gadamer’s prejudice toward openness …

seems to place problematic limits on precisely the
unfettered conversations it means to encourage.
It leaves inadequate room for conversation part-

ners who believe the essential integrity of their
prejudice will be violated by any compromise. …
They hold the stance precisely because it is the
one ‘right’ stance required for them to be true to
their community and their understanding of its
doctrines; how then can they allow their stance to
be enlarged? Meanwhile it seems Gadamer can-
not accept their closure without violating the non-
negotiable openness on which his conversation
depends” (Fractured Dance: Gadamer and a Men-
nonite Conflict Over Homosexuality, Pandora Press
U.S., 2001).
With Gadamer, I conclude, true conversation re-

quires genuine openness to the other. I’m inspired
by the Apostle Paul’s 1 Corinthians 13 conviction
that now we know only in part. Hence we’ll want
to allow our partial understandings to grow. And
growth involves openness to views other than the
one we start out holding.
But “the open” find it hard to be open to “the

closed.” And “the closed” see it as violating their
stand to be open to “the open.” So I can preach
until I’m blue in the face (and my face is often
blue) that Christians will be open to treasures in
perspectives other than our own. Yet the “closed”
will hear me as imposing an openness that closes
them out, as demanding they play a game rigged
against them. Should they in turn insist our divi-
sions can heal only if I yield to their One True
Truth, I’ll likewise experience the game as rigged.
That’s the riddle.
From battle to communities of discernment
Can we solve the riddle? If we could do it easily,

we’d not lob more missiles by the hour. Yet I
dream of painholders helping us try.
Their work is rooted in our moving from bat-

tling each other to collaborating in discernment.
Among Christians, I’d define discernment as in-
volving the community of believers gathered in
Jesus’ name around Scripture in the presence of
the Holy Spirit to let God show us the way
through the urgent, complicated and often divisive
issues of a given time and place.
The Jesus of Matthew 18:18-20 inspires this vi-

sion for becoming communities of discernment.
When two or three gather in his name, Matthew’s

Today literal and verbal bombs maim bodies and
spirits.



February 2014  | TheMennonite  23

Jesus promises to be present. Jesus also amaz-
ingly says that what we bind or loose on earth is
bound or loosed in heaven. 
What if Jesus is giving us the holy and agonizing

mandate properly to discern in our given settings
how God is inviting us to think and speak and
live? 
If so, openness is involved—but it’s an open-

ness to Scripture and Spirit. The call is not simply
to be open to each other’s fallible human opinions
but also together to tussle with something from
Beyond.
Amid such grappling, just maybe “the open” can

begin to see some “closed” views as valuable
commitments to faithful hearings of Scripture and
Spirit. And just maybe “the closed” can see some
“open” views as not only misguided efforts to di-
lute the faith but as likewise flowing from Scrip-
ture and Spirit.
Painholders on holy ground
But this is difficult, complicated, agonizing

work. That’s why we need the painholders.
I met them one evening over supper at a re-

treat. Because they help lead congregational
groupings geographically near each other, they
not only confer regularly but are sometimes
drawn into the same dynamics. My fallible im-
pression is that they might themselves tend to-
ward different sides of some divides.
Yet both are passionately committed to some-

thing larger than position-imposing/defending.
Both love the people in their charge, whatever
their views. Both root for a church grander than
whatever slivers manage to remain connected if
in any disagreement one side must be victorious
or both must split so each may go its “faithful”
way.
When divisions come, these painholders resist

widening them. Instead they walk lovingly into
the torment, with a courage that evokes Shadrach,
Meshach, and Abednego preferring life in the
fiery furnace to giving up faithfulness to God.
They absorb the pain. They absorb and absorb
still more as they nurture not splitting but dis-
cernment.
Ceaselessly they roam among their shouting,

suffering people. Relentlessly they invite the
open to see in “the closed” not only blind rigidi-
ties or legalisms but a faithfulness the open ought
also be open to. Endlessly they invite “the
closed” to be open to the possibility that in “the
open” there may be faithfulness and not only
error.
The results are rarely clearcut; we live in the

mess of our times. But what I glimpsed that night
at supper, as they told of pain they sought to hold
and not heighten, was the hope of the church. I
saw that they walk on holy ground. The ground is
holy because God, as the lyrics of Arna Czarnikow
remind us, “walks the dark hills” even of our
peaks and valleys of hate. So the painholders look
for God’s spoor even in the desolate deserts of
division.
Instead of only imposing their theological bi-

ases—though like all of us they have them—they
invite worshiping the God of the burning bush.
They invite taking off our shoes before the God
who is God beyond our human names for and un-
derstandings of God. You can see the cost in their
faces. Still, Gethsemane in their bones, they hold
the pain.
I dream of such painholders as models. I dream

of them as offering templates for living the gospel

in that far-off land whose outskirts the better an-
gels of my splitting-prone ancestors invite us to
enter: God’s country. In this country we love ene-
mies, heap blessings on those who persecute us,
send forgiveness 70 times seven down like waters
on those who have offended us, at last pluck from
our own eye the redwood log so we can see how
tiny is the speck in the other’s eye.
As a seminary dean, I dream of seminaries, de-

nominations and congregations coming to see
painholders as the heroes of our time. I dream of
teaching our students, congregants and each
other that in our day painholding is a calling of
callings. And I dream of painholders in turn show-
ing us how at least to take another step toward
solving the riddle of the open closed to the closed
and the closed closed to the open.

Michael A. King is dean at
Eastern Mennonite Seminary,
Harrisonburg, Va., which he is
helping shape as a discernment
training center, and is publisher
of Cascadia Publishing House,
LLC.

Today many individuals want to be self-sufficient
and maintain their independence. Others seek
care in institutions.



24 TheMennonite  | February 2014  | www.themennonite.org   

Not only wives
are to obey

The limits of 
wifely submission

by David W. T. Brattston

What do “submission” and “obedience” entail for wives? Some
Bible verses are quoted to oblige them to submit to and obey
their husbands: “Wives, submit yourselves unto your own hus-
bands, as unto the Lord” (Ephesians 5:22 KJV); “as the church is
subject unto Christ, so let the wives be to their own husbands in
everything” (Ephesians 5:24 KJV); “Wives, submit yourselves unto
your own husbands, as it is fit in the Lord” (Colossians 3:18 KJV);
“The aged women [are to] … teach the young women to be …
obedient to their own husbands” (Titus 2:3-5 KJV), and “ye
wives, be in subjection to your own husbands” (1 Peter 3:1 KJV).
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The readers addressed in these passages were
expected to interpret them in the same milieu and
culture as the New Testament writers, within the
context of all Christian literature of the day. What
did submission and obedience entail for them? Did
the earliest Christian writers really intend auto-
matic subservience and powerless subjugation?
No, they envisaged limits and conditions and al-
lowed wives room for judgment and flexibility. Not
only wives but all early Christians, including male
Christians, were commanded to submit to others.
This article examines how the first Christians un-
derstood what submission entailed, how it was
meant to be understood and how much leeway
and independence of action are permitted to
wives.
The ancient sources demanded that all

Christians submit to church leaders. A 21st-
century woman can learn the proper scope of
wifely submission by observing how her husband
submits to the minister and other church authori-
ties. First is Hebrews 13:17: Christians are to
obey and submit to those who have rule over us
in the church, that their jobs may be easier and
happier. Indeed, one of the qualifications for a
bishop was “having his children in subjection with
all gravity; For if a man know not how to rule his
own house, how shall he take care of the church of
God?” (1 Timothy 3:4-5).
Written in Rome in the first century A.D., when

many apostles were still alive, First Clement ad-
dressed a situation where malcontents in the con-
gregation at Corinth had deposed clergy in
succession from the apostles and had appointed
their own. Throughout 65 chapters, 1 Clement ex-
horts obedience to the true leaders. Chapter 57:1
summarizes: “Ye, therefore, who laid the founda-
tion of this sedition, submit yourselves to the
presbyters [elders] and receive correction so as to
repent, bending the knees of your hearts.”
The main proponent of submission to clergy

was Ignatius, a bishop of Antioch martyred around
A.D. 107. He praised the Christians at Tralles be-
cause “ye are subject to the bishop as to Jesus
Christ” and exhorted them to treat the presbyters
similarly. To those at Magnesia he wrote, “Be ye
subject to the bishop and to one another, as Jesus
Christ to the Father, according to the flesh, and
the apostles to Christ, and to the Father and to
the Spirit.” One letter tells the Ephesians to “be
subject to the bishop and presbyters that you may
be sanctified, perfectly joined together, in the
same mind and judgment, and that you may all
speak the same thing.” Last of all, Ignatius en-

couraged Bishop Polycarp of the city of Smyrna to
see to it that Polycarp’s parishioners heed him as
bishop and be submissive to him and other local
clergy.
Polycarp was probably “the angel of the church

in Smyrna” addressed in Revelation 2:8. In his
own turn, he wrote to young Christian men in
Philippi that they must be “subject to the pres-
byters and deacons, as unto God and Christ.”
About a century later came Origen, the most

outstanding preacher and Bible scholar and inter-
preter of the first half of the third century A.D.
Origen preached that various categories of Chris-
tians should be subject to those in other cate-
gories: children to parents, citizens to secular
rulers, laypeople to clergy, and lower church offi-
cers to higher office-bearers. Preacher or pres-
byter must submit to the bishop because God has

placed him above them. Likewise, there must be
subjection to presbyters because the Lord set
them over laypeople. The rule operates notwith-
standing that a particular office-bearer is less wor-
thy or not as intelligent, said Origen, for Jesus
subjected himself to Joseph and Mary notwith-
standing his true superiority.
In short, a wife need show no more deference

and no more enthusiasm in her submission to her
husband than he displays toward their pastor.
Christian writers before A.D. 250 stressed

submission and obedience to secular govern-
ments. Their writings reveal what these words
meant in their original context, the same context
that promotes submission and obedience by
wives. They show this, first, by indicating that the
deference a wife is to render her husband need be
no greater than what she, he or Christians in gen-
eral, render to the state, for early authors used
the same descriptors for both relationships. Sec-
ond, just as there are limits and leeway in Chris-
tian compliance with government, so also are
there for wives. The fact that Christians enjoy
certain freedom of action vis-à-vis state, so the
ancient literature implies a degree of freedom of
action as wives.

A wife need show no more deference and no
more enthusiasm in her submission to her 
husband than he displays toward their pastor.
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Romans 13:1-7 has been quoted in both ancient
and modern times as the rule for church members
not to oppose secular authorities. Submission to
the head of state “as supreme” is mandated in 1
Peter 2:13 “for the Lord’s sake,” while the follow-
ing verse extends compliance “unto governors, as
unto them that are sent by him for the punish-
ment of evildoers.”
Origen stressed that submission and obedience

to Caesar must be rendered especially by Chris-
tians who possess money, which is stamped with
Caesar’s image (now with an American presi-
dent).
Acts 4:19-20 and Acts 5:29 teach that we must

obey God rather than men, thus hinting that there
are limitations to obedience and submission. Obe-
dience and submission do not prevent Christians,
including Christian husbands, from signing peti-
tions, complaining about politicians, voting against
the party in power or running for office them-
selves. Because the words “submit” and “submis-

sion” are used for both wives and citizens,
without the early authors drawing distinctions or
differences between duties to the husband or gov-
ernment, it appears they meant wives to exercise
a degree of liberty in their submission.
Christians are commanded to submit in a

variety of ways to an assortment of other
people, which indicates both that wives were not
singled out and that there is leeway for independ-
ent action and discretion.
First Corinthians 16:16 commands submission

not only to local clergy but to every fellow worker
that helps and labors in the gospel. First Clement
38:1 mandates, “Let everyone be subject to his
neighbor.” More widely, Ephesians 5:21 encour-
ages “submitting yourselves to one another in the
fear of God.” First Peter 5:5 says not only “ye
younger, submit yourselves to the elder” but also,
“Yea, all of you be subject to one another.” Be-
sides submission to the bishop, Ignatius favored
submission “to one another, as Jesus Christ to the
Father, according to the flesh, and the apostles to
Christ, and to the Father, and to the Spirit.” More

concisely, Polycarp exhorted the Philippian Chris-
tians, “Be all of you subject to one another.” Nei-
ther can anything be more comprehensive than
“Submit yourselves to every ordinance of man for
the Lord’s sake” (1 Peter 2:13).
If everybody is to be subject to everyone else,

especially other Christians, are not husbands in
some way to submit to their wives? Does not
such subjection reduce the rigor and degree of
deference demanded when interpreting the pas-
sages quoted in the first paragraph of this article?
Neither is marriage one-sided for the hus-

band. Verses near the main ones cited in our first
paragraph lay duties on husbands toward their
wives. Besides submitting themselves to their
wives as another Christian, Paul commanded:
“Husbands, love your wives, even as Christ also
loved the church, and gave himself for it” (Eph-
esians 5:25 KJV); “So ought men to love their
wives as their own bodies; he that loveth his wife
loveth himself” (Ephesians 5:28 KJV); “let every
one of you in particular so love his wife even as
himself; and the wife see that she reverence her
husband” (Ephesians 5.33 KJV) and, “Husbands,
love your wives, and be not bitter against them”
(Colossians 3:19 KJV). 
First Peter 3:7 mandates that husbands live

considerately with their wives and honor them.
Ignatius requested Polycarp “to exhort my
brethren, in the name of Jesus Christ, that they
love their wives, even as they love the Church.”
In the A.D. 190s, Origen’s teacher exhorted, “Let
husbands love their wives as Christ also hath
loved the church.” In fact, according to Origen’s
teacher, a husband’s trustworthiness, reliability,
self-control and love of others that are to charac-
terize a Christian’s relations with outsiders are
also to be exhibited to his wife. No loving husband
turns his beloved wife into a subservient drudge.
Indeed, said Origen, marriage should be the train-
ing-ground for developing and practicing love of
neighbor.

David W.T. Brattston lives in
Lunenburg, Nova Scotia.

If everybody is to be subject to everyone else, 
especially other Christians, are not husbands in
some way to submit to their wives?



Praying 
hands

Finding good 
news while 
praying 
in the midst of
struggles

by Christine Guth

A pair of hands with palms
pressed together has served as
an image for prayer at least
since the early 16th century
when Albrecht Dürer created
his well-known sketch. These
days, Internet images of prayer
may feature people in a reflec-
tive posture with palms
pressed together while beams
of light shine down from on
high. Let’s call this the praying
hands image of prayer.

clenched
fists
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Hands of an Apostle - Albrecht Durer, 1508 | www.wikipaintings.org
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In the introduction to the parable of the widow
and the corrupt judge (Luke 18:1–8), Jesus tells
us, “Pray always and don’t lose heart,” promising
that God’s help is coming quickly. When life goes
well, we find it easy to follow this advice. We pray,
help comes, and we celebrate: The surgery was
successful. Cancer is in remission. Praise God. 
A problem arises when God’s help does not

come quickly. We pray, and beams of light do not
shine down from on high. Justice does not come.
Injustice persists and spreads. Losing heart looks
like realism. When life brings unrelenting strug-
gles, if our understanding of prayer is too simple,
we may lose heart and blame ourselves. Or we
may conclude that God is absent or irrelevant. 
An episode in Genesis (32:22–31) offers us one

possible image of prayer robust enough to hold up
to the struggles of real life. Jacob is poised to
cross the ford of Jabbok on his way home to make
peace with Esau, whom he swindled years ago.
But he’s just learned that Esau is coming to meet

him with 400 men. He sends his family on ahead
with an enormous present for Esau, hoping the
gift will persuade Esau and his men not to wipe
out Jacob’s party. Jacob lingers behind, alone. Sud-
denly, without explanation, he is wrestling with a
mysterious figure who seems to represent God.
Jacob’s hip is dislocated in the all-night contest,
and he walks away limping. His physical struggle
offers us a metaphor for prayer.
Luke’s parable about the widow and the judge

offers another robust image of prayer. Even
though the corrupt judge stands in sharp contrast
with God, the widow’s persistent petitions serve
as another metaphor for prayer. She keeps at it,
begging for justice, despite refusals from the
judge, who cares nothing about justice. She won’t
give up. As Fred Craddock writes, the parable im-
plies that prayer must be “continual and persist-
ent, hurling its petitions against long periods of
silence. … Until you have stood for years knock-
ing at a locked door, your knuckles bleeding, you

do not really know what prayer is” (Luke: Inter-
pretation: A Bible Commentary for Teaching and
Preaching, Westminster John Knox, 1990).
As with Jacob, prayer is struggle, but here the

image is boxing, a fact hidden by most English
translations. When the judge finally gives in to the
widow’s pleas, he says: “Because this widow
keeps bothering me, I will grant her justice, so
that she may not wear me out” (Luke 18:5). A lit-
eral translation of the Greek could be, “Because
this widow continues to beat me, I will grant her
justice, so she will not give me a black eye.” Let’s
call this the clenched fists image of prayer.
Where is the good news in prayer as strug-

gle?Without a vigorous image of prayer to guide
us when life hammers us with one thing after an-
other, we find our faith giving out. If the body of
Christ puts forward an image of prayer that is too
mild for the real-life struggles we face, we who
are in the midst of hard times may feel that our
anguish has no place in the faith community. We
may be tempted to hide our pain, only adding to
its depth.
Those facing mental health challenges are par-

ticularly vulnerable to feeling as though Christian
faith has no place for us and our pain, but I sus-
pect any difficult life circumstance can confront us
with this feeling. Perhaps we live with a chronic
illness. Perhaps we’ve prayed for a bully to stop
picking on us, or for someone we love to stop
making self-destructive choices. Perhaps we’re
praying for world peace or for members of con-
gress to work together. For any of us, prayer can
be a struggle when we pray repeatedly for some-
thing obviously beneficial, obviously blessed by
God, yet our prayers go unanswered.
A mother watches her 10-year-old child sink

ever deeper into a depression that is making the
whole family miserable and disrupting all sem-
blance of normal life. She worships on Sunday
morning, week after week, month after month,
praying to God for relief. Years pass, and her child
struggles on without any lasting relief. She hurls
her petitions at God, who seems to reply with op-
pressive silence. She hangs on the edge of de-
spair, nearly ready to give up on prayer and on
God altogether. The mother’s mental health suf-
fers. All the platitudes she has heard fall away.
“God will not give you more than you can handle.”
I am surely not handling this, she thinks. “God is
punishing sin or teaching a lesson.” Whose sin?
Surely not a child’s, and if I am the sinner, why
punish an innocent child? The illness seems, if
anything, to be driving her child away from

Prayer can be a struggle when we pray 
repeatedly for something obviously 
beneficial, obviously blessed by God, 
yet our prayers go unanswered.
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healthy relationships, including a relationship with
God and with the church. 
Recognizing that prayer can include

clenched fists as well as praying hands pro-
vides a way to hang on in the face of intense, per-
sistent struggle. The stories of Jacob wrestling
and the widow demanding justice tell us we
shouldn’t be surprised when chronic difficulties
besiege us. Clearly, the biblical writers endured
such struggle and left us stories we can identify
with. 
But is the good news in these Scriptures only

that others have walked this road before? Must
we hang on by our fingernails and wait for God to
wound us like Jacob and leave us limping? A key
piece to understanding the parable of the widow
as good news lies in recognizing the community
audience for which it was intended. 
The social order of Jesus’ time required that a

woman have a man to speak for her in any public
arena. Since the widow lacks a male defender,
Justo González points out, “It is the responsibility
of the entire people of God to care for her and to
make certain that justice is done” (Luke: Belief: A
Theological Commentary on the Bible, Westminster
John Knox, 2010). The widow is not an individual
begging in isolation for justice. She symbolizes an
entire community, pleading with one voice that
God’s justice will prevail. Her story invites faith
communities to enter into the struggle of those
walking through difficult times. It urges us to
unite in bringing our prayers to the throne of
mercy, not giving up when answers are slow in
coming.
When deep troubles shatter a sister or brother’s

capacity to pray, it is our job as the body of Christ
to enter the struggle, walking side by side with
them. We pray not only in words and quiet medi-
tation but also through actions, embodying Christ
to one another. We resist the whirlpool of dark de-
spair that threatens to engulf those who struggle
and unravel the easy answers and clichéd re-
sponses we have wrapped around our faith.
Families affected by mental illness and other

troubles with no quick resolution need brothers
and sisters in Christ to enter the abyss alongside
us, to remain there as long as it takes, without
trying to gloss over the hard times with plati-
tudes. A small group listens with compassion and
no judgment to unfolding stories of pain as a cou-
ple helplessly watches a loved one in a mental
health crisis spiraling downward with self-de-
structive choices. The group seeks out ways to
repair damaged relationships. The family knows

God’s presence through friends who show up with
sleeves rolled up to pack boxes and clean filthy
living quarters, haul mattresses, and give rides.
They feel the love of Christ through strangers
who provide shelter and a bed for their loved one.
In these actions the Word becomes flesh—an es-
sential part of praying together through struggle.
The community that embodies Christ in

such situations creates safe spaces where those in
pain can bare their souls, where praying with
clenched fists is honored as a sign of a faith strong
enough to bring doubt and demand to God. We
pray with our sleeves rolled up, ready for the hard
work of persistent companionship and practical
support through adversity. Although the wrestling
may leave us limping, like Jacob, we, too, demand
a blessing. When it comes, the blessing takes us
by surprise as we discover Christ among us,
where two or three are gathered. 
The parable of the widow concludes with a

searching question: “When the Son of Man
comes, will he find faith on earth?” When we em-

brace both the joy and pain that come from strug-
gles shared, we can rejoice that the Son of Man
will find faith on earth, not hidden but in plain
sight, embodied in the grace and care of brothers
and sisters living in the redeemed community. For
we are showing the world around us that love is
possible, and here is what it looks like, as we wait
in hope for the coming of Christ’s reign in all its
fullness. 

Christine Guth is program di-
rector for the Anabaptist Dis-
ability Network in Elkhart, Ind.
This article is adapted from a
sermon she preached at Eighth
Street Mennonite Church,
Goshen, Ind., on Oct. 20, 2013.

When deep troubles shatter a sister or
brother’s capacity to pray, it is our job as
the body of Christ to enter the struggle,
walking side by side with them.
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A word from Mennonite Church USA leaders

Why I don’t tweet
All of humanity’s problems stem from man's inabil-
ity to sit quietly in a room alone.—Blaise Pascal,
Pensées

I wonder what Pascal would have thought aboutTwitter. His Pensées or “thoughts,” many of
which are short enough to be tweets (140

characters maximum) were his religious and
philosophical musings about the meaning of life
and religion, a first draft of what was to become
his own apologetic on the Christian faith. He died
in 1662, seven years before they were published
and printed on a press, using a process that had
not changed much in the more than 200 years
since Gutenberg invented movable-type printing.
Today they might have been only a drop in the

ocean of the Information Age. I frequently muse
to myself and others about our future in the age of
the Internet, social media and digital information.
I found out recently that Twitter has over 1 bil-

lion registered users worldwide, about 230 million
of which are active. Approximately 500 million
tweets are made per day, averaging 5,700 per sec-
ond. Over 300 billion have been made since the
first tweet was sent in March of 2006. Katy Perry,
Justin Beiber, Lady Gaga and President Barack
Obama all have more than 40 million followers;
the top 25, with the exception of the President
and YouTube, Instagram and Twitter itself, are all
entertainers.
I don’t use Twitter, but I’m occasionally active

on Facebook. I still can’t get over the idea that it
feels like I’m only on it because I’m bored. It re-
minds me of its early days—maybe seven years
ago—back when high school students still
weren’t allowed to have Facebook pages—and
they were using Myspace. My then-teenage chil-
dren and some friends were sitting on our front
porch, discussing whether it had any merits or
virtues. One of the neighbor kids, probably 16,
said, “Yeah, I come home after school and go on-
line right away. I’m looking to see who else
doesn’t have a life.”
How times have changed. Now, not being on

social media is almost akin to not having an exis-
tence. Not only are virtually all teens on some
form of social media, they are watching it all the
time, in school or elsewhere. It pervades their ex-
istence. Even Baby Boomers, who came into so-
cial media in its second wave, have adopted it

wholeheartedly. All this has happened rapidly and
with minimal discernment as individuals, families
and faith communities. 
But the question still nags: Do those people (in-

cluding me) have a life? For publishing colleagues,
I might as well not exist if I don’t tweet.
My response is that I don’t because there’s just

too much information to process already. Theolo-
gian Walter Brueggemann says, “Our lives are oc-
cupied territory / occupied by a cacophony of
voices / and the din overwhelms us.”
Often my hesitation to create more content

(such as this article) is that I hesitate to add to
that “din.” Given my own sense of being over-
whelmed, I also wonder if others are able to
process or ponder what they “consume” each day
through various media.
Not only are we deluged with information

—or with ways of sharing it with each other—
we’re having a harder time just sitting quietly in a
room alone. Along with our overdoses of screens
and media, we are losing solitude, quiet and deep
thought. Sitting quietly, using that time to read,
think, meditate and pray, may be a dying faith dis-
cipline. How will we train and practice this disci-
pline in an always-connected age?
Further, the digital age, which depends on elec-

tronic devices that become obsolete before they
outlive their usefulness, also breeds a lack of a
sense of permanence. This is paradoxical, given
that social media is so hard to delete. 
One final thought, or pensée: As the amount of

information available to us becomes virtually un-
limited, it’s becoming less and less meaningful.
Facebook alone stores 300 petabytes of informa-
tion. A petabyte is one quadrillion bytes, a num-
ber so large as to be nearly inconceivable, and
thus meaningless, except to marketers, who are
able to measure, sort and process our digital lives
into algorithms that target our personal consump-
tion. In the midst of updating our Facebook status,
are we able to ponder all the consequences of our
digital age? In the future, how will we know what
is most important to give our attention to? Will
we be able sift through the din to see or hear
what we need most? As people of faith, will we be
able to discern as a community—not just as indi-
viduals—the most important questions con-
fronting us? Or will we just sit back and wait to
react to the latest tweet or status update? 

L E A D E R S H I P

Russ Eanes of
Harrisonburg, Va., is
executive director
of MennoMedia.

Sitting quietly,
using that
time to read,
think, 
meditate and
pray, may be a
dying faith
discipline.
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Go to a church you want to leave (and stay)

W e are all impacted by the forces of con-
sumer capitalism. These forces help us
grow comfortable being selfish. These

forces help us grow comfortable discarding old
things in favor of new. These forces help us grow
comfortable being disconnected from the rela-
tional consequences of being selfish, discarding
old things and choosing new ones.
Nowhere is this more obvious to me than in the

American church. The primary metaphor for se-
lecting and joining a Christian community these
days is shopping. People leave church A for
church B for reasons that used to be reserved for
choosing Walmart over Target or
Sears over JC Penny. And they have
been shaped to believe that this is
OK—good even—because they
have needs that must be met.
As a pastor, I see this all the

time. Sometimes it is when people
leave our community and go to an-
other one. Other times it is when
people leave another community
and come to ours. Every time, there
are broken relationships that often
go unattended. Why is that? Why do
people think their presence, and
lack of presence, doesn’t matter to a
community? I think it is because we
have been taught that church is an
institution and that our primary mode of living is
as consumers.
Do you think Walmart cares if you start shop-

ping at Target? They do, because they want your
money. But do you think Candice at check out
counter #11 misses Michael Danner? I doubt it.
Do you think Donna the store manager grieves
your absence and wonders what she may have
done to push you away? Nope. Do you think John
the stock clerk feels rejected because for years he
has stocked those shelves so you could have what
you needed when you needed it and now you just
walked away? I hardly think so.
But this is what happens in the church. It hap-

pens because the church is not an institution, it is
a community. And it happens because there is no
metaphor more ill-fitting and devastating for a
community than shopping. The church is people
and relationships and connections and mutual
support and encouragement and on and on and on.

Paul uses two metaphors for talking about the
church that help illuminate my point. One is the
church as a body. The other is the church as the
bride of Jesus. When you are talking about a body
and a marriage, separation takes on a whole new
meaning. It takes on the meaning of amputation
and dismemberment. It takes on the meaning of
divorce and all the attendant pain.
Somehow we have to replace the

metaphor of shopping with the metaphor of
body and marriage. We need to do this for at least
three reasons:
1. As followers of Jesus we need to be formed

by his image and likeness and not
that of consumer culture. We are
more than autonomous buying units.
We have more to offer each other
and the world than what is in our
bank accounts.
2. As followers of Jesus we need

to be aware of how our actions im-
pact others in the church, and we
need to choose Philippians 2 over
our own self-interest.
3. As followers of Jesus we don’t

grow in maturity by leaving difficult
environments and relationships. It’s
only as we stay put that we learn
what it means to love another like
Jesus loves us, to forgive another

like Jesus forgives us, to be forgiven by another
when we’ve done something stupid, to extend
grace others don’t deserve and to receive grace
we don’t deserve.
The long and short of it is this: Consumer cul-

ture has shaped us into toddlers, not fully grown
and mature adults. In order to grow in maturity,
you need to put down roots. The roots you put
down in a church community are not the same as
brand loyalty in the marketplace. They are deeper
than that and require more of you. Too many peo-
ple assume there are no consequences to church
shopping. There are, and they don’t just affect the
church communities people are leaving. They im-
pact all church communities for this reason: They
fundamentally redefine what it means to be
church. If we can’t trust one another in the church
community, then there is no basis upon which to
build relationships built upon mutual accountabil-
ity and mutual love. 

Consumer 
culture has

shaped us into
toddlers, not
fully grown
and mature

adults.
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I n December 2013, the leadership board of the MountainStates Mennonite Conference (MSMC) made the deci-
sion to license Theda Good for continuing ministry at

First Mennonite Church, Denver.
MSMC is the first conference to license an individual in

an open, committed same-sex relationship.
This unanimous decision came after a recommendation of

the conference ministerial council.
The year-long process centered on the consideration

of Good, who is in a committed same-sex relationship, which
is at variance with denominational statements. The discern-
ment was also based on whether Good had a call and the
skills and gifts for ministry.
This news was announced in a Dec. 23,

2013, press release from the conference.
Good has been serving as a pastor at First

Mennonite Church for more than a year and is
a member of First Mennonite.
According to the release: “[The process] in-

cluded the normal credentialing interview,
many formal and informal consultations and a
series of four listening meetings across the
conference in which delegates from all the
MSMC churches were invited to come and
worship and speak and eat together. In addition
there was significant input from many people
of differing perspectives across Mennonite
Church USA.”
Nancy Kauffmann, denominational minister, relates to

MSMC. “Although some disagree, they did process [this de-
cision] very carefully and tried to be as respectful as they
could. They tried to lean into what God might be leading
them to do,” she said in a Jan. 7 interview.
Kauffmann said her role in this process was to ask ques-

tions, encourage those involved to read various documents
and to think about the broad implications of this decision.
She said a significant part of this process for MSMC and

the whole church is prayer and asking God to show the next
steps.
Herm Weaver, MSMC conference minister, described the

process as “careful” and “long.”
We tried to give delegates from each of the MSMC

churches an opportunity to speak into the process, he said in
a Jan. 8 interview.
“It’s always tough because you hear things all over the

spectrum,” he said. “In the end, a decision has to be made,
and some people will feel like they haven’t been heard, even
if they were heard.”
According to the membership guidelines approved in

2001, Mennonite Church USA has the authority to imple-
ment the process whereby area conferences join or leave as
member conferences. MSMC, as part of Mennonite Church
USA, has adopted the Confession of Faith in a Mennonite Per-
spective, which states: “We believe that God intends mar-
riage to be a covenant between one man and one woman for
life.” (The guidelines are available at
www.mennoniteusa.org/wp-content/uploads/2012/01/Mem-
bershipGuidelines_2013_July.pdf).
However, Kauffmann said she has not heard individuals

ask that MSMC be disciplined or asked to leave. “The thing I
hear is individuals asking what Mennonite Church USA’s of-
ficial response regarding this action is,” she said. 

The individuals are also asking themselves
if they can still be part of Mennonite Church
USA after this decision, she said.
Weaver said many of the responses have

been from individuals with views on opposite
ends of the spectrum. 
“We spend much of our energy paying at-

tention to the edges of the continuum,” he
said, “while there’s a large group of folks in the
center who don’t have certainty on this ques-
tion but are open to God’s Spirit and are look-
ing to see what God is doing here.”
Phil Rosenberger, pastor of Light of Life

Church in Farmington, N.M., wrote in a Dec. 26,
2013, email to The Mennonite that not all MSMC churches
agree with the board’s decision to license Good. He included
his letter to the MSMC board requesting that the board
withdraw its decision to license Good.
Rosenberger’s letter (see page 5) included two rea-

sons he objects to the decision. First, he stated that licens-
ing Good violates MSMC and Mennonite Church USA
bylaws. Second, he states that the decision contradicts
Scripture.
MSMC representatives will meet with representatives of

Mennonite Church USA Executive Board in January to dis-
cuss the process and implications for the broader church. 
This information went out to conference leaders and pas-

tors in an email from Ervin Stutzman, executive director of
Mennonite Church USA, on Jan. 6. The Executive Commit-
tee will then meet at the end of January to prepare for the
Executive Board meeting Feb.13-15. Eastern Mennonite
University, Harrisonburg, Va., representatives will also meet
with the Executive Board representatives regarding its an-
nouncement to re-evaluate its policy on hiring of noncelibate
lesbian, gay, bisexual and transgender individuals (see the
January 2013 issue, page 35).—Anna Groff

Conference to license pastor in same-sex relationship
Mountain States Mennonite Conference first conference to make this decision

Theda Good
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M ennoMedia, which produces Sunday school curricu-
lum to help children form an Anabaptist faith, re-
cently received a $25,000 donation and a pledge of

an additional $75,000 to help fund the new curriculum devel-
opment now underway for MennoMedia and Brethren Press.
The gift came from Ed and Carol Nofziger of Archbold,

Ohio, who have been Sunday school teachers and whose
children and grandchildren have grown up using denomina-
tional materials. 
They have used the Foundation Series,  Jubilee! and, most

recently, Gather ’Round.
The Nofzigers say they feel it is important that children

“learn God’s truths as well as the Anabaptist faith,” they
said in response to being asked what motivated them to
make this donation and pledge. “We trust MennoMedia to
produce the materials Sunday school teachers need in their
important faith formation ministry.”
The current Sunday school materials, Gather ’Round, are

in the final year of an eight-year cycle. 
The new Anabaptist curriculum, Shine: Living in God’s

Light, planned in cooperation with Brethren Press, will be
released this fall. 
Shine On: A Story Bible accompanies the Sunday school

curriculum and will be available in English and Spanish.
(There are plans to translate it into other languages as well,
pending funding.)
Although written for a Mennonite audience, these materi-

als also target those outside Anabaptist circles who value the
biblical themes of peace, justice and community. 
Rachel Sciretti, a leader in the Freemason Street Baptist

Church in Norfolk, Va., says that she and others in her con-
gregation who have been teachers for more than 30 years
thought they had seen every possible way to tell the Bible
story.
“But Gather ’Round tells the Bible story in a fresh and ex-

citing new way,” writes Sciretti. “Our teachers love it and
come away feeling refreshed. The perspectives from the sto-
ries are right in line with our way of thinking. We are so
happy to have found this curriculum.”
Sciretti indicates that she will check out the new Shine

curriculum and website [www.ShineCurriculum.com].
“If it is as good as Gather ’Round, we will definitely be

using it,” she writes.
In 2012, MennoMedia, the publishing agency of Menno -

nite Church USA and Mennonite Church Canada, embarked
on a campaign to raise the $400,000 up-front funds needed
for a small publisher to produce these materials for children. 
During the first 15 months of the campaign, they raised

more than $250,000 in cash and pledges, including $10,096 

from a special offering at the Mennonite Church USA bien-
nial convention in Phoenix, and $10,000 from Mennonite
Church Canada’s Formation Council.
Steve Carpenter, MennoMedia’s director of development,

has visited nearly all the 50 largest users of the Gather
’Round curriculum in the United States and the 33 heaviest
users in Canada.
“Ed and Carol’s gift was a tremendous encouragement

and vote of confidence for all of us at MennoMedia,” says
Carpenter. 
He goes on to say, “I love Lori Guenther Reesor’s de-

scription of fund-raising. She says it is ‘the joyful and holy
task of telling people about the garden and inviting them to
water it.’ ”
Ed and Carol have watered the garden, says Carpenter,

quoting the Nofzigers as saying, “In all areas of life we like
to remember to ‘make a difference’ while we have this short
span of time during our lives on earth.”—MennoMedia staff

Ohio couple pledges $100,000 for Shine
Family grew up on Mennonite Christian education materials

The new Anabaptist curriculum, Shine: Living in God’s Light,
planned in cooperation with Brethren Press, will be released this
fall. 
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T his year welcomes several new young leaders in the
Mennonite world. In 2014, Sarah Thompson will lead
Christian Peacemaker Teams as the new executive di-

rector. Aaron Kauffman becomes president of Virginia Men-
nonite Missions. Jenna Martin Liechty begins as director of
Camp Friedenswald in Cassopolis, Mich. This author begins
as interim editor of The Mennonite Feb. 1.
These leaders join many other young adults—those

named below and others—with significant roles in Menno -
nite Church USA and beyond. 
After working as convention planner for Phoenix 2013,

Hannah Heinzekehr moved into the position of director of
communication and marketing for Mennonite Church USA.
Joanna Shenk works as associate for interchurch relations
and communications. Hilary J. Scarsella is the Women in
Leadership Project co-coordinator and associate for transfor-
mative peacemaking. Rachel S. Gerber is the half-time de-
nominational minister for youth and young adults. 
In Mennonite Education Agency, young people also carry

significant roles. Marathana Prothro is director of marketing
and communications at Hesston (Kan.) College. Rachel
Swartzendruber Miller is vice president of admissions at

Hesston (Kan.) College. In the high schools, Bethany Shue
Nussbaum is advancement director of Central Christian
School, Kidron, Ohio. Jon Heinly serves as conference youth
minister for Lancaster (Pa.) Mennonite Conference, as well
as a writer for the New Voices column in The Mennonite.
A Mennonite Mission Network release in September

2013 also highlighted this phenomenon of Millennial (those
born after 1980) involvement and leadership. Brady Peters
is an associate with church relations. Sara Alvarez is an edi-
tor in the marketing and communication department. Jolene
VonGunten is the Christian service assistant for the SOOP
and Youth Venture programs and for recruitment. Neil
Richer is the assistant director for Mennonite Voluntary
Service. Matthew Lehman is development associate for
Mission Network.
Finally, Erica Littlewolf directs the Indigenous Vision

Center for Mennonite Central Committee Central States.
Michael Yoder began as executive director of Laurelville
Mennonite Church Center, Mt. Pleasant, Pa., in May 2013.
Sherah-Leigh Zehr Gerber is the new director of advance-
ment for Virginia Mennonite Missions—beginning in March.
—Anna Groff

Young adult leaders emerge 
This year welcomes two executive directors under age 40.
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E va Lapp and Brynn Godshall have a lot in common:
they both sing in the Women’s World Music Choir at
Goshen (Ind.) College, love ice cream and share a pas-

sion for peace studies.
But Lapp, a junior from Goshen, and Godshall, a freshman

from Lancaster, Pa., might never have become friends if not
for a new student-led initiative called Campus Connections.
Last September, the student senate launched a peer-to-

peer mentoring program designed to build bridges between
upperclassmen and underclassmen on campus. The idea
emerged during conversations about social divisions with
Jan Zawadzki, a German international student who gradu-
ated in April.
Zawadski’s vision for a more in-

tegrated student body prompted
student leaders Hans Weaver, a
2013 graduate from New Holland,
Pa., and David Zehr, a sophomore
from Elkhart, Ind., to brainstorm
ways to bring diverse students to-
gether.
“We were getting this not from

just one corner of the campus but
from a lot of different groups,” says
Zehr. “There was a sense of want-
ing to connect with different peo-
ple—getting past some of the
barriers and misunderstandings on
campus.”
From there, Campus Connec-

tions was born.
The aim of the program, says

Weaver, is to get students out of
their normal social circles by pairing
them with peers they might not otherwise have a chance to
meet—specifically, students in different classes.
First-year students are partnered with juniors, while

sophomores are matched with seniors.
The Campus Connections leaders initially hoped that 30

students would sign up for the budding program.
To their surprise, more than 100 came to the first meet-

ing. That week, a committee of students used surveys and
their personal knowledge of individuals to match people they
thought would be compatible.
Once students were paired up, they were encouraged to

meet with their partners throughout the semester to grab
coffee together, attend a Maple Leafs soccer game or just
say hi in the hallway. Each pair was left to determine when
and how they would meet.

For Lapp and Godshall’s first meeting, they agreed to
meet together in Lapp’s campus apartment.
The two women talked about their families, classes and

interests and quickly discovered they had a lot in common.
In the following months, Lapp and Godshall met for lunch

and chatted whenever they ran into each other at choir prac-
tice or around campus.
“It is nice to have another good connection on campus

that I can send random mail to, or hug or just say hello to as
we pass on the sidewalk,” says Lapp.
Both say they benefitted from hearing the perspective of

someone in a different class.
“The most rewarding part was

making a friend who is so comfort-
able with the campus that she pro-
vided lots of helpful tips and
information that I wouldn’t have got-
ten from my freshman friends,” says
Godshall. “She actually introduced
me to the world of peace, justice and
conflict studies, which is now my
major.”
Lapp and Godshall had no trouble

connecting with each other, but the
leaders of Campus Connections
weren’t sure all the pairings would
work out so well.
To create a little incentive, the

program gave each participant one
free drink at Java Junction, the col-
lege’s on-campus coffee shop—but
only if they went with their partner.
The pairs were also encouraged

to take a photo together every time
they hung out and submit their photos for a raffle drawing.
By early December 2013, Zehr had collected more than

90 photos of students eating together in the dining hall,
smiling over lattes, working out in the Recreation-Fitness
Center—even canoeing together.
From the photo submissions, several students were ran-

domly selected to win a gift certificate to a local restaurant
of their choice.
A recent survey and conversations with participants con-

firmed that many partners met on a semiregular basis or at
least felt happy that they got to know someone new.
“If a couple of pairings go really well, if there are some

great bridges built, some great social groups breaking
through and some new ones created, we’ll be extremely
happy,” Weaver says.—Ariel Ropp for Goshen College

Students connect in mentoring program
New student-led initiative at Goshen College is called Campus Connections.

The partners were encouraged to take a photo
and submit their photos for a raffle drawing. By
early December 2013, Campus Connections had
collected more than 90 photos.
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I nstead of sitting in pews, one bright Sunday last October,about 20 members of Lamorlaye Mennonite Church,
north of Paris, headed for the lake. 
As they strolled by the lapping waters, surrounded by

oak and beech trees, the worshipers stopped to study the
life-giving structure of the tree roots.
“[The trees’ root systems] led us to consider the role and

importance of the roots of our spiritual lives,” said Linda
Oyer, who led the service that Sunday and heard of the idea
of a “walking church” from the London Mennonite Center.
She was sent by Mennonite Mission Network to teach and
write from an Anabaptist perspective, in partnership with
different French organizations. 
Oyer structured her congregation’s walk around the pas-

sage from Jeremiah 17:7-8, which compares the faithful to a
tree growing along a riverbank. It likens the hope and confi-
dence that we get from our faith to the life-giving suste-
nance that trees get from their deep roots, which keep them
alive through droughts.
“It’s one thing to hear the words of the text of Jeremiah

inside a room of pew seats, but it’s another to see, touch and
smell the roots of the tree as they reach toward the water,”
said Oyer. 
This special Sunday was one way congregations praise

God in places other than a church sanctuary. Mennonite
Mission Network personnel and partners receive new in-
sights on worship when they pray and praise God in unusual
places. 
Raleigh (N.C.) Mennonite Church chose to put its re-

sources into the community instead of toward a church
building. This host congregation for a Service Adventure
unit meets at Hope Elementary Charter School, which also
houses other community organizations, like The Encourag-
ing Place, a women’s ministry that brings women together
for support groups, retreats and camps. Members of the con-
gregation volunteer and some have worked with the organi-
zations that use the building. 
“When Raleigh Mennonite Church began about 27 years

ago, we made the intentional decision not to put a lot of
money into a building infrastructure,” says Stan Martin, the
Service Adventure support committee chair. “We wanted to
focus on being a part of the community. The sentiment was
strong enough that it was articulated in our core-values
statements that were adopted a number of years ago.”
The Iglesia Menonita Natanael congregation in Uruguay

bought some land in 1991, where they posted a tent to wor-
ship under. When the tent broke, the congregation got cre-
ative and bought a broken-down bus. 
They put curtains along the windows and sat in their

“pews” facing the driver’s spot. The church used the bus for
about three years as they constructed their building.
Now, a pair of bus seats remains in the sanctuary to re-

mind them of their early church life. 
“You could say it was strange, but it was nice,” says

Maruja Giribone, the pastor at the church. “We like to re-
member the experience because, although it was hard to in-
vite other people to worship with us, we had lots of faith in
the church.”
Mary Raber, who serves with Mennonite Mission Net-

work and teaches at Odessa Theological Seminary in
Ukraine, writes that some Protestant congregations organ-
ized since the collapse of the Soviet Union in 1991 do not
have their own buildings. 
She attends Trinity Baptist Church, which meets in the

lecture hall of the local Society for the Visually Impaired.
Since the building is designed for people who can’t see well,
there are special features, such as a contrasting light brick
pathway. The church contributes to the society by doing
some janitorial work and sponsoring a 10-day camp for visu-
ally impaired adults. 
Janie Blough, a Mennonite Mission Network worker who

serves at the Paris Mennonite Center and is also a doctoral
candidate in worship studies, says that it isn’t foreign to An-
abaptist congregations to worship in unusual spaces. In the
denomination’s early history, they were often persecuted
and had to meet in secret. This made them focus on the es-
sentials of worship: building relationships with God and one
another.—Sara Alvarez of Mennonite Mission Network

God’s house is everywhere
These congregations do not meet in a typical church sanctuary.

Maruja Giribone, the pastor of Iglesia Menonita Natanael in
Uruguay, and her husband, Luis Alberto Cipriani, sit on the bus
seats in their church’s sanctuary. The seats remind the congrega-
tion of the three years they worshiped in a bus while they con-
structed their building.

Linda Shelly
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A week after torrential, cold rain battered the Gaza
Strip, people in the al Nafaq Street area of eastern
Gaza City are still struggling to clean mud and debris

out of homes and businesses.
Floodwaters that initially swelled to 12 feet within 12

hours on al Nafaq Street on Dec. 11 and 12, 2013, have re-
ceded to about six feet of sewage-contaminated water on
sections of the street. The flooding caused 400 households
to lose everything, and about 100 people were hospitalized
because of frostbite or upper respiratory infections.
Using small fishing vessels and various makeshift boats,

dozens of community people helped each other clean out
street-level homes and salvage items from homes and shops.
Walking is restricted to narrow stretches of mud and sand
along the flooded roads.
As day fades to night, cleanup efforts are replaced by the

noise of multiple generators on nearly every block, as elec-
tricity is scarce, and temperatures consistently dip into the
40s.
Al Najd Development Forum, a Mennonite Central Com-

mittee (MCC) partner, responded quickly to the need by pro-
viding clothes and food rations. MCC now is funding a
continued distribution of these items as well as household
and kitchen supplies to 100 families in various locations in
Gaza, including eastern Gaza City. An MCC team was in
Gaza Dec. 18 to assess the situation.
In the broader Gaza Strip, the flooding forced 40,000 resi-

dents to flee their homes, and 100,000 people have lost pro-

duction of their agricultural land. Most people sought shelter
with family or in public buildings such as schools.
The United Nations declared Gaza “a disaster area” on

Dec. 14.
Khalid Abu Sharekh, chairperson of Al Najd, says the

flooding was disastrous, but its effect was much worse be-
cause Gazans were already in survival mode because of the
Israeli occupation.
“The occupation has meant a lack of income for people,

and that makes this natural disaster a catastrophe,” he says,
referring to Israel’s control of supplies and people in and out
of Gaza.
Even before the flooding, unemployment, poor health

care, lack of education and stressed agriculture were major
issues in Gaza, says Dan Bergen, MCC representative in
Palestine and Israel with his spouse, Joanna Hiebert Bergen.
They are from Winnipeg, Manitoba.
Gaza’s 1.8 million people have endured daily 12-hour

blackouts since the lone power plant was switched off last
November due to a fuel shortage. Israel limits fuels and
other supplies that get into Gaza, and within the past year,
Egypt has closed tunnels that for many years were used to
bring fuel and supplies into Gaza and to send exports out.
On Dec. 13, Israel opened a crossing with Gaza, allowing

fuel supplies and four water pumps to enter to help relieve
the effects of the flooding. However, many Gazans, including
MCC partners, maintain that Israel worsened the flooding by
opening dams east of Gaza.—Sheldon C. Good for MCC

Flooding worsens Gazans’ plight
MCC responds to flooding in an area with a population struggling to survive. 

A week after torrential rains caused floodwaters to reach about 12 feet, Palestinians use fishing boats to assist residents in retrieving be-
longings from homes along flooded streets in the Al Nafaq section of Gaza City, on Dec. 18, 2013. Gazans, including MCC partners, main-
tain that the flooding was compounded by the release of dams across the border in Israel. 

Ryan Rodrick Beiler
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F ive Mennonite World Conference member churches re-
cently collaborated on a project intended to build self-
sustainable church programs within African Mennonite

communities.
Communauté Evangélique Mennonite (Evangelical Men-

nonite Church) of DR Congo and Église Évangélique Men-
nonite du Burkina Faso (Evangelical Mennonite Church of
Burkina Faso) partnered with Mennonite Church Canada,
the Evangelical Mennonite Conference (Canada), and Asso-
ciation des Églises Évangéliques Mennonite de France
(French Mennonite Church) to send two African Mennonite
young people for training in entrepreneurship and small-
scale agriculture.
Other project partners included Africa Inter-Mennonite

Mission and Mennonite Mission Network.
Jean Mbuabua from the Democratic Republic of Congo

and Arouna Sourabie from Burkina Faso were selected by
their respective national Mennonite churches as the recipi-
ents for this program. Together, they will receive necessary
training at the Songhaï Center in Porto Novo, the capital city
of Benin.

The Songhaï Centre is a zero emissions-model research
farm that also educates students in ecologically sustainable
farming practices in the context of an African environment.
The center is gaining worldwide recognition for its advances
in ecologically sustainable agriculture in the African context.
Songhaï specializes in training young agricultural entrepre-
neurs and equips them to embrace new sustainable eco-
nomic opportunities using natural resources that are found
in their own communities in Africa.
At the end of their training, Mbuabua and Sourabie will

return to their home countries to launch small-scale farming
activities. Their new skills will help them earn an income for
themselves and for their church programs. They will also
train others who can then carry on this work elsewhere.
“This program has enormous potential for everyone in-

volved,” says Hippolyto Tshimanga, Mennonite Church
Canada director for Africa Ministry. “The best way [to build
the global church] is to equip people to meet their basic
needs and the needs of their local congregations.” This pro-
gram, he hopes, will do just that.—Adapted from a Mennonite
Church Canada news release by Deborah Froese

Sustaining the church through sustainable agriculture
Five MWC member churches work to equip people to meet their basic needs.
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P resident Nelson Okanya and others from Eastern
Mennonite Missions (EMM) found themselves cele-
brating the growth of and learning from Global South

mission partners at the annual meeting of the International
Missions Association (IMA), a group of 22 Anabaptist mis-
sion groups, held Aug. 26-Sept. 2, 2013, in Singapore.
Asia Pacific Mission (APM), based in Singapore, hosted

the annual week-long IMA gathering. “APM’s level of sacri-
ficial commitment to spread the gospel was inspiring,” says
Antonio Ulloa, EMM’s church revitalization coach. “Tan Kok
Beng [chief executive officer of APM and chair of Menno -
nite Church Singapore] has a single-minded focus to provide
missionaries for the 10/40 window [a geographical area ex-
tending from West Africa to East Asia, between 10 and 40
degrees north of the Equator].”
Darrel Hostetter, EMM human resources director, inter-

viewed 12 partners from the IMA during the week about
how they care for the missionaries they send out. 
“Some partners have incorporated member care deep

into their DNA. They have been good at connecting workers
with the local churches,” Hostetter says. 

Highlights shared by Global South IMA members in-
cluded Amor Viviente reporting that they have three mis-
sionaries working alongside EMM workers in Asia and have
started five churches in Costa Rica and Spain, with plans to
enter Italy. They also plan to send a worker to Kenya in col-
laboration with EMM. 
One of the Mennonite groups from Indonesia shared

about its growing vision to engage its Muslim neighbors.
Last year, a new believer in its circle of churches was killed
for his faith. Since then, many young people are praying and
following Jesus more seriously.
Henry Mulandi of African Christian Mission International

in Kenya reported that a member of his Kenyan network
planted a church in Reading, England. 
The EMM ministry in Phnom Penh, Cambodia, provides

dormitories as a place of Christian witness for rural students
studying in the city.  
The IMA was founded by EMM, Amor Viviente of Hon-

duras, Meserete Kristos Church of Ethiopia, and PIPKA of
Indonesia in 1997. Members partner through prayer, mutual
support and international mission teams. Of the 22 mission
groups now part of IMA, seven are from Africa, six from
Asia, five from North America and four from Latin America.
Some are from member churches of Mennonite World Con-
ference. Others are not.—Linda Moffett of Eastern 
Menno nite Missions

Global North learns from Global South partners
International Missions Association shares highlights.

Yemiru Tilahun, director of missions and evangelism for Meserete
Kristos Church of Ethiopia, Nelson Okanya, president of Eastern
Mennonite Missions in the United States, and Amos Stoltzfus, part-
nership coach for EMM, huddle for prayer and conversation at the
IMA meetings in Singapore. 

Javier Soler
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P rominent Republicans Newt Gingrich and Rand Paul,
as well as prominent Democrats Pat Leahy and An-
drew Cuomo, don’t agree on much. But they and many

others from both parties favor reforming a costly, ineffective
prison system. Twenty-seven states are already taking steps
to change things.
The phrase, “broken system” is now used by both Repub-

licans and Democrats, who look at the waste of dollars and
human lives. 
This “system” is also a threat to public safety. Some

700,000 offenders re-enter society each year, many with un-
treated addictions and formidable barriers to housing, food
stamps, social services and employment. Often overlooked
are the more than 5 million on probation or parole, “super-
vised” by overloaded case workers and subject to arrest for
serious or technical violations.
Estimates of incarcerated people number from 2 million

to 2.5 million. We are the world’s leading jailor. Our incarcer-
ation rate is eight times that of Germany. Thirty years ago,
we locked up 300,000. 

An estimate of cost is more than $50 billion per year. An-
nual costs of individual incarceration in the states ranges
from $38,000 to $100,000 per year. Not calculated is the loss
of wages during prison time and the costs, both human and
financial, to families. 
In order to address the waste of dollars and the wreckage

in lives, it is helpful to look back on how we have lost our
way.
Michelle Alexander’s The New Jim Crow: Mass Incarcera-

tion in the Age of Colorblindness (New Press, 2010) provides
a carefully documented account of how both political parties
discovered the power of fear-mongering directed at drug
crimes among minorities in order to gain political advantage.
The following references rely substantially on her account.
President Richard Nixon first used the phrase “war on

drugs.” During his southern strategy campaign he cleverly
spoke in code words that evoked fear of minorities. When he
saw one of his ads that avoided the word race but spoke
against violent crime, he said privately that “that hits it right

on the nose. It’s all about those damn Negro-Puerto Rican
groups out there.” 
President Ronald Reagan declared a “war on drugs” in

1982 and went much further in reallocating tax dollars. FBI
anti-drug funding in 1984 went from $8 million to $95 mil-
lion. Later Department of Defense antidrug spending went
from $33 million to $1.042 billion. Spending for drug treat-
ment, prevention and education was dramatically reduced to
about one-fifth of the previous level. 
Reagan was even more effective in mobilizing fear as a

political tactic. He hired public relations expert Robert
Stutzman to give the media hundreds of dramatic stories of
“crack babies.” Newsweek and others picked up the theme
and declared crack to be the “biggest story since
Vietnam/Watergate.” Time called it “the issue of the year.” 
Not to be outdone in the race to be the toughest on

crime, Congress in 1988 authorized public housing to evict
drug offenders and to deny student loans to drug offenders.
It began the practice of mandatory minimums even for first
offenders.
The first President Bush found himself running seriously

behind in his presidential campaign. He hired Lee Atwater
for advertising and devised a winner. It featured a black per-
son on parole who had committed rape and murder. He de-
scribed Mr. Dukakis as “soft on crime.” Later, facing an
inoperable brain tumor, Atwater apologized to Dukakis for
the “naked cruelty” of his campaign ad.
Candidate Bill Clinton correctly perceived that to win

the election he would need to change the left-wing image of
the Democrats. He famously moved himself and his party to
the political center. He saw that fear-mongering worked for
the Republicans, and he did not hesitate to use it for his ad-
vantage. Alexander notes that Clinton “vowed that he would
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Our prison system is toxic
Churches can be trailblazers and demonstrate a better way.

Estimates of incarcerated people number from
2 million to 2.5 million, at an estimated cost of
more than $50 billion per year.
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never permit any Republican to be perceived as tougher on
crime than he.” 
He advocated the “three strikes and you’re out” crime

bill, meaning that the third offense, however small, could get
you serious time in prison. His administration added more
people to the federal and state prison system than any in
history. Drug offenders were denied public housing. He cut
Pell Grants out of prison education programs, making re-
entry more difficult.
Barack Obama did not inflame with anti-crime political

rhetoric. He supported the current Attorney General’s elim-
ination of mandatory minimum sentences in the federal sys-
tem. However, President Obama has not addressed the
ravages of existing mass incarceration. Homeland Security
holds thousands of illegal immigrants in detention centers,
sometimes for years, often separated from families. His ratio
of spending on drug treatment as opposed to spending on
law enforcement is worse than that of President George W.
Bush.
In summary, it is clear that fear focused on the criminal

offender is a potent political tool. An unintended conse-
quence of this tactic was to create a widespread fear and
loathing of millions of incarcerated, paroled and formerly
convicted people. In a monthly gathering of law enforce-
ment, probation, jail ministry, church representatives, hous-
ing and jobs people guided by our Elkhart (Ind.) County
Sheriff Brad Rogers, the issue of stigma comes up fre-
quently. We may not have thought about how much the
rough and tumble of partisan politics has formed public atti-
tudes toward all offenders. 
As I have reviewed the costs and consequences of mass

incarceration, I have come to believe that the phrase “bro-
ken system” does not go deep enough to describe our na-
tional problem. 
We can better compare our prison system to hospi-

tals in Vienna in the mid-19th century. It was before Louis
Pasteur taught about germs. Doctors who had just worked
on cadavers then went to help mothers deliver babies. The
rate of puerperal fever that resulted in death was sometimes

as high as 35 percent. Dr. Ignaz Semmelweis did careful ob-
servations and proposed that doctors wash their hands with
disinfectant before delivering babies. Deaths plunged to
below 1 percent. However, his recommendations were con-
sidered insulting to doctors. His ideas were largely rejected
in his lifetime, and he died in an asylum at age 42, muttering
“but the babies did not die.” Following the hospital
metaphor, we would better describe our current prison sys-
tem not as a broken system but as a toxic system. 

Spending so much on enforcement and prisons has led to
cutbacks in positive programs within the buildings. College
courses were once commonplace but are now rare. In many
prisons there is now only a modest place for GED programs,
short-term social skills programs, some addiction programs
and religious programming. PLUS programs teach character
and moral development and lead to small-time cuts in sen-
tences but carry no college credit.
We have powerful barriers to re-entry that aggravate our

crime problems. Felons are legally excluded from banking
and some health-care jobs and often automatically excluded
from online applications. There is a shortage of affordable
housing. Some released prisoners come out with untreated
addictions and/or mental illness. One study indicates that
more people re-enter the system after previous incarcera-
tion than the number of first offenders. Neglect is a set-up
for failure. 
In addition to fear, we must also deal with greed.
Private prisons for profit is a new American industry. Don

Cohen reported in a recent Huffington Post that the Correc-
tions Corporation of America sent a letter to 48 governors
that offered a 20-year contract to buy and operate their pris-
ons. But there was one catch: They needed to guarantee a
90 percent occupancy rate for all 20 years. If they missed the
target, the contract provided for the state to pay the corpora-
tion for unused beds. In effect this would be a “low-crime
tax” for the taxpayers. There were no takers, but some
states had signed earlier contracts with such quotas. Arizona
had guaranteed 100 percent.
We have a huge problem that has been building for

decades, but this is not a time for discouragement. Dozens
of states are making more use of alternatives to jails and
prisons, such as work release and community service. Men-
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Spending so much on enforcement and prisons
has led to cutbacks in positive programs within
the buildings. We have powerful barriers to 
re-entry that aggravate our crime problems.
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nonite Howard Zehr has made a national and international
contribution with programs of restorative justice, alterna-
tives to incarceration. Some 20 states have reformed their
mandatory sentencing laws.
What resources can we bring as people of faith?
We don’t think of the Bible as a book about crime and in-

carceration, but it is noteworthy that the two greatest fig-
ures of the Old Testament, Moses and David, were both
redeemed murderers. We might even think of Moses doing
“community service” for decades in the desert after he
killed a man in Egypt. David’s sin was tragic, but his confes-
sion and forgiveness are recorded in the Psalms.
The beloved Joseph story in Genesis reminds us of those

in prison who have been unjustly accused. The prophet Jere-
miah served time in a pit, a common form of incarceration in
ancient times. 
The author of about one-third of the New Testament, the

Apostle Paul, was an accomplice who supported Stephen’s
stoning. Later, his Christian witness led to years of impris-
onment. 
If we do choose to resist the widespread fear and

loathing of all criminals and the formerly incarcerated, we
can begin with the Bible’s examples of human failure and di-
vine redemption. “Amazing Grace” by John Newton is our
favorite hymn. When he was 82 years old, he said, “My
memory is nearly gone, but I remember two things, that I’m
a great sinner and that Christ is a great Savior.” This hymn
revels in God’s transforming love for sinners. 
We can add church voices to those advocating reform.

Judges, bound by mandatory sentencing laws, are legally
forced to give long sentences for some crimes. Realizing
such folly, some judges have pronounced a sentence and
then turned their faces aside to cry. The New York Times re-
ports that 3,278 nonviolent drug and property offenses dur-
ing 2012 have resulted in life without parole. We can start
with asking some questions about the practices of county
prosecutors and state and court systems in our respective
states. A popular prosecutor in Indiana has declared publi-

cally, “I want to fill the local jail.”
We also have church resources that can help. We can

visit. A prisoner has written, “these walls are not only to
keep us in; they are there to keep you out.” It is getting
harder to visit people in jail. This varies by state. In Indiana,
the visitors list for prisoners has gone from 30 to 12. The
hours are limited. New prisons are typically built in remote
places.
Many congregations conduct religious services or offer

Bible studies. Church people are also assisting offenders
who have to face the many challenges of re-entry. Some con-
gregations surround the recently released person with a
support team. A dozen or more people provide or tap their
network of friends to provide medical care, legal help, hous-
ing, jobs, grooming and clothing for job interviews, trans-
portation, spiritual support and addictions counseling.
College Mennonite in Goshen, Ind., and Grace Mennonite
Church in Prince Albert, Saskatchewan, are engaging in
such ministries. And an ecumenical anti-poverty program,
www.theopentable.org, started in a Methodist church in Ari-
zona. It can also work for ex-offenders. 

Another important faith resource is a sense of our com-
mon humanity. This is dangerously thin. The New York
Times reports a prison in Huntsville, Texas, that lost 14 in-
mates in the last six years due to lethal summer tempera-
tures that got as high as 130 degrees, causing heat stroke. At
the same time, they contracted for a costly climate con-
trolled hog barn on the prison farm. 
Some criminals should not be released from jail. Some re-

entry efforts will fail because some fraction of criminals will
offend again. But many can be helped. It is folly to think that
churches alone have the resources to repair a flawed prison
system. Only the nation can scale up to the size of this prob-
lem. We need a shift from what does not work to evidence-
based, cost-efficient programs that do work. 
Church groups can be trail blazers, like the Mennonites in

mental health during World War II. Pioneering people of
faith can demonstrate a better way. Ideas that help people
and save money will spread. 

Vic Stoltzfus is a former president of Goshen (Ind.) College and
a member of College Mennonite Church in Goshen.
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It is folly to think that churches alone have the
resources to repair a flawed prison system. 
Only the nation can scale up to the size of this
problem.
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A s David Shenk tried to fall asleep, terrifying images of
the refugees’ stories of escape ran through his head.
He imagined the death threats and tense midnight es-

capes from the violence in Colombia. He saw how hard it
was to build a new life after leaving everything behind.
Shenk serves as the coordinator of the Quito Mennonite

Church refugee project, which receives much of its funding
from Mennonite Central Committee Colombia. He is sent
by Mennonite Mission Network and Virginia Mennonite
Missions.
Shenk listens to the refugees’ stories and decides how

the organization can best help them with food, housing, mi-
croloans, and asylum applications. The issues people were
dealing with began to get overwhelming, and he identified in
himself the symptoms of fatigue and overwork that can
come from social work.
Refugees often arrive in Ecuador with only the clothes

on their back, since they had to leave Colombia so quickly.
Their land and livelihood were forcefully taken from them in
Colombia. When they flee to Ecuador, most are unable to
find work; those that do are often not paid a fair wage. Some
sleep on mats on the floor and go hungry.
“I felt constantly stressed by the situations people were

dealing with, and I struggled to respond,” says Shenk. “It
felt like my mind was constantly churning, and I couldn’t
stop thinking about the things different refugees were expe-
riencing that seemed unsolvable.”
When Shenk heard of the Strategies for Trauma Aware-

ness and Resilience program (STAR) from Eastern Menno -

nite University, he brought the idea to César Moya and
Patricia Urueña, who together provide pastoral leadership
for Quito Mennonite Church. They were sent to serve by
the Colombia Mennonite Church, Mennonite Mission Net-
work, and Central Plains Mennonite Conference.
The couple agreed that a workshop on how to deal with

the difficult circumstances of refugees would be useful to
workers, pastors and church leaders, since many refugee
families participate in Mennonite ministries.
The workshop, held in late October 2013, helped partici-

pants understand the psychology behind the behaviors of the
refugees who’ve had intense traumatic experiences. As the
staff members understand the effects of violence and stress
on the refugees, they feel better prepared to make decisions
on how to serve refugees.
Paul Stucky, a certified facilitator for STAR work-

shops, who lives in Colombia and works with the Colombia
Mennonite Church justice and peace programs, led the
weekend seminar. EMU blessed the development of the
seminar based on the STAR program, and Mission Network
provided funds through the Schowalter Foundation.
They learned that people who have experienced trauma

may be afraid, depressed, in shock, angry, confused, disori-
ented, resentful, suspicious, apathetic and aggressive, and
they may deal with physical ailments like headaches, diges-
tive problems, blood pressure issues, and hypertension,
Shenk says.
Participants received visuals, like the Enemy/Aggressor

and Survivor/Victim Cycles, which help them to understand
the psychology of violence. They also used Bible stories to
illustrate the effects of traumatic experiences.
The workshop covered how the workers can avoid

burnout. For example, they all did a self-test to identify their
level of stress, and then learned techniques to help alleviate
and avoid stress.
For those who came to the workshop at the retreat center

outside Quito, it was an opportunity to take a break and re-
flect on their work.
“This has been a time of growth and refreshment, and we

equipped ourselves to fulfill God’s call for our lives,” writes
Tatiana Jhayya, who is part of the pastoral team at the
Calderón church plant, in a thank-you letter to those who
sponsored the workshop.
Shenk says that the workshop helped him internalize a

favorite Dorothy Day quote that helps keep his work in per-
spective: “People say, ‘What is the sense of our small effort?’
They cannot see that we must lay one brick at a time, take
one step at a time.”-—Sara Alvarez of Mennonite Mission 
Network

Ecuador mission workers train for trauma care 
STAR training helps participants under Colombian refugees’ experiences

From left: Daniela Sanchez, Alba Silva, Manuel Ronquillo and
Kristin Siggelkow participate in the closing activity of the weekend
workshop that taught them how to care for people struggling with
the effects of intense traumatic experiences.
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T H A N K  Y O U

S ubscribers to The Mennonite again were very generous
in 2013, with total contributions of $87,572. Below are
the 844 households, congregations and other agencies

that made contributions between Dec. 13, 2012, and Dec. 31,
2013. An additional 163 contributors wished to remain
anonymous.

We deeply appreciate such support and understand that
publishing a print magazine with our schedule would not be
possible otherwise. This is because The Mennonite, Inc., re-
ceives no subsidy from Mennonite Church USA and is not
included in the formula by which contributions are distrib-
uted to denomination agencies.—The Mennonite staff

The Mennonite supporters gave $87,572 in 2013
844 households, congregations, agencies includes 163 anonymous contributors.
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Luke & Mary Bomberger
Alvin Bontrager
Gordon & Cynthia Bontrager
Marion & Nancy Bontrager
Phil Bontrager
Warren Bontrager
Harold Bontreger
Marylin Boyer
Bob & Lovina Brandt
Don & Carola Breckbill
Ina Breckbill
Jerry Breneman
Brice & Lydia Brenneman
Robert & Rachel Brenneman
Wally Brenneman
Michael & Lena Brown
Roland Brown
Lewis Brubacher
Kenton & Shirley Brubaker
Simeon & Heidi Brubaker
Robert & Margaret Bruckhart
Lloyd & Edna Brugger
George Brunk III
Bruce & Meribeth Buhr
Anne Buller
Arlin & Maretta Buller
Phyllis Burkey
Earl & Donna Burkholder
Ruth Burkholder
Timothy & Sharon Burkholder
Burrton Mennonite Church
Joy Buschert
Roy & Ruby Byler
Robert & Phyllis Carlson
Steven Carpenter

Milton Cender
Rosa Cender
Central Mennonite Church
Terry & Barbara Chappell
Clayton & Dorothy Charles
Ethel Charles
Marguerite Chelly
Eldon Christophel
Milton Claassen
Diane Clemens Leland
College Mennonite Church
Aldine Combs
Community Mennonite Church
Cathy Conrad
Larry & Virginia Cress
Kenneth Deckert
David & Judy Delinger
Lee & Ruth Delp
Roy & Charlotte Derksen
Anna Detweiler
Florence Detweiler
Carrie Diener
Darrel & Leona Diener
Jon Diller
Kevin & Wanda Dorsing
Edward Driskill
Joseph & Mary Lou Duerksen
Mary Ellen Dula
CJ & Wilma Dyck
East Chestnut Mennonite 
Church

Donald & Carol Ebersole
Geraldine Ebersole
Erma Edwards
John & Mary Eicher
Phil & Cindy Eicher
Joseph Eigsti
Orlin Eigsti
Jacob Elias
Emmaus Road Mennonite      
Fellowship

Alfred & Vera Epp

Robert Epp
Fern Erb
Robert Eshleman
Virgil Ewy
John & Kathryn Fairfield
Doris Falk
Genevieve Fast
Maxine Faust
Jonathan Felton
Jacob Fisher
John & Pauline Fisher
Lloyd & Evelyn Fisher
Rachel Fisher
Earl Frankenfield
Paul & Judy Fransen
Glenn & Elizabeth Frederick
Freeport Mennonite Church
Ina Frey
Friendship Mennonite Church
Berry Friesen
Elmer Friesen
Elsie Friesen
Ruby Friesen
Harry Froese
Calvin & Jo Frye
Doris Gahman
Charles & Marjorie Gautsche
Eunice Gautsche
Janet Gehman
David & Fern Gerber
Dorothy Gerber
Robert Gerber
Benjamin Gerig
Vivian Gering
Douglas Gingerich
Jim & Cathy Gingerich
Paul & Arlene Gingerich
Richard & Shirley Gingerich
Shirley Gingerich
Simon Gingerich
Ervie & Mary Glick
 Stan & Susan Godshall
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Rosella Goering
Victor Goering
Wayne & Danielle Goering
Alice Goertz
Albert & Jane Good
Carl & Lois Good
Don Good
James & Dorcas Good
Leon & Elaine Good
Charles Goodling
Bill & Marilyn Goossen
Abe Graber
Alice Graber
Alvin & Dolores Graber
Dave & Bonnie Graber
Elwood & Joyce Graber
Harry Graber
Joseph & Cora Graber
Randall & Shirlyn Graber
Susan Graber
Grace Mennonite Church
A. M. Grasse
Brian Miller & Anna Groff
Marlin & Sue Groff
Jake Gross
Esther Groves
Marjorie Gunden
Opal Gunden
Marge Habegger
Marianna Habegger
Barth Hague
Mary Handrich
Martin Harder
Milton & Katharine Harder
Ruth Harder
Mark & Sharon Hartman
Peter & Marilyn Hartman
Esther Hartzler
Ken & Betty Hartzler
Roger & Donna Haun
Melvin Headrick
Mervin & Sharon Helmuth
Paul Herr
David & Sandra Hersh
Gladys Hershberger
Lotus & Judith Hershberger
C. Kenneth Hershey
Hiram & Mary Jane Hershey
Jim Hershey
Kenneth Hershey
James & Mildred Hertzler
Larry & Janet Hess

Mervin & Nora Hess
Owen & Joy Hess
Donna Hildebrand
Harley & Margaret Himes
Ray Histand
Robert Hochstedler
Edie Hochstetler
Ken & Sue Hochstetler
Orlin & Lores Hochstetler
Clyde & Carolyn Hockman
Samuel & Joyce Hofer
Clint & Esther Hoisington
Abram & Jean Hoover
Elizabeth Hoover
Karen Hoover
David & Deb Horst
Dave & Sarah Hostetler
George Hostetler
Grace Hostetler
John Hostetler
Joyce Hostetler
Marian Hostetler
Merle Hostetler
Grace Hostetter
Gordon & Jeanne Houser
Harold Huber
John & Myrtle Huebert
Joyce Hunsberger
George & Lois Jean Hurst
Carl & Lorena Hyde
Iglesia Menonita del Cordero
Elizabeth Jacobs
Marjorie Jantz
Melvin & JoAnn Jantz
Carl & Anne Jantzen
Lowell & Ruth Jantzi
Elva Janzen
Leon & Juanita Janzen
Maurice Janzen
Lois Janzen Preheim
Elva Jenzen
Elizabeth Jeschke
Gladys Johns
Norma Johnson
Walter & Mary Ann Jost
Leon Kanagy
Franklin & Linda Kandel
Byron & Barbara Kauffman
Ray & Tina Kauffman
Ruth Kauffman
Thelma Kauffman
Ivan & Lola Kauffmann

Joel & Nancy Kauffmann
Brian Kaufman
Paul Kaufman
Roy Kaufman
Ruth Kaufmann
Bob & Rhoda Keener
Carl & Gladys Keener
Frank & Holly Keller
Earl & Janice Kellogg
Leo & Martyne Kempel
Martyne Kempel
Dale & Kay Kempf
Lucille Kennedy
Wilbur Kennel
Kern Road Mennonite Church
David King
Kevin King
Titus King
Melvin Klaassen
Loyal & Bertha Klassen
John Klotz
Ron & Marty Kolb-Wyckoff
James & Dorothy Kratz
John & Dorothy Kratz
Max & Sandra Krause
Elvin Kraybill
J. Nelson & Ellen G. Kraybill
Simon & Mary Jean Kraybill
Rudy & Roberta Krehbiel
Alan & Eleanor Kreider
Evelyn Kreider
Norman & Dorothy Kreider
Robert & Lois Kreider
George Kroeker
Gene & Diane Kropf
Lester Kropf
Stanley & Marlene Kropf
Andrea Kuenning
Paul Kurtz
Wayne & Kathleen Kurtz
Gregory & Ellen Lacher
Clyde & Jane Landes
Dave & Carolyn Landis
Jake & June Landis
James Landis
John & Nancy Lapp
Omar & Sara Lapp
Ivan & Mary Ellen Leaman
Mary Grace Leatherman
Lebanon Mennonite Church
Robert & Nancy Lee
Elwin LeFevre

Celia Lehman
David & Lois Lehman
Elton & Phyllis Lehman
Harold Lehman
Jane Lehman
Milton Lehman
Paul & Mary Alice Lehman
Romaine Lehman
Melvin & Lois Leidig
Dan Leisen
John Leunk
Leonard Lichti
Norman & Vicki Lichti
Robert & Miriam Liechty
Russel & Marjorie Liechty
Treva Liechty
Clifford & Hope Lind
Christina Litwiller
Dale & Rosina Litwiller
Wendell & Betty Litwiller
Franzie & Dorothy Loepp
Hulda Loewen Classen
Byron & Elsie Long
Gladys Longacre
Charles & Barbara Longenecker
Dan & Catherine Longenecker
Robert & Patricia Mack
Lester & Leota Mann
Arlene Mark
Lois Marshall
Laurel Martens
Kathryn Martin
Ken & Yvonne Martin
Luke & Mary Martin
Paul & Betty Martin
Robert & Nancy Martin
Ruth Martin
Walter Massanari
Gerald & Carrie Mast
Lucretia & John Mattson
Mellinger Mennonite Church
Mennonite Church USA
Byron & Ellen Miller
Cecil & Judy Miller
Daniel & Mary Miller
David Miller
Duane Miller
Ed & Joann Miller
Edna Miller
Edwin Miller
Eldo J. Miller
Ellen Miller
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Ellene Miller
Glenn Miller
Helen Miller
Jerry & Rebecca Miller
John Miller
Larry & Wilma Miller
Lawrence Miller
Lloyd & Mary Jo Miller
Maynard Miller
Richard Miller
Richard & Fannie Miller
Vernon & Margaret Miller
Wayne & Leabell Miller
William & Phyllis Miller
Willis Miller
Milwaukee Mennonite Church
Eleanor Mininger
Donald & Martha Minter
Mary Mishler
Thom & Martha Moore
Dick & Doris Morgan
John & Mary Anne Moser
Jason & Stephanie Moyer
Phillip & Betsy Moyer
Rosemary Moyer
Robert & Judy Mullett
Henry Musselman
Glen & Emma Myers
Ken & Judy Nafziger
Laverne Nafziger
Mervin & Bernice Nafziger
Myrl Nafziger
Roger & Laurie Nafziger
Tim Nafziger
Lewis Naylor
Roger & LuEtta Neumann
Larry & Janet Newswanger
Wayne & Mary Nitzsche
Donald & Vietta Nofziger
Shelba Nofziger
Kenneth Noll
Wilmer & Doris Nolt
Wayne North
North Goshen Mennonite 
Church

Margaret Nunemaker
Curt & Gloria Nussbaum
David & Eldina Nussbaum
Harold & Gloria Nussbaum
Donald & Faye Nyce
Mari An Nyce
Jay & Rhoda Oberholtzer
Orville & Janelle Ortman
Lila Osborne

Millard & Joyce Osborne
Evan Oswald
Eli Otto
Merle Oyer
Richard Oyer
Park View Mennonite Church
Milford & Winifred Paul
Allen Peachey
Frank & Carol Peachey
Laban Peachey
Nancy Peachey Bontrager
Arlene Pearsall
Donald & Carolyn Penner
Lauren & Twila Penner
Steve & Glena Penner
Thelma Percoco
Carl Peters
Paul Peters
Anna Marie Peterson
Lena Pettiford
Philippi Mennonite Church
Brian & Lynette Plank
Michael & Darlene Powers
Prairie Street MennoniteChurch
James & Gladys Preheim
Floyd Quenzer
Elizabeth Raid
Glenna Ramer
Heber & Cheryl Ramer
Steve & Luanne Ramer
Kathleen Ranck
Stanley & Janet Reedy
Clarence Reeser
William & Maurine Regehr
Edwin & Ella Regier
Sara Regier
La Mar & Adele Reichert
Gladys Reimer
Nancy Reimer
Richard & Lois Reimer
Merle Reinford
Fancheon Resler
Loren & Peggy Reusser
Anthony Ricciuti
Dennis Rice
Ridgeview Mennonite Church
Roger Ringenberg
Anna Rios
Dennis Rittenhouse
Ruth Rittgers
River Corner Mennonite Church
Elmer & Ruth Rohrer
Herman & Gladys Ropp
Marilyn Rose

Henry & Charlotte Rosenberger
James & Gloria Rosenberger
Richard Rosenberger
Herbert & Darlene Roth
Jay & Anne Roth
Mike & Maria Roth
Marlin & Esther Rupp
Richard Rush
Clarence Ruth
Eleanor Ruth
Marjorie Ruth
Paul & Corinna Ruth
Clarence Rutt
Virginia Ryan
Salem Mennonite Church
Roland & Leona Saltzman
Martha Sangree
Fidel & Patricia Santiago
Maynard & Carolyn Sauder
Reynold & Maurine Sawastzky
Ronald & Leanne Schertz
Don & Elvira Schierling
LaVerne & Carol Schirch
Gerald & Joetta Schlabach
Theron Schlabach
Clinton Schmidt
Ruth Schmidt
Vera Schmidt
Wilbert Schmidt
Walter & Vera Schmucker
Ericka Schrag
Claude & Margaret Schrock
Mildred Schrock
David & Mildred Schroeder
Leola Schultz
Clare Schumm
Earl & Jane Sears
Gene Seitz
Ken Seitz
Robert Shantz
Virginia Sharp
Elizabeth Shelly
Arlin & Esther Shisler
Kirk & Mary Ann Shisler
Kenneth & Doris Shoemaker
Arthur Shoup
Bernard & Miriam Showalter
Stuart & Shirley Showalter
Marvin & Katherine Siebert
Merle & Florence Siebert
Silverwood Mennonite Women
Bea Slabach
Marvin & Elizabeth Slabaugh
John & Joann Smith

Robert & Suzanne Smith
Arthur & Nova Smoker
Don Smoker
George & Barbara Smucker
Marcus & Dottie Smucker
Mark & Vicki Smucker
Stan Smucker
Anne Smucker Jantzi
Dan & Vera Smucker Shenk
Allene Smucker-Klassen
Alice Snyder
Menno & Joyce Sollenberger
Jim & Susan Sommer
Joanne Sommer
Gerald Souder
Southside Mennonite Church
Edna Springer
Keith & Kathleen Springer
Keith & Aldine Sprunger
Kent Sprunger
Merlin Sprunger
Don & Elizabeth Stauffer
James & Ruth Stauffer
Leon & Nancy Stauffer
Suzanne Stauffer
Staunton Mennonite Church
Barry & Ingrid Stoltzfus
Edward Stoltzfus
John Stoltzfus
Miriam Stoltzfus
Paul Stoltzfus
Richard Stoltzfus
Robert Stoltzfus
Ruth Stoltzfus
Sara Ellen Stoltzfus
John & Erma Stutzman
Rita Stutzman
Phyllis Suter
Russel Suter
Earl & Margaret Sutter
Lela Sutter
Willis & Esther Sutter
David & Shelby Swartley
Robert & Ruth Swartz
John & Kathryn Swartzendruber
Ruth Ann Swartzendruber
Thelma Swartzendruber
Warren Swartzendruber
Conrad & Sharon          
Swartzentruber

Melvin Swartzentruber
Lydia Tester
Everett & Barbara Thomas
George & Karen Thompson

T H A N K  Y O U
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Wayne Toelke
Donald & Bethh Troyer
Ora & Mary Troyer
Selma Ulbrich
Frank & Cara Ulrich
Ethel Umble
Ruth Unrau
Jerry & Elaine Unruh
Dan & Annabelle Unternahrer
Hortensia Unternahrer
Scott Via
Sara VonGunten
Sueann VonGunten
Melvin & Marilyn Voran
Elmer & Winifred Wall
Lenore Waltner
Lucille Waltner
Vern & Judy Warkentin
Waterford Mennonite Church
Richard & Carolyn Watkins
Doris Weaver
Harold & Mary Weaver
James & Jane Weaver
John & Margaret Weaver
Joseph Weaver

Judith Weaver
Robert & Anna Mae Weaver
Samuel Weaver
Alice Weber
Elvin Weber
Lester & Lydia Weber
Richard & Carol Weber
Mark & Kay Weidner
Chester & Sara Jane Wenger
Daniel & Erma Wenger
Elizabeth Wenger
Gordon & Sheri Wenger
Mel & Janette Wenger
Robert C Wenger
Lloyd & Beverly Wert
Robert Whitehead
Heather Whitehouse
Hal Whitman
Marilyn Whitman
Helen Widmer
Margot Wiebe
Linda Wiens
James & Rachel Witmer
David & Sarah Witter
Lamont Woelk

Thelma Wolgemuth
Dale & Geneva Wyse
Pauline Wyse
John & Deborah Yeakel
Aden & Helen Yoder
Arlan & Ila Yoder
Carl Yoder
Carroll & Nancy Yoder
Cora Yoder
Del & Linda Yoder
Delvon & Shirley Yoder
Ed & Theo Yoder
Elaine Yoder
Emil & Minerva Yoder
Ervin Yoder
Gilbert & Joyce Yoder
Gordon & Esther Yoder
Harley Yoder
Hazel Yoder
Janet Yoder
John & MaDonna Yoder
Leonard & Ruby Yoder
Leroy & Maxine Yoder
Lillian Yoder
Luke & Marilyn Yoder

Marvin & Neta Faye Yoder
Nelson & Pat Yoder
Paul & Anita Yoder
Robert & Dorothy Yoder
Ruth W. Yoder
Terry & Joan Yoder
Wilbur & Helen Yoder
Zelda Yoder
David & Laura Yost
Lloyd Zeager
John Zehr
Marv & Jeannie Zehr
Marvin & Florence Zehr
Wesley & Carolyn Zehr
Jacob & Ila Zimmerly
Richard & Betty Zimmerman
Zion Mennonite Church
J. Welsey Zook
Jeanne Zook
William Zuercher

T H A N K  Y O U
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WORKERS

Choi, David, was licensed as associate
pastor at Church for the Needy, Wilming-
ton, Del., on Dec. 8, 2013.

Ho, Danh, was licensed as associate pas-
tor and missionary for North Carolina at
Upper Darby Mennonite Church, Bala Cyn-
wyd, Pa., on Dec. 8, 2013.

Horst, Deborah J., was licensed as asso-
ciate pastor of Christian Formation at Lin-
dale Mennonite Church, Linville, Va., on
Nov. 24, 2013.

Ralph, Emily, was installed as associate
pastor at Sunnyside Mennonite Church,
Lancaster, Pa., on Oct. 27, 2013.

Santiago, Adalberto, was ordained as
lead pastor at Congregacion Menonita
Shalom, New Columbia, Pa., on Dec. 8,
2013.

Schwenk, James, was installed as lead
pastor of Gingrichs Mennonite Church,
Lebanon, Pa., on Dec. 1, 2013.

Smith, Cedric G., was licensed as lead
pastor at Mennonite Bible Fellowship
Church, New Haven, Conn., on Nov. 3,
2013.

OBITUARIES

Aeschliman, Merlin Eugene, 78, Al-
bany, Ore., died Dec. 11, 2013, of lym-
phoma. Spouse: Kathleen Harley
Aeschliman. Parents: John G. and Viola R.
Aeschliman. Children: Beth Ann Beamer,
Janette Wisseman, Jeffrey; nine grandchil-
dren; five great-grandchildren. Memorial
service: Jan. 3, at Albany Mennonite
Church.

Amstutz, Clifford Wayne, 85, Hesston,
Kan., died Dec. 15, 2013. Spouse: Lois
Blosser Amstutz. Parents: Paul and Esther
Bixler Amstutz. Children: Wendell, Crystal
Oster, C.Paul, Neil, Lynell “Nelly” Fine; 11
grandchildren; five great-grandchildren.
Funeral: Dec. 23 at Hesston Mennonite
Church.

Blanchard, Lorene Wedel, 89, Reedley,
Calif., died Dec. 13, 2013. Spouse: Martin
Blanchard (deceased). Children: John,
William, Karen Blanchard Haney; five
grandchildren; seven great-grandchildren.
Funeral: Dec. 20 at Reedley Cemetery.

Hershberger, Randall J., 54, Wakarusa,
Ind., died unexpectedly Nov. 8, 2013.
Spouse: Marcia Schrock Hershberger. Par-
ents: Kenneth and Virginia Hershberger.
Children: Ellie, Abby. Funeral: Nov. 12 at
Holdeman Mennonite Church, Wakarusa.

Hershberger, Rosa Stauffer, 75,
Elkhart, Ind., died Nov. 30, 2013. Spouse:
Winford G. Hershberger (deceased). Par-
ents: Daniel and Anna Zehr Stauffer. Chil-
dren: Marcella Hershberger, Kent; two
grandchildren. Funeral: Dec. 14 at Hively
Avenue Mennonite Church, Elkhart.

Kilheffer, Mary Ellen Thomas, 86,
Millersville, Pa., died Nov. 19, 2013.
Spouse: John Henry Kilheffer (deceased).
Parents: Christian and Ada Murry Thomas.
Children: Dennis E., J. David, J. Edwin,
Thomas L.; eight grandchildren; four great-
grandchildren. Funeral: Nov. 23 at Willow
Street Mennonite Church, Willow Street,
Pa.

Krehbiel, Corrine Gerber, 100, Reed-
ley, Calif., died Nov. 23, 2013. Spouse:
Arthur Krehbiel (deceased). Children:
David, Lora Monge, Julie Ishiaru, Donna
McBrien. Memorial service: Dec. 7 at Sierra
View Retirement Homes, Reedley.

Marin, Bertha Alice Fast, 86, Dinuba,
Calif., died Nov. 17, 2013. Spouse: Eugene
Marin (deceased). Parents: Bernard and
Justina Fast. Children: Evan, David, Linda;
five grandchildren; four great-grandchil-
dren. Funeral: Nov. 26 at Dopkins Funeral
Chapel, Dinuba.

Martin, Dorothy Leona Troyer, 98,
Kalona, Iowa, and Wellman, Iowa, died
Dec. 17, 2013. Spouse: William E. Martin
(deceased). Children: Bernita Boyts, Carol
Bontrager, Gary, Cheryl Martin-Miller,
Larry; 12 grandchildren; 26 great-grand-
children; one great-great-grandchild. Fu-
neral: Dec. 20 at Wellman Mennonite
Church.

Martin, Valina, 95, St. Jacobs, Ontario,
died Aug. 15, 2013. Parents: Seranus and
Blandina Martin. Funeral: Aug. 18 at Flo-
radale Mennonite Church, Floradale, On-
tario.

McCafferty, Sandra Offenbacker, 64,
Harrisonburg, Va., died Dec. 13, 2013.
Spouse: Roger W. McCafferty. Parents:
Malcolm J. and Thelma Ferrell Offenbacker.
Memorial service: Dec. 17 at Harrisonburg
Mennonite Church.

Metzler, Margaret M. Blough, 98,
Belleville, Pa., died Nov. 21, 2013. Spouse:
Rodd D. Metzler (deceased). Parents: Elmer
J. and Emma J. Speicher Blough. Children:
Ralph, Marvin, Avonelle Peachey, Elmer,
Lois Jane Lehman, Ross David, Ruth Kuhns,
Rhoda Yoder, Shirley Yoder, James, Alvin
Jay, Reba Jean Metzler; 33 grandchildren;
77 great-grandchildren; nine great-great-
grandchildren. Funeral: Nov. 25 at Al-
lensville Mennonite Church, Belleville.

Moser, Donna D., 77, Lowville, N.Y., died
Dec. 12, 2013. Parents: Jacob and Nina
Lehman Moser. Funeral: Dec. 15 at First
Mennonite Church, New Bremen, N.Y.

For the Record is available to members of Mennonite Church USA. Births and marriages appear online at www.themennonite.org.
Obituaries are also published in The Mennonite. Contact Rebecca Helmuth at 800-790-2498 for expanded memorial and photo insertion
options. To submit information, log on to www.themennonite.org and use the “For the Record” button for online forms. You may also sub-
mit information by email, fax or mail: Editor@TheMennonite.org; fax 316-283-0454; 3145 Benham Ave., Suite 4, Elkhart, IN 46517.
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Nofziger, Berneda Wyse, 95, Archbold,
Ohio, died Dec. 6, 2013. Spouse: Dale A.
Nofziger (deceased). Parents: Harry and
Sarah Wyse Wyse. Children: Lorry, Elaine
Schnitkey, Nedra Fredrick, Helen Leu, Lynn;
14 grandchildren; 20 great-grandchildren;
three great-great-grandchildren. Funeral:
Dec. 10 at Zion Mennonite Church, Arch-
bold.

Rheinheimer, Irene Miller, 89, Goshen,
Ind., died Nov. 20, 2013. Spouse: Floyd L.
Rheinheimer (deceased). Parents: Jacob
and Mattie Yoder Miller. Children: Faye
Gonzalez, Anita Yoder, Lowell, Roger, Dou-
glas; 15 grandchildren; 18 great-grandchil-
dren. Funeral: Nov. 23 at College
Mennonite Church, Goshen.

Schwindt, Homer George, 94, St. Ja-
cobs, Ontario, died Oct. 22, 2013. Spouse:
Sylvia Schwindt (deceased). Parents:
Geirge and Marian Schwindt. Child: Larry;
two grandchildren. Funeral: Oct. 26 at Flo-
radale Mennonite Church, Floradale, On-
tario.

Spoonhour, Mary Ellen Brindle, 86,
Chambersburg, Pa., died Dec. 30, 2013.
Spouse: Edgar Lloyd Spoonhour (de-
ceased). Parents: Wilbur and Ruth David
Brindle. Funeral: Jan. 4 at Marion Mennon-
ite Church, Chambersburg.

Stamm, Harold William, 96, Wauseon,
Ohio, died Dec. 7, 2013, of pneumonia.
Spouse: Vesta Miller Stamm (deceased).
Parents: Gustav and Priscilla Stamm. Chil-
dren: Anda Lind, Jan Stamm; six grandchil-
dren; two great-grandchildren. Funeral:
Dec. 12 at Tedrow Mennonite Church,
Wauseon.

Stutzman, W. Dale, 87, Goshen, Ind.,
died Nov. 24, 2013. Spouse: Ethel Miller
Stutzman. Parents: Abraham and Martha
Miller Stutzman. Children: Carmen Thomp-
son, Rose Baldridge, Dexter; six grandchil-
dren; two great-grandchildren. Funeral:
Nov. 30 at College Mennonite Church,
Goshen.

Swartzendruber, Carolyn E. Martin,
77, Goshen, Ind., died Dec. 4, 2013.
Spouse: Sanford C. Swartzenduber. Parents:
Phares D. and Magdalena Miller Martin.
Children: Calvin, Philip C.; six grandchil-
dren. Funeral: Dec. 13 at College Mennon-
ite Church, Goshen.

Thiessen, Trudy, 88, Waterloo, Ontario,
died Jan. 4. Spouse: Abe Thiessen. Children:
Karen, David, Barbara, John; six grandchil-
dren; four great-grandchildren. Memorial
service: Jan. 9 at Waterloo North Mennon-
ite Church.

Voth, Anna Mae Gross, 96, Lititz, Pa.,
died Dec. 14, 2013. Spouse: Arthur Alvin
Voth (deceased). Parents: Melvin and
Laura Bishop Gross. Children: Sandy Horst,
Susan Voth, Cindy Voth; two grandchildren;
one great-grandchild. Funeral: Dec. 20 at
Akron Mennonite Church, Akron, Pa.

Waltner, Catherine “Kay” Ann
Handwerk, 75, Hurley, S.D., died Jan. 3.
Spouse: Larry Waltner. Parents: Joe and
Dorothy Logan Handwerk. Children: Del-
ryn, Marlyn, Charlyn Hay; six grandchil-
dren. Funeral: Jan. 11 at Salem Mennonite
Church, Freeman, S.D.

Weaver, Elizabeth Irene Lehman, 103,
Hesston, Kan., died Nov. 22, 2013. Spouse:
Edwin Weaver (deceased). Parents: Clifford
and Lydia Lehman. Children: Jerry, Carolyn
Esch, Betty Shima; 11 grandchildren; 15
great-grandchildren. Funeral: Dec. 21 at
Whitestone Mennonite Church, Hesston.

Yoder, Priscilla Glick, 82, Belleville, Pa.,
died Nov. 27, 2013. Spouse: H. Glen Yoder.
Funeral: Nov. 30 at Maple Grove Mennon-
ite Church, Belleville.

Zimmerli, Dorothy Patricia Joyner,
86, Telford, Pa., died Oct. 12, 2013. Spouse:
Frederick H. Zimmerli. Parents: Bruce and
Dorothy Dietrich Joyner. Children: Marijane
Zimmerli Lee, Peter, Richard, Mary Zim-
merli. Funeral: Nov. 9 at Franconia Men-
nonite Church, Telford.

Business 
with a 

Marquis Brown, a 
business major and  

a football team 
captain found his 

passion for singing 
in the gospel choir. 

Read the rest of 
his story at 

www.bluffton.edu/
marquis

www.bluffton.edu

Voice
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R E S O U R C E S

Preaching in Hitler’s Shadow: Sermons of Resistance in the
Third Reich, edited by Dean G. Stroud (Eerdmans, 2013, $20), be-
gins with a look at Christian life inside the Third Reich, giving
readers a sense of the dangers pastors faced when they went into
the pulpit. The second part of the book presents 13 well-trans-
lated sermons by various preachers, including Dietrich Bonhoeffer,
Karl Barth, Rudolf Bultmann and others not as well-known.

Living Gift: John’s Jesus in Meditation and Poetry, Art and
Song by Willard Swartley (Evangel Publishing House, 2013, $24)
compiles artistic pieces—poetry, hymn texts and photos of visual
art—that are companions to the biblical text. It coincides with
the start of a new quarter in the Gather ’Round curriculum for
children, published by Brethren Press and MennoMedia.

Branch: A Memoir with Pictures by John L. Ruth (TourMagina-
tion and Mennonite Historians of Eastern Pennsylvania, 2013, $30)
is by a pastor, historian, filmmaker, tour leader and churchman
and includes 210 full-page photos, each introduced with a short
essay on the individuals portrayed, the location and the occasion.

‘Welcome to Iran!’ Christian Encounters with Shia Muslims
by Evelyn and Wallace Shellenberger (iUniverse, 2013, $16.95)

challenges stereotypes of Iranians and shares the authors’ experi-
ences of finding welcome, hospitality and spiritual growth by in-
teracting with people who share a different culture and religion.

The Spiritual Practice of Remembering by Margaret Bendroth
(Eerdmans, 2013, $16) argues that remembering must become
regular spiritual practice, part of the rhythm of our daily lives as
we recognize our world to be, in many ways, a gift from others
who have gone before.

Approaching the End: Eschatological Reflections on Church,
Politics and Life by Stanley Hauerwas (Eerdmans, 2013, $24) ex-
plores the significance of eschatological reflection for helping the
church negotiate the contemporary world.

Inspired: The Holy Spirit and the Mind of Faith by Jack Levison
(Eerdmans, 2013, $24) works to recover the early conception that
the Spirit of God is given to all flesh as part of creation and
pulses in every breath we take.

The Nonviolent God by J. Denny Weaver (Eerdmans, 2013, $25)
challenges long-standing assumptions of divine violence in atone-
ment theology, the violent God pictured in the Old Testament and
the supposed violence of God in Revelation and argues that the
nonviolence of Jesus most truly reflects the character of God.
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C L A S S I F I E D S

Own your own farm/hardware/garden store in the beautiful Finger
Lakes of N.Y. Turnkey profitable business with owner financing
possible. Call today: 585-233-3362.

Arthur Mennonite Church, a Mennonite Church USA-affiliated
church located in the heart of Illinois Amish country, is seeking a
half-time youth leader/ministry team member. Schedule
and salary negotiable. For more information contact: arthurmen-
nonite@yahoo.com.

Columbus Mennonite Church, an active urban congregation,
seeks a half-time pastor of Christian formation committed
to Anabaptist values and theology. Primary responsibilities will in-
clude Christian education, pastoral care and working with small
groups. Mennonite Church USA salary guidelines followed, includ-
ing health insurance. Interested candidates should contact Central
District Conference minister Lois Johns Kaufmann at
confmin@mcusacdc.org.

Franconia Mennonite Church is seeking a part-time music
ministry director for a newly created position. The successful
candidate will have training and experience in vocal and instru-
mental music and be committed to a blended style of worship.
Responsible for providing direction of the entire church music
program to support the message being delivered and lead to an
enhanced Christian worship experience. In coordination with the
pastoral team and worship commission, this individual will pro-
vide leadership, vision and training to the worship teams, oversee
children’s music programs, lead congregational singing and direct
choirs. Hours:  Approx 20 per week.  Salary commensurate with
experience. Send resume to Franconia Mennonite Church, Attn:
Monique Kratz, 613 Harleysville Pike, Telford, PA 18969 or
mkratz@franconiamennonite.org. 

Kauffman Museum, North Newton, Kan., recipient of national
and regional awards, including the 2013 Kansas Museums Associ-
ation Award for Excellence, seeks an interdisciplinary, hands-on
and entrepreneurial full-time director/curator. Will lead a com-
mitted professional staff, board of directors and volunteers at the
Bethel College-affiliated museum, which presents the Mennonite
immigrant story in the context of the land and people of the cen-
tral Great Plains. Nonprofit or teaching experience preferred. Start
date negotiable—June 2014-June 2015. Details and application
information at www.bethelks.edu/kauffman. EOE/AA.

March 10-14, 2014, Amigo Centre will host Transitional Ministry
Training for individuals interested in leading congregations
through a process of preparation for a new chapter of leadership.
Visit tmt.amigocentre.org for additional information, or contact
Amigo Centre at 269-651-2811.

Sunnyslope Mennonite Church, a well-established urban con-
gregation in Phoenix, has an immediate opening for a lead 
pastor. For information, contact Dick Davis at 909-243-5003 or
dickdavis@pacificsouthwest.org.

Landis Communities, Lititz, Pa., seeks vice president of ad-
vancement to oversee planned giving, capital fundraising, ad-
vise the CEO in mission advancement. Bachelor’s degree and
executive leadership experience required. www.landiscommuni-
ties.org.

Advertising space in The Mennonite is available to congregations,
conferences, businesses and churchwide boards and agencies of
Mennonite Church USA. Cost for one-time classified placement is
$1.30 per word, minimum of $30. Display space is also available. 
To place an ad in The Mennonite, call 800-790-2498 and ask for
Rebecca Helmuth, or email advertising@themennonite.org.
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N E W  V O I C E S

I n a column last year I shared my perspectiveof living on the margins of the U.S. Mennonite
experience and was grateful to have met many

of you at the biennial convention in Phoenix.
While there, I realized the metanarrative of mar-
ginalization is one that many Mennonites share in
one way or another, and I believe it’s a gateway
for bridging the Mennonite church and other mar-
ginalized people in our church and society.
I experience stress with the Mennonite church

because I haven’t released the belief that being in
an Anabaptist community is crucial for my per-
sonal growth, beneficial for the faith community
and necessary for engaging and serving a Men-
nonite audience. I’m not currently connected to
an Anabaptist congregation. 
In an effort to expand my understanding and

current place outside the church, I’ve decided to
dedicate my consecutive columns to spotlighting
employed people of color who limit their interac-
tions with Mennonites to the 40-hour work week
from Mennonite Church USA-affiliated agencies
and institutions. I also hope these columns can
benefit Mennonites as a window into their church
from an outsider’s perspective.
Before I ask them questions about their para-

church experience, I’ve decided to lead the way
and answer them myself.
What is your service description?
My interactions with the Mennonite church in

the last two years have been informal and sponta-
neous except for my quarterly article of four
years for The Mennonite. My participation as a
blogger/writer at the convention and in the winter
issue article of Timbrel are my latest contribu-
tions. 
How do you view your work?
It’s a calling. Even through the struggles of

working with this church, I still love the best of
what it has to offer, and I have hope for its areas of
tension and struggle. 
How would you define Mennonites or Men-

nonite culture?
I make a clear distinction between Mennonites

and Anabaptists, and I would more clearly align
myself as Anabaptist theologically. Mennonites
have a Germanic, historical birthplace that con-
nects itself genealogically with a modern group of
people that continue to embody the values of hard
work, service, simplicity, Jesus’ following, peace-

seeking, kingdom politics, community-building
and an Anabaptist faith walk. As their faith calls,
they seek to reach out as Christ would to all those
in need and have historically created agricultural
miracles out of wildernesses. These are remark-
able people willing to sacrifice homeland for the
freedom to be who they are and live according to
their convictions. In the last century, they’ve
opened their doors to outside cultures and are
known recently in broader Christian circles for
their unique perspective on radical, holistic Chris-
tian discipleship. 
What has surprised you about your work

with Mennonites?
From the moment I was invited to ser ve in the

church, I was surprised by the love and opportu-
nities for someone like me—young, person of
color and female—to serve in respected and em-
powering ways. It’s because of this I haven’t
walked away. My Christian experience began in
Evangelical churches, and few offered a place for
women to serve, and fewer consider poverty, race
and economic issues faith imperatives.
What challenges have you met with work-

ing with Mennonites?
Mennonites have gained a great reputation

worldwide on peace/reconciliation issues, and it’s
false to expect the same degree of expertise in in-
terpersonal and church relationships. I had a
steep learning curve, having never been in such a
tightknit community and one that I wasn’t able to
overcome. It’s easier to help others in building
peace, but within, it’s hard work among your own
people, especially with the growing pains of in-
creased diversity of culture and race. I admire the
willingness and effort to continue to push forward
as well as the acknowledgement of when it’s best
to release for the time being. 
Have you considered joining a Mennonite

community outside your service?
I lament that I don’t have a relationship with my

local Mennonite congregation. I do wonder what
the future may hold and if peace and reconciliation
is possible.
Anything else you’d like to add to give us a

peek into your Mennonite experience?
I am a radically different and better person be-

cause of my experiences with Mennonites. I hope
every person I interview for this column can say
the same. 

Questions for Mennonites on the margins

By and about young adults

Janet Trevino-
Elizarraraz lives
in San Antonio,
Texas. She can be
reached at 
alpasofirme@gmail
.com.

I make a clear
distinction 
between
Mennonites
and 
Anabaptists,
and I would
more clearly
align myself
as Anabaptist
theologically. 
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M E D I A C U L T U R E
Reflections on the effect of media and culture on our faith

M any hail the Internet as the ul-
timate democratic tool.
Everyone has a voice and has

access to information and to others
they wouldn’t have otherwise.
But many women are finding the In-

ternet an unsafe place and have experi-
enced terrible abuse and threats for
stating their opinions.
In the January/February issue of Pa-

cific Standard, Amanda Hess exposes
this reality in her article “Women
Aren’t Welcome Here.” 
She begins the article by telling

about receiving messages from a Twit-
ter account set up, it seemed, for the
purpose of making death threats to her.
I cannot recount the entire text

here, but the writer says, “I am 36
years old, I did 12 years for
‘manslaughter,’ I killed a woman, like
you. … Happy to say we live in the
same   state. Im (sic) looking you up, and
when I find you, im going to rape you
and remove your head.”
Hess is a journalist who writes about

sex (among other things). She dialed
911. The police officer who showed up
two hours later didn’t know what Twit-
ter is. But Twitter, for Hess, is where
she spends much of her time.
She offers other examples of abusive

language and threats but notes that
she’s not exceptional. She gives exam-
ples of other women writers who have
been threatened.
And it’s not just professional writers,

she says. “According to a 2005 report
by the Pew Research Center,” she
writes, “women and men have been
logging on in equal numbers since
2000, but the vilest communications
are still disproportionately lobbed at
women.” 
That survey also reported that 5

percent of women who used the Inter-
net said “something happened online”
that led them into “physical danger.”
Another study showed that simply

appearing as a woman online can in-
spire abuse. “In 2006,” Hess writes,

“researchers from the University of
Maryland set up a bunch of fake online
accounts and dispatched them into chat
rooms. Accounts with feminine user-
names incurred an average of 100 sex-
ually explicit or threatening messages a
day. Masculine names received 3.7.”
While there are laws against cyber-

stalking, the Internet is global, and law
enforcement jurisdiction is local. And
the abuse has become so prevalent that
women are often told to ignore it.
But this carries a cost, Hess writes.

“Threats of rape, death and stalking
can overpower our emotional band-
width, take up our time and cost us
money through legal fees, online pro-
tection services and missed wages.”
Police often tell women who’ve re-

ceived threats to go offline, but that has
costs as well “as the Internet becomes
increasingly central to the human expe-
rience,” Hess writes.
Another study found that Internet

harassment is routinely dismissed as
“harmless locker-room talk,” perpetra-
tors as “juvenile pranksters” and vic-
tims as “overly sensitive complainers.”
The justice system, Hess says,

tends to treat Internet threats as less
real and don’t follow up. 
She notes that while American po-

lice forces are overwhelmingly male,
“the technology companies that have
created the architecture of the online
world are, famously, even more so.”
Hess, understandably, is interested

in finding solutions to this problem. It
affects her every day.
But all of us need to be aware of this

alarming situation and look for ways to
make every part of our world, including
the Internet, safe for everyone, partic-
ularly women. 

Gordon Houser is
associate editor of
The Mennonite.

BEST FILMS OF 2013

1. 12 Years a Slave
2. Gravity
3. Her
4. American Hustle
5. All Is Lost
6. Before Midnight
7. Mud
8. Nebraska
9. Stories We Tell
10. Philomena
—Gordon Houser

BEST BOOKS OF 2013

The Luminaries: A Novel by Eleanor
Catton

My Bright Abyss: Meditation of a
Modern Believer by Christian Wiman

The Nonviolent God by J. Denny
Weaver

Someone: A Novel by Alice McDer-
mott

Unapologetic: Why, Despite
Everything, Christianity Can Make
Surprising Emotional Sense by
Francis Spufford—gh

FILM REVIEWS

Her (R) is a captivating film set in the near
future about a lonely writer who develops
an unlikely relationship with his newly pur-
chased operating system that’s designed to
meet his every need. It raises profound
philosophical questions about relation-
ships and technology, about reality, love
and death. The unique premise of a man
falling in love with his operating system
works wonderfully.—gh

American Hustle (R) is a fast-paced
story of a con man, Irving Rosenfeld, who
with his seductive British partner, Sydney
Prosser, is forced to work for a wild FBI
agent, Richie DiMaso, who pushes them
into a world of New Jersey powerbrokers
and mafia. Based on a scandal from the
1970s, this film’s script is intelligent, funny
and surprising, and the cast is superb.—gh

Is the Internet unsafe for women?
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situations in mind, but by bringing up
such examples as justifications for
aborting the child, she raises the same
challenge that the pacifist is often con-
fronted with in questions like, “What
about such-and-such a tyrant?” or,
“What if someone broke in and at-
tacked your family?” If our response to
such questions indicates that violence
is never the answer, this conviction
should hold for every situation.  
Let us think of an unwanted or crisis

pregnancy as a conflict situation that
calls for a creative and nonviolent reso-
lution rather than continuing the cycle
of violence. As believers in total nonvi-
olence, Mennonites should find a natu-
ral home in the consistent life ethic.
—Julia Smucker, Tempe, Ariz.

MennoMedia statement coverage
I would like to express my gratitude for
MennoMedia's statement in future
publications of books by John Howard
Yoder, and your coverage of it.—Carol
Rose, Chicago

Grateful for cover story
Thanks for the excellent article and
challenging story of Femi Hollinger-
Janzen (January).—Wilma Shank,
Goshen, Ind.

I just read the article and want to say
you did a fantastic job on it. I appreciate
you getting my story out there.—Femi
Hollinger-Janzen

White privilege still exists
Thank you for printing “White Spiritual
and Racial Formation” by Tobin Miller
Shearer (December 2013), keeping the
church aware that there is more work
to be accomplished in racial under-
standing that leads us to action.
When I was more directly involved

in interracial work, “white privilege”
was not a part of our vocabulary, al-
though the practice was very evident.
The term “white privilege” is/may be
misunderstood by many, as there are
many white people also suffering from
unemployment and living in poverty. 

In the 1960s, I and three other
men—a Presbyterian pastor, a Men-
nonite writer and a Rabbi—traveled to
Hattiesburg, Miss., to assist in voter
registration work. The Rabbi vowed to
use only restrooms designated for “col-
ored.” When he found there was never
paper in the “colored” restroom, he
went into the “Men’s Room”—saved
for white males—and took the paper
supplies from there to the “colored”
restroom. 
Maybe it was a small thing, but did

you, as a white person, ever suffer the
humiliation of consistently not finding
the convenience of paper supplies in
the public rest room?
That is white privilege. According to

Tobin’s article, white privilege is very
much alive today.
Why use such a seemingly small il-

lustration to confront such a large prob-
lem? According to Jesus, the sparrow,
grass, mustard seed and grain of wheat
give us the understanding to confront
all problems.—Lyn Hershey, Payette,
Idaho 

Thanks for sharing our story
Thank you so much for writing the arti-
cle on our story for The Mennonite
(“Ephrata Couple Honors Baby’s
Death,” January). I thought the article
was well written.—Janae Hostetter,
Ephrata, Pa.

Congratulations to Anna Groff
I just learned that your have been ap-
pointed interim editor of The Menno -
nite. Congratulations. The board made
a good choice; all the best as you begin
the new role in 2014. As someone who
is interested in the future of church
publications, I will be very interested
to see what changes you bring to the
magazine over the next couple of
years.—John Longhurst, Winnipeg,
Manitoba

Congratulations. You have hung in
there and are ready to fill this impor-
tant role. I am very excited for you and
thrilled to say “you used to work in our
office.” You will do well, but these are

certainly trying times.—Melodie M.
Davis, Harrisonburg, Va.

Congratulations on your new appoint-
ment as interim editor of The Menno -
nite. I know you will do a good job. You
have a good track record with the pub-
lication. I wish you well and want you
to know I will be one of your loyal read-
ers.—J. Lorne Peachey, Scottdale, Pa.

Just a note wishing you well as you
step into the interim editor/CEO role
for The Mennonite. You were being
groomed for this role for a number of
years. I trust you find the work fulfill-
ing as you give leadership during this
time of transition.—Warren Tyson,
Lancaster, Pa.

I just received TMail and was ab-
solutely thrilled that you have been
named as interim editor for The Men-
nonite. May God give you much wis-
dom, creativity and courage as you take
on this role. I know you will do well.
Blessings to you.—Lil Goertzen, Win-
nipeg, Manitoba

I am sending you congratulations on
being appointed interim editor. I don’t
have any trouble seeing the threads
that pull through from your earlier
years to now—interest and skills in
communication, writing, church, inter-
sections of faith and life, and now man-
agement. And someday I will be
interested to hear your own reflections
on what has brought you to this
place.—Dorcas Lehman, Leola, Pa.

I’m delighted that you will be the in-
terim editor for The Mennonite. I think
you will do a great job.—Rhoda Keener,
Shippensburg, Pa.

I wanted to congratulate you in your
appointment as the interim editor for
The Mennonite. I look forward to work-
ing with you. Blessings.—Carlos
Romero, Goshen, Ind.

(Continued from page 5)
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Discerning God’s will together

Ervin Stutzman
is executive 
director of 
Mennonite Church
USA.

 Do not conform to the pattern of this world but be
transformed by the renewing of your mind. Then
you will be able to test and approve what God’s will
is—his good, pleasing and perfect will.—Romans
12:2 TNIV

And this is my prayer: that your love may abound
more and more in knowledge and depth of insight,
so that you may be able to discern what is best and
may be pure and blameless for the day of Christ,
filled with the fruit of righteousness that comes
through Jesus Christ, to the glory and praise of
God.—Philippians 1:9-11 TNIV

D eep in my heart, there’s nothing that I
want more than to know God’s will for my
life—God’s good, pleasing and perfect will,

as the Apostle Paul described it to the Romans. 
As executive director of Mennonite Church

USA, I have the same longing for our whole
church. With Paul, I’m praying that our love as a
church may grow in knowledge and depth of in-
sight, so that we, too, may be able to discern and
pursue God’s best in our world today.
Discernment is an essential calling for the

church. Paul Lederach wrote: “Christians are to
discern because they are living under God, who is
also discerning. God’s discernment and Christian
discernment are to coincide. Christians are to live
so that they are approved now and also in the
judgment.” 
J. Lawrence Burkholder, former president of

Goshen (Ind.) College, said that the hardest ques-
tion a church can ask itself is how it can know the
will of God in relationship to the world of today. In
his mind, “discernment is the clue to New Testa-
ment ethics.” They would look at an event in his-
tory and they would ask themselves as a
community under the Holy Spirit, “What is the
meaning of this? Is it good or bad? Is it for Christ
or against Christ?” In contemporary language,
one might call this an “exegesis of the situation.”
How did the church go about this kind of dis-

cernment? 
Calvin Redekop described discernment as three

primary activities: (1) It engages in deep and in-
tense study of what the Scriptures and the Spirit
of Christ command and demand its followers to

do. (2) It analyzes the sources and meaning of
God’s Word in terms of its original meanings and
what they are saying today. (3) It is concerned
about defining the nature of Christian life and obe-
dience in contemporary terms. 
The three scholar-leaders I’ve cited spent much

of their lifetime helping their generation become
a more discerning community. That endeavor is
just as relevant today. 
In that vein, I will cite two current theological

educators. Michael King, dean at Eastern Men-
nonite Seminary, Harrisonburg, Va., recently de-
fined discernment as “involving the community of
believers gathered in Jesus’ name around Scrip-
ture in the presence of the Holy Spirit to find its
way through the pressing, complex and some-
times divisive issues of a given context.” 
And Sara Wenger Shenk, president of Anabap-

tist Mennonite Biblical Seminary, Elkhart, Ind.,
recently wrote about communal discernment:
“Despite many failures, we continue to hold up
this glowing vision because we believe that we’re
really onto something. We believe that to seek a
common mind within a shared conversation (for
the purpose of a more unified witness) is not only
a worthy goal but the very heartbeat of God’s rec-
onciling mission in the world.” 

That’s the heart of our vision for Mennonite
Church USA—a longing for God’s healing and
hope to flow through us to the world. 
And that’s the hope with which I published a

book by the same name as this column, at the in-
vitation of Michael King as publisher for Cascadia
Publishing House. 
May God enable us all to better understand

God’s will as we engage in communal discern-
ment, a core commitment of a faithful church. 

Discernment is an essential calling for the church. 
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Anna Groff

F R O M  T H E  E D I T O R

C ould 2014 be the year of young leaders in
Mennonite Church USA? It looks that way
according to the many Mennonite-related

press releases and announcements this past year. 
In 2014, Aaron Kauffman, 35, becomes the ex-

ecutive director of Virginia Mennonite Missions.
Sarah Thompson, 30, will lead Christian Peace-
maker Teams. Jenna Liechty Martin, 28, will di-
rect Camp Friedenswald in Cassopolis, Mich. 
These follow directors a good decade or two

older. They join a growing list of leaders under the
age of 40 in our denomination. See page 34 for a
news story on this trend.
As an editorial staff, we look forward to featur-

ing some of these individuals as writers in 2014 in
our Leadership column. We hope this offers a
place for them to introduce themselves, share
their visions and begin conversations related to
their work with our readers.
Back in 2011, blogger Tim Nafziger wrote on

our website: “Naming of gifts among young peo-
ple is much overlooked in our churches. We forget
that calling out the gifts of the new generation is a
critical part of what it means to be community to
one another.”

Several years later, I sense a shift not only to
naming these gifts but an openness to trust young
people to carry considerable responsibility.
This does not come without risk and possible

discomfort. In 2013, New Voices columnist Peter
Epp noted that “our society is going through a

major shift in its attitudes toward many things, es-
pecially religion, and that Millennials (those born
after 1980) have some major differences from
Baby Boomers.” 
Navigating these changes will require grace

from all involved.
On a personal note, I am deeply honored to join

these aforementioned leaders as I take on the po-
sition of interim editor for The Mennonite, begin-
ning this month. 
I want to thank the board of directors of The

Mennonite, Inc., for its faith in my leadership. I
also extend my gratitude in advance for the pa-
tience and encouragement they will demonstrate
to me in coming months.
One of the most exciting aspects of my new

role is spearheading a new website, which we
hope to launch later this year. In this sense, my
role with The Mennonite comes full circle. In
2006, I was hired as a part-time, temporary em-
ployee with the main responsibility of working on
a new digital presence. 
About seven years later, I revisit this type of

project with a greater sense of urgency, as The
Mennonite’s web presence carries more signifi-
cance than ever—both in terms of serving the de-
nomination and as a sustainable business model
for The Mennonite, Inc.
Finally, I am overwhelmingly thankful for for-

mer editor Everett J. Thomas’ mentorship over
these past years. Thomas will continue his rela-
tionship with The Mennonite in his role as editor
emeritus. 
I will work from my home office in Tucson,

Ariz., while making regular trips to Elkhart, Ind.,
and other locations. 
I look forward to continuing to connect with

readers across the country, and I invite your feed-
back and suggestions. 
I wish all the best to these new leaders and

blessings in this new year.—ag

Year of young leaders

These leaders follow directors a good decade or two
older. They join a growing list of leaders under the age
of 40 in our denomination. 


