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Memories of Selma marches
I was very pleased with “Memories of
the Selma Marches 50 Years Ago”
(March) and thought it read very well. I
was also glad you could use the photo I
sent you. Thanks for writing the article
and for giving both Vic Stoltzfus’ family
and my (J. Lawrence Burkholder’s)
family the honor of having our fathers’
stories told in this way.—Myrna
Burkholder, Goshen, Ind.

I add my word of appreciation to
Myrna’s praise for your work with the
Selma experiences. If my dear friend J.
Lawrence were alive, he would also say
his thanks to you. He was often a step
ahead and did not hesitate to learn from
life as well as books.—Vic Stoltzfus,
Goshen, Ind.

Thank you for the article about Selma.
I am so glad for the account of Vic
Stoltzfus’ participation. Our children
and grandchildren can be proud of the
convictions of their grandparents.
—Janet Friesen, Chicago

Thanks for letter
Thanks to Mark Krehbiel for his re-
markable and sensitive letter (Febru-
ary). I found there the recognition of
pain and sympathy for those who were
scarred yet a wonderful reminder of
Jesus’ redeeming grace and forgive-
ness.—Wilma Shank, Goshen, Ind.

Questions being born gay
I affirm Brent A. Koehn’s assertion (in
“Two Glimpses of Truth,” Letters, Feb-
ruary) that “the body of a man and the
body of a woman are designed for each
other. God has created the complemen-
tarity of maleness and femaleness.” 
But I question the concept that

“some people are born gay.” First, does
“born gay” mean “designed by God to
be gay” or simply “have a predisposi-
tion toward same-sex attraction”? That
makes a significant difference in what
we do with that statement. 
Science has not been able to support

the “gay gene” theory, and the best re-
search indicates that same-sex attrac-
tion is likely the result of several
factors that may include early child-
hood sexual experiences, personality,
gifting that is typically associated with
the opposite gender, sexual abuse
and/or various factors from one’s home
life. 
Is anyone asking if those who strug-

gle with substance abuse, gluttony, pe-
dophilia and kleptomania are born that
way? If it is determined that they are,
what are the implications of that? 
We live in a fallen world but need

not condone or encourage the free ex-
pression of our sin nature. Rather, the
church needs to offer hope and healing
to everyone regardless of our strug-
gle.—Larry Diener, Franconia, Pa.

We think we know more than we do
Re “We Think We Know More Than
We Do” (Miscellany, February): I do
know that in the corporate world it is
unpopular to say, “I don’t know.” It can
actually be toxic to one’s career. If you
are going to use the term “I don’t
know,” you’d better follow it with, “but
I will go find the answer.” 
I had a lesson in the first month of

my professional career. I asked my en-
gineering manager a technical ques-
tion. After a 30-minute non-answer
that ended with “and we all need to be
team players,” I realized there are peo-
ple in this world who will never say, “I
don’t know.” I have learned to have
great respect for those who are bold

This publication welcomes your letters, 
either about our content or about issues
facing the Mennonite Church USA.
Please keep your letter brief—one or two
paragraphs—and about one subject only.
We reserve the right to edit for length
and clarity. Publication is also subject to
space limitations. Email to 
letters@themennonite.org or mail to 
Letters, The Mennonite, 3145 Benham
Ave., Suite 4, Elkhart, IN 46517. Please
include your name and address. We will
not print letters sent anonymously,
though we may withhold names at our
discretion.—Editors
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enough to say, “I don’t know.” 
I often wonder if there are modern-

day pressures that drive us to be this
way? A recent metric showed that I
will handle more information in one
year than my grandfather would have
handled in an entire 30-year career in a
similar field of work. How often do we
hear that a person has forgotten more
about a subject than many of us will
ever know? Knowledge is power. 
If we are looking for leaders, do we

want pensive people who are unsure of
themselves? Likewise, If we desire to
lead, do we not feel we must “know
what we are talking about?” Think
about who we consider leaders in
today’s world—leaders of industry,
spiritual leaders, politicians. Do we cre-
ate our own monsters by wanting to
believe everything they say? This is
the easy way out. It gives us the illu-
sion we can blindly follow without
thinking and discerning for ourselves. I
direct you to Ecclesiastes 7, especially
like verse 21: “Do not pay attention to
every word people say, or you may hear
your servant cursing you.”
This sounds like an age-old issue.

—Lyle Burkholder, Topeka Kan.

Shared identity and shared purpose
Thank you for David Brubaker’s wise

and much-needed article “Shared Iden-
tity and Shared Purpose” (News Analy-
sis, March). The first 43 pages of that
issue were not very encouraging, but
you saved the best for pages 44-46.
David has served Christ and the

church well, working in and walking
through the pits of some ugly conflicts
across the church. His understandings
and perspective are both valuable and
effective.
I hope we will hear and heed his

counsel as we muddle through this
mess.—Robert Hartzler, Wayland, Iowa

Gnats or camels?
Might Jesus say to us what he said to
the Pharisees: “You strain out a gnat
and swallow a camel” (Matthew
23:24)? While we get uptight about ap-
propriate use of the sexual desires God
gave us, we give little or no attention
to our part in drone attacks that bring
bloody death to children and other in-
nocent people. Amen to Daniel Riehl’s
call (Letters, February) for distinguish-
ing the gnats from the camels.—Ray
Elvin Horst, Harrisonburg, Va.

I agree with the letter by Daniel Riehl
(February). After over 20 years of
church work in both Canada and the
United States, I had the same ques-

tions and came to the following conclu-
sion: The sin in the sexuality agenda is
the infatuation along with the amount
of time, energy and resources the
church has put toward this agenda.
Meanwhile the powers that be are
laughing with joy as the church seem-
ingly ignores wealth imbalance,
poverty and militarization. Never mind
that the unity of the body is being dis-
mantled by this one agenda.
Jesus must be weeping.—Brad

Reimer, Fannystelle, Manitoba

Identity crisis
I can understand exactly what Sara
Regier was saying when she said she
suffered an identity crisis when they
moved back to the United States
(“Midwife of Friendships in Global Mis-
sion,” March). 
I was in Nepal for a much shorter

time and still have difficulty getting ex-
cited about first world problems. And
people at my church also say, “Isn’t it
good to be home?” No, I want to
scream. 
I wish missions would do as much to

help missionaries return to the United
States as they do in preparing them to
go overseas. After our first term with
Mennonite Central Committee, we
(Continued on page 54)              

I N  T H I S  I S S U E

T his month we celebrate Jesus’
death and resurrection. In our
cover story (page 12), Shannon

W. Dycus, co-pastor of First Mennon-
ite Church in Indianapolis, calls us to
see and tell the whole story of
Christ’s suffering and resurrection.
Our series of Bible studies based

on the key Scripture text for KC2015,
Mennonite Church USA’s convention
this summer, continues (page 15)
with reflections by Stephen Penner
and Byron Pellecer.
Betsy Headrick McCrae’s “Church

Salad” (page 18) reflects on verses in
Romans that call us to welcome one
another in spite of our differences.

Mennonite evangelist Myron
Augsburger (page 21) writes about
the wonder of forgiving grace and
what it costs God.
In “The Liberal Litany” (page 24),

Levi Miller calls for giving greater
priority to Scripture and tradition
than to tolerance and innovation.
In “Room at the Table” (page 28),

George Dupuy recounts his decision
to repent of his decision to not talk
about his disagreement with church
teaching on LGBT issues. 
In his Grace and Truth column

(page 8), Isaac Villegas remembers
his grandmother’s hospitality and
says “salvation looks like a meal.”

In Leadership (page 30), Glen
Guyton counsels discernment with
social media: Use it with care.
In Opinion (page 31), Ryan

Ahlgrim looks at the various ways
Christians have defined marriage and
calls for a common-sense approach.
In News Analysis (page 44), Kate-

rina Friesen and Sheri Hostetler
present a discipleship approach to
climate change.
The Editorial (page 56) says that

“Jesus is complex and often gets to
the heart of things in uncomfortable
ways.” Jesus, who suffered the agony
of the cross and the joy of resurrec-
tion, asks us to follow.—Editor
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Goshen passes sundown
town resolution 
GOSHEN, Ind.—The Goshen City
Council passed a sundown town resolu-
tion 6-0 during its meeting March 17.
Goshen thus formally acknowledges
that it once systematically excluded
people of different racial and cultural
backgrounds.
The resolution also calls for the

city’s commitment to work for equality
and justice for all through advocacy. 
The city council took a vote on the

resolution after an hour-long public dis-
cussion, in which residents shared sto-
ries and thoughts in support and
against passing the resolution.
The resolution was introduced at the

Community Relations Commission in
November 2014 by Dan Shenk and Lee
Roy Berry, the two local residents who
wrote the first draft. Both men are
Mennonites. The CRC worked on the
resolution for five months and passed it
during its March 10 meeting. 
Daniel Grimes, a former council-

man, said: “When I first moved to
Goshen a little over 20 years ago, many
local people looked at me funny when I
told them I lived in Goshen. Any
African American from the area my age
or older will tell you that they knew
Goshen was not a place to be after a
certain hour.”
James Loewen, a history professor

and author of Sundown Towns: A Hid-
den Dimension of American Racism,
partially inspired Shenk to contact
Berry and draft a resolution. 
In an interview March 13, Loewen

said that if Goshen admits and apolo-
gizes for its past, there’s a third step it
must take. “Goshen needs to take
steps to hire black teachers, black po-
lice officers and even garbage collec-
tors and to house them in the city,” he
said. “When it does this it has truly
transcended its white supremacist
past.”—The Elkhart Truth

Lois Voran, 88, mission
worker to Japan, dies
HAMPTON, Va.—Lois June (Geiger)
Voran, 88, of Newton, Kan., a dedicated

champion for the Mennonite Church in
Japan, died Dec. 15, 2014. 

Voran and Peter
Voran, her husband,
served 30 years in Japan
as missionaries with the
Commission on Over-
seas Mission of the
General Conference

Mennonite Church, a predecessor
agency of Mennonite Mission Network.
They served from 1951-1971, 1978-
1987 and 1994-1995 and were among
the first small group that began COM’s
work in Japan.
Voran helped establish and

strengthen the Japan Mennonite Chris-
tian Church Conference in Kyushu and
engaged in many different ministries.
For several years after returning to the
United States, she maintained contact
with Japanese church leaders and
members, offering encouragement.

Upon returning from service in
Japan, Voran and her husband served
six years at First Mennonite Church in
Pretty Prairie, Kan., and in several in-
terim pastorates after retiring. The Vo-
rans lived at Kidron Bethel Village in
North Newton, Kan., since July 1991
and attended Shalom Mennonite
Church in Newton.
Voran was born June 23, 1926, near

Pandora, Ohio. She graduated from
Grace Bible Institute in Omaha, Neb.
—Mennonite Mission Network

Larry Kehler, Canadian
Mennonite leader, dies
Winnipeg, Manitoba—Larry Kehler, 81,
a longtime leader among Canadian
Mennonites, died March 3.
Kehler was a journalist with a keen

interest in Mennonite history and a
commitment to service. He served in a
variety of roles including pastor, editor
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Exhibit presents artifacts from six collections
Doug Hostetter, who donated Vietnam peace posters to the Mennonite Historical Li-
brary collection, is shown with Vietnamese refugees who were members of the Bam-
boo Crafts project that he organized during his voluntary service in Tam Ky, Vietnam,
1966-69. The sign reads: “The Vietnam Christian Service Bamboo Cooperative First
Anniversary.” A new exhibit, “Collections in the Collection: Mennonite, Amish, Hut-
terite,” opened at Goshen (Ind.) College on March 15 and will continue through July
30. Six collectors, whose objects are a significant part of the 3,000 museum items in
the Mennonite Historical Library collection at Goshen College, are represented in the
exhibit by items selected from their varied collections.—Goshen College

News from the Mennonite world
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—compiled by Gordon Houser

of The Mennonite (the General Confer-
ence Mennonite Church predecessor to
this magazine), general secretary of the
Conference of Mennonites in Canada
(predecessor to Mennonite Church
Canada) and secretary for Asia and
northern Mexico for the Commission
on Overseas Mission (COM, predeces-
sor to Mennonite Church Canada Wit-
ness).
Like leaders before and after him,

Kehler addressed various tensions dur-
ing his leadership of the wider church.
“The unity of God’s people is a testi-
mony to the world,” he said at a gather-
ing of six general secretaries in 2009.
—Mennonite Church Canada

40th anniversary More-
with-Less Cookbook
planned for 2016
HARRISONBURG, Va. and KITCH-
ENER, Ontario—A new 40th anniver-
sary edition of the bestselling
More-with-Less Cookbook by Doris
Janzen Longacre is planned for 2016.
The cookbook was originally con-

ceived by Mennonite Central Commit-
tee and then staff member Janzen
Longacre to address world hunger con-
cerns by encouraging MCC’s con-
stituents to reduce their food
consumption by 10 percent. The book
offered recipes using less meat and
fewer environmental resources before
that concept became trendy, and it
quickly became a landmark book cap-
turing interest far beyond Mennonites.

The new edition will include color
food photography, updated nutritional
information, revised recipes based on
current knowledge, as well as other
revisions.
Rachel Marie Stone, author of Eat

With Joy: Redeeming God’s Gift of Food,
will manage the revision, working with
an advisory group including a dietitian,
representatives from MCC and Ten
Thousand Villages and other users. 
Readers are invited to help with

recipe selection for the new edition
through a survey open until April 15.
All who complete the survey will re-
ceive a 30 percent discount code for
use when the new edition comes out.
The survey is available at surveymon-
key.com/s/MWL40.—MennoMedia

EMM hires new 
discipleship trainer
SALUNGA, Pa.—Angie Breneman
began serving as discipleship trainer at

Eastern Mennonite Mis-
sions on March 2.
Breneman will work at
equipping congregations
in discipleship and mis-
sion, with a special focus
on youth and young
adults. She will also co-

ordinate pre-field orientation, training,
and post-field de-briefing for short-
term workers. 
Breneman served on a 2000-01 YES

team to Southeast Asia and on a 2004
GO! assignment to Morocco. Later she

served as a mission intern and then
transitioned into a long-term assign-
ment in Southeast Asia.
A native of Elizabethtown, Pa.,

Breneman has a bachelor’s degree in
social work from Millersville Univer-
sity, Millersville, Pa. She is a member
of West End Mennonite Fellowship in
Lancaster, Pa.—EMM

Plain communities and
individuals participate in
bipolar disorder research
The National Institutes of Health is
working to identify genes that con-
tribute to bipolar disorder (or manic-
depressive disorder). Its collaboration
with the Plain Communities in almost
20 states is progressing well, says Joan
Mallinger of NIH. “As more and more
people sign up for this study, we expect
that the important portions of the chro-
mosomes will become more and more
clear,” she says. 
NIH acknowledges every Plain indi-

vidual and family that has contributed
to its work, having worked with more
than 200 individuals. NIH requests
names of people struggling with mental
illness who might participate in this
study. Call 866-644-4363 and note
there is no travel involved. Family
members will be compensated for their
time and inconvenience.—NIH

Chapel dedicated at Pine
Street Health Services
NEWTON, Kan.—The Chapel of Heal-
ing and Hope at Pine Street Health
Services in Newton was dedicated Feb.
26. Jessie Kaye, Prairie View president
and CEO, reviewed the values shared
by Prairie View, the Health Ministries
Clinic and the Harvey County Health
Department and described briefly the
history and establishment of Pine
Street Health Services.
Dorothy Nickel Friesen, a member

of Prairie View’s board of directors and
a retired Mennonite pastor, offered a
prayer of dedication. She was one of
those instrumental in raising funds for
the chapel’s furnishings.—Prairie View,
Inc.
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YAWP! returns
The editorial board of the
reincarnated Bethel College
(North Newton, Kan.) literary
magazine YAWP! and collab-
orator Rachel Epp Buller of
the Bethel art department
gather last fall. From left are
Ally Shoup, Siobhán Scarry,
Katie Schmidt, Jessie Pohl,
Epp Buller and Will Shoup
(missing is Terra Scott).
—Bethel College
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The kin-dom of mi abuelita
The Lord of hosts will make for all peoples a feast of
rich food. … This is the Lord for whom we have
waited; let us be glad and rejoice in his salvation.
—Isaiah 25:6, 9

W hen the prophet talks about life with
God, he describes a table with delicious
food. Salvation is a meal, an abundant

feast, where people from everywhere eat and
drink as they form relationships and deepen
friendships. That’s what salvation looks like, Isa-
iah declares. God’s kingdom looks like chairs
crowded around a table, plates and bowls piled
with food.
When I was a kid and vis-

ited my grandmother, she al-
ways had a pot on the stove,
cooking chicken for her
arroz con pollo. I’d show up
in the afternoon with my sis-
ter, and my grandma would
offer us arroz con pollo. I’d
show up in the evening with
my cousins, and she would
serve us arroz con pollo before we went out for
the night. When I was at her house, more often
than not someone would stop by, and she would
insist that they sit down for a bowl of arroz con
pollo.
“The Lord of hosts will make for all peoples a

feast”—when Isaiah describes salvation as a meal,
I think of mi abuelita, my grandmother, who al-
ways had a pot on the stove, ready to add another
guest at her table. If the kingdom is like a feast,
and if the Lord is the host of that heavenly meal,
then God is like mi abuelita with her arroz con
pollo. God is like my grandmother, waiting for an-
other visitor to pull up a chair at her table. “Mi
casa es su casa,” she would say. My house is your
house. 

Her table was a glimpse of “the kin-dom of
God,” as the mujerista theologian Ada María Isasi-
Díaz puts it. In her book En La Lucha, Isasi-Díaz
describes la comunidad de fe as la familia de Dios,
the community of faith as the family of God,
where we are all kin, part of God’s “kin-dom.”
“For us Latinas,” Isasi-Díaz explains, “salva-

tion refers to having a relationship with God, a re-
lationship that does not exist if we do not love our
neighbor.” God’s kin-dom looks like my grand-
mother’s house—a house where there is always

room around the kitchen table for another neigh-
bor, another stranger, another guest, as God ex-
pands our vision for who are our kin, for who
belongs in the household, for who can be served a
bowl of arroz con pollo. 
Salvation looks like my grandmother’s table,

where we learn how to belong to one another,
where we learn how to love each other, where we
can look around the Communion table and catch
“eschatological glimpses, part of the unfolding of
the kin-dom,” as Isasi-Díaz puts it. To be together
as a church is the gift of salvation. To fellowship
together is a glimpse of the kin-dom of God. To

commune at the Lord’s
Table is to live into Isaiah’s
prophecy: “The Lord of
hosts will make for all peo-
ples a feast of rich food. …
Let us be glad and rejoice in
his salvation.” Salvation
looks like a meal, an unend-
ing Communion feast, pre-
pared by God for us, all of us.
When I teach seminary

classes in prison, we always end the semester
with a meal. My students from Duke Divinity
School bring the food: casseroles and collard
greens, potato salad and fried chicken, pies and
cupcakes, lemonade and sweet tea. The incarcer-
ated students call it “the last supper.” Around the
table in the cider-block classroom, we talk and
laugh and eat. None of us wants the meal to end,
because we know we won’t see each other again.
We want to hang onto our friendship, to dwell in
the love flowing among us, God’s love—a taste of
salvation, the ever-unfolding kin-dom of God.
“The Lord of hosts will make for all peoples a
feast of rich food,” Isaiah declared. “Let us be glad
and rejoice in his salvation.”

Every Easter my congregation celebrates
Communion with a potluck meal. If mi abuelita
was in charge, she’d bring a steaming pot of arroz
con pollo, enough for everyone, and she’d insist
that you be there, too, even though she doesn’t
know you, and I’m sure she’d figure out a way to
get that prison warden to let my locked-up friends
join us. That’s the kind of meal promised by God.
To feast at that table would be to taste salvation—
grandma’s arroz con pollo, my friends in prison,
you and whoever you could persuade to join us.

A word from pastors

Salvation looks like a meal,
an unending Communion
feast, prepared by God for

us, all of us.

Isaac Villegas 
is pastor of Chapel
Hill (N.C.) 
Menno nite 
Fellowship and
serves on the 
Executive Board of 
Mennonite Church
USA.
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A victory for COs in Colombia

O n March 16, 2013, Jhonatan David Vargas
Becerra was detained by military officials
and forcibly conscripted into the 28th Bat-

talion of the Colombian National Army in Puerto
Carreño. As a follower of Jesus, Becerra had come
to the conviction that he could not participate in
the violence that was tearing his country apart. So
he refused to join any of the many armed groups
in Colombia, including the country’s own military. 
Theoretically, in 2009, Colombian courts ac-

knowledged conscientious objection as a funda-
mental right. The military, however, has routinely
refused to grant COs due process in making their
appeal. At the same time, they continue to carry
out illegal roundups of young men in poorer com-
munities for military service. Meanwhile, a
shadow system of payments and fines allows
many middle- and upper-class Colombians to
avoid compulsory military service.

Three months after his forced induction
into the army, Becerra received several days of
home leave and refused to return to his battalion
until the Colombian Constitutional Court ruled on
his request to be granted CO status. The army,
however, declared him to be “absent without
leave.” On Sept. 4, 2014, Becerra, an engineering
student, was arrested near the University of San-
tander and sent to a military prison. 
For more than 20 years, Justapaz—a Menno -

nite organization in Colombia committed to peace-
making, justice and nonviolent action—has been
addressing issues related to militarization in
Colombia, particularly the question of conscien-
tious objection. In addition to educational cam-
paigns, public demonstrations and lobbying,
Justapaz has provided spiritual support and legal
counsel to many young men seeking recognition
for their religious objections to military service. 
In a recent case before the Constitutional

Court of Colombia, Reinaldo Aguirre, a young
conscientious objector supported by Justapaz, tes-
tified that “as followers of Jesus of Nazareth, we
oppose military or armed service because it is in-
compatible with the teachings and examples of
Jesus Christ.” 
“We owe our absolute loyalty,” Aguirre contin-

ued, “not to a nation or a state or government but
to the Son of God, who teaches us to love our en-
emies, to do good to those who mistreat us and to
pray for those who wish us to do harm.”
In January, the Constitutional Court ruled in

favor of Aguirre, ordering the National Office of
Recruitment to acknowledge the right of consci-
entious objectors, to publish a booklet describing
those rights, to cease the practice of arbitrary de-
tention and to resolve applications for CO status
within 15 days.

This decision by the Colombian court is
cause for rejoicing. Decades of hard work by
Justapaz and other groups have helped nudge a
highly militarized culture toward peace while
bearing witness to the gospel and the teachings of
Jesus as the deepest source of that peace. The de-
cision should also come as encouraging news to
those churches and groups in South Korea who
continue to advocate on behalf of the nearly 700
young men who are sent to jail each year for their
refusal to serve in the military on the basis of the
religious convictions. During the past year, the In-
stitute for the Study of Global Anabaptism worked
with Justapaz to organize a global letter-writing
campaign in support of Sang-Min Lee, a young
South Korean CO associated with the Grace and
Peace Mennonite Church, who is serving an 18-
month jail sentence (see October issue). Dozens
of people and congregations from around the
world are participating in this effort. In the face of
challenging circumstances, change can happen.
But as I followed the story of the struggle for

conscientious objection in Colombia, I have also
been moved by another significant detail—neither
Becerra nor Aguirre are Mennonites. Becerra is a
member of a Foursquare Gospel church, while
Aguirre worships with Manantial de Vida Eterna,
a Pentecostal megachurch in Bogotá. And most of
the imprisoned COs in South Korea are Jehovah’s
Witnesses. Whatever form it takes—compassion
for the poor, reconciliation between victims and
offender, disrupting cycles of violence, preaching
the good news of salvation or advocating on behalf
of conscientious objectors—a commitment to the
gospel of peace is not a “Mennonite” distinctive.
These are the fruits of the Spirit at work in the
lives of ordinary Christians from all denomina-
tional traditions, in cultures all around the world. 
I thank God for the witness of the Mennonite

church in Colombia, for the work of Justapaz, for
the ruling of the Constitutional Court, for the
faithful testimony of Jhonatan David Vargas Be-
cerra and Reinaldo Aguirre and for ordinary
Christians around the world whose lives have
been transformed by the Prince of Peace. 

John D. Roth 
is professor of
history at Goshen
(Ind.) College, direc-
tor of the Institute
for the Study of
Global Anabaptism
and editor of 
Mennonite
Quarterly Review.
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M I S C E L L A N Y
Items of interest from the broader church and world

Pontius’ Puddle                                                                                                      Joel Kauffmann

©
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Rigged economics of race in America

T wo inequalities in America have been part of the public conver-
sation in the past few years—economic and racial—though little
progress has been made in addressing these problems.

As Kathleen Geier points out in her article “Inequality in Black and
White” (Pacific Standard, March/April), these conversations, though
often kept separate, “are closely intertwined.”
“The economic trends that have battered Americans,” she writes,

“have been exceptionally hard on African Americans, making them
perhaps the truest face of economic inequality.”
We often think of racism in terms of offensive speech, but where it

especially hurts people is in the economic sphere.
Blacks are nearly three times as likely to be poor as whites and

more than twice as likely to be unemployed, Geier points out. They
are “less likely to be hired and more likely to earn lower wages, to be
charged higher prices for consumer goods, to be excluded from hous-
ing in white neighborhoods and to be denied mortgages or steered
into the subprime mortgage market.”
Five studies mentioned in this same issue address this problem

from various perspectives.
1. Inherited wealth is a major divider. The economist Thomas

Piketty has shown that the growing concentration of inherited wealth
is a huge driver of economic inequality. Researchers Robert Avery and
Michael Rendall looked at inherited wealth across three generations
and found a substantial gap between blacks and whites. And the gap
was even larger for the baby boomer generation.

2. Racial discrimination has gotten sneakier.While most
Americans repudiate overt racial prejudice, implicit bias (see Edito-
rial, February) is still rampant. In a 2008 paper, Devah Pager and Hana
Shepherd write that the economic lives of black Americans are still
marred by “forms of racial bias that operate without conscious aware-
ness yet can influence cognition, affect and behavior.” And at the insti-
tutional level, structural sources of discrimination remain, leaving
blacks at a major disadvantage in employment, housing, credit and
consumer markets.

3. Even modest racial disparities can have dramatic effects.

Researchers have long noted that incarceration
functions a lot like a contagious disease: Family
members and close associates of people in
prison have exhibit probabilities of being incar-
cerated themselves.

4. Segregation is still a serious problem.
Jobs, effective schools and safe streets are over-
whelmingly concentrated in or near affluent
white neighborhoods. Sociologist Douglas
Massey argues that such residential segregation
has decisively undermined the life chances of
people of color, especially African Americans.
Massey warns that without concerted govern-
ment action, residential segregation is likely to
continue.

5. School reform won’t much help, but
preschool education might. Nobel Prize-win-
ning economist James Heckman claims that
“America currently places too much emphasis
on improving schools compared to improving
family resources.” By the time children enter
school, large racial disparities in vital skills are
already apparent. Heckman argues that instead
of school-based reforms, policymakers should
focus on early childhood education programs
and “culturally sensitive” support for parent-
ing—efforts that have been shown to have pow-
erful payoffs.
Economic and racial inequality are huge

problems. We didn’t get here overnight and
won’t solve them overnight. But the Bible’s
teaching on caring for the poor and Jesus’ teach-
ing of the Golden Rule call us to do all we can to
work at changes that bring justice to our fellow
citizens.—Gordon Houser
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—compiled by Gordon Houser
M I S C E L L A N Y

Campbell’s Law
The more a given metric—say, a national college ranking—is used to
evaluate performance in some domain, the less reliable it becomes as a
measure of overall success. Why? The people whose performance is

being measured will neglect
other parts of their job just to
focus on boosting the rele-
vant numbers, sometimes to
the point of cheating. The
chosen metric will inevitably
“distort and corrupt the so-
cial processes it is intended
to monitor,” suggested the
social psychologist Donald
Campbell back in 1974.

These days, the folks who cite Campbell’s Law most loudly and often
are opponents of high-stakes testing in schools. But other examples
abound.
The focus on “body counts” in the Vietnam War, for instance, shifted

attention away from other important metrics, like control of territory.
Police departments in the 1960s that rewarded high arrest rates man-
aged to book more suspects but often failed to improve public safety.
And one current theory holds that skyrocketing  health-care costs re-
sult from over-reliance on one metric—malpractice suits—to gauge the
reputation of physicians, thus encouraging them to prescribe extra
tests and treatments.—Pacific Standard

It’s a religious controversy, to me,
that we would think of cutting back on
help for the poor. Especially after
our financiers have crashed the
economy.—Marilynne Robinson

Afraid of death
In 30 years there will be as many people over 80 as under 5, but there
likely won’t be enough medical personnel to care for them. Medical stu-
dents aren’t choosing geriatric care because the work is too hard and
the pay too low. Some medical students shy away from geriatrics be-
cause they don’t like to face death, says one med school professor.
“They’d rather take an anatomy exam for the eighth time than face a
dying person,” he says.—Christian Century

Numbers to ponder
• Minimum percentage of women required by law
in Saudi Arabia’s Shura Council (an advisory coun-
cil to the king and his cabinet): 20
• Percentage of women currently serving in the
U.S. Congress: 19.4
• Percentage of speaking roles for women in pop-
ular films (based on a study of 120 films from 11
countries released between 2010 and 2013): 31
• Percentage of these films with a female protag-
onist: 23
• Percentage of these films with a female director:
7
• Number of American children who experienced
homelessness in 2006: 1,555,369
• Number of American children who experienced
homelessness in 2013: 2,483,539
—Yes! Magazine
• Estimated portion of black U.S. men who are in-
eligible to vote because of a felony conviction:
1/8
• Number of prison inmates per 1,000 people in
China: 1.2
• In Russia: 4.8
• In the state of Louisiana: 13.4
• Percentage of active U.S. physicians who are
men: 68
• Percentage of the 300 highest-paid physician-
consultants to pharmaceutical and medical-device
companies who are: 90
• Days a schizophrenic inmate in North Carolina
was held in solitary confinement before dying of
thirst in March 2014: 35
—Harper’s

3 minutes to midnight
Warning that “the probability of global catastrophe
is very high” unless quick action is taken, the Bul-
letin of Atomic Scientists Science and Security
Board on Jan. 22 cited unchecked climate change
and global nuclear weapons modernization as the
basis for their decision to move the minute hand
of the historic Doomsday Clock forward two min-
utes. The shift of the Doomsday Clock hands to
three minutes to midnight is the first such adjust-
ment to be made in three years. The Board also
outlined action steps that will need to be taken
“very soon” in order to avert catastrophe.
—thebulletin.org

Population explosion
100 A.D.: 200 million people on earth 
10th century: 300 million
19th century: 1 billion
Today: 7 billion
2100 (forecast): 11 billion 
—Vox

Good corporate behavior pays off
According to a Nielson survey, 42 percent of Americans are willing to
pay extra for products and services from companies with a record of
positive social and environmental impact. Another study suggests that
socially conscious firms have seen annual sales rise an average of 5
percent compared with 1 percent from similar types of firms not mak-
ing such claims.—The Marketplace



About this time of year, you can usu-
ally find me welcoming a spirit of
prayerfulness, darkness, confession—
even humming a line of “Were You
There?” This year, however, I am
struggling with my journey to the
cross. This season—in which I
look to a time of self-reflection
and recognizing the places
within and around me that are
ready to die—has always
been renewing for me as a
Christian. But this year, it is
difficult to see mercy, the
beauty of sacrifice or the prom-
ise of new life on this journey.
When I look at the cross this
year, I see something different. I
see agony and suffering, abuse of
power and systemic sin. As a black
person and a Christian struggling to
find justice in America today, how do I
continue to glorify this symbol that
points to my own suffering?
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by Shannon W. Dycus

What story are we
telling? An Easter

reflection
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This winter, our congregation shared in a Sun-
day school book study of James Cone’s most re-
cent book, The Cross and the Lynching Tree, in
which he invites us to wrestle with these two
symbols: one the essential symbol of Christianity
and the other the quintessential emblem of black
suffering. The lynching tree, for several genera-
tions, has been the visual image of an easily for-
gotten period of U.S. history in which African
Americans became the primary prey of public ex-
ecutions. The lynching era of the United States
(1880-1940) took the lives of almost 5,000 African
Americans yet finds little place in our historical
memory. Its parallel to our crucified Savior, ex-
ecuted by the Roman state as a sign of judg-
ment and oppression, gets even less space
in our theological discourse. This should add
another spark to the conversation around
race and religion that is happening nationally.

But before we arrive at these
larger tables, how are we in
our congregations holding
together the reality of
racial injustice in our
world with a Christ
who suffered so that
we might have hope? 
The crucifixion of

Jesus was an act of tor-
ture carried out by the
state to silence the mes-
sages of a subversive
leader. The lynching of
African Americans was a
punishment carried out
by a community to protect

itself from those deemed
harmful yet whose crimes did
not fit neatly within the legal
system. Cone connects the
two: “Both the cross and the
lynching tree were symbols of
terror, instruments of torture
and execution, reserved prima-
rily for slaves, criminals and insur-

rectionists—the lowest of the low in
society. Both Jesus and blacks were
publicly humiliated, subjected to the ut-
most indignity and cruelty.” 
These were difficult conversations for

our congregation. At the conclusion of
the class, I’m fairly certain we were all left

with more dismay than we began with. Since we
are a predominantly white community, feelings of

denial, guilt and shame surfaced. As Christians,
we wrestled with our commitments to justice and
reconciliation and Christ’s model of ministry to
the oppressed and forgotten. 
We don’t live in the lynching era. Yet we don’t

have to reach so far back in time to see fresh ex-
amples of terror and torture. Sean Bell. Nation-
wide, about one in seven black men are
temporarily or permanently disenfranchised by
the criminal justice system, leading to lifelong dis-
abling toward employment, public housing and
voting rights. Shantel Davis.Trends show that
African-American students are 2½ times more
likely to receive special education services for
mental retardation and emotional disturbance than
all other racial/ethnic groups combined. Amadou
Diallo. Due to factors of poverty, lack of access to

health care, and the physiological effects of stress,
African-American mothers face double the infant
mortality rate than white women. Anyia Parker.
Where do we begin to make some connections? 
Following the 2014 deaths of Michael Brown

and Eric Garner, Serene Jones, President of Union
Theological Seminary said: “This is a moment for
faith communities to tell a different story. We say
nothing about the systemic sin of racism. If we
think about the central story of Christianity, it’s
the story of a black body being executed by the
most powerful nation in the world.” What story
are we telling? 
These stories are connected, woven together

into who we are and are called to be as Christians.
As a people committed to the work of nonvio-
lence, these stories become our stories. In the
face of both physical violence and systematic vio-
lence, what story are we telling? As we take our
journeys to the cross in 2015, do we empathize as
much with the mother of Tamir Rice as we do
with Mary? Do we sense the helplessness of Fer-
guson, Mo., as we do of the disciples? How do we
see hope resurrected in the deaths we have wit-
nessed? 

The Christ we journey with during this sea-
son epitomizes that there is hope after tragedy
and life after death. There are too many places
within arm’s reach that have been rendered im-

How do we see hope resurrected in the deaths
we have witnessed?



movable by the defeat of terror and pain. Just as they did for Christ,
lynching trees surround us. And we celebrate this story of how Christ
overcame defeat and injustice. Unto his last breath, his story
speaks of liberation and love. 
We are reminded in the Scriptures to “let mutual

love continue. Remember those who are in prison, as
though you were in prison with them; those who
are being tortured, as though you yourselves were
being tortured” (Hebrews 13:1, 3). We are one
body of Christ. We are woven together in our faith
and called together by the same Christ. This Easter

season is a critical intersection in how we as Christians
keep telling the story of the gospel. We do not have the lux-
ury of continuing to compartmentalize the gospel. God calls
us to reveal the gospel in our sanctuaries and in our com-
munities, in our Bible studies and in our school board meet-
ings. Rev. Jacqui Lewis prophetically says: “When one of us
can’t breathe, all of us can’t breathe. And when all of us can’t
breathe, maybe even God can’t breathe.”   

The Christ we journey with carries both agony and
mercy, is a witness to both suffering and resurrection. We are
called to see the whole story. We are called to tell the whole
story.  
The Christ we journey with offers his immanent presence

through us. Christ is a spring of love and liberation through
us. We are the church that tells the story of divine
tragedy and hope to ourselves, to each other and to the
communities around us. To those who are suffering,
we are the storytellers of hope. To those who are
overcome by systems of power, we are story-
tellers of liberation. To the systems of oppression
we participate in, we are storytellers of justice.

Let’s tell the story Jesus
would tell this Easter. 

Shannon W. Dycus is co-pas-
tor at First Mennonite
Church in Indianapolis.
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We are the church that tells the story of divine tragedy
and hope to ourselves, to each other and to the communi-
ties around us.
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These are the second and third of four Bible
studies by different authors on the key Scripture
text for Menno nite Church USA’s next biennial
convention, to be held June 30–July 5 in Kansas
City, Mo.  “On the way/En el camino” is the con-
vention theme, and the Scripture text is Luke 24.
See www.mennoniteusa.org/convention.

by Stephen Penner

Cleopas and his friend, apostles both, could not help but spill
their guts to the fellow traveler who fell into step with them as
they trudged down the road to Emmaus. At the time they were
on the way to a future now uncertain and fearful—shrouded, or
so it seemed, in a California coastal fog.

Two perspectives
on the

Emmaus Road journey
We had hoped
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The stranger, obviously a skilled listener, could
draw out the raw feelings of his new friends.
Their sadness was written all over their faces, and
their words reflected a deep despair. “We had
hoped that he was the one to redeem Israel,” was
their plaintive cry. Scant days earlier, they had
been brimming with hope, but now their hope lay
shattered, like broken chinaware on a hardwood
floor.
I remember the Nashville 2001 convention

when delegates voted to form Mennonite Church
USA. It took me days to figure out my way around
the twisting paths at the fancy convention center.
It had been a long and winding road just to get to
the 2001 convention, where we sealed the forma-

tion of our new denomination. Lots of people,
dreaming of a new creation, had poured their lives
into crafting the foundation and infrastructure of
our new denominational reality. It was tough to
swallow when, at what seemed the last minute,

we felt obliged to divide our new denomination
into two at the 49th parallel.
But still, we were hopeful. We were on the way

to something new and exciting. Something be-
yond the General Conference Mennonite Church
and the Mennonite Church. Something beyond
congregational autonomy and clear lines of au-
thority. A new way would stake out positions
while leaving room for conversation.
Now, as we prepare to meet in Kansas City,

Mo., this summer, we may echo the apostles of
old in saying, “Yes, we had hoped.” Once we were
dreamers, but now cold water has been splashed
in our faces. Vexing questions around the role of
the Bible in our lives, authority in the church, and
inherent tensions in our foundational documents
have had a sobering effect. We had hoped, but
now, here we are, staring profoundly personal
matters of human sexuality right in the face as we
walk the road to Kansas City.
The small burn I feel within me is, I trust, not

the flame of fear but more the fire of hope. If you
browse our denominational neighborhood, you
will hear many different voices saying, “Trust the
Spirit.”
We seem to be at our best when we stand to-

gether beside walls—whether in Palestine or on
our own border—and lend a shoulder of comfort
or a hand of help to someone who has been
pushed down. We are at our best when we break
bread together. That’s how we give flesh to trust-
ing the Spirit. I hope we can do these things in
Kansas City, taking solace in the knowledge that

Jesus will be standing among
us saying, “Peace be with
you.”

Stephen Penner has been a pas-
tor at First Mennonite Church
in Reedley, Calif., since 1999.

We seem to be at our best when we stand 
together beside walls and lend a shoulder of
comfort or a hand of help to someone who has
been pushed down.
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by Byron Pellecer

The ‘via Christi’

Luke wants his readers to un-
derstand that this narrative is
about Christ—his death and
resurrection. Luke reassures the
early community of faith that
they are not going to be left
alone after Jesus’ ascension.
The promise of the Holy Spirit
is given and fulfilled. Then, they
are empowered to be a mis-
sional community.
Let’s take a look at the narrative of the two

downcast disciples on their way to Emmaus. They
are disappointed and discouraged; their dreams
and hope are gone, and life as they have known it
has ended. It is in the midst of this road full of
dust and uncertainty that Jesus, incognito, joins
them with a two-way hospitality approach.
Though their eyes are closed, they are con-

vinced that Jesus, “the prophet mighty in deed
and word before God and all the people,” was the
one to redeem Israel and the world, but he was
handed over to the Romans to be condemned to
death and crucified. They share these matters
with the stranger.
Right there, Jesus reveals himself with Scrip-

ture and sacrament. Scripture serves to generate
faith—the Law, Psalms and Prophets. And an ordi-
nary meal becomes a turning point. Revisiting the
resurrection narrative becomes what matters.

As a follower of Christ, I resonate with this
invitation. I am “on the way,” just like the down-
cast disciples on the road to Emmaus. I am in
need of the resurrection narrative, Holy Spirit
power and a missional community approach and
practice. Christ is the paramount revelation of
God for the church and for the world.
Friends, this is not just any way. If the church

wants to be a true missional community, we must
continue embracing and sharing the “via Christi,”
the way of Christ—his death and resurrection.

It is in Jesus that people of all nations see and
experience God afresh. Just as early Christians
embraced “the way of Christ” and allowed the
presence and work of the Holy Spirit to permeate
and transform their lives in radical ways, we—the
21st-century followers—are challenged to be-
come people of the way, a missional community
with an intentional disciple-making culture.

We need to go across the streets, cities and
nations using Scripture, sacraments, service and
words to announce that the kingdom is at hand.
People will transition from the old ways to the
new, just like the disciples on their way to Em-

maus: “Were not our hearts burning within us
while he was talking to us on the road, while he
was opening the Scriptures to us?” (Luke 24:32).
What does it mean to be “on the way”? I sug-

gest considering the following: Come and see; go
and tell. Let us take the risk of abandoning our
comfort zones and going out to seek people of
peace and make disciples of them.

Byron Pellecer is a church
planter and lead pastor of Iglesia
Menonita Aposento Alto (Upper
Room Mennonite Church) in
Wichita, Kan.

We are challenged to become people of the
way, a missional community with an intentional
disciple-making culture.
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Church salad
A reflection on Romans 14:1-11 and 15:1-7

by Betsy Headrick McCrae

No, I’m not going to talk about orange jello salad with grated carrots
and chunks of pineapple, or even the delicious taco or potato salads
that often show up at potluck meals. I chose this title because it illus-
trates one way we can think about what it means to be church.
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Here in the United States we talk about being a
melting pot; that’s our national myth. We come
from all over the world, but as we become U.S.
citizens we become culturally the same, or so the
legend goes. In Canada they use a different image.
We come from all over, they say, but we each re-
tain our own particularities as we together form a
country. We’re like a salad that is a whole but with
distinctive and recognizable parts, each of which
contributes its own flavor and taste. I think that is
what the Apostle Paul is getting at in his letter to
the Romans.
Paul’s letter to the Romans, though it is the

first of the epistles in our New Testament, is
likely the last of the letters we have that were
written (or dictated) by the Paul himself. Actually
it is more a discourse than a letter. For Paul it
seems to be a means of presenting himself and his
understanding of the gospel to the believers in
Rome. Some folks call it Paul’s masterpiece. It is
written in the sophisticated (though to us rather
convoluted) rhetorical style of the time. It is deep.
One commentator said, “Anyone who claims to
understand Romans fully is, almost by definition,
mistaken.” I will not make such a claim.
What does seem clear is that as he writes to the

believers in Rome, Paul is dealing with many of
the same dynamics that have been and continue
to be problematic in the house churches that have
been established in many places: that is, the
strained relationship between Jews and Greeks as
they try to be church together. I cannot emphasize
too strongly that this—Jews, as Jews, and Greeks,
as Greeks, together in one group of believers—
was a new thing. There was no template to follow. 
The amazing, ground-breaking good news of

Jesus Christ as Paul understands it is that Gen-
tiles as well as Jews have been welcomed into the
kingdom of God through Jesus Christ. The God of
the Jews is no longer the God of just the Jews.
This really upsets the fruit basket. It breaks down
barriers that once kept people apart and things in
order. Now a new, totally different order has to be
established. 
How do these diverse Jesus followers interact

as fellow believers committed to being one body
when before they had either no interaction at all
or only on the most basic, disconnected levels?
How do they live into something that’s not yet
been experienced? The question for us might be:
How do we in 2015 live into a Spirit-filled reality
that continues to break down barriers and brings
us face-to-face with our differences within the
body of Christ?

Paul starts with a fact that for him is unassail-
able: “If we live, we live to the Lord, and if we die,
we die to the Lord; so then, whether we live or
whether we die, we are the Lord’s” (Romans
14:8). If you believe in Jesus as the Word and rev-
elation of God and have committed yourself to
standing before God as your judge in everything
you do as you follow Jesus in life, you are at the
right starting and ending point. This is the com-
mitment each person must make; it is the most
important part. Less important are the things we
do or do not do as expressions of our faith or of
our desire to live a faithful life. 
We are steeped in a pervasive culture of in-

dividualism. We assume we will each choose our
own path. But Paul’s message is still relevant. No
matter how much we think we are self-deter-
mined, we all come out of cultures and traditions
that carry powerful assumptions. We tend to feel
slighted when these assumptions are challenged
or dismissed. That was certainly the case among
the early Christians. 

“Welcome those who are weak in faith, but not
for the purpose of quarreling over opinions,” Paul
writes. “Some believe in eating anything, while
the weak eat only vegetables. … Some judge one
day to be better than another, while others judge
all days to be alike” (Romans 14:1-2, 5). What you
eat, who you eat it with, which days are kept sa-
cred—these are not small or unimportant details.
In fact, they are the kinds of things that provide
definition to religious traditions. The folks who
made up the first Christian communities brought
with them strong expectations about what it
means to be faithful God-worshippers. These ex-
pectations didn’t always match up.
I remember what it was like to have strong ex-

pectations of how to live, what to wear (or not
wear) and how to worship growing up in a tight
Old Mennonite community in Cheraw, Colo.
There were lots of rules that had been put into
place in order to protect and define our commu-
nity. The purpose was to keep us focused on being
disciples of Christ, to be able to withstand the cor-

How do we in 2015 live into a Spirit-filled reality
that continues to break down barriers and brings
us face-to-face with our differences within the
body of Christ?
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rupting influence of the world. That’s a good pur-
pose. However, not discounting the intent, these
rules were just rules for that time, put in place by
people of that time. They weren’t what God re-
quired of us or of others. They really didn’t have
any effect on our salvation (though sometimes we
were told they would). However, for many in the
church these rules were important. They needed
them and felt stronger because of them.
We are committed to building up the com-

munity in order to be a witness to the world. Paul
writes: “We who are strong ought to put up with
the failings of the weak, and not to please our-
selves. Each of us must please our neighbor for
the good purpose of building up the neighbor”
(Romans 15:1-2). I saw this lived out by my
mother. When I was a girl, the women in our
church all had long hair, which they put up in a
bun, and they all wore coverings, small white-net

caps that they pinned on their heads for worship.
As I grew older, I questioned these things. At one
point my mother said to me, “Betsy, I know it’s
not important to God whether or not I have long
hair or wear a covering. However, I love and trust
the community of faith. So as long as the commu-
nity thinks these things are important, I will con-
tinue to do them.” This made a strong impression
on me. It broadened my thinking and increased
my acceptance of things I did not particularly be-
lieve or understand.
As a worshipping community—in our congrega-

tions, our conferences, our denomination, the
Communion of Mennonite and Anabaptist
churches around the world—we are people who
come before God with many different understand-
ings of what it means to be faithful. Because we
are all fallible human beings, we tend to concen-
trate more on the last part of that phrase—with
many different understandings—than on the first
part—we come before God. Paul reminds the be-
lievers in Rome that as members of the body of
Christ, they must trust each other to be faithful,
each according to his or her own understanding.
“Those who observe the day, observe it in honor
of the Lord,” he writes. “Also those who eat, eat
in honor of the Lord, since they give thanks to

God; while those who abstain, abstain in honor of
the Lord and give thanks to God. … Why do you
pass judgment on your brother or sister?” he con-
tinues. “Or you, why do you despise your brother
or sister? For we will all stand before the judg-
ment seat of God. For it is written, ‘As I live, says
the Lord, every knee shall bow to me, and every
tongue shall give praise to God’ ” (Romans 14:6,
10-12).
This brings me back to the salad. As An-

abaptist Christians, we’re all in the same bowl. We
aspire to be something tasty, appealing—a mix
that brings out the best in each of us as well as
the whole. But this won’t work if we’re all lettuce
or all tomatoes or if all the lettuce and tomatoes
get smushed together so that neither is recogniz-
able and the result is unappetizing. In a salad,
each element needs to maintain its own particu-
larity. Sometimes we know the ingredients well,
but sometimes there are new and unexpected
bits—strawberry slices, walnuts, pieces of bleu
cheese, bacon crumbles, craisins. These make us
stop and recalculate: “Well, this is interesting.”
Not all the additions are tasty to everyone. But
there they are, part of the salad, bringing their
own unique flavors, opening up unconsidered pos-
sibilities and challenging us all to expand our
palates. The make-up of the salad itself is not ac-
tually the most important thing; it is to whom and
for whom the salad is offered. “If we live, we live
to the Lord, and if we die, we die to the Lord; so
then, whether we live or whether we die, we are
the Lord’s” (Romans 14:8). It is God and God only
who will be the judge.
We who are Gentiles are greatly indebted to the

Apostle Paul, for whom it was astounding good
news that through Jesus Christ even those who
were not Jews were now part of God’s chosen
people. This message—Paul’s life-changing
epiphany—is not limited to the Jews and Greeks
of ancient church history. All of us here and now
and across time in our own particularities are cho-
sen and accepted by God. The words of Romans
15:7 sum up Paul’s message: “Welcome one an-
other, therefore, just as Christ has welcomed you,
for the glory of God.” May God be glorified among
us. 

Betsy Headrick McCrae is pas-
tor of Glennon Heights Mennon-
ite Church in Lakewood, Colo.
This article is adapted from a
sermon she gave there.

We are people who come before God with many
different understandings of what it means to be
faithful.
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by Myron S. Augsburger

Paul writes of the gospel he preached,
“Christ died for our sins in accordance
with the scriptures, and that he was
buried, and that he was raised again, …
and that he appeared” (1 Corinthians
15:3-5). Again he wrote, “May I never
boast of anything except the cross of our
Lord Jesus Christ, by which the world has
been crucified to me, and I to the world”
(Galatians 6:14). In these two quotations
we have rich aspects of the cross. Coming
to the cross, we deal with our sin as es-
trangement from God. Further, in our ex-
perience with the cross, we deal with our
sinfulness. The latter is too often missed.

We come to the cross for recon-
ciliation with God, and we iden-
tify with the Christ of the cross
in a sharp separation from the
self-centered way of the world.
Paul actually uses the terms
“the world has been crucified to
me and I to the world” to em-
phasize this break.

The old rugged cross
changes us
The wonder of forgiving grace and its cost
for God in self-substitution
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To pursue this point further, we must look at
Romans 6:6 and Colossians 3:3. Paul teaches that
our break with the way of sin is as definite as a
“death” to sin so that we can share a new life in
the will of God. We no longer live primarily by our
own self-will. There are numerous other passages
on this aspect of the sanctification of those whose
identity is with Christ, passages that speak of
what one might call the moral implication of the
cross. By identification with Jesus at Calvary we
commit ourselves to live by the will of God to the
death, to accept his model of love and nonresis-
tance so that we do not let the way of the world
shape us into its mold but live by the model of our
Lord.

But is the cross of Christ only an example, a
moral influence in our lives for the way of love
and peace? What is the meaning of the statement
that “Christ died for our sins” and the many pas-
sages focusing on this? What is the meaning of
forgiveness in the cross and of reconciliation with
God? Paul also writes: “While we still were sin-
ners Christ died for us. Much more surely then,
now that we have been justified by his blood, will
we be saved through him from the wrath of God.
For if while we were enemies, we were reconciled
to God through the death of his Son, much more
surely, having been reconciled, will we be saved
by his life” (Romans 5: 8-10). This passage moves
the cost and the reality of reconciliation front and
center. And here is the dynamic of peace, a loving
acceptance while we were enemies, and this now
calls us to express the same acceptance to people
who may be our enemies.
The church in dealing with the word “atone-

ment” has argued about various theories but has
failed to keep this relational aspect of reconcilia-
tion with God at the center. Those theories are
numerous, but there are two basic ones from the
12th century, that of Anselm, known as the substi-
tutionary theory, and that of Abelard, known as
the moral influence theory. Hesitance to follow

Anselm comes from the image of God punishing
Jesus as our substitute, since it presents God as
other than a loving, self-giving Father. Hesitance
to follow Abelard is that his approach exaggerates
our ability to do the will of God and minimizes our
sin of estrangement and need of reconciliation. 
Among other interpretations that others have

followed is the theory of Hugo Grotius, a Dutch
lawyer whose emphasis is on God as the moral
governor of the universe, needing to control sin
by judgment, is called the governmental theory.
Many other theories are primarily interpretations
of the two views from the 12th century, such as
Calvin’s treatment of Anselm’s substitutionary
theory and his development of what is known as
the penal theory. This interpretation by Calvin
emphasizes that substitution means that Christ
had the penalty for our sin laid on him. It has been
dominant in evangelical thought for five centuries.
But this view makes God a judgmental being pun-
ishing Christ in our place. This does not do justice
to the presentation by Paul that God was in Christ
suffering and reconciling the world to himself (2
Corinthians 5:19).
One good reading of these theories is the work

by John R.W. Stott, an evangelical Anglican, in his
book The Cross of Christ (IVP). He confronts us
with the limitations of the various views in inter-
preting the mysteries of reconciliation in the
cross as well as those writers who have reinter-
preted these views from Anselm and Abelard to
the present. Stott writes: “We must not then
speak of God punishing Jesus or of Jesus persuad-
ing God, for to do so is to set them over against
each other, as if they acted independently of each
other. We must never make Christ the object of
God’s punishment or God the object of Christ’s
persuasion, for both God and Christ were subjects
not objects, taking the initiative together to save
sinners.” Forgiveness should be seen as central
for our understanding of the cross.
Forgiveness is the most costly thing in the

universe. It does not excuse or pass over sin. It is
costly, for it means the forgiving one bears the
cost of resolving the sin and releases the other.
This release begins within the heart of the one
forgiving, putting the resolution of the estrange-
ment ahead of any retaliation, the cost of reconcil-
iation ahead of any retribution. The story of the
prodigal son is a central illustration given by Jesus
on forgiveness. As the son comes home, the fa-
ther is waiting and asks for nothing other than for
the lad to return. He does not say, “Where have
you been, boy? What have you done?” The whole

By identification with Jesus at Calvary we 
commit ourselves to live by the will of God to 
the death, to accept his model of love and 
nonresistance.
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scene, with his humiliating act of running to meet
the son in a social setting in which an elder just
doesn’t do that, says, in essence, “Son, it is so
good to have you at home.” Putting the robe on
the young man symbolized full acceptance and
restoration. Love moves beyond the issue to the
person.
In this light, the cost of forgiveness in self-sub-

stitution gives us a window on the heart of God
opened at the cross. Here God in Christ paid the
price of forgiveness: “He himself bore our sins in
his body on the cross” (1 Peter 2:24). At the
cross, Jesus absorbed all of humanity’s hostility to
the death, he bore the whole brunt of our sin
against himself yet resolved this in himself and
spoke back the word of forgiveness. 
Anticipating this, Jesus said at the table, “This

… is the new covenant in my blood” (Luke 22:20).
This was not a simple statement at the end of his
life; he had lived by this self-giving love, anticipat-
ing its cost. He said, “For the Son of Man came
not to be served but to serve, and to give his life a
ransom for many” (Mark 10:45). How is the cross
a ransom? Is it penal, suffering at the hand of God
in our place? Or is the cross his suffering at the
hand of humankind, to bear this in a loving grace
that is nonretaliatory, expressing the depth of
God’s love in a forgiveness that restores rather
than punishes. The cross is reconciliation, not just
a model. What marvelous grace! 
My concern is twofold: one, that we don’t let

the differences in views of the atonement prevent
our celebration of the cross of Christ, and two,
that we not fail to emphasize the wonder of forgiv-
ing grace and its cost for God in self-substitution.
There is no other religion that expresses such a
self-giving God. With Paul we should move the
preaching of the Christ of the cross front and cen-
ter, to know in Christ the depth of God’s forgiving
grace. “For the message of the cross is foolish-
ness to those who are perishing, but to us who are
being saved it is the power of God” (1 Corinthians
1:18). We can sing joyfully, “And can it be … that
Thou, my God, should die for me” and, “Hallelu-
jah for the Cross.”
Once again we should read the Gospels with a

focus on the Christ of the cross. As Jesus said, “It
is for this reason that I have come to this hour”
(John 12:27b), giving the cross a special place in
his mission. There are only brief references to the
cross in the Gospels; the interpretation awaits in
the book of Acts and the writings of Peter and
John and Paul especially. John, in his first epistle,
writes that “the blood of Jesus his Son cleanses

us from all sin” (1 John 1:7b). The verb “cleanses”
is in the present tense, which means continues to
cleanse, continues to stand between us and the
old life we have confessed and for which we have
received forgiveness. But Paul makes the most
references to the cross and the suffering of Christ
on our behalf.

One of the more focused Scriptures on the
blood of the cross is in the letter to the Hebrews.
It was probably written by Pricilla as Paul’s
amanuensis, and it clearly reflects Paul’s theologi-
cal insights. It begins with the statement, “When
he had made purification for sins” (Hebrews 1:3),
and moves to affirming that he “offered himself”
(7:27), then to several statements that we are rec-
onciled “with his own blood” (9:12), and again in
10:29, with its emphasis on the “blood of the
covenant.” It is significant that the words in 12:2
are that “he endured the cross,” an emphasis on
the suffering in forgiveness. Further, Christ is
here referred to as the one who mediates recon-
ciliation with the Father and that this is through
“his own blood” (13:12). The writer concludes
with the beautiful benediction that includes the
words, “by the blood of the eternal covenant,
make you complete in everything good so that
you may do his will” (13:20-21).
In conclusion, I note the words of Menno Si-

mons about the message in Hebrews, that this is
“the blood of his love.” With John we say, “To him
who loves us and freed us from our sins by his
blood, and made us to be a kingdom, priests ser -
ving his God and Father, to him be glory and do-
minion forever and ever. Amen. Look! He is
coming with the clouds; and every eye will see
him. … Amen” (Revelation 1:5-7).

Myron S. Augsburger is an
evangelist in Harrisonburg, Va.

With Paul we should move the preaching of the
Christ of the cross front and center, to know in
Christ the depth of God’s forgiving grace.
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The liberal litany
Tolerance and innovation are given greater
priority than tradition and Scripture.

by Levi Miller

During my adult life in the Mennonite church I have
heard a litany of contentious issues: prayer coverings
and plain coats, restrictions against radios and TV, di-
vorce and remarriage, women pastors and nonresis-
tance to justice. You can add your own variations to
this litany and you can add the latest itineration. At
our Scottdale (Pa.) congregation’s sharing time, a de-
tailed story of Paul Erb and mixed bathing was added
to this list of progress. I suppose the point was to em-
phasize how unimportant these issues seem today. 
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One could add theological issues such as the
uniqueness of Jesus, his divinity and humanity;
the gender of God, the authority and inspiration of
the Scriptures, and our hope of eternal life and a
green earth. We know the ending to this litany.
What was once ignored, prohibited and sometimes
even denounced has become acceptable, in some
cases even embraced. 
Often one hears a triumphal tone about the list.

We are the future, or, especially if you’re my age,
we are with the younger generation. This one-
tune litany often emanates from our academic
centers with the comments all going in one direc-
tion, value added with a left-wing political agenda.
But in order to have nuanced or critical discus-
sion, conservative thought should at least be wel-
comed. So let’s begin.

Is the self-defined progressive direction of
our future inevitable? Is the Anabaptist Christian
trajectory over almost five centuries linear in an
individual freedom direction? Might this litany
seem more cautionary as a formula for demise
rather than a glorious path to a progressive An-
abaptist future? I’ll mention several reasons why
some skepticism of the liberal litany might be ap-
propriate: church history (the tradition), practical
realities (conservative energy) and biblical liter-
acy (evangelical grounding). 
In church history, the cautionary reflex to a lib-

eral litany is the image of being greeted by a
Doopsgezinde lesbian pastor with a dozen congre-
gants in a large historic meetinghouse in Amster-
dam. Total membership of the Dutch Mennonite
Conference has diminished to under 8,000. If the
image seems a stereotype, it is not altogether un-
founded; check Mennonite church in the Nether-
lands on Wikipedia or the Global Anabaptist
Mennonite Encyclopedia Online (GAMEO). 
Today’s Dutch are hardly the standard bearers

of the Anabaptist tradition except as a cautionary
story. We learned that already 100 years ago, when
Amos D. Wenger, the first president of Eastern
Mennonite University (then School), Harrison-

The Anabaptist tradition can also be told as the
continuing renewal and ongoing vitality that
emerges more out of communal church commit-
ment than out of individual Western freedom.
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burg, Va., traveled around the world with the real-
ization that normative, Anabaptism had moved to
the Americas. By mid-century Harold S. Bender
of Goshen (Ind.) College and The Anabaptist Vi-
sion would have agreed. 
A young grieving widower, Wenger may have

been in a melancholy mood in his travels of visit-
ing European Mennonites (especially the Dutch),
but he ended with global mission efforts, espe-
cially what became the Mennonite church of India.
By our century, the new Anabaptists and Menno -
nites that emerged from these international Men-
nonite mission efforts make up the majority of the
Mennonite World Conference membership today.
This thought would have cheered Wenger. 
But let us start with the conservatives, from

Jacob Amman (1693) in Switzerland to the Kleine
Gemeinde in 19th-century Russia. The Anabaptist
tradition can also be told as the continuing re-
newal and ongoing vitality that emerges more out
of communal church commitment than out of indi-
vidual Western freedom. If you are confused, ask
the Amish and Old Order Mennonites in North
America or the Old Colony Mennonites spread all
over Latin America who is carrying the tradition.
These groups still believe in what the Dutch
Mennonites had long since discarded in the
Dortrecht Confession of Faith and the Anabaptist
hymns and prayers. 

They are the predominant carriers of the liv-
ing tradition today. Here in North America, during
the 20th century, these traditional and conserva-
tive Anabaptists have outgrown other Mennonite
groups by resisting the liberal litany, not by em-
bracing it. Steven M. Nolt and Royden Loewen in
Seeking Places of Peace (2010) give total Anabap-
tist membership in North America at 531,775; of
these, 139,000 belong to Mennonite Church USA
and Canada. Three out of four Anabaptists in
North America are among the evangelical or tradi-

tional groups who do not see inevitability to a lib-
eral litany, except as a cautionary story not to be-
come like the Dutch or their neighbors in
Mennonite Church USA or Canada. 
Even the popular culture is aware of this reality.

When the Ben Affleck character’s love interest in
last year’s movie Gone Girl dresses up with a
white, buttoned-up blouse (we’re supposed to
think virtue and health), she is called a “****ing
Mennonite.” Still, her conservative image is
closer to the Anabaptist norm of fertility and fu-
ture than would be her liberal number. 
OK, a confession: Most of us are at home with

at least some of the liberalizing practices and be-
liefs I listed; we’re not joining the Amish or Hut-
terites. Even these traditional groups have
changed practices over the decades. But have
they not benefitted from some skepticism toward
trendy innovation in church practices? Might even
Mennonite Church USA members have some
communal DNA among our membership, people
who nurture community rather than individualis-
tic triumphalism and even arrogance? 
If the liberal litany is inaccurate in defining

the broader Anabaptist tradition historically, a part
of its problem is that it has no parallel to the con-
servative’s energy in respecting the tradition. The
liberal litany assumes tolerance and innovation as
the greatest virtues of the Christian faith. Hence,
if same-sex marriage is presented as a newfound
practice, that is all the more reason to remain
skeptical. Conservatives have the tradition as a
bulwark against what comes labeled as innovation. 
Having said that, many conservatives would not

even believe same-sex behavior is so newfound in
spite of its current prevalence in the courts, films
and TV. They believe same-sex marriage is as old
as the pagan practices the ancient Hebrews and
later Christian teaching proscribed for about 19
centuries. What had been settled doctrine for cen-
turies should hardly be changed by Western cul-
tural tastes of the last several decades. 
If the conservative Anabaptists reject the liberal

litany, the evangelical Anabaptists have similar
impulses. Here the response comes less from the
tradition than from a basic biblical literacy. Evan-
gelical Anabaptists here in the Americas can read
the Spanish, English and the German Bible. They
even give themselves some credit for understand-
ing its meaning. As tradition is to old orders, the
Bible is to the evangelicals; it has authority.
Most evangelical and traditional Anabaptists

will accommodate themselves to liberal Western
host cultures in giving equal rights and increasing

Membership and Christian commitment are 
voluntary, and evangelical Anabaptists give a
higher authority to the biblical teaching of 
encouraging marriage of a man and a woman.
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freedom to all as citizens. It’s what makes North
American culture such a livable community, with
its tradition of personal and religious freedom and
the rule of law. But evangelical Anabaptists stop
short in giving this same legitimacy in the church
because of the Scriptures. 
Membership and Christian commitment are vol-

untary, and evangelical Anabaptists give a higher
authority to the biblical teaching of encouraging
marriage of a man and a woman. They may arrive
at this position from a plain reading of the Bible or
from the most sophisticated historical and critical
reading of the texts in their schools. Today’s evan-
gelical Anabaptist culture can provide both. 
If the authority of the Bible and the sur-

rounding culture are in conflict, generally for
evangelical Anabaptists, the Bible’s teaching
trumps the culture’s popular wisdom. Most evan-
gelical Anabaptists are Christocentric and confess
to being disciples of Jesus. They would read and
teach both parts of Jesus’ saying: “Neither do I
condemn you; go and sin no more.” This evangeli-
cal Anabaptist ethos also permeates most of the
Mennonite and Brethren in Christ churches in
Africa, Asia and South America. They will be as
offended as their North American counterparts if
they are greeted and harassed in Harrisburg, Pa.,
next summer by a phalanx of Pink Menno shirts. 
This reflection began at a Laurelville Menno -

nite Church Center weekend in Mt. Pleasant, Pa.,
where some friends mentioned that the Walnut
Creek congregation was leaving the Ohio Confer-
ences and Mennonite Church USA. In Holmes
County, Ohio, Walnut Creek is the original Amish
Mennonite church from which the area’s many
Anabaptist groups take their roots, dating back to
the beginning of the 19th century. Walnut Creek
Mennonites likely had other priorities than debat-
ing the denomination’s sexual agenda, so their de-
cision is understandable. Other congregations
have taken similar steps.
Still, for many of us, it is also regrettable. De-

nominationally, we are diminished when these
large, evangelically oriented and traditional con-
gregations leave us. Now fewer of their voices are
heard within the denomination, providing alterna-
tives to the liberal litany.
Meanwhile, many of us will remain members of

the most liberal communion of Mennonites in
North America, and I at least have no illusions of
the moral and theological directions that have
been set in motion. We will continue to diminish
ourselves numerically, financially and spiritually.
(Yes, I know other points of view are readily avail-
able on the many blogs of the Mennonite periodi-
cals.) I have simply tried to give a denominational
overview because this is the area in which I’ve
worked all my adult life. 

On the local level, every region and congrega-
tion will have its own stories and sources of hope.
Here in southwestern Pennsylvania, Laurelville’s
young families bring us new energy; a Bhutanese
immigrant group and a young Mennonite congre-
gation in Pittsburgh add hopeful vigor. Meanwhile,
two new (Beachy) Amish Mennonite congrega-
tions have begun in the nearby countryside; all
these groups have lots of children and young
adults, including Pittsburgh Mennonite Church. 
So I am grateful, often hopeful, and take some

consolation from the British Christian and biblio-
phile Samuel Johnson (1709-1784), who re-
sponded to his own century’s liberal impulses: “It
remains that we retard what we cannot repel, that
we palliate what we cannot cure.” 

Levi Miller is a member of Scottdale (Pa.) Mennon-
ite Church. He writes a blog—http://levimillersigni-

fying.blogspot.com/—where he’s
releasing his memoir, Signify-
ing: The Education of Levi
Miller.

Denominationally, we are diminished when 
these large, evangelically oriented and traditional
congregations leave us.
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Ihaven’t been sleeping. It comes and goes, asit has since I set out on the journey that
would lead me into and eventually out of ordi-

nation. The Spirit seems to wait for these mo-
ments of quiet to let me know that now is not a
time for resting.
I remember clearly the first instance of this

holy insomnia. A lay church worker in my early
20s, I attended a human rights campaign rally. As
we walked into the stadium, we were beset on all
sides by hateful picketers who later found notori-
ety on prime time news coverage. I was sickened
and saddened by these who claimed the name of
Christ to promote their brand of darkness. On a
deeper level, though, I was motivated. Something
stirred in me that night and would not allow me to
sleep. I was struck with a fire to preach, plead and
proclaim the love of God for all. Previously con-
tent to be a program worker in the church, I was
told that night that I had a duty to raise my voice:
If the only people speaking are speaking words of
hate, then where will anyone hear the real story?

The journey that began that sleepless night led
me into the Mennonite church. It led me into the
Shenandoah River for rebaptism. It led me into
the pulpit. Eventually, it led me into a small room

in the building where I met with my conference
leaders to discuss my licensure toward ordination. 
It was a long process of paperwork and

prayers, of charism and administration. My clear-
est memory of the time was a single sheet of
paper laid before me. Printed on gentle pastel
paper, the typed statement reminded me that the
Confession of Faith in a Mennonite Perspective was
clear on “the issue of homosexuality.” Weary from
denominational turmoil of the early millennium
and with no stomach for any troublemakers in
their midst, the conference asked for my defini-
tive response to this statement. I was given three
options:
1. I agree with this statement.
2. I disagree with this statement but will not

publicly teach to the contrary.
3. I need further counsel on this issue.
In other words: agree or stay silent. And this is

why, 12 years later, I haven’t been sleeping.
At the time, I believed I was making the right

and faithful choice. Though officially new to the
Mennonite church, I was already well-trained in
the art of conflict avoidance as spiritual discipline.
There was more than a bit of self-congratulation
there as well: let the other denominations rip
themselves apart, but we can be patient and dis-
cerning. Pray, wait, repeat. More than a decade
later, the cycle spins ever onward.
There is a recurring image that haunts my

dreams. I’m in my seat at a bountiful dinner table,
with friends all around. Some who are hungry and
thirsty wait at the margins nearby, but not every-
one wants to make room at the table. Not wanting
to cause offense to anyone in our midst, we de-
cide to wait. The hungry remain hungry.

by George Dupuy

Like many of my peers in ministry, I was occupied
with the work of maintenance and preservation.

Unable to sleep, the approach of pray, wait, repeat
no longer worked.

Room at the    
table
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I spent years convinced that contemplation
somehow excused inaction. I consoled myself that
sins of omission and exclusion were mild com-
pared with the hatred of the picketers I witnessed
so many years before. Status quo should be pre-
served, I reasoned, until an agreeable way forward
revealed itself like the gleaming gold road into the
New Jerusalem. Like many of my peers in min-
istry, I was occupied with the work of mainte-
nance and preservation. On local, state and
national levels, it was business as usual. Any sug-
gestion of something new or challenging must be
subjected to that great Mennonite inquisition, the
discernment group. Pray, wait, repeat. 
What I failed to understand then and what keeps

me up at night now is that refusal to act is still an
action. It was not until I moved into my new ca-
reer as a social worker that these issues moved
back into my consciousness, disturbing my spirit.
With myriad economic, social and political injus-
tices rampant throughout the world, it is clear
there is no neutral territory. We choose to side
with the oppressed, the marginalized, the outcast,
or else we align ourselves with those in power.
Staying silent does not absolve us of responsibil-
ity; it merely implicates us in the injustice at hand
with the added sin of indifference. If we do not ad-
vocate for the hungry ones on the margins, we are
to blame for their hunger.
So it was that with the newest denominational

arguments about inclusion and faithfulness, I
could no longer bear to keep quiet. Convicted of
my own role in this injustice, I began with a sim-
ple act of contrition:
When ordained, I signed a paper saying I dis-

agreed with church teaching on LGBTQ issues
but wouldn’t publicly contradict. I repent.
It was a selfish act of confession, to be sure, and

with little risk. As a straight man who has always
been welcomed at the table of the church, it is
easy to engage in these acts of small disobedi-
ence. And though I have since surrendered my
credentials to Virginia Conference, I can be sure I
will find another place at another table. I only re-
gret that this moment of conviction came years
too late; as an “active without charge” (former)
pastor, my small protestations within the confer-
ence will barely register. I chose to use my voice
too late to be of any real benefit to those who
need to be heard. My work of making contrition
for those harmed by my silence continues.
My outsider’s prayer, then, for Mennonite

Church USA moving forward is this: a lot more
noise. Surely other pastors, leaders and allies rec-

ognize that, through Gospel accounts, we have
proof that Jesus wanted more people invited in
and fewer people kept out. Surely, at some point,
the forward movement of time and unstoppable
rush of the Spirit will lay bare the old prejudices
currently hiding beneath these discussions of
process and discipline. Surely old wineskins will
someday burst under the strain of their weary
effort. But that day has not yet arrived. 

Until then, those of us that have a voice must
raise it. Until then, we must call ourselves and
each other to the faithfulness of inclusion as mod-
eled and proclaimed by Christ. Until then, we
must work toward that day when everyone who
wants a seat at the table is welcomed there in
Christ’s name. 
Until then, none of us should be resting.

George Dupuy is a social worker
and former Mennonite pastor
living in the Shenandoah Valley
in Virginia.

If we do not advocate for the hungry ones on the
margins, we are to blame for their hunger.

Table With Fruits In Balchik - Vasile Popescu / wikiart.org
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A word from Mennonite leaders

Peace! Be still!

S ocial media has expanded the reach and
power of these informal power brokers. No
longer is it the pen that is mightier than the

sword; the keyboard wields power. More and
more the online network is setting the tone, even
in Mennonite Church USA. 
Our online words have gravitas. And in this

Twitter/Facebook/Wikipedia-driven world, we
often have more words than facts. Hyperbole and
cat videos sell in this day and age.  
Some studies suggest that the social media en-

vironment makes us believe that all our friends
are happier than we are. It creates envy. In the in-
formation age, we have to understand how social
media shapes not only the attitudes of our con-
stituents but the decision-making process. A sys-
tem like ours, which operates well in times of
calm, does not do so well in times of crisis, when
anxiety is high. Our decentralized model of lead-
ership is stable and nonreactive, but it can seem
nonresponsive to those farther from the center. 
It is in perilous times that our informal net-

works and leadership nodes speak the loudest,
without the systematic checks and balances that
restrict our formal leaders. In some cases, this
can be a good thing, especially when genuine so-
cial reform must happen. At other times, reason
gives way to rhetoric and the seeds of fear are
easily planted. This creates an environment of
helplessness and mistrust that mobilizes a tempo-
rary wave of symbolic empathy but never ad-
dresses the systematic roots of the problem. 

Fact-less statements go viral throughout
our systems, and our Anabaptist genes kick in.
We begin to relive the Reformation again as if we
are all being pursued by the magisterial Protes-
tants. I can’t begin to tell you how many times
people have used the following argument with me
to get their point across: “People are dying. I
don’t feel safe. People like me are being tar-
geted.” Then comes the inevitable question,
“What are you going to do about it?”
In the thick of the Great Depression, Franklin

D. Roosevelt said: “So, first of all, let me assert
my firm belief that the only thing we have to fear
is fear itself—nameless, unreasoning, unjustified
terror which paralyzes needed efforts to convert
retreat into advance. … Yet our distress comes
from no failure of substance. We are stricken by
no plague of locusts. Compared with the perils

which our forefathers conquered because they be-
lieved and were not afraid, we have still much to
be thankful for.” 
As leaders we have to be sympathetic and

compassionate to the genuine concerns of people
entrusted to our care, people who are affected by
our decisions. But we can’t give credence to de-
structive misinformation, even if it originates
from our deep desire to be advocates of social jus-
tice. We have to be strong enough to bring calm to
the storm, just like Christ did for his disciples.
The disciples cried out to Jesus, “Teacher, do you
not care that we are perishing?” “He woke up and
rebuked the wind, and said to the sea, ‘Peace! Be
still!’ Then the wind ceased, and there was a dead
calm” (Mark 4:39). 
You may remember the reports of rape and

dead babies in the New Orleans Superdome fol-
lowing Hurricane Katrina. I was fully engaged,
compassionately listening to the horror stories
told by Brian Williams and others. I, too, asked,
“Why isn’t someone doing something?” Then,
after the crisis subsided, we discovered that much
of what was reported was untrue. Scores of myths
about the Superdome and Convention Center
were treated as fact by evacuees, the media and
even some of New Orleans’ top officials.

Today’s leader has to operate on verified
facts, not just the cries of the crowd. Jesus didn’t
have to deal with a euroclydon of trolls, but
today’s leader does. Trolls are not evil creatures
that live under bridges. They are people who post
inflammatory, extraneous or off-topic messages
online with the primary intent of provoking and
disrupting readers into an emotional response.
There is a fine line between social advocacy and
trolling. As leaders we must do the following:
1. Keep social media feedback in its proper

perspective.
2. Don’t become trolls ourselves and publicly

demean people.
3. Don’t “like” and frequent sites that don’t

line up with our values.
4. Check the facts. 
5. Use facts with compassion. 
We cannot ignore people’s fear, even if it’s irra-

tional, but we also have an obligation to say,
“Peace! Be still!” Then we must communicate in
a manner that is hopeful, informative and clearly
addresses the concerns of the people involved. 

L E A D E R S H I P

Glen Alexander
Guyton is chief
operating officer for
Mennonite Church
USA.
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O P I N I O N
Perspectives from readers

Are they married?

Ryan Ahlgrim
is pastor of First
Mennonite Church
in Richmond, Va.

I have often been puzzled by something missingfrom the Bible: marriage ceremonies. I can
find no rituals, no vows, no prayers and no pro-

nouncements by a priest or authority figure. Mar-
riages were certainly invested with sacred
meaning and often accompanied by communal cel-
ebrations, but no ceremonies are ever described.
In their simplest form, biblical marriages are en-
acted in just two steps: a father agrees to give his
daughter to another man, and then the man and
woman live together, attempting to procreate. 
This is quite different from how we enact mar-

riage today. For a marriage to be considered
“real” it must have a license and be registered
with the state. Also, for many Christians, a mar-
riage is not proper unless it is officiated by a cre-
dentialed minister who leads the couple in making
vows, followed by a pronouncement, preferably in
the presence of the congregation. 

But for most of human history, marriage
has been an arrangement by the immediate fami-
lies, enacted when the children come of age. The
mechanism for making a marriage has been quite
simple: the couple live together and attempt
procreation. 
Creating a marriage by registering it with the

state or by having clergy preside over a religious
ceremony began as a result of the Reformation.
Luther viewed marriage as a “worldly matter”
and turned over the recording of marriages to the
state. Calvin believed that for a marriage to be
valid it needed to be both recorded by the state
and officiated by the church. The Catholic Church
did not require marriages to be officiated by a
priest until 1563, and the Anglican Church did not
make this requirement until 1753. 
So for the past 500 years there have been, in

the European tradition, three kinds of marriage:
state-registered, religiously enacted, and family-
arranged. All three have generally agreed that the
marriage is not completed until the couple has
engaged in a procreative sexual act. 
This raises questions regarding the church’s

recognition of marriage. For instance, does a mar-
riage need to be registered with the state for the
church to recognize two people as married? I
think not. Years ago, I conducted a wedding for an
older couple who did not register with the state.
The congregation regards them as married.
Does a couple need to have undergone a reli-

gious ceremony for the church to recognize two
people as married? I think not. The church has
been recognizing nonreligious weddings for a long
time.
Do two adults need to have the permission of

the woman’s father before the church recognizes
them as married? I think not. We regard it as un-
ethical to view women as the property of men. 
Does a couple need to be able to procreate for

the church to recognize them as married? I think
not. We see nothing amiss in allowing elderly peo-
ple to marry.

So what then is needed for the church to
recognize two people as married? Let me suggest
this: The church should regard two
people as married when they are living
together and publicly affirming that
their relationship is sexually exclusive
and intended to be lifelong. Such cou-
ples are functionally married, regard-
less of lack of certificate or ceremony,
because they are enacting the social
and emotional union described in Gen-
esis 2:24. During most of history, soci-
ety as well as the church have regarded
opposite-sex couples in such a situa-
tion as married. 
(Should the church regard only op-

posite-sex couples as married? That
question goes beyond the scope of this
column.) 
Does this mean the church should

stop advocating for religious cere-
monies and state registration? Ab-
solutely not. These Reformation
innovations have extremely important
purposes. A religious ceremony that
includes vows and prayers makes the
couple’s commitment to each other
clear, links the couple’s love to the story of God’s
love, and gives the congregation a role in nurtur-
ing the marriage. A state-registered marriage
gives the couple important rights and benefits and
protects the couple and their children in case of
divorce.
For couples who are faithfully sharing their

lives together, let us be more inclusive about who
we regard as married and then strengthen their
marriages by advocating for the benefits of public
religious ritual and legal status. 

The views 
expressed do not
necessarily 
represent the 
official positions 
of Mennonite
Church USA, 
The Menno nite or
the board for The
Mennonite, Inc.

The church should
regard two people
as married when
they are living 
together and 
publicly affirming
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relationship is 
sexually exclusive
and intended to be
lifelong.
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F or 40 years, women who had been sexually violated by
John Howard Yoder were left suffering in silence while
the Anabaptist Mennonite Biblical Seminary professor

became one of the most influential theological voices of the
20th century. On March 22, AMBS publicly apologized for
long ignoring their cries for justice.
In a “Service of Lament, Confession and Commitment” in

the seminary chapel, seminary president Sara Wenger
Shenk solemnly told victims and nearly 200 other people: “I
am sorry that we neglected to genuinely listen to your re-
ports of violation and that even after hearing your warnings
we failed to raise the alarm. 
“I am sorry that by choosing to remain silent about your

violation, we isolated you, only deepening your sense of be-
trayal. I am sorry that in our exhaustion and desire for clo-
sure, we didn’t listen to those of you who said this is not
finished, the full truth of what happened has not yet been
named.”

The service was a milestone in the decades-long epic.
Starting at least in the 1970s, Yoder sexually harassed and
assaulted perhaps more than 100 women worldwide, accord-
ing to historian Rachel Waltner Goossen, who in January
published a major article in Mennonite Quarterly Review on
Yoder’s abuses and the church’s response. (Also see “The
Failure to Bind and Loose,” January).
Seminary president Marlin Miller tried to curtail his be-

havior through academic discussions for nearly 10 years.
While exploring the theological dimensions of sex, love and
community, Yoder was able to continue his activities.
Miller’s efforts were unsuccessful, and he finally forced
Yoder’s resignation in 1984. 
“Whether out of institutional hubris or with every inten-

tion for good, we gave pride of place to intellectual prowess,
to the powers of the mind, with too little regard for how they
can be twisted in self-serving, evil ways,” said Shenk, who
repeatedly received amens and murmurs of appreciation.
Since 1991, a network of victims has been providing mu-

tual support and pushing AMBS and other Mennonite bodies
for a more appropriate response to them and other women
who have suffered sexual abuse.

“There is no excuse when a theological school that is
dedicated to teach what is good and true and beautiful about
the gospel fails in a most egregious way to comfort those
who mourn, to bring good news to the oppressed, to bind up
the brokenhearted and proclaim liberty to the captives,”
Shenk admitted. “Whether through misnaming or negli-
gence or avoidance or fear of scandal, we failed the sacred
trust of the church. We failed what we know to be most true
about the gospel. We failed you.”
The service also featured the announcement of a Men-

nonite Church USA “Care and Prevention Fund” to help
people who have experienced sexual abuse. That includes
partially reimbursing victims of Yoder or any Mennonite
Church USA credentialed leader for the costs they incurred
“on the road to healing.” The denomination is accepting con-
tributions for the fund through the end of August.
Evelyn Shellenberger apologized for allowing Yoder to

continue his misconduct. She is a former seminary board
member and chair and was a participant in some of the theo-
logical discussions with Yoder. “I held significant responsibil-
ity to guide the disciplining,” she said.

Speaking on behalf of the board, current members
Dave Brubacher and Ron Guengerich committed AMBS to
do everything possible to ensure that allegations of sexual
abuse are addressed quickly and forthrightly and provide a
safe environment, including the possibility of calling law en-
forcement. AMBS employees issued a similar commitment.
In addition, off-the-record statements were made by

members of Yoder’s and Marlin Miller’s families. Miller, who
died in 1994, has been heavily criticized for how he handled
Yoder, who died in 1997.
Seminary alumna and retired minister Martha Smith

Good also spoke. She had rebuffed Yoder’s advances while a
student and was a confidant to a number of his victims. Good
was also instrumental in the formation of the women’s advo-
cacy network, whose work led to AMBS’s reconciliation
measures. A similar response is expected at Mennonite
Church USA’s biennial convention this summer.
In response to the speakers during the afternoon service

at AMBS, Good said, “We have heard. We acknowledge your
confessions and apologies. And in response we extend deep
gratitude to you.”
The morning of March 22 was devoted to a closed “inti-

mate gathering of truthtelling, reflection and prayer” for the
victims, their supporters and members of the AMBS com-
munity. It included a prayer walk through Waltner Hall, the
main seminary building and site of much of Yoder’s abuse.
—Rich Preheim for The Mennonite

AMBS holds service of lament for Yoder victims
Seminary president and others apologize for neglecting reports of abuse.

We gave pride of place to intellectual prowess,
to the powers of the mind, with too little regard
for how they can be twisted in self-serving, evil
ways.—Sara Wenger Shenk
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A llegheny Mennonite Conference (AMC) delegates
met March 7 at Springs (Pa.) Mennonite Church and
voted 72-70 to reinstate Hyattsville (Md.) Mennonite

Church as voting members of the conference.
Later in the meeting, delegates released three congrega-

tions from membership in the conference.
In 2005, AMC delegates voted to keep Hyattsville as non-

voting members and to not allow members of the conference
to hold elected positions in AMC or in Mennonite Church
USA.
The reason for this, according to the 2005 resolution, was

that Hyattsville had been found to be “inconsistent with the
Membership Guidelines of Mennonite Church USA.”
Delegates had expressed concerns about the congrega-

tion’s membership practices, including the appointment of a
person in a same-sex relationship as a delegate.

The new resolution stated that AMC “is willing to live
together with theological disagreements, using the 1995

Confession of Faith in a Mennonite Perspective as a guiding
document, not a disciplinary document.”
Both the 2005 decision to sanction Hyattsville and the de-

cision to reinstate them as full members were passed by a
majority.
The decision to remove a congregation from membership

requires a two-thirds majority vote, according to AMC lead-
ership.
According to Donna Mast, AMC conference minister, the

March 7 meeting was “civil [and] people were respectful.”
While there was laughter at various times throughout the

day, she said in a March 8 phone interview, “the meeting was
a sober one, made more so by the close vote.”
Three Maryland congregations—Glade Mennonite

Church in Accident, Gortner Union Church in Oakland and
Red Run Mennonite Church in Grantsville—submitted let-
ters asking to be released from membership in AMC. Two of
these letters had been submitted before the conference; Red
Run’s was submitted after the vote, while delegates at-
tended to other business.
Reasons for leaving had to do with differences about how

to deal with same-sex relationships.

The resolution that passed also stated that “any congre-
gation choosing to leave [AMC] as a result of this decision
can request and receive assistance from the current Leader-
ship Council in finding appropriate affiliation.”
This leaves AMC with 27 member congregations, two of

which are church plants. Mast said the conference “will have
to look hard at our structure,” which
current giving patterns cannot sus-
tain.
Cynthia Lapp, pastor of Hy-

attsville, said it is hard to know how
to respond to the decision.
“It is obvious there are no win-

ners here,” Lapp said in a March 8
email. “We have worked at building
relationships for the past 10 years
while we were under discipline. We

will continue to work at building relationships for the next
10 years as full members. We remain committed to praying
with and for the conference as we move together into an un-
known future.”—Gordon Houser

Allegheny narrowly votes to reinstate Hyattsville
Three congregations leave conference at delegate meeting.
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Cynthia Lapp

We will have to look hard at
our structure, which current
giving patterns cannot sus-
tain.—Donna Mast
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W hen the system is working for you, you probably
don’t notice the depth of how it isn’t working for
others,” said Regina Shands Stoltzfus, one of the

planners of Hope for the Future IV (see March, page 32).
This was the point of a story she told the gathering about

traveling with a disabled friend and being shocked by the in-
dignities the friend was forced to endure. For example, as
they checked into a hotel, the clerk addressed Shands Stoltz-
fus instead of her friend. Navigating the wheelchair through
narrow spaces at a restaurant was difficult. Similar chal-
lenges that people of color face navigating white culture,
said Shands Stoltzfus, who is African American.
Hope for the Future gathers leaders of color throughout

Mennonite Church USA institutions to
find strategic ways to improve diversity
in order to help the church to thrive.
This year’s conference was held Jan.
23-24 at Iglesia Menonita Arca de Sal-
vación in Fort Myers, Fla., where more
than 100 participants attended, includ-
ing for the first time students from
Mennonite colleges. 
Before spending most of the three

days working together in mixed
groups, separate caucus groups based
on race met first so that participants
could talk more freely. Within the white
caucus group, the message of Shands
Stoltzfus’ story was a reoccurring
theme.

“When the system works for us, we aren’t always even
aware of how it’s not working for other people,” said Brenda
Zook Friesen of Mennonite Church USA’s Office of Transfor-
mative Peacemaking. 
Friesen said many whites expressed surprise when hear-

ing people of color recount feelings of isolation or being
emotionally wounded in the church. Whites want to believe
the stories, but unless they see it for themselves, it’s diffi-
cult to relate, she said.
“As white people, we often rationalize or dismiss or deny

examples of racism,” Friesen said. “It’s hard for us to com-
prehend there is a different perspective or different experi-
ence of how we live in these institutions and this church.”
It is often easier to assume the group feeling discrimi-

nated against is somehow less capable of meeting the re-
quired standard for success. It is harder for the dominant
group to admit that it is enjoying unearned privilege, said
Rick Derksen, a volunteer and co-facilitator of the caucus
group with Friesen.

“It’s hard for us (white people) to talk about power and to
recognize and acknowledge the power that we have,” Derk-
sen said. “And probably even more so in the Mennonite
Church because we like to see ourselves as ‘the quiet in the
land,’ if you will, as people of humility and people who are
committed to peace and justice.”
Derksen said whites often become fearful when “invited

and pushed to talk about power and the way power operates
in our institutions.”
Ervin Stutzman, executive director of Mennonite Church

USA, said communication is vital to assuage potential fears
of sharing power, which are typically rooted in systemic
racism and cultural misunderstandings. Creating a space for

honest conversation and together de-
veloping strategic goals to achieve posi-
tive change is the essence of what Hope
for the Future is about, he said. Hope
for the Future is led by Mennonite
Church USA’s Office of Transformative
Peacemaking through its director, Iris
de León Hartshorn.

“White folks often make racist
remarks or exercise power and privi-
lege in ways we ourselves may not even
be aware that it’s hurtful to somebody
else,” Stutzman said. “Unless there are
times of actual storytelling and being to-
gether and hearing these things, we’re
just not aware of it.”
“Telling our stories can be powerful

and liberating, but it can also be devastating,” said de León
Hartshorn. “When people of color tell our stories, we are
putting ourselves in vulnerable positions. We tell our stories
with a purpose and a hope that it can move the church to
systemic change in how power is used, and open up a way to
talk about power.”
Change is both “transformation of self and of our institu-

tions, both interpersonal and systemic,” she said. 
“In Luke 14:12-14, Jesus talks about those whom we

should invite to a banquet. It is not the powerful or those we
know but those who have been oppressed by society,” de
León Hartshorn said. “Our transformation must include a
wider tent that does not just accommodate people of color
but actually adapts to people of color so that they become
part of the family.”
When people of different races and cultures spend more

time hearing each other and witnessing each other’s experi-
ences, they become more informed, connected,and less fear-
ful, Stutzman said. As in the civil rights movement, change

Storytelling is both liberating and devastating
White participants at minority gathering face drawbacks of privilege, power

Regina Shands Stoltzfus
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must be led by those who are oppressed but must also in-
clude white people who are willing to be agents for change,
de León Hartshorn said. 
Stutzman said that a person in the white caucus shared a

story similar to Shands Stoltzfus’ witnessing her wheel-
chair-reliant friend’s challenges. As the only white person at
dinner with friends who were people of color, the person
witnessed the indignant treatment toward the friends by the
restaurant’s servers. “It’s one thing to hear a story about
barriers and mistreatment, but it becomes very real when
you are there and see it firsthand,” Stutzman said. 

“I think people of color understand white people a
lot better than white people understand people of color,”
Derksen said. “Living in a white-dominated society, we don’t
even need to know or understand people of color in order to
survive. We can choose whether or not we even want to
think about this [antiracism] or do this work. On the other
hand, our brothers and sisters of color have no choice other
than to learn and understand white culture.”
However, this dynamic is changing. The Mennonite

church is discussing power and diversity because the demo-
graphics of the church are evolving dramatically. Ironically,
the Mennonite church’s historic emphasis on overseas mis-
sions is helping fuel the changes. Anabaptist church mem-
bership among white North American and European
churches is declining but growing among Asian, African and

Latin American churches. A 2006 Young Center of Eliza-
bethtown College study found that from 2000 to 2005, 25
percent of new Mennonites were nonwhite compared with
just 6 percent from 1995 to 2000. 
Many in the church believe that abolishing racism and

broadening power sharing are logical goals not only to help-
ing the Mennonite church thrive but for people worldwide to
coexist harmoniously—reflecting God’s kingdom on earth as
Christians believe it is in heaven.
“This is a lifelong work,” said Friesen. “The temptation

for a lot of white people is to come to a gathering like this
one time and think, I checked that off my list. I’m done. As
long as the system of racism is in place, we are never done.”
“I am continually dying to my condition as a white male

[enjoying certain unearned power privileges over other
groups] in this society and the church and in my commu-
nity,” said Derksen. “But I am also being reborn to a new
life. I find that both painful and difficult and also life giving.” 
“Just the fact that we had a conference as we did, led by

people of color … that’s a sign of progress,” said Stutzman.
“That’s a sign things have shifted to where you make some
things explicit and open and have conversations about them.
Unless you have people of color in senior leadership in dif-
ferent institutions, you are just crippled to really make the
changes that need to happen. We still have a very long way
to go.”—Wil LaVeist of Mennonite Mission Network

Sunday evening–Tuesday noon 

INVITING ALL INTERESTED IN FAITH AND HEALTHCARE!

     8

volunteers, international travelers
Grants available for students, 

Company, Shane Claiborne
Evening sessions feature Ted & 

Children & Youth Program, ages 0-18

before World Conference

www.mennohealth.org
info@mennohealth.org

1-888-406-3643



36 TheMennonite  | April 2015  | www.themennonite.org   

N E W S

I t started by sharing a parking lot. First MennoniteChurch (FMC) in Champaign-Urbana, Ill., is located a half
block from Central Illinois Mosque and Islamic Center

(CIMIC).
About 15 years ago, FMC made its parking lot available to

the mosque for its Friday prayer service.
“We really appreciate the extra parking space offered for

our Friday services,” said Waleed Jassim, the mosque’s rep-
resentative, in an interview on March 11.
Over the years, the relationship between the Mennonite

church and the mosque has grown.
They have developed a variety of exchanges, including

sharing resources for religious education and invited guest
speakers on topics of mutual concern, such as being green
and lowering carbon emissions.
The mosque usually sends the church a beautiful floral

display for its Christmas Eve service. Members of the
mosque invited Mennonites for one or more meals with
them during Ramadan.

They also collaborate on a nearby peace garden.
The produce from the joint garden is donated to local home-
less shelters.
After the Chapel Hill, N.C., shootings of three Muslims

on Feb. 10, Julie Nieset, a member of FMC, sent an email to
FMC pastor Janet Elaine Guthrie suggesting they reach out
to the mosque.
Dannie Otto, FMC’s liaison to the mosque, thought they

should do something more than a purchased card, so he con-
tacted Rachel Horst Lehman, who enjoys doing calligraphy.
Otto suggested the text from the Qur’an 5:32: “If anyone

kills a person, it is as if they had killed the whole of human-
ity. If anyone saves the life of one person, it is as if he saved
the whole of humanity.”
Pastor Guthrie suggested Romans 13:10: “Love does no

wrong to a neighbor; therefore love is the whole of the law.”
The card also included this text: “It is with great sadness

that we learned of the death of the three young Muslims
who were murdered near Chapel Hill, N.C., this week. The
community of First Mennonite Church stands with our
brothers and sisters of CIMIC and of Chapel Hill during this
time of sorrow.”

Some people at the mosque know the family of one
of the young Muslims killed, according to Earl Kellogg,
member of FMC. The card FMC sent to the Mosque will be
sent to that family in North Carolina.
Horst Lehman designed and created the card and booklet.

She worked through the night on Saturday so that it would
be ready for church members to sign it on Sunday morning.
On Feb. 20, a group from FMC attended the Friday

Juma’ah prayer (the Muslim communities’ weekly prayer)
and presented the card to representatives from CIMIC.
Following the service, the group from FMC was hosted at

a lunch provided by an Iranian family that attends the
mosque.
Jassim said he and other Muslims have feared such

crimes committed against others in the name of Islam would
encourage others to commit similar actions.
The church standing with them after the incident in

North Carolina gave them hope that peace among people
will prevail, he said.

“Our community is struggling to let people know
that the violence committed against others by eccentric
Muslims is not acceptable and in no way does our faith
allow such actions,” said Jassim. “The church’s decision to
reach out to the Muslim community was a heartwarming
one.”
Jassim said the Muslim community feels that no matter

the circumstances, they have people who will stand with
them and others for what Jesus taught about love and peace.
—Sara Albaba for The Mennonite

Church reaches out to mosque after N.C. shootings
First Mennonite Church in Champaign-Urbana, Ill., presents card to local mosque.
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T he Mennonite Garifuna churches of New York City
have been working to assist numerous Garifuna immi-
grants who have arrived in New York since June 2014.

To date they have assisted approximately 140 families, help-
ing them with food, clothing, legal assistance and travel fare
to legal and medical appointments.
Omar Guzman, pastor of the Mennonite Garifuna Church

of Manhattan, estimates that at least 200 family units came
to New York City.
“We assisted all the families we could, getting all their in-

formation, writing their stories, and working to get free legal
assistance and representation for their cases,” Guzman says.
The Garifuna, descendants of both African and indigenous

Arawak people from the Caribbean, are mostly concentrated
along the northern coast of Honduras, with other significant
populations in Belize, New York City and other urban cen-
ters in the United States.
In the spring 2014, large numbers of Garifuna immigrated

to the United States from Honduras to escape discrimina-
tion, urban gang violence and poverty to find work and a
more stable life in the United States. Many of the recent im-
migrants, which included some unaccompanied children and
youth, came to New York City to stay with Garifuna family
members and friends that were already living in the city.

An initial concern that Guzman and other church lead-
ers shared was when many of the mothers first went to im-

migration court they were given a tracking device to be
worn on their ankle. Until the devices were removed, the
women were unable to work legally in the United States and
had to charge their tracking devices every three hours.
After observing the strain the wave of immigration was

putting on families in their congregations, church leaders
partnered with various government agencies and nonprofit
organizations. Eastern Mennonite Missions and West End
Mennonite Church, a congregation in Lancaster, Pa., part-
nered with the churches to provide additional assistance to
Garifuna immigrants.
“Thanks to these partnerships, we were able to get the

tracking bracelets removed from the women’s ankles, kids
registered in school, psychological assistance for many of
the youth, and health coverage through a medical plan for
many of the immigrants,” says Guzman. 
Although the urgency for assistance has diminished, Gari-

funa church leaders know that this will be an ongoing effort.
Over the past several months they have held three “legal
fairs,” to orient immigrants to the U.S. immigration proce-
dures. A volunteer team continues to give assistance twice a
week at the Community Center of Evangelical Garifuna
Church of the Bronx. Gregoria Flores, one of the coordina-
tors, is taking a 40-hour immigration certification training in
order to better assist Garifuna immigrants.—Chris Fretz of
EMM

New York Garifuna Mennonites aid new immigrants
Immigrants seek escape from discrimination, gang violence and poverty.

Garifuna immigrants from Honduras wait outside for legal and medical assistance at the Evangelical Garifuna Church of the Bronx.

Photo provided by O
m
ar G

uzm
an



38 TheMennonite  | April 2015  | www.themennonite.org   

N E W S

W hen Margie Mejía-Caraballo of Moline, Ill., chose to
attend a slam poetry workshop during Mennonite
Church USA’s Women Doing Theology Conference

in February 2014 in Leesburg, Va., she didn’t know the ex-
perience would lead her to produce her own award-winning
video less than two months later.
In the workshop, which was led by Hillary Watson, a pas-

tor at Lombard (Ill.) Mennonite Church who has performed
multiple times at the National Poetry Slam, participants ex-
plored the creative and powerful possibilities of spoken word
performances to “bring together diverse populations and
dismantle systems of privilege.” Together participants
asked, How can we use spoken word poetry as a tool to form
and share stories of identity, trauma and healing?

As a career social worker, government employee and
associate pastor at Templo Alabanza Menonita in Moline,
Mejía-Caraballo has many years of experience confronting
systems of power and privilege that have marginalized peo-
ple in her community who are poor, abused and vulnerable.
She says it wasn’t just the powerful poetry in the work-

shop but also viewing videos of women performing and

speaking the truth about their lives that inspired her to cre-
ate a video based on the experience of a woman she had
worked with during her 13-year social work career.
“I had had a lot of experience speaking to a wide array of

audiences through my community service on local nonprofit
boards as well as the local school board and city council,”
says Mejía-Caraballo, who also serves as moderator-elect of
Central Plains Mennonite Conference. “However, I had
never shared personal thoughts, stories or journal writings
with the public. I had never contemplated writing something
and performing in front of an audience.”
Inspired by the workshop, Mejía-Caraballo returned

home and stepped outside her comfort zone to write, pro-
duce and act in her first-ever attempt at videography. In
April 2014, she entered her video, titled “I Didn’t Know My
Name,” in the Opening Doors Film Festival, a fund-raiser for
Family Resources, Inc., a nonprofit organization that pro-
vides a safe place for women, children and families in Daven-
port, Iowa.

Mejía-Caraballo was awarded first place for Best
Dramatic Short, which included a $1,000 cash prize that she
donated to another local nonprofit organization, which feeds
and houses people who are homeless.
“When I was notified my movie had won first prize, I was

shocked,” she says. “I could not believe I had won.”
Together with her husband, Josué, Mejía-Caraballo at-

tended the film gala, where her video was shown on three
large screens to an audience of about 500 people.
“We actually walked down a red carpet and had photos

taken of us as we were seated,” she says. “It was a very
memorable experience for a humble Mennonite woman.”
Since the festival, numerous agencies and groups have

shown her video and have asked her to come and speak
about its content.
“It has been a very rewarding experience for me,” she

says.
She is currently working on two new spoken word proj-

ects. “One is about the current and never-ending immigra-
tion crisis, and the other is an open letter to my son as he
approaches his 23rd birthday,” she says. “This piece deals
with racial tension and violence in our country against males
of color.”
Mejía-Caraballo is available for dialogue and discussion

for groups interested in showing her video. She can be
reached at margiemmc60@ymail.com.
Her video is available on YouTube.—Janie Beck Kreider

for Mennonite Church USA

Workshop inspires pastor to make award-winning video
‘I Didn’t Know My Name’ wins prize at Opening Door Film Festival.
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M ax Villatoro, a Mennonite pastor in Iowa City, was
deported by Immigration and Customs Enforce-
ment on March 20. 

Mennonite Central Committee (MCC) sent out an email
announcement that his wife, Gloria, received a call from him
that he landed at the airport in San Pedro, Honduras. 
Villatoro is pastor of Iglesia Menonita Torre Fuerte

(Strong Tower). 
That same day, Central Plains Mennonite Conference

launched a fund-raising campaign to raise funds for Max’s
legal fees and provide a strong foundation for the family with
the separation of their father. 
On March 3, ICE arrived without warning at Villatoro’s

home a 6:30 a.m. They took him before he had a chance to
say goodbye to his wife, Gloria, and his children.
Since his detention, many individuals have advocated for

Villatoro not to be deported through social media campaigns,
marches, calls to ICE, letters to Obama, prayer and more.

More than 42,000 signatures have been collected seek-
ing Villatoro’s release from detention. More than 25,000
people signed a MoveOn.org petition to ICE demanding that
he be immediately returned to his family and congregation.
According to a March 16 MCC action alert, Villatoro has

convictions related to trying to obtain a driver’s license with
a false ID and a DUI in the late 1990s. 
“He has since turned his life around, pastoring a church

and helping others in his community who are struggling with
addictions to drugs and alcohol,” says the alert.
“Pastor Max is exactly the kind of individual that Presi-

dent Obama said ICE should not be deporting,” says a March

20 statement from Mennonite Church USA. “As a pastor,
community leader and father of U.S. citizen children, Max
clearly presents no public safety or security threat. He
should be at home with his wife, Gloria, his four kids— An-
thony, Edna, Angela and Aileen, and his congregation at the
First Mennonite Church in Iowa City.”
“Max’s case has received national attention because it is

a clear test for the Obama Administration,” wrote David
Boshart, executive conference minister Central Plains Men-
nonite Conference, in an email on March 19. —Anna Groff
with Mennonite Church USA

ICE deports Mennonite pastor in Iowa to Honduras
More than 42,000 call for his release and return to his wife and four children.

Max Villatoro with his wife, Gloria, and his children

Photo provided
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P eacemakers in the United States seeking to channel
their income-tax money away from war can support
peacemakers in Israel—young adults whose con-

sciences prohibit them from taking part in military activity.
Mennonite Central Committee (MCC) U.S. offers this

giving option through its “Turning Toward Peace” program.
It is designed for people in the United States who decide to
witness for peace by redirecting their war-tax dollars to ef-
forts that nurture life and build justice.
People who redirect war taxes withhold a percentage of

their income taxes when filing their tax returns, inform the
Internal Revenue Service that they are doing so and con-
tribute that money to another cause. This is not a legal op-
tion, yet many who do so hope that someday Congress will
provide a legal alternative to paying taxes for war.
This year, participants in “Turning Toward Peace” can

apply their money to MCC partner New Profile. Based in Is-
rael, New Profile provides educational materials and coun-
seling to young people seeking to avoid military service,
among them conscientious objectors, and supports those
who go to prison because of their choice.

Funds also can be given toward MCC U.S.’s Summer
Service program, which supports young adults of diverse
backgrounds in the United States who participate in six to
10 weeks of summer leadership development.
Serving in their home communities through a church or

other organizations, these young adults help lead all kinds of
activities from a peace camp to an urban garden. They may
be a pastoral assistant or help provide health or immigration
services. See more information at mcc.org/summer-service.
Both programs support young people who are working for

the good of others, not for their destruction.
Meanwhile, out of concern that taxes be used for peace

instead of war, MCC U.S. submits a “letter of anguish” with

each quarterly report of employee income taxes to the Inter-
nal Revenue Service. 

The letter laments that the U.S. government uses the
income taxes of MCC U.S. employees to pay for war despite
Jesus’ call to love all people, not harm them.
The letter says MCC provides personnel and funds to

help people around the world wounded by war. “To our sor-
row, we must acknowledge that many of these local wars
have been fueled by military aid from our own government,
as well as other countries,” the letter continues.
According to the War Resisters League, approximately 45

percent of the Fiscal Year 2016 federal budget is allotted for
military-related purposes. The fiscal year runs from Oct. 1.
See warresisters.org/federalpiechart.
“The percentage of our taxes that is used for military pur-

poses is so high,” says J. Ron Byler, MCC U.S. executive di-
rector. “We look forward to the day when we can report our
employee income taxes with confidence that those taxes will
be used to build up, not to destroy.”
To learn more about “Turning toward peace,” go to

http://mcc.org/learn/more/war-taxes.—Ed Nyce of MCC

Turning Toward Peace program redirects war taxes
Israeli peacemakers, U.S. young adults can be aided through MCC U.S.
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F rom 1999-2014, 76 unarmed black men and women
were shot or otherwise killed in U.S. locations other
than Ferguson, Mo., according to Walter Paquin, a

Bluffton (Ohio) University faculty member.
“So why has Ferguson become the flashpoint when this

has occurred in so many places?” asked the assistant profes-
sor of social work at a campus colloquium March 13, refer-
encing the Aug. 9, 2014, shooting death of Michael Brown. “I
believe it is the result of years of pentup frustration and on-
going harassment at multiple levels.”
Paquin lived and conducted research in the area as a grad-

uate student at Washington University in neighboring St.
Louis. He revisited his study of black suburban neighbor-
hoods last summer, examining changes in neighborhood
quality from 1990-2010 through analysis of U.S. Census Bu-
reau data.
He points to an increasingly segregated Ferguson—as

“white flight” followed an influx of African-American resi-
dents beginning in the 1990s—and related economic condi-
tions as factors that also helped fuel unrest and sometimes
violent protest in the St. Louis suburb after the Brown
shooting.

African Americans in St. Louis began moving to the
suburbs in St. Louis County, looking for better neighbor-
hoods and educational as well as economic opportunities,
Paquin says. And in 2000, for the first time, more African
Americans lived in the county than in the city.
Over the last 20 years, though, white residents have also

left many of those same suburban neighborhoods, driving
down housing values and helping create segregated commu-
nities, he explained. That has happened in each of the four
neighborhoods that predominantly comprise Ferguson,
whose population is now about two-thirds black but whose
police force remains overwhelmingly white.
“I think what has happened in the county helps us better

understand the frustration expressed by Ferguson commu-
nity members and members of other segregated minority
communities,” following Brown’s death, Paquin said.
Violence in Ferguson increased last November after a

county grand jury opted not to indict Darren Wilson, the po-
lice officer who shot Brown. Paquin visited the working-
class community in December and, at the colloquium,
showed photos he took of businesses that had been burned.
His photos also included shots of spray-painted messages of
hope, including “Believe There Is Good In The World” and
“Even In The Darkest of Nights There is Hope.”
The U.S. Department of Justice agreed with the Novem-

ber grand jury finding in a March 4 report. On the same day,
however, a second DOJ report outlined racial profiling in the

Ferguson police department as well as a profit-driven munic-
ipal court system primarily targeting black and low-income
residents.

The latter report—which precipitated the firing of
one and resignations of several Ferguson officials—pointed
out “an environment of discrimination and ongoing harass-
ment” in the community, Paquin said.
“But I think we are also able to see it in the increased iso-

lation and segregation black families experience as they at-
tempt to seek a better life in suburban neighborhoods,” he
continued, noting that the same thing has occurred in Ohio.
“The indication from previous residents is ‘we do not want
to live near you,’ and they exercise that sentiment by mov-
ing. For the police and municipality, this is evidenced in on-
going harassment, fines, arrests and even killings.
“If a group is pushed enough,” he added, a reaction like

the one in Ferguson “is one possible outcome of that segre-
gation.”  
Now in his fourth year at Bluffton, Paquin earned his

master’s and doctoral degrees from Washington University’s
George Warren Brown School of Social Work. His doctoral
dissertation was titled “When City Renters Buy Homes, Do
They Buy in Better Neighborhoods?”
Last year, he received a Bluffton University Research

Center grant for the follow-up project, “Do Black Neighbor-
hoods Remain Stable? Revisiting Black Suburban Neighbor-
hoods.” He is now finishing an article related to his work
and is making a conference presentation about it in April.
—Bluffton University

Frustration, harassment fueled Ferguson, says prof
Walter Paquin, who teaches social work at Bluffton University, shares research. 

Walter Paquin of Bluffton University
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M ennonite Central Committee (MCC), through one
of its longtime partners in the Gaza Strip, Al Najd
Development Forum, is addressing housing needs

for families whose homes were destroyed or damaged in July
and August 2014 as part of the Israel-Hamas conflict.
According to the United Nations’ Office for the Coordina-

tion of Humanitarian Affairs, more than 1.8 million people
were left in need of basic shelter, health and food assistance.
The U.N. reports that by mid-January, its housing-related
funds were depleted, with an estimated 16,000 families still
waiting for adequate housing.
MCC has programmed more than $700,000 in response to

the crisis in Gaza, providing housing repair, emergency food
assistance and hygiene kits and bedding.
MCC and Al Najd have completed housing repairs for 20

families whose homes were badly damaged in the conflict
and is committed to doing the same for 50 additional fami-
lies. Some of the recent work can be seen here: mcc.org/sto-
ries/addressing-housing-needs-gaza#video-2033.
Al Najd is a community-based organization begun by

women to provide programs and services for women and
their families.
Many people, including young adults, are without work in

Gaza. Al Najd is paying attention to that as it implements
home rebuilding.

“Twelve young men are being trained in the skills of
rebuilding homes,” says Joanna Hiebert Bergen, MCC
Palestine representative with her husband, Dan Bergen,
both of Winnipeg, Manitoba. “They accompany an engineer
who inspects what each home needs. They learn how to
work with window and door insulation, brick laying and how
to do roofing.”
Al Najd also involves the families whose homes are being

rebuilt, says Hiebert Bergen. One or more family members
provide some of the labor in their own home’s rehabilitation.
Food assistance through MCC’s account at the Canadian

Foodgrains Bank and trauma healing training are other areas
where MCC and partners continue to work. Here, too, the
community is eager to help.
When MCC and Al Najd distributed food last August, vol-

unteers showed up to Al Najd unsolicited. “It was unbeliev-
able,” Dr. Raft Hassouna told Hiebert Bergen. Hassouna
coordinates relief and development efforts for Al Najd.
“People came together, some of whom were living on the

streets, galvanized to help with the food distribution,” said
Hassouna. “People took risks for each other when shelling
was still happening. People wanted to be busy and to show
compassion to the most marginalized, even as many were
marginalized themselves.”

Recovery efforts remain complicated by the continu-
ing economic blockade of Gaza, which Israel began seven
years ago. Learn more by visiting mcc.org/get-involved/ad-
vocacy/alert/call-congress-support-gaza-aid.
MCC is accepting funds for its ongoing work in Gaza.

People may give online at donate.mcc.org/cause/gaza-re-
sponse, by calling 888-563-4676 or by sending their donation
to MCC U.S., 21 South 12th Street, Akron, PA 17501, speci-
fying “Gaza response.”
MCC has worked with partners in Palestine for more than

60 years and with partners in Israel for more than 40 years.
MCC opposes violence against all people who live in the re-
gion and is committed to walking with Palestinian and Israeli
partners as they continue to address root causes in working
for justice, peace and reconciliation for all.—Ed Nyce of MCC

Addressing housing needs in Gaza
16,000 families still need adequate housing after last summer’s destruction.

Diab and Amna’s children (from left), Rafi, Odeh, Mahmoud and
Ahmed, use supplies from Mennonite Central Committee school
kits while sitting on an MCC blanket. Diab and Amna and their
family of nine boys moved back into their home in December 2014,
a livable space that is dry, warm and private. Their home in north-
ern Gaza was selected for repair via a home rehabilitation project
funded by MCC through partner Al Najd Development Forum. The
family received food and nonfood items funded through Canadian
Foodgrains Bank, plus MCC blankets, school kits and hygiene kits.
Only first names are used for security reasons.
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P eace Farm, a new voluntary service program born out
of a collaborative effort between Quakers and Mennon-
ites in Bally, Pa., will begin its inaugural season in May.

This six-month apprenticeship brings together the practical
work of farming and an exploration of connections between
peace, food justice and faith.
Farmers Krista and Tim Showalter Ehst are excited to

see their dream for Peace Farm become a reality. Tim and
Krista operate Valley Run CSA (community-
supported agriculture), a diversified, sustain-
able farm in the Butter Valley of southeastern
Pennsylvania—about an hour outside Philadel-
phia. Along with other local farmers, they will
host Peace Farm apprentices for the daily work
of cultivating organic vegetables, raising pas-
tured animals and helping with various other
agricultural tasks. As part of the hands-on ap-
prenticeships, the Showalter Ehsts will facili-
tate ongoing reflections with participants about
what it means to approach agriculture and land
cultivation through the lens of faith. Themes
within the Peace Farm curriculum address
scarcity and abundance, food deserts, migrant
farm labor, sustainable living and rest, and agri-
cultural practices as a form of peacemaking.

The Showalter Ehsts are not your aver-
ageMennonite farmers. Their journey toward
this vocation and lifestyle began at Goshen
(Ind.) College, where they studied theology and
began learning about food production and distribution in the
United States and abroad. Neither of them grew up farming,
although Krista was raised in a 200-year-old farmhouse on
80 acres of Pennsylvania farmland, and Tim grew up in rural
Virginia, outside Harrisonburg. While at Goshen College and
reading authors such as Wendell Berry, Michael Pollan, Van-
dana Shiva and the like, the two decided to pursue a farming
apprenticeship in Kentucky upon graduation. They’ve been
interested in this type of work ever since.
“Coming off studying theology and then moving right into

learning about farming made both of us keen to find inter-
sections between our faith commitment to Anabaptist-Men-
nonite theology and this work of tending to the land,” says
Krista, who also pastors Alpha (N.J.) Mennonite Church, a
Franconia Mennonite Conference congregation. “We soon
realized that our commitment to a lived discipleship found
natural expression in the daily tasks of cultivating food in
ways that respected the goodness of God’s creation and the
interdependence of healthy human communities with
healthy landscapes.”

Krista earned a Master of Divinity degree at Candler
School of Theology at Emory University in Atlanta, while
Tim helped start Oakleaf Mennonite Farm, a diverse urban
farm on the six-acre property of Berea Mennonite Church,
also in Atlanta. After getting the farm off to a good start, Tim
took a position as interim director for DOOR (Discovering
Opportunities for Outreach and Reflection) Atlanta, which is
affiliated with Mennonite Mission Network. It was while

Tim directed DOOR—working closely
with young adult volunteers—that the
dream for a faith- and farm-based volun-
tary experience began to take root.
“We knew that there were lots of ex-

periences for young adults to spend a
year in a faith-based voluntary service
program, and we also knew that there
were tons of farming internship oppor-
tunities,” says Tim. “But there weren’t
many opportunities for young people to
learn about sustainable agriculture
through the lens of faith.”

It wasn’t long before this dream
germinated. After moving back to
Krista’s family farm in Pennsylvania and
starting up a successful CSA (a cooper-
ative farm where members help with
start-up and operating costs in ex-
change for food), they brainstormed
with Christina Repoley, one of Krista’s

seminary friends who also directs Quaker Voluntary Service. 
Then Glenn Balzer, director of DOOR, joined the conver-

sation. Quaker Voluntary Service and the DOOR program
have signed on as program partners. The Showalter Ehsts
also received a grant from the Fund for Theological Educa-
tion that helped finance the development of the program.
“We began to imagine what it would look like for these

peace churches to develop a program that centered on sus-
tainable agriculture and food justice,” says Krista.
The experience is based on the rhythms of the farming

year, so while most voluntary service programs start in Au-
gust or September, Peace Farm will begin in late May. By
the time they leave at the end of November, apprentices will
have experienced not only the ins and outs of a sustainable
farm but will have engaged in essential conversations about
how spirituality and faith commitments can inform a health-
ier relationship with the land.—Janie Beck Kreider for Men-
nonite Church USA

Peace Farm: a new experiment in Christian discipleship
Program promotes sustainable agriculture through the lens of faith.

Krista Showalter Ehst
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F or years, our congregation, First Mennonite Church in
San Francisco, has held baptisms in Pescadero Creek, a
redwood-lined stream that runs near the retreat center

we meet at every fall. Last year, we needed to find another
venue for our baptisms; the creek was dry, due to a record-
setting drought in California. Our own dry creek bed opened
our eyes to the farmers whose fields were fallow because
there was no water to irrigate them, the farm workers who
couldn’t pay bills because there was no work, the firefighters
battling an unprecedented wildfire season—six were burn-
ing at one time in mid-August 2014. 
Each of us can probably recite a similar litany of weird

weather events from our region: hurricanes, floods, warmer
and shorter winters, the “polar vortex,” heat waves. In fact,
some people believe the phrase “global weirding” is a better
descriptor of the impacts of climate change than “global
warming.” As global temperatures rise, the weather gets
weird—the hots hotter, the wets wetter, the dries drier. 

And the poor get poorer. Climate change’s effects are
most devastating for poor and other vulnerable communi-
ties. Droughts, cyclones, hurricanes and floods push people
over the economic edge on which they were already living.
Five years ago, changes in weather patterns were already
making it impossible for small-scale farmers in Kenya to
continue growing primary food crops. Rising sea levels and
flooding have severely impacted small rice farmers in
Bangladesh, who provide most of that country’s food. In our
country, Hurricane Katrina disproportionately displaced that
city’s poor and working class, overwhelmingly African
American. Climate change is a social justice issue, magnify-
ing and multiplying existing inequalities and injustices.

Climate change is also a peace issue. The genocidal
conflict in Darfur, driven by environmental degradation and
resource depletion linked to climate change, has been
dubbed the “first climate war.” Drought and crop failure in
Syria played a significant role in sparking that country’s civil
war. Experts predict that climate change—and the water and
food security it threatens—will increasingly serve as a
“threat multiplier,” pushing already volatile regions into
wars that could quickly become international crises. 
Unfortunately, it is only going to get worse before, or if, it

gets better. We are already locked into at least 2 degrees C
of warming, and many climate scientists believe 3 or 4 C is
more likely unless we severely limit carbon emissions now.
These same scientists say that a world with 3-4 C warming
is one in which millions of people may die or be displaced,
many of them in poorer countries. This degree of warming
also threatens to trigger what climate scientists refer to as
“nonlinear tipping points,” events that could result in rapid,
rather than gradual, change. For instance, the melting of the
West Antarctic ice sheet would lead to rapid sea-level rise.
The thawing of permafrost in the Northern Hemisphere
would release massive amounts of carbon dioxide and
methane into the atmosphere, possibly producing a feedback
loop called “runaway global warming” that would render this
planet uninhabitable to human life.
These apocalyptic scenarios are truly frightening. In the

face of such a threat, it is natural to become overwhelmed
and numb. In our congregation, we have found that unless
we tend to the big emotions—the fear, anger and grief—that
come up around these realities, we can get stuck in inaction
and despair. We encourage congregations or small groups to
set aside time in worship to pray and sing our emotions, to
bring our fears to the One who holds heaven and earth. 

A new climate for discipleship
The threat of catastrophic climate change has called fol-

lowers of Jesus to see this as a “kairos” moment. Never has
the divine call to “choose life so that you and your descen-
dants may live” (Deuteronomy 30:19) been so clear. We lit-
erally can choose life for our descendants or bequeath them
a world that is uninhabitable. In this new climate for disci-
pleship, the necessity of Jesus’ gospel and the demands of
following him are brought into sharper focus—we have “new
eyes to see” what is required of us as disciples. This is the
opportunity of this moment.
Mennonites have many gifts to offer in this moment of

opportunity. Our values of simplicity and our history of farm-
ing are often held up as examples of sustainable ways of liv-
ing. Our community also possesses the sorts of skills that
our world will increasingly need as we head into the uncer-
tainty and challenge of global climate change: cleaning up
after disasters, mobilizing quickly to meet material needs,
building economic opportunities in low-income communities
and resolving conflict nonviolently. Perhaps we have been
honing these kingdom-building skills and values “for just
such a time” (Esther 4:14). 
We want to highlight two additional gifts we have to offer

in this kairos time that may not have received as much at-
tention: namely, the power to act that emerges from our
commitment to the discipleship of Jesus and what may be

A new climate for discipleship
How can Mennonites respond to climate change?

Climate change’s effects are most 
devastating for poor and other vulnerable
communities.
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called an Anabaptist political theology. These two gifts are
crucial antidotes to the despair engendered by climate
change. 

Discipleship and moral agency
Mennonite understandings and practices of discipleship

can give people the power to act for good, what theologians
call moral agency. Why is it that even with all the informa-
tion we have about climate change, many people don’t do
anything about it? Cynthia Moe-Lobeda writes: “Far too
readily we do know what we ought to do in response to eco-
nomic and ecological violence but fail to find the moral
agency to act on that knowledge.” Aside from climate denial,
we see two main reasons that prevent a wider response to
climate change. First, people are overwhelmed by the scope
of the problem; second, they don’t think their individual ac-
tions can make a difference.
I (Katerina) attended a discussion group for the general

public last year on three reports published by the Intergov-
ernmental Panel on Climate Change (IPCC). The partici-
pants, mostly 20- and 30-year-olds, shared a sense of what
Christians might call being “mired in sin” when it comes to
climate change. One woman exclaimed with sadness and
frustration, “Everything I do is bad.” From driving to using
electricity to buying clothes to even the basic act of eating,
nearly everything we do has some direct or indirect connec-
tion to exploitation of the environment and, more often than
not, marginalized peoples. Put bluntly, as citizens of the
Global North, we are complicit in systems of structural vio-
lence by the mere fact of being alive. 
If that isn’t depressing enough, people feel increasingly

burdened by the perceived futility of individual actions to ef-
fect significant change. Even if I install more energy-effi-
cient light bulbs, recycle, take the bus or change my diet, I
can’t really do anything to reverse climate change. I can’t be
“good” on my own, so why not just throw in the towel now?
Or, “Let us eat and drink, for tomorrow we die” (1 Corinthi-
ans 15:32). 
Mennonite understandings of discipleship present a way

forward for those who feel stuck between the overwhelming
nature of our contribution to ecological destruction and the
failure of individual action to bring about the “salvation”—
the protection and healing—needed for God’s creation.
In response to despair, the idea of discipleship assumes

that change is possible. Mennonites historically have seen
faith not as a matter of assent to theological precepts for the
salvation of our souls but as a way of following the gospel in
everyday life. For example, rather than reading the Sermon
on the Mount as an impossible standard meant to reveal
human guilt, Mennonites interpret Jesus’ challenge to love
our enemies as a realizable vision possible through the
power and accompaniment of the Holy Spirit.
In other words, moral agency is embedded in the idea and

practice of discipleship itself. We are animated by the biblical
hope that we can become more and more Christlike through

concrete daily practices like clothing the naked, feeding the
hungry and sheltering the destitute. At its best, discipleship
as a way of practice acknowledges inevitable failures, our
brokenness and addictions, and systemic oppressions that
hurt us all while beckoning us toward continued transforma-
tion through the power of the Spirit within and among us. 
Living more justly and peaceably according to the values

of the God’s kingdom is actually possible now; indeed, it is
precisely what Jesus calls us to. And this understanding of
discipleship matters more than ever before. The fate of our
world may hinge on our actively undoing structural injus-
tices and exploitative practices that have been put in place in
history and can, therefore, be undone in history. However,
undoing structural injustice is not an individual endeavor,
though it requires individual action. Change is only possible
through community, an understanding implicit in practices of
discipleship. 
Through communities of discipleship, the body of Christ

works together across the world in ways we can’t individu-
ally imagine, amplifying 1,000-fold what one person could
accomplish alone. Many Mennonite communities have
demonstrated this through political witness and practice. A
few examples include the conscientious objector movement,
the sanctuary movement when many Mennonites joined
other faith communities across the country in sheltering
refugees fleeing violence in Central America, and Christian
Peacemaker Teams’ creative alternatives to violence as they
stand with communities impacted by war.

An Anabaptist political theology
This brings us to the second gift Mennonites have been

nurturing for years, often without intentionally doing so,
what may be called an Anabaptist political theology. At this
point, the likelihood of a unified international political re-
sponse to climate change with any clout is slim to none. In-
ternational climate conventions over the last three decades
—in Rio de Janeiro, Kyoto, Cancún and Copenhagen—all
failed to produce significant political will to limit fossil fuel
emissions from industrialized countries and keep global
warming under 2 degrees C. You know the issue is serious
when a renowned NASA climate scientist commits civil dis-
obedience at mass protests to draw attention to the issue
from the White House. If we were to hope for our govern-
ments to save us, our hope would be vain.
But our hope is not in vain. Politics, broadly understood,

is about the power of people to order society. Understood in
this way, politics is not the sole property of government or

Change is only possible through 
community, an understanding implicit in
practices of discipleship.
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the state. Neither does it belong exclusively to our economic
systems—including the global “ordering” brought about by
large multinational corporations. What social theorists call
“civil society” also has political power, the power to order
society. Civil society consists of the countless voluntary as-
sociations who come together to form communities of faith,
or nonprofits that feed the hungry and combat police vio-
lence, or cultural organizations such as theaters, museums
and arts collectives. The early Anabaptists actually helped
create civil society by insisting that churches should be al-
lowed to exist independently of the state, thus giving rise to
a third sector distinct from government and business. 

A truly Anabaptist political theology reimagines a
way of ordering society based not on the coercion of the
state or the profit-driven dictates of business but on the val-
ues and vision of the kingdom of God. Governmental regula-
tions on fossil-fuel extraction and emissions would certainly
contribute toward climate change mitigation, but we cannot
depend on policy measures alone to solve these problems.
Our trust is in God’s kingdom, which compels us to political
action that does not depend on centralized forms of control.
The early Anabaptists were forcibly weaned off depend-

ence on Empire. Maligned as revolutionaries and rabble-
rousers, many early Anabaptist communities refused to
swear oaths that allied them with the state, to participate in
the magistracy or bear arms. Their allegiance was to God’s
kingdom, and that allegiance brought them into conflict with
the state. When 16th-century Swiss Anabaptists were
evicted from their land by the church-sanctioned state au-
thorities, they responded with words from Psalm 24:1: “The
earth is the Lord’s” (and therefore not the government’s).  
An Anabaptist political theology today might view the

emerging centralized responses to climate change with a
critical eye, calling out their latent violence. Large-scale
technologies currently on the table include nuclear power
and geoengineering. Voices championing nuclear power are
growing louder as climate change worsens, ignoring the
deadly risks to Earth’s life support systems that Chernobyl
and Fukushima demonstrated so disastrously.
Geoengineering, defined by Britain’s Royal Society as

“deliberate large-scale manipulation of the planetary envi-
ronment to counteract anthropogenic climate change,” pro-
poses massive projects such as injecting carbon dioxide
underground, “fertilizing” oceans with iron to increase
plankton growth, and using an enormous space mirror to de-

flect sunlight from Earth. This kind of engineering is already
receiving billions in investment from philanthropists like Bill
Gates. 
Yet human tinkering with complex ecologies carries many

unknown consequences that threaten to plunge us deeper
into the mess we find ourselves in. Furthermore, these cen-
tralized “imperial” strategies allow a limitless-growth indus-
trial economy to continue, require a heaping dose of
idolatrous hubris and do not demand any significant change
from corporations and people whose collective lifestyles
have most contributed to ecological destruction. 

“Watershed discipleship” is one alternative political
framework gaining traction in Mennonite circles. Indigenous
peoples have long known that water is life and have based
their economies around the source of life in their water-
sheds. Defined by the drainage area of a particular place, wa-
tersheds defy modern political boundaries. One might
imagine a watershed as a bathtub holding the cities, land,
people, animals and the rest of creation where a particular
body of water drains. Look up your watershed on a map.
Chances are, it does not line up with the arbitrary dividing
lines of cities, states, nations or walls like the one along the
U.S.-Mexico border. Like the global body of Christ, water-
sheds are interconnected. 
Watershed discipleship opens up a way of living out alle-

giance to God’s kingdom “on earth as in heaven.” It is a way
of replacement in response to ecological destruction and
colonialism that see no place as home. As North Americans,
many of us descendants of European settlers, the framework
calls us to work for the repair of the land as well as the re-
pair of our relationships with indigenous peoples and other
communities harmed by distortions of Christian discipleship. 
Watershed discipleship calls disciples of Jesus to also be-

come disciples of our particular places, inviting us to be salt
and yeast for the kingdom of God in thousands of diverse
watersheds and ways. In Elkhart, Ind., for example, Men-
nonites joined other community residents in opposing the
“Mega Shredder,” an enormous waste recycling machine
that polluted a mostly African-American working class
neighborhood with noise, fumes and occasional explosions.
With little funds and a lot of public outcry for environmental
justice, the group made their voices heard, and the facility
closed during the recession in 2008. 
In this new climate for discipleship, God is offering us a

kairos moment to reimagine and extend our community’s
gifts for the work of broader shalom. Our unique under-
standings of what it means to follow Jesus are needed in this
perilous time. Now is the time to remember and more fully
live the faith into which we were baptized, so that “streams
of living water” flow from us (John 7:38).—Katerina Friesen,
a student at Anabaptist Mennonite Biblical Seminary, Elkhart,
Ind., and Sheri Hostetler, pastor of First Mennonite Church of
San Francisco

Watershed discipleship opens up a way
of living out allegiance to God’s kingdom
‘on earth as in heaven.’



Mennonite Disaster Service. Hopefully
these services can continue and even
expand.
In searching for agreement or unity

(not uniformity), we notice in Philippi-
ans 4:2-3 that the Apostle Paul entreats
(pleads with) Euodia and Syntche, who
apparently were strong Christians and
helpful in Paul’s ministry, to be of the
“same mind” (KJV) or to “agree”
(NIV). To what extent this meant
agreeing completely, I don’t know, but I
think it means they should work to-
gether in spite of their differences. An-
other person (a yokefellow) was asked
by Paul to help these two, and I wonder
if prayer might have been part of this
help. We of different convictions need
to meet together to pray and seek the
Holy Spirit’s direction. This may allow
for consideration of others’ convictions
and may strengthen our own convic-
tions.—Don Frye, Lititz, Pa.

Faithful questioning of Scripture
My Sunday school class at First Men-
nonite Church in Reedley, Calif., is dis-
cussing Disarming Scripture by Derek
Flood. It has opened my eyes to the
way Jesus interprets Scripture, as op-
posed to the Pharisees’ “blind obedi-
ence” to Scripture while Jesus employs
“faithful questioning” of Scripture. 
I cannot help but think how differ-

ently we are interpreting Scripture in
regard to LGBT inclusion. Can we be
challenged to question our blind obedi-
ence to how we each understand Scrip-
ture? We can point to Scripture that
teaches us to kill our enemies, yet
Jesus says the opposite. In Jesus’ way
of fulfilling Scripture, he has turned
some tables upside down. Jesus’ over-
arching message is, without question,
love. How many times did he break
Jewish laws in favor of loving people? 
Do some of us really believe Jesus

would turn away a committed gay or
lesbian couple from church fellowship
or tell them it is wrong that they love
each other? Could we in Mennonite
Church USA, liberal and conservative

alike, at least admit that we might be
wrong in our interpretations and allow
for different understandings within our
diverse and wonderful church body?
—Glena Penner, Reedley, Calif.

Thanks to Brent Koehn
Thanks to Brent Koehn (Letters, Feb-
ruary) for stating what we need to be
focusing on in this move toward social
justice (even and especially within the
church) for another group of people
who have been discriminated against
across the world for centuries.
Yes, a lot of people are heterosexual

and a lot (more than we probably un-
derstand) are homosexual, and we need
to honor those differences and many
more as it relates to orientation.
Dennis Koehn wrote a beautiful

paper on the subject (titled “Both Sides
Are Right”) many years ago that goes
into part of this for us to understand.
Thank you, Brent, for your clear

thinking about what we need to be
doing.—Jim Compton-Schmidt, Reedley,
Calif.

Thanks for Selma coverage
Thank you for the excellent coverage
in March of two Goshen College presi-
dents-to-be (J. Lawrence Burkholder
and Victor Stoltzfus) and their coura-
geous involvement in the civil-rights
movement of the mid-1960s.
I found Vic’s account of his 1965

Selma experience, as compellingly told
by Gordon Houser, fascinating. I was
especially struck by Vic’s observation
about the body language of the feder-
ally deputized soldiers or guardsmen,
one of whom scratched a movement
car with his bayonet.
I have a vivid recollection from the

year before as a 13-year-old paperboy
in Souderton, Pa. I had just brought
home our family’s copy of the Philadel-
phia Evening Bulletin, when my father,
Stanley Shenk, looked at the front page
and suddenly exclaimed, “That’s Larry
Burkholder.”
My dad was looking at a nationally

syndicated photo of J. Lawrence Burk-

holder (JLB), then a professor at Har-
vard Divinity School, being placed in a
squad car in St. Augustine, Fla. (as
noted in your March story), along with
Mrs. Malcolm Peabody, the elderly
mother of the then governor of Massa-
chusetts, whom JLB was asked to ac-
company at that time.
Myrna Burkholder, a daughter of

JLB, tells me that Mrs. Peabody, a
Boston friend of hers, several local
African American women and her dad
had been part of a sit-in at a posh, seg-
regated restaurant. Myrna adds that
her father spent three days and nights
in jail in St. Augustine. His cell mate?
William Sloane Coffin, the longtime
chaplain from Yale University who later
would inspire the chaplain character in
Garry Trudeau’s “Doonesbury” politi-
cal cartoon.
The positive reaction of my father to

his friend from seminary days being ar-
rested for civil disobedience has stayed
with me to the present—as has my
early visual memory of my dad, in 1953
(also in Florida), seeing “White” and
“Colored” drinking fountains, then an-
grily stepping to the colored fountain
and drinking from it.—Dan Shenk,
Goshen, Ind.

More on Selma
We hosted a viewing of the film Selma
on the Bethel College campus in North
Newton, Kan. It was a privilege to have
several people who participated in the
march present for the talkback session
afterward. Mennonites from the central
Kansas area who particpated in the
march include Vern Preheim, Dwight
Platt, Omer and Zona Galle and around
21 college students, mostly from
Bethel (apologies to those whose
names I don’t know). We are blessed to
have such elders across the church
whose lives and convictions remain an
inspiration and encouragement to each
new generation to seek first God’s
reign and God’s justice.—Peter Goerzen
from our website, themennonite.org
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    CALENDAR

The Mahatma Gandhi Center for Global
Non-Violence will host a ceremony at
James Madison University, Harrisonburg,
Va., to present the Gandhi Community
Award to PAX. All former volunteers and
related service personnel are especially in-
vited to attend Sunday afternoon, April 26,
2015, in the Festival Highlands Room.
Unite with friends and former colleagues
in honoring a significant past contribution
made in the name of peace and service.
Please inform your PAX colleagues of this
event. Time and space available for re-
unions and conversation.

WORKERS

Bomgardner, Ryan, was ordained as as-
sociate pastor of Metzler Mennonite
Church, Ephrata, Pa., on Feb. 15.

Brody, Robert, was ordained as bishop
of LanChester, New Danville, and Willow
Street-Strasburg Districts, Lancaster, Pa.,
on Feb. 22.

Farrell, Jordan, was licensed as associ-
ate pastor of youth and young adults for
Landisville Mennonite Church, Landisville,
Pa., on Feb. 22.

Miller, Roderick, began a term as pastor
at Maple Grove Mennonite Church,
Hartville, Ohio, on Jan. 18.

Sharp, Don, was installed as interim as-
sociate pastor of East Chestnut Street
Mennonite Church, Lancaster, Pa., on Feb.
15.

Weaver, Stephen S., was ordained as
bishop of LanChester, New Danville, and
Willow Street-Strasburg Districts, Lan-
caster, Pa., on Feb. 22.

OBITUARIES

Birk, Eric, 42, Middlebury, Ind., died Dec.
9, 2014. Parents: Richard “Dick” Nancy
Birk. Funeral: Dec. 13 at Yellow Creek
Mennonite Church, Goshen, Ind.

Birky, Margaret B., 91, Goshen, Ind.,
died Jan. 18. Spouse: Homer H. Birky (de-
ceased). Parents: Emanuel and Elsie Good
Birky. Child: Douglas; one grandchild. Fu-
neral: Jan. 23 at Prairie Street Mennonite
Church, Elkhart, Ind.

Chupp, Harvey, 77, Shipshewana, Ind.,
died Feb. 13. Spouse: Carolyn Myers
Chupp. Parents: Levi and Malinda Wingard
Chupp. Children: Brenda Chupp, Nancy
Chupp, Gary Chupp; seven grandchildren.
Funeral: Feb. 16 at Shore Mennonite
Church, Shipshewana.

Crilow, Sandy Warren, 70, Wakarusa,
Ind., died Dec. 15, 2014. Spouse: Ernie
Crilow. Parents: LaMar and Maxine Shene-
nan Warren. Children: Justine Crilow, Kelly
Benson; five grandchildren. Funeral: Dec.
18 at Yellow Creek Mennonite Church,
Goshen.

Garber, Vera Ellen Lais, 88, Hubbard,
Ore., died Jan. 21. Spouse: John Ellsworth
Garber (deceased). Parents: Daniel Jacob
and Ella Egli Lais. Children: Phyllis Early,
Paul, John, Mary Garber Saleh, David, Joy
Yoder, Ruth Claassen, Richard; 26 grand-
children; 13 great-grandchildren. Funeral:
Jan. 25 at Zion Mennonite Church, Hub-
bard.

Hess, Dale E., 60, Goshen, Ind., died
March 1, of prostate cancer. Spouse: Ur-
sula Maria Hilbert Hess. Parents: Mahlon
M. and Mabel Eshleman Hess. Children:
Markus, Hans, Karsten; two grandchildren.
Funeral: March 4 at Waterford Mennonite
Church, Goshen.

Hochstetler, Mary Kathryn
Swartzendruber, 78, Kalona, Iowa, died
Feb. 2. Spouse: Frank Hochstetler. Parents:
Emanuel and Magdalena Miller Swartzen-
druber. Children: James, Trish Billups, Lori
Hochstetler; three grandchildren. Funeral:
Feb. 5 at East Union Mennonite Church,
Kalona.

Holsinger, Salome Anna Fast, 98, Hes-
ston, Kan., died March 3. Spouse: Justus G.
Holsinger (deceased). Parents: David H.
and Justina Warkentin Fast. Children: Dave,
Don, Betty Shenk, Becky Rand; 11 grand-
children; 11 great-grandchildren. Funeral:
March 7 at Schowalter Villa Chapel, Hes-
ston.

Johnson, Bernice E. Kaufman, 89,
Hopedale, Ill., died March 2. Spouse:
Clarence LeeRoy Johnson (deceased). Par-
ents: Joseph and Mattie Kennel Johnson.
Children: Janet Johnson, Lisa Litwiller; six
grandchildren; two great-grandchildren.
Funeral: March 7 at Hopedale Mennonite
Church and Manson Mennonite Church,
Manson, Iowa.

Klaassen, Melvin, 88, North Newton,
Kan., died Feb. 14. Spouse: Donna Regier
Klaassen (deceased). Parents: Fred and
Hannah Harms Klaassen. Children: Linda
Harms, Charles, K. John, Ellen Byergo; 12
grandchildren; 10 great-grandchildren. Fu-
neral: Feb. 21 at Grace Hill Mennonite
Church, Whitewater, Kan.

Krabill, Martha Hiestand, 95, Goshen,
Ind., died Nov. 23, 2014. Spouse: Russell
Krabill (deceased). Parents: Christian and
Anna Hoffman Shank Hiestand. Children:
Mary Ann Hollinger, James; five grandchil-
dren; seven great-grandchildren. Funeral:
Nov. 29 at Prairie Street Mennonite
Church, Elkhart, Ind.
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Obituaries are also published in The Mennonite. Contact Rebecca Helmuth at 800-790-2498 for expanded memorial and photo insertion
options. To submit information, log on to www.themennonite.org and use the “For the Record” button for online forms. You may also sub-
mit information by email, fax or mail: Editor@TheMennonite.org; fax 316-283-0454; 3145 Benham Ave., Suite 4, Elkhart, IN 46517.
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Kuhns, Viola Steiner, 85, Ft. Wayne,
Ind., died Jan. 21. Spouse: David Stanley
Kuhns (deceased). Parents: Homer and
Bertha Zuercher Steiner. Children: Curt,
Tim, Cary, Bonita Lenacher, Cindy; 11
grandchildren; seven great-grandchildren.
Funeral: Jan. 31 at Prairie Street Mennon-
ite Church, Elkhart, Ind.

Lechlitner, Colleen Mona Penland,
82, Elkhart, Ind., died Feb. 10. Spouse: Carl
Lechlitner (deceased). Parents: Carroll and
Jeanett Pehland. Children: Micahel, Dou-
glas, Debra Martin; 10 grandchildren; one
great-grandchild. Funeral: Feb. 14 at Olive
Mennonite Church, Elkhart.

Lehman, John E., 102, Goshen, Ind., died
Jan. 12. Spouse: Margaret Swope Lehman.
Parents: Edwin C. and Mary Basinger
Lehman. Children: Thomas, Mary Ann Wie-
and, Becky Gascho, David; 11 grandchil-
dren; 13 great-grandchildren. Funeral: Jan.
17 at Greencroft Retirement Community,
Goshen.

Martin, Rosemanry Wallace, 85,
Wakarusa, Ind., died Jan. 17. Spouse:
Eldon Martin (deceased). Parents: Albert R.
and Mildred Wagner Wallace. Children:
Doug, Bev Clindaniel; nine grandchildren;
seven great-grandchildren. Funeral: Jan. 22
at Yellow Creek Mennonite Church,
Goshen, Ind.

Noll, Kenneth B., 88, Rohrerstown, Pa.,
died Jan. 11, of cancer. Spouse: Lois Arlene
Hershey Noll (deceased). Parents: Earl Har-
nish Noll and Esther Brubaker Noll. Chil-
dren: Jeanette Noll Bontrager, Herbert; four
grandchildren; three great-grandchildren.
Funeral: Jan. 17 at East Chestnut Street
Mennonite Church, Lancaster, Pa.

Paul, Charles Milford, 94, Scottdale,
Pa., died Feb. 21. Spouse: Winifred Erb
Paul. Parents: John and Barbara Hernley
Paul. Children: Philip, Barbara Paul Miller,
Roger Herr-Paul, Alta Paul Dezort, Gregory;
10 grandchildren; five great-grandchildren.
Funeral: April 11 at home in Scottdale.

Reinhardt, Randall, 57, Goshen, Ind.,
died Nov. 18, 2014. Spouse: Delora Met-
zger Reinhardt. Parents: Dale R. and Doris
Hartman Reinhardt. Children: Stephanie
Hoag, Natalie Patka, Cory; three grandchil-
dren. Funeral: Nov. 21 at Yellow Creek
Mennonite Church, Goshen.

Rush, J. Nelson, 83, Sellersville, Pa., died
Oct. 22, 2014. Spouse: Bertha E. Detweiler
Rush. Parents: Jacob Paul and Barbara
Rush. Children: Debra Kratz, Marjorie
Hovde, Kathleen Osore, Jonathan; 11
grandchildren; three great-grandchildren.
Funeral: Nov. 1 at Rocky Ridge Mennonite
Church, Quakertown, Pa.

Schrock, Alma, 90, Arthur, Ill., died Jan.
4. Parents: Yost and Tillie Miller Schrock. Fu-
neral: Jan. 9 at Arthur Mennonite Church.

Schrock, Alvin, 68, Hartville, Ohio, died
Dec. 24, 2014. Spouse: Dorothy Miller
Schrock. Parents: Enos and Sevilla Raber
Schrock. Children: Juanita Weaver, Katrina
Detling, Shannon, Dustin; seven grandchil-
dren. Funeral: Dec. 29 at Maple Grove
Mennonite Church, Hartville.

Thomas, Elvalou “Lou” Parker, 78,
Goshen, Ind., died Dec. 28, 2014. Spouse:
Paul Thomas. Parents: Charles and Merle
Mason Arker. Children: Steve, Tim, Phil;
nine grandchildren. Funeral: Jan. 3 at Yel-
low Creek Mennonite Church, Goshen.

Weaver, Earl, 94, Goshen, Ind., died Nov.
30, 2014. Spouse: Vesta Hartman Weaver
(deceased). Parents: Mahlon and Clara
Blosser Weaver. Children: Wanda Skinner,
Elaine LeCount, Yvonne Pepper, Wayne; 10
grandchildren; seven step-grandchildren;
11 great-grandchildren; two great-great-
grandchildren. Funeral: Dec. 5 at Yellow
Creek Mennonite Church, Goshen.

Yoder, Chester Joseph, 91, Harrison-
burg, Va., died Feb. 27. Spouse: Esther May
Brenneman Yoder. Parents: Alphaeus David
and Elnora Horst Yoder. Children: J. David,
Richard L.; two grandchildren. Funeral:
March 3 at Lindale Mennonite Church,
Linville, Va.
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Silence: A User’s Guide: Volume 1: Process by Maggie Ross
(Cascade Books, 2014, $28) is a guide to silence, which is both a
vast interior spaciousness and the condition of our being in the
natural world. It exposes the processes by which silence can
transfigure our lives.

The Gospel According to the Blues by Gary Burnett (Cascade
Books, 2014, $20) suggests that thinking about the blues—the
history, the artists, the songs—provides good stimulation for
thinking about the Christian gospel.

Tailings: A Memoir by Kaethe Schwehn (Cascade Books, 2014,
$17) is a lyrical memoir of intentional community told from the
front lines, a passionate and awkward journey about embracing
the “in-between” times of our lives with grace and hope.

A Wolf at the Gate by Mark Van Steenwyk (Mennonite Worker
Press, 2015, $16.99) is a story book for ages 7-12 about a Blood
Wolf. It is about second chances and the power of love.

Struggles for Shalom: Peace and Violence Across the Testa-
ments, edited by Laura L. Brenneman and Brad D. Schantz (Wipf
and Stock, 2014, $28), is a collection of essays by biblical scholars

about peace, justice and violence in ancient Jewish and Christian
texts, written to honor the life work of Mennonite scholars Perry
Yoder and Willard M. Swartley.

Missional Worship, Worshipful Mission: Gathering as God’s
People, Going Out in God’s Name by Ruth A. Meyers (Eerd-
mans, 2014, $26) argues that a dynamic relationship exists be-
tween worship and mission—that gathering as God’s people
includes at its heart our being sent out into the world in God’s
name.

Nonviolent Action: What Christian Ethics Demands but Most
Christians Have Never Really Tried by Ronald J. Sider (Brazos
Press, 2015, $19.99) argues that the search for peaceful alterna-
tives to violence is not only a practical necessity in the wake of
the 20th century—the most bloody in human history—but also a
moral demand of the Christian faith.

Passion: Contemporary Writers on the Story of Calvary by
Julia Alvarez, Elizabeth Cook, John Elder, Jay Parini and Stephanie
Saldaña, edited by Oliver Larry Yarbrough (Orbis Books, 2015,
$18), wrestles with the Gospel narratives of Jesus’ passion and
death in ways that draw readers more closely into the texts and
invites us to draw meaning for our own lives.
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Prince of Peace Mennonite Church (Anchorage, Alaska) is
seeking a part-time pastor to minister to a small but vibrant
congregation. Responsibilities include preaching, spiritual nurtur-
ing, guidance on growth and community outreach as part of our
Anabaptist faith. For more information contact Scott Bushee at
scottbushee@hotmail.com. 

Shalom Mennonite Church in Newton, Kan., seeks a full-
time lead pastor. The ideal candidate will be strongly commit-
ted to Anabaptist theology and values and be experienced in
planning and leading worship, carrying administrative leadership
responsibilities and guiding ministry formation. Shalom Menno -
nite Church is a vibrant, progressive congregation that embraces
diversity. For more information and to apply visit
mennowdc.org/shalom-mennonite-church-newton-ks/. 

Connecting Families-East Retreat, May 15-17 at Laurelville
Mennonite Church Center. Hear Loren L. Johns on “Communicat-
ing a Theology of Holy Inclusion.” Loren is professor of New Testa-
ment at Anabaptist Mennonite Biblical Seminary in Elkhart, Ind.
Connecting Families welcomes LGBT people and their families and
allies to a weekend of sharing common thoughts regarding sexual
minority issues as they affect families, friends and churches. To re-
quest registration materials email connectingfam@gmail.com

Visit Europe the Mennonite Way! Multiple Hotel Tours fo-
cussing on Mennonite-Anabaptist history in Holland, Belgium,
Germany, Switzerland, Poland and Ukraine. Organized by Menno -
nite Heritage Tours, www.mennoniteheritagetours.eu

Three couples, members of Park View Mennonite Church, jointly
own a sailboat kept on the Chesapeake Bay. One couple needs
to sell their share. See tinyurl.com/meander4sale.

Souderton Mennonite Church seeks a lead pastor with
strong Anabaptist theology and preaching skills, as well as a semi-
nary degree. Ideally, this person will have direct experience in
leading a talented, multimember pastoral team and will be com-
fortable in a multidimensional congregational setting. Addition-
ally, the candidate will have demonstrated success in community
outreach, as well as a passion for both inspiring and connecting
with membership to enable them to effectively draw the un-
churched to Christ. For further information, please contact Search
Committee Chair, Ed Brubaker (edlu.brubaker@verizon.net). Addi-
tional details about SMC and the job posting can be found on our
website at www.soudertonmennonite.org.  

Eastern Mennonite University is seeking applicants for an
associate director of development and director of
planned giving. The full-time associate director of development
and director of planned giving is responsible for strengthening the
financial future of Eastern Mennonite University by promoting, en-
couraging and facilitating planned gifts, including but not limited
to bequests, gift annuities and other forms of deferred giving.
He/she will identify, initiate contact and build and maintain rela-
tionships with donors and supporters independently and in collab-
oration with associate directors, executive director of
development, VP for advancement and president. He/she also acts
as an associate director responsible for encouraging annual and
capital giving in an assigned region. Bachelor’s degree required.
Degree or certification in accounting, law or financial or philan-
thropic planning preferred. Must be willing to travel, some
evenings/weekends required. Submit application, cover letter, re-
sumé and three references to: hr@emu.edu. For more information
visit our website at www.emu.edu/humanresources. Persons who
bring diversity are encouraged to apply. EOE.
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I t’s an awkward question because most of us doremember ours. At 16 I walked before the
First Presbyterian Church of Libertyville, Ill.,

with my twin brother and a friend to be baptized.
We confessed our faith, responded to the pastor
and received our baptism in the name of the Fa-
ther, Son and Spirit. Being marked into Christ’s
death and resurrection was the closing of the cir-
cle for one phase of life and the opening of an-
other. With that I would be one called on to
participate in the life of the church and of Christ.
While in seminary I worked at a quaint shop

called The Episcopal Bookstore. It provided the
ability to dive into a broad spectrum of books for
all different kinds of people. But one kind of book
that appeared from time to time focused on the
remembrance of baptism. Despite being raised by
a denomination that baptizes infants, I never con-
sidered what it was like for my friends who didn’t
remember the day of their baptism. The Episcopal
Church is filled by those baptized as infants. The
memory of this event is minimized in this tradi-
tion, but the remembering of it is central.
As you enter the sanctuary of many liturgically

minded churches, you are confronted by the bap-
tismal font. Many people run their hands through
the water as they enter and make the sign of the
cross. The font is often a sign to people of their
baptism but the marking with water is a remem-
brance of the act and the call that comes with it. 

But what if you can remember your bap-
tism? The churches I’ve witnessed and served in
over the years that practice adult baptism assume
that if you have a conscious memory of your bap-
tism, that it is enough. The practices to remem-
ber it seem to fade away and aren’t as important.
It is no surprise that it is often in these places
you’ll find the practice of rebaptism, not just for
those baptized as infants but also for adults who
feel the need to reconfirm their baptism. In many
ways, adult baptism provides us with the memory
of our baptism but can fail to help us remember
our baptism day in and day out. 
I’m not advocating infant baptism but asking

how we in our churches can bring the memories
of our baptisms to our regular worship. And how
do we as Mennonites do this in a way that reflects
our unique perspective and history of baptism?
How does it become possible to talk about the
memory of our baptism as the day we received it

but also remembering it as a daily call on our
lives? How do we see baptism more as God’s
committed to being faithful to us more than we
are to him? How do we make this call to baptism a
daily journey? To die with Christ and to rise with
him is contained in that moment, but it also
stretches into our work, our play, our family lives. 
In his book Being Christian, Rowan Williams,

former Archbishop of Canterbury, focuses on bap-
tism in the first chapter. While reading the chap-
ter, I noticed how little Williams said about the
means by which we are baptized or even our
memory of it. Reading the chapter you would
have almost no clue that for a time he was the
spiritual leader for a global body that baptizes in-
fants. Instead, he focuses on what baptism means
for us as we belong to Christ, what opens to us
through Christ as we are called to be prophets,
priests and kings, and the narrative we enter. 

In a line that prods me, he asks: “Where
might you expect to find the baptized? One an-
swer is, In the neighborhood of chaos. It means
you might expect to find Christian people near
those places where humanity is most at risk,
where humanity is most disordered, disfigured
and needy. Christians will be found in the neigh-
borhood of Jesus, but Jesus is found in the neigh-
borhood of human confusion and suffering,
defenselessly among those in need. If being bap-
tized is being led to where Jesus is, then being
baptized is being led toward the chaos and the
neediness of a humanity that has forgotten its
own destiny.” Williams’ vision of baptism is not a
static event but a dynamic moment that teaches
us about where and how these baptized bodies
should be in and for the world. For us, baptism is
a marking we receive once in our lives, but it is
the door that opens us to our daily participation
with Christ. 
As people centered around the practice of bap-

tism, may we find ways to ask about each other’s
baptism in recognition of that day we received it.
But also with an eye toward how our baptized
lives and bodies are participating in the death and
resurrection of the one we join that day. This
would mean seeing baptism as something we al-
ready fully received as well as something that will
one day be fully realized for us. 
The question looms: What would it look for us

to remember our baptisms? 

Matthew Shed-
den is associate
pastor at Lebanon
(Ore.) Mennonite
Church, Praxis edi-
tor at The Other
Journal and blogs at
mshedden.com.

Would you like to remember your baptism?

By and about young adults

Baptism is a
marking we
receive once
in our lives,
but it is the
door that
opens us to
our daily
participation
with Christ.
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M E D I A C U L T U R E
Reflections on the effect of media and culture on our faith

E very year around Easter, we find
old Jesus films on TV, from The
Greatest Story Ever Told to  Jesus

of Nazareth to The Gospel According to
St. Matthew.
Increasingly, shows with religious

themes are showing up on TV. In
March, CNN is in the midst of a six-part
series called “Finding Jesus: Faith, Fact,
Forgery,” in which biblical stories are
described by scholars and re-enacted.
The Weather Channel showed “Top

10: Bible Weather,” in which 10 calami-
ties from the Bible are paired with
equivalent phenomena from our time,
with re-enactments standing alongside
news footage.
The UP network broadcast “Noah’s

Ark,” and PBS’s series Nova rebroad-
cast the 2008 documentary “The
Bible’s Buried Secrets.” 
Later, the Smithsonian Channel

showed “Siege of Masada,” a one-hour
special about the Masada legend, fol-
lowed by “Killing Jesus” on the Na-
tional Geographic Channel.
Beginning April 5, NBC will show

“A.D. The Bible Continues,” produced
by Roma Downey and Mark Burnett,
whose miniseries “The Bible” was so
popular on the History Channel last
year.

Why so many shows with reli-
gious themes? The main reason is
that they’re popular.
But are they helpful? And do they

offer a reliable portrait of biblical stories
and themes?
That will depend on the show and on

viewers’ needs and desires.
One new series on USA that’s re-

ceived a lot of attention is “Dig,” which
premiered March 5. It promotes itself
as being “based on reality and true.”
We’ve heard that before.
Kimberly Winston writes for Reli-

gion News Service that the show
“moves quickly between multiple story
lines and locations, bouncing off proph-
esies and spinning conspiracies around
the Second Coming of Christ, the Book

of Revelation and the restoration of the
Jewish Temple in Jerusalem, where
much of the series is filmed.” 
It includes a high priest’s magical

breastplate, a spotless red heifer and a
doomsday Christian group living in a
bunker, with plenty of action and sus-
pense. The many plot lines can leave
viewers feeling confused, and some of
the characters are far from complex.
Its references to the Essenes, the 12

gemstones on the high priest’s breast-
plate and the red heifer may lead some
viewers to look up such information
from the Bible, but I doubt it.
Instead, viewers who stick with it

may enjoy the suspense, the settings—
Jerusalem, Norway, New Mexico—or
the esoteric nature of the story.
With the plethora of offerings on TV

these days, including many fine ones,
why not have some using religious
themes and retelling biblical stories?
I also notice that other dramas—re-

alistic ones, not just fantastical ones
like “Supernatural” or “Grimm”—often
include characters who are religious.
And they aren’t always stereotyped as
naive or fanatical.

Here’s a question for our read-
ers: What TV shows have you found
particularly good in how they portray
religion or Christians?
Email gordonh@themennonite.org

with your list (not more than five).
And for those who don’t watch TV,

let us know why.
We’ll post responses on our website:

themennonite.org.
A related point is that if religion re-

lates to all of life, then shows that por-
tray life authentically and with a certain
moral compassion (without being mor-
alizing) should qualify as well.

I’ll let you decide
for yourselves.

Gordon Houser is
editor of The 
Mennonite.

Religion and the Bible on TVFILM REVIEW

Still Alice (PG-13) follows a linguistics
professor and her family as they find their
bonds tested when she is diagnosed with
Early-onset Alzheimer’s Disease. Julianne
Moore, who won this year’s Oscar for this
role, shows the gradual decline and the
agonizing realization of the approaching
death of one’s self. This moving film forces
us to consider our own frailty and what
we value. Moore is outstanding.—Gordon
Houser

BOOK REVIEWS

Struggles for Shalom: Peace and
Violence Across the Testaments, ed-
ited by Laura L. Brenneman and Brad D.
Schantz (Wipf and Stock, 2014, $28), is a
collection of essays by biblical scholars
about peace, justice and violence in an-
cient Jewish and Christian texts, written to
honor the life work of Mennonite scholars
Perry Yoder and Willard M. Swartley. There
is much to ponder and learn from.—gh

Muslim, Christian, Jew: The One-
ness of God and the Unity of Our
Faith … A Personal Journey in the
Three Abrahamic Religions by Arthur
G. Gish (Cascade Books, 2012, $14.49) is
not a scholarly treatise but a personal ac-
count of one man’s search to resist the
growing demonization of Islam, Christian-
ity and Judaism and “to do something to
build bridges between the three religions.”
Before his death in 2010, Gish served in
Palestine with Christian Peacemaker
Teams. His faithfulness and spirituality
shine through this account.—gh

Woman, Man and God in Modern
Islam by  Theodore Friend (Eerdmans,
2012, $39) combines respect for Islam
with faith in women. Friend traveled
across Asia and the Middle East and inter-
viewed women about their situations. He
shows how diverse Islam is and counters
many stereotypes. For example, of the
world’s eight largest Muslim countries,
only one—Egypt—is Arab in language
and culture.—gh
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spent a year at Anabaptist Mennonite
Biblical Seminary in Elkhart, Ind.,
sharing housing with three others who
were also overseas workers. It was a
healing and supportive community. My
dream is to build a community set up to
care for people as missionaries in tran-
sition. Anyone out there want to join
me in this dream?—Elisabeth Fast
Beels, Grand Rapids, Mich.

Setting priorities
It seems almost unconscionable that in
a day when humankind is on the verge
of destroying itself and the world we
live in, by war and environmental
squander, Christians, including too
many of our Mennonite congregations,
are tying themselves in knots over
men and women who seek to bind
themselves in love relationships out-
side our traditional marriage custom. 
I ask all that have and continue to

oppose same-sex marriage: When we
as a nation have created or fostered
war at a cost of at least 1,225,000 lives
and $4 trillion, with related violence,
hunger, starvation, inconceivable fear,
displacement and nightmare for every
woman and child in Iraq, Afghanistan,
Egypt, Libya, Pakistan and beyond, is
there any rationale for ceaseless debate
and the damning of men or women who
step outside the traditional love-and-
marriage relationships and seek in-
stead a union with each other? 
Considering the fact that the divorce

rate among “born again” Christians in
the United States (according to Barna
Research Group) stands at 30 percent,
it is obvious that current marriage
practices are less than ideal and not
necessarily the example of how or with
whom people should choose to live. 
Jesus put more energies into a

peace witness than denouncing same-
sex marriage. Mennonites at least may
want to re-examine Jesus’ priorities.
—Harry Dyck, Elkhart, Ind.

Bearing credible witness
Each generation of Jesus followers
faces the challenge of bearing credible

witness in its time and place to his non-
violent way of living in a world that in-
sists violence is necessary. 
This challenge is magnified when

nearby nations threaten to invade, kill
and conquer. Such was often the case
in Bible times and has occasionally
been the case here in the United
States. But for us as 21st-century
Americans, any such threat is wildly
exaggerated. The terroristic threats
that fill our media arise from localized
opposition to U.S. imperialism or are
manufactured by those who profit from
war.
The irony is that at a time when our

nation faces no existential threat, it is
perpetually at war and has openly said
it will remain so for at least another
generation. How do we make a credible
witness to the nonviolent way of Jesus
in such circumstances?
Let’s start talking about that. I offer

three suggestions. First, lay down our
partisan loyalties; we have no stake in
whether the next commander-in-chief
is a Republican or a Democrat. Second,
find the courage to admit that the vio-
lence in which our nation is involved
has virtually nothing to do with the de-
fense of U.S. borders. Third, reacquaint
ourselves with biblical teaching on the
deceitfulness of empires; this will en-
able us to spot the phony aspect in the
threats that fill the airwaves.—Berry
Friesen, Lancaster Pa.

Owning white privilege
“Owning White Privilege” (Editorial,
March) presented the story of a young
college graduate observing white folks
trying to help others in the “black/
brown” part of town. Maybe we could
apply Hanlon’s razor: “Never attribute
to malice what is adequately explained
by stupidity.” Perhaps the white folks
just saw a need and tried to fill it. Is it
correct to condemn an act of kindness
because it doesn’t conform to some-
one’s idea of how things should be
done? It almost sounds like the new
Mennonite way is to have meetings to
lament our “whiteness” and congratu-
late ourselves on how many people of

color have now been included in the
meeting while folks starve. 
I am a Mennonite today because

Mennonites of another generation
were not like that. Mennonite Disaster
Service came and helped our family
(we were not Mennonite) clean up and
rebuild our badly damaged dairy barn
after a big storm. They just showed
up—about 100 of them with equipment
and lunch—ready to help, no charge. 
I have owned my “whiteness” for

70-plus years. I will never know fully
what it is like to be another color. By
the same token, no one can fully know
what it is like to be me. 
Do we not all have a responsibility

to God and others, whatever color, to
use the resources, whiteness included,
God has placed in our reach to build his
kingdom?—Jim Ziegler, Dalton, Ohio

Work together despite differences
There seems to be much thinking in
various parts of Mennonite Church
USA that it may be necessary for peo-
ple or groups to leave the Mennonite
church because of certain issues, such
as women pastors, taking a stand com-
pletely against war, accepting LGBT in-
dividuals, and possibly other issues.
Other denominations have similar chal-
lenges. This type of thinking troubles
me. Hopefully there is a strong likeli-
hood that we can somehow come to ac-
cept that there may be differences
interpreting God’s direction or will and
in some way, through the Holy Spirit’s
guidance, find a way to work with this
fact. 
There are helpful things done in and

through other denominations; Menno -
nite churches aren’t the only ones
serving God. Nevertheless, I have
deep respect for Mennonite Church
USA as well as worldwide Anabaptists,
realizing that Mennonites try to help
both physical and spiritual needs.  As a
body, we join with other Mennonite
groups—Amish, and Brethren-in-
Christ—working together to be of
service in various ways through
Mennonite Central Committee and
(Continued on page 47)

(Continued from page 5)
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Spiritual renewal and the care of creation

Ervin Stutzman
is executive 
director of 
Mennonite Church
USA.

M E N N O N I T E  C H U R C H  U S A

Whenever the rainbow appears in the clouds, I will
see it and remember the everlasting covenant be-
tween God and all living creatures of every kind on
the earth.—Genesis 9:16 TNIV

A s part of a Lenten worship service, I was
asked to read aloud Genesis 9:8-17 as a
Scripture lesson. The well-known passage

tells of God’s covenant with Noah. For the first
time, I noticed the strong emphasis on the
breadth of the covenant. Five times in this short
passage, the Scripture says that God made a
covenant not only with Noah but with every “liv-
ing creature” on the earth. How had I missed that
emphasis?
Perhaps it’s because I wasn’t taught that follow-

ing Jesus has much to do with God’s creation.
Even though Jesus’ stories are filled with illustra-
tions from nature, I’ve been taught that God’s re-
demptive plan is only for people. Except for a few
notable followers of Jesus, such as St. Francis of
Assisi, the church has not linked Christian disci-
pleship with the care of creation. St. Francis
gained notoriety by preaching to the birds and
other animals, reminding them to praise their
Creator. He is said to have ordered a savage
wolf—in the name of Christ—to make peace with
a village where he had killed people as well as ani-
mals. As the story goes, the humbled wolf obedi-
ently lifted his paw to shake hands with Francis,
sealing a peace pact that he kept until he died two
years later of old age. 
The lack of connection between Christian

faith and the care of creation hampered Christian
witness when white Europeans settled among Na-
tive communities in America. Except for notables
like Moravian missionaries David Zeisberger and
John Heckewelder, most settlers showed little in-
terest in learning the Natives’ languages, world-
view or spiritual connection to the created world.
Steve Heinrichs and others in Buffalo Shout,
Salmon Cry: Conversations on Creation, Land Jus-
tice, and Life Together (Herald Press, 2013) show
that the interactions between European immi-
grants and Natives were marked with deep cul-
tural misunderstandings. Greed for land and a
trail of broken treaties demonstrated the settlers’

flagrant disregard for the spiritual connection be-
tween Natives and the land where they had lived
for thousands of years. These injustices, though
committed in full view, have largely remained hid-
den to Mennonite communities who benefitted
from the displacement of indigenous people. 
Fortunately, it’s not too late to learn.With

the advent of a reconciliation process between in-
digenous people and the residential schools in
Canada, we have a unique opportunity to revisit
the wisdom that indigenous people can teach us
about the earth, including its plants and living
creatures. We have much to learn about the role
of Christian discipleship and the care of God’s
good earth.
A few years ago, my interest in Native commu-

nities was piqued by the story of my immigrant
ancestors’ interaction with the Native community.
One of my ancestors and his two sons were cap-
tured and taken into Native villages during the
French and Indian War. The sons were adopted
and stayed for many years. My upcoming book—
Joseph’s Dilemma—details the painful adjustments
one of them made from an Amish way of life to
become part of a Delaware Indian community.
My sense of duty to learn from Native wisdom

was recently elevated into delight as I read Robin
Wall Kimmerer’s Braiding Sweetgrass: Indigenous
Wisdom, Scientific Knowledge and the Teachings of
Plants. A well-known botanist, Kimmerer is a
member of the Citizen Potawatomi Nation who
asks questions of nature with the tools of science
and then describes it with the flare of a poet. Her
mesmerizing prose captured my heart and
pointed to the possibility that commitment to cre-
ation care could be a new stream of spiritual re-
newal in our church. It may even lead other living
creatures around us to lift their voices anew in
praise to the great Creator of us all. 

We have
much to
learn about
the role of
Christian
discipleship
and the care
of God’s
good earth.
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W e like to claim that we as Mennonites
place Jesus at the center of our faith,
that we emphasize Jesus’ teaching in the

Gospels, especially in the Sermon on the Mount
(Matthew 5–7). But do we follow this Jesus? Or
do we make him into our image?
If we read the Gospels and are honest, we have

to admit that Jesus wasn’t a Mennonite. Actually,
at times he seems more like a stranger.
Matthew 5 begins with the Beatitudes, with

Jesus blessing the poor in spirit, those who
mourn, the meek. That’s all good. And then he
calls his listeners salt and light.
But when he says, “Do not think I have come

to abolish the law or the prophets” (v. 17), we
pause. We’re under grace, right? 
And when he adds that “unless your righteous-

ness exceeds that of the scribes and Pharisees,
you will never enter the kingdom of heaven” (v.
20), we may do more than pause. We have to qual-
ify this.

First, we may denigrate the Pharisees. But
as New Testament scholar (and Jew) Amy-Jill

Levine points out, “We are heirs of two millennia
of negative stereotypes of Pharisees and, by ex-
tension, of Jews.” She notes that the Pharisees
were not generally wealthy and saw the poor as
under divine protection. They emphasized free
will and were a democratizing group.
We should remember that Jesus was a Jew, and

when he criticized Pharisees, he was speaking
within his own community. (And, as we know, no
one is more critical of Mennonites than other
Mennonites.)

Second, we may parse that word “righteous-
ness” and make it less about what we do than
about God’s making us righteous.
That sounds good to me, but as we read the

rest of Matthew 5, we encounter Jesus speaking
against anger, harsh speech, failure to reconcile
with others, lust, divorce, swearing, resisting an
evildoer and failure to love enemies.

OK, I’m overwhelmed. I want my kind, gentle
Jesus, the one who blessed the poor and the
meek. And we’ve only made it through chapter 5.
In Matthew 6, Jesus rails against hypocrisy and

what later church leaders called vainglory, want-
ing to be approved by others.
He goes on to speak against not forgiving (v.

15), storing up treasures (v. 19), wealth (v. 24) and
worry (vv. 25-34).
Worry. That’s something we’re all familiar with

these days.
And the first words of Matthew 7 are, “Do not

judge.” We’re pretty familiar with that as well,
aren’t we?
Much as we’d like to have a simple Jesus who

agrees with us, that’s just not the case—at least,
according to what we read in the Gospels. Jesus is
complex and often gets to the heart of things in
uncomfortable ways. At times, he sounds so lov-
ing and challenges those who oppress others. At
other times, he challenges us, if we’re honest.

When we read the Bible, we encounter a
world much different from our own. The Sabbath
was a key practice for Jesus and his contempo-
raries and is the fourth commandment, yet we
give it little thought. We readily charge and pay
interest, yet usury is condemned in Scripture.
My point is that we should perhaps pause

humbly before applying Jesus’ words into our situ-
ation today and think about which Jesus we are
quoting.
Let us bow before the complex Jesus of Scrip-

ture and seek to follow humbly.—gh

Jesus, the stranger

Perhaps we should pause humbly before applying Jesus’
words into our situation today and think about which
Jesus we are quoting.

Gordon Houser


