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Why the silence?
There are many caring people in the
North American Mennonite churches. I
know that from being a lifelong Men-
nonite, involved in many Mennonite
churches and associated ventures. 

However, there seems to be an area
our churches have largely been quiet
on. Many Christians live in areas of in-
tense turmoil. News reports tell of in-
tense violence directed against
churches in parts of Iraq, Syria, Nigeria
and elsewhere. 

There are other terribly violent
areas affecting, even if not directed
specifically toward, Christians. One
glaring example is the Congo, where a
violent war has flared for years. Over
5.5 million people have been killed,
countless people have been raped and
maimed and many children abducted.
There have been many other examples,
largely in the third world, over the past
decades. Sierra Leone and Zimbabwe
are other examples.

Except for a few lone voices and
snippets in our church papers, what
Christians go through in these areas
gets little attention from the North
American Mennonite scene. I hear few
prayers for Christians and see few edi-
torials or letters about them.

Leadership should encourage more
active coverage of life in affected re-
gions and work to energize local
churches to prayer and awareness of
the situation. It should look for tangible

ways to encourage our suffering broth-
ers and sisters; to start the process of
healing. Where healing is not possible,
we should support those emotionally
and mentally crippled.

Mennonite churches of all stripes
should be well-equipped to fill the void
for persecuted churches. The Menno -
nite church was formed in severe per-
secution. It stresses peacemaking,
reconciliation and servanthood. We are
well positioned to be a vocal support
and encouragement for these groups.

The Mennonite church should have
an open, from-the-heart response to
this rather than a “check off the box”
or no response. We should take a very
clear position, leaving no doubt to peo-
ple here and where turmoil is that we
have them on our radar screen.

Continued silence conveys mes-
sages like, “You don’t matter” or, “You
are a low priority.” It comes close to
how many politicians decide who is im-
portant; those who have power, money
and affect their political lives get most
of the attention. “Silence in the face of
evil is itself evil: God will not hold us
guiltless,” said Dietrich Bonhoeffer.
“Not to speak is to speak. Not to act is
to act.”—Bill and Carole Schumacher,
Columbus, Ohio

The liberal litany
Although I hold Levi Miller in respect
and affection, I take issue with the im-
port of his article “The Liberal Litany”
(April). He sets up a contrast between
liberal Mennonites, who have sold out
to the culture around them, and conser-
vative Mennonites, who hold to biblical
authority. This does a disservice to pro-
gressives. The contrast is rather be-
tween progressives who find scriptural
authority for welcoming all into the
church and thus find themselves in
tune with contemporary impulses to-
ward toleration in our society, and con-
servatives who find scriptural authority
for condemning gay relationships and
thus find themselves in tune with the
dominant political culture in many of
the communities in which they live. 

Both sides of this debate are accul-

This publication welcomes your letters, 
either about our content or about issues
facing the Mennonite Church USA.
Please keep your letter brief—one or two
paragraphs—and about one subject only.
We reserve the right to edit for length
and clarity. Publication is also subject to
space limitations. Email to 
letters@themennonite.org or mail to 
Letters, The Mennonite, 3145 Benham
Ave., Suite 4, Elkhart, IN 46517. Please
include your name and address. We will
not print letters sent anonymously,
though we may withhold names at our
discretion.—Editors
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turated to political forces in our soci-
ety; both look to Scripture to confirm
their beliefs. It is telling that our
church is splitting not over Commun-
ion or believer’s baptism, both of which
find deep resonance in our faith but as
to which we tolerate a diversity of prac-
tice, but over the LGBT issue, one
with deep political resonance in our
country but little in our theological tra-
dition.—Timothy Jost, Harrisonburg, Va.

Levi Miller mourns the loss to Ohio
Conference of the Walnut Creek con-
gregation: “In Holmes County, Ohio,
Walnut Creek is the original Amish
Mennonite church from which the
area’s many Anabaptist groups take
their roots.”

This is an occasion for mourning,
but not all the Amish Mennonite con-
gregations have been leaving. Some
years ago, the pastors of the Conestoga
Mennonite congregation near Morgan-
town, Pa., threatened to resign if the
congregation did not leave Atlantic
Coast Conference. (As Grant M. Stoltz-
fus has reported, the Conestoga com-
munity is the one remaining of five
original Amish settlements in North
America.)

The Conestoga congregation chose
to remain with the conference, and the

pastors did resign. At first the confer-
ence provided pastoral leadership, and
today the pastor is Bob Petersheim,
who grew up in the congregation.

This is the congregation where I
first attended Sunday school as a small
boy. Also, my parents and little brother
are buried in the church cemetery. So I
feel a connection, and as an old diehard,
I take some consolation in the fact that
this congregation is not among those
that are running away.—Daniel Hertzler,
Scottdale, Pa.

I am troubled by two arguments made
by Levi Miller. First, he accepts the
common assumption that the current
welcome being given to LGBT Chris-
tians is simply a sop to the individual-
ism of our culture. On the contrary,
many of us welcome them because we
believe the gospel impels us to. The
traditional animus against homosexual-
ity owes more to ancient prejudice than
it does to the teaching of Jesus.
Second, I am troubled by the implied
caricature of the lesbian-led Dutch
church with a dozen members. I do not
know this pastor, but I assume she and
her congregation are attempting to be
faithful followers of Jesus Christ. Is
their sin (aside from homosexuality)
that they are small? That they are not

popular? Are numbers now defining
gospel truth? If so, that, far more than
any openness to LGBT members,
seems to be a more distressing capitu-
lation to our modern capitalistic cul-
tural sensibilities.—Mitchell Brown,
Evanston, Ill.

Levi Miller is one of Mennonite
Church USA’s valuable leaders, and his
article points out disturbing declines in
membership and finances among some
of the more liberal branches of the
Mennonite family—including Menno -
nite Church USA. He clearly blames a
“liberal litany” for these declines.

But his analysis is too simple. Con-
gregations and denominations expand
and contract for a variety of complex
reasons, including birth rate, retention
of youth, geographical location and mi-
gration, success in church planting, in-
tradenominational disputes and cultural
trends. In my experience and among
the several congregations I have sur-
veyed, progressive urban and suburban
congregations in Mennonite Church
USA are vital and often growing.

The church needs a clear and strong
identity in order to thrive, and that
identity must be grounded in a Christ-
centered reading of the Bible. But 
(Continued on page 54)

I N  T H I S  I S S U E

A nna Groff, our executive direc-
tor, writes this month’s cover
story (page 12), which relates

the journey of Iris de León-
Hartshorn, who now serves as direc-
tor of transformative peacemaking for
Mennonite Church USA.

Todd Wynward, who is affiliated
with Albuquerque (N.M.) Mennonite
Church, answers the question, Why
care about the environment? in an ar-
ticle (page 16) commissioned by
Meetinghouse, a group of Mennonite
editors.

We continue our series of Bible
studies based on the key Scripture
text for KC2015, Mennonite Church

USA’s convention this summer, on
page 21. Wilmer Villacorta, who
serves as an associate pastor at El
Centro Church in Colorado Springs,
Colo., writes about the newness of
hope in the midst of disappointment.

Michael A. King (page 24) argues
that we need to find ways to honor
each person’s conscience, even when
those beliefs conflict.

Perry Bush, who teaches history
at Bluffton (Ohio) University, calls on
the wisdom of a Mennonite leader
from the past, C. Henry Smith (page
27), who called for tolerance in a time
of deep conflict in Mennonite
churches.

In his column on page 55, Ervin
Stutzman, executive director of Men-
nonite Church USA, echoes this
theme, using Jesus’ admonition to
“first take the plank out of your own
eye” (Matthew 7:5).

The Editorial (page 56) acknowl-
edges the need for dialogue but notes
that true dialogue is not easy but
takes courage.

And perhaps to put things in per-
spective, in our News Analysis (page
44), Beryl Jantzi, director of Steward-
ship Education for Everence, calls on
congregations to promote end-of-life
planning for their members.—Editor
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KC 2015 registration 
numbers down 
TUCSON, Ariz.—Registration for
Men nonite Church USA convention
Kansas City 2015 was at 3,622 on April
15.

“We are running quite a bit behind
Phoenix, which was historically low,”
said Glen Guyton, chief operating offi-
cer for Mennonite Church USA, on
April 15.

There were approximately 4,300
people at Phoenix 2013 and 6,700 at
Pittsburgh 2011.

April is still a “big push” month, said
Guyton. On average, about 17 percent
of people register April—mostly adults.
For Phoenix 2013, 840 people regis-
tered in April. “Based on where we are
now, we will struggle to reach 4,100,”
he added.

But over half normally register in
the first month registration opens, ac-
cording to Guyton.

The decline in registration for
Kansas City 2015 is attributable to sev-
eral factors. First, Mennonite World
Conference in Harrisburg, Pa., is also
being held in July. Some youth groups
and individuals are choosing to attend
that instead, especially churches in
Pennsylvania. “Over 1,000 people from
Mennonite Church USA have regis-
tered for MWC, but some will go to
both conventions in July,” said Guyton.

Second, the heaviness of the conver-
sations planned for delegates surround-
ing LGBT issues and sexual abuse may
be detracting to some youth groups.

Third, there are more summer
events competing for people’s time and
attention, such as service trips, vaca-
tions and sports. “Some people have
told me that convention isn’t relevant
to them anymore,” he said. 

Finally, cost is also a factor. “That is
why we are looking at one less day in
Orlando,” said Guyton. “The low regis-
tration for KC2015 will affect how we
plan for Orlando 2017. We will have a
lot fewer hotels available, and the
scope of convention will be much dif-
ferent.”

The upside is that this offers the op-

portunity to reimagine what convention
could be and do things differently in the
future, said Guyton.

Registration breakdown as of April
15:

Adults: 1,210
Junior youth: 93
Youth and youth sponsors: 2,129
Children: 93
Volunteer: 84
Online registration ends June 1.

After that, people must register on site. 
—Anna Groff

Mary Lou Duerksen, 
India mission worker, dies
HAMPTON, Va.—Mary Lou Duerksen,
a teacher and mission worker known

for her passion and
kindness toward the
people of India, died
March 4 in Kansas. She
was 85. 

A memorial service
was held March 7 at

Rainbow Mennonite Church in Kansas
City, Kan. 

Duerksen was born to Herman C.
and Mary Fast Franz in Liberal, Kan.,

on May 22, 1926. She was a graduate of
Bethel College, North Newton, Kan. 

In 1952, Duerksen married Joseph
Duerksen, who would later become a
medical doctor. In 1956, the General
Conference Mennonite Church, a pred-
ecessor agency of Mennonite Mission
Network, appointed the Duerksens to
serve at the Sewa Bhawan Hospital in
Jageeshpur, India, in what is now the
state Chhattisgarh. They returned to
Kansas a few years later, then went
back to India in 1963, serving at Chris-
tian Hospital in Champa until 1969.
—Mennonite Mission Network

Argentina Mennonite
Church leader dies
ELKHART, Ind.—Edgardo Sánchez in-
vested his life in sharing the good news

of Jesus Christ; begin-
ning right where he lived
in Neuquén, Argentina,
as far north as Illinois in
the United States and lit-
erally “to the ends of the
earth,” where the south-

ernmost tip of Argentina points toward
Antarctica.
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Parade calls for just and sustainable cities
Over 200 people march March 29 in the 13th Pasadena (Calif.) Palm Sunday Peace
Parade. The theme of the parade was “Restoring the Earth, Redeeming the City;
Peace, Justice and the Ecological Crisis.” Calling for just and sustainable cities, par-
ticipants ended the march with a vigil for Kendrec McDade, an unarmed African
American teenager who was shot by police three years ago.—Bert Newton

News from the Mennonite world
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—compiled by Gordon Houser

Sánchez, a leader in Iglesia
Evangélica Menonita Argentina (Ar-
gentina Evangelical Mennonite
Church), died Easter morning in an au-
tomobile accident. Sanchez and his
daughter, Débora, were en route from
Buenos Aires and Santa Rosa to
Neuquén when the accident occurred
around 3:30 a.m. They were returning
from church meetings and from helping
another daughter, Anita, settle into an
apartment to pursue a study program.

Both father and daughter were taken
by ambulance to a nearby hospital.
After treatment, Débora was released,
but Edgardo died several hours later.
He was 52. A wake and burial were
held for him in Neuquén on April 6.

In addition to Sánchez’s leadership
roles in the Argentina Mennonite
Church, he served as principal in the
Mennonite school, Fundación Vida
(Foundation of Life), which shares its
building with the Neuquén congrega-
tion. He was also a member of the
Mennonite World Conference Execu-
tive Committee since 2009.

Sánchez is survived by his wife,
Erica, and three children, Débora,
Anita and Pablo.—Mennonite Mission
Network

Education leaders gather
for annual meeting
ELKHART, Ind.—Over 150 Mennonite
School Council (PreK through grade
12) leaders and board members partici-
pated in the 2015 Education Leaders
Gathering (ELG 2015) held Feb. 6-8 in
Leesburg, Va. 

ELG is a conference designed to
provide networking and board develop-
ment opportunities for those tasked
with leading the Mennonite schools
into the future. 

This year’s theme was “Growing in
the Light,” with a focus on Ephesians
4:15-16.

Isaac Villegas brought three keynote
messages: “Discerning Truth,” “Dis-
cerning Body” and “Discerning Love.”
He reminded participants to think out-
side the box while remaining grounded
in the knowledge “we are known by

God, and our vocation is to be a sign of
that knowing.”

On Feb. 7, Iris de León-Hartshorn
and Carlos Romero led people through
the Intercultural Development Inven-
tory. The IDI is a tool designed to in-
crease intercultural awareness and
competency for both individuals and or-
ganizations. They challenged partici-
pants to think about their interactions
across cultures.—Mennonite Education
Agency

Mennonite named direc-
tor of the Parliament of
the World’s Religions
CHICAGO—Daniel Hostetler, a bap-
tized Mennonite and active member of

Christ Community Men-
nonite Church in
Schaumburg, Ill., joined
the Parliament of the
World’s Religions as its
executive director on
April 20. He is the first

Anabaptist to hold this position and will
be based in Chicago.

Since their first worldwide gather-
ing, or parliament, in 1893, the Parlia-
ment of the World’s Religions has
sought to bring followers together in
peace so that knowledge and accept-
ance of attendees’ diverse religious and
cultural beliefs could reduce the igno-
rance and confusion that creates con-

flict. It seeks to increase world har-
mony.

He has served as director of opera-
tions and finance for World Relief, a
Christian nonprofit organization that
deals with refugee and immigration is-
sues.—Parliament of the World’s Reli-
gions

Mennonite Men give
grant to Hmong Church
in St. Paul, Minn.
HARRISONBURG, Va.—Mennonite
Men board member Lonnie Bartel pre-
sented a $40,000 JoinHands church
grant Feb. 15 to Hmong Mennonite
Church of St. Paul, Minn.

Bee Her and Seng Vang, congrega-
tional co-chairs, accepted the grant on
behalf of the congregation.

The church held its first official wor-
ship service in 2004. It became a self-
supporting church in 2007 and is a
member of Central Plains Mennonite
Conference of Mennonite Church USA.

Bartel says the church meets Sun-
day afternoons at the Woodland Hills
Church but trusts that God will provide
them an adequate worship space they
can afford.

JoinHands is the service component
of Mennonite Men, which relates to
Mennonite Church USA and Menno -
nite Church Canada.—Mennonite Men
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n Mennonite/s writing
Mennonite poet Jean Janzen (right,
with Jesse Nathan) addresses some of
the 215 participants at the Menno -
nite/s Writing VII conference, held
March 12-15 at Fresno (Calif.) Pacific
University. Janzen and another of the
“elders” of Mennonite writing, Rudy
Wiebe, Edmonton, Alberta, were fea-
tured during the conference, each
reading from new work. Keynote pre-
senters Mas Masumoto and Peter
Everwine expanded on the conference
theme, “Movement, Transformation,
Place.”—Melanie Zuercher
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Getting old or living longer?

T here is a commercial that asks, “Why do we
say, getting older instead of saying living
longer?” The commercial is for pets or

something, but I’ve found myself pondering that
question for weeks now. Getting older or living
longer …

I am 47 years old, and I remember like yester-
day when I turned 40. For some reason my physi-
cal body began to rebel on me. Everything went
down, from eyesight to breathing, and my body
started acting against me. I would go to the doctor
every eight months to a year, thinking I had some
major illness. Surely this is the big one. But every
time the doctor ran multiple tests and came back
with some simple answer,
poor eyesight, asthma,
arthritis or low iron. And
every time I grew angrier
because it was something
simple, though it felt like
something major. How silly!
I was simply getting older.
The doctors and my family
kept telling me that. Getting
older, getting older … 

It wasn’t until this
commercial, that I won-
dered, How much different
would I feel if I did not con-
sider myself getting older
but living longer? If I’m liv-
ing longer, then I have more
to do. Getting older provides an avenue for us to
give up and give in to the circumstances around
us, while living longer calls for a game plan for
what may be coming. 

My biggest concern now is this: If I’m living
longer, then I’d better change the way I live my
life. If I live longer, then I want to make sure my
health is good, so I can take care of myself as long
as possible. If I live longer, I want to make sure
my finances are in order so I’m not a burden on
my children in my old age. If I live longer, then I
want to have a legacy that lives on long after I am
gone. 

I came that they may have life, and have it abun-
dantly.—John 10:10b

I feel like I’ve let God down. I have not taken
very good care of myself. I have not planned well
financially for retirement. I have not established a
good legacy for my family and community. Getting

old makes these things depressing, but living
longer gives me hope. With a little will power
(OK, for me a lot of will power), a strong commu-
nity of believers, education and the power of the
Almighty God, I just may be able to turn this thing
around. 

Getting older or living longer. I like living
longer much better. The beauty of my spiritual
walk with God is that I am ready whenever my
time here on earth is over, but until such a time
I’d better get busy living and not sitting around
waiting to die. 

I pray that, according to the riches of his glory, he
may grant that you may be strengthened in your

inner being with power
through his Spirit, and that
Christ may dwell in your
hearts through faith, as you
are being rooted and
grounded in love. I pray that
you may have the power to
comprehend, with all the
saints, what is the breadth
and length and height and
depth, and to know the love of
Christ that surpasses knowl-
edge, so that you may be filled
with all the fullness of God.
—Ephesians 3:16-19

It doesn’t matter how
old or young we are, we all
have a choice today to get

busy living. Regardless of our physical, mental, fi-
nancial or, most of all, spiritual conditions, we can
change our course. For me, someone is going to
have to help me with my addiction to sugar; it has
me square in its grip. I am sure (mostly because
my many doctor visits have told me as much) it is
a major factor in my many ailments. But maybe if
someone can help me learn how to curb this ad-
dictive force of sugar, I can offer something to
them or someone else. I am convinced that get-
ting old we can do all by ourselves—time alone
will make it happen—but living longer requires
partners, friends and loved ones. Living longer is
not something we do alone but in connection with
all God has offered, all of creation. Today, I start
looking for a community of people who will help
me live longer and more abundantly. 

A word from pastors

Cyneatha 
Millsaps
is pastor of
Community 
Mennonite Church
in Markham, Ill.

I am ready whenever my
time here on earth is over,
but until such a time I’d
better get busy living and
not sitting around waiting

to die.
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Killed by loggers in Panama

O n March 30, 2012, Aquilo Opúa, a commu-
nity leader in a small, indigenous group in
Panama known as the Wounaan, was mur-

dered, killed by loggers when he protested against
the destruction of rosewood, or cocobolo, trees
that were being illegally cut in their ancestral
lands. The event was scarcely noted in Panama it-
self, much less in the international news media.
But for the Wounaan, the death of Opúa, who left
behind six children, was a powerful symbol of
their fragile identity as a people. Though you may
never have heard of the Wounaan, their story is a
significant thread in the tapestry of recent An-
abaptist-Mennonite history.

In the late 1940s, a group of Mennonite
Brethren missionaries from Canada found their
way to the Chocó region in northwestern Colom-
bia, bordering Panama. There they worked among
the Wounaan people, learning their language and
translating the Scriptures into Wounana. In 1957,
when government restrictions ended the Men-
nonite Brethren work among the Wounaan in
Colombia, they sent missionaries to related
groups in Panama. Some of the Wounaan who had
known the missionaries in Colombia moved to
Panama when they heard that the mission work
had continued, and joined the churches there.
Jacob Loewen, a well-known Mennonite Brethren
anthropologist, did pioneering work among the
Embará- and Wounana-speaking groups in the re-
gion, bringing a new level of cultural sensitivity
and understanding to the missionary presence. 

In 1971, five Wounaan congregations
formed the United Mennonite Brethren Evangeli-
cal Church of Panama (Iglesia Evangélica Unida
Hermans Menonitas de Panamá), and in the years
that followed they collaborated in several educa-
tional, cultural and health-care initiatives. In 1985,
the growing group joined the Mennonite Brethren
Conference. Shortly thereafter, they also joined
Mennonite World Conference, where today they
report 750 members in 13 congregations. Though
Mennonites constitute only about 5 percent of the
Wounaan in Panama, they are disproportionately
underrepresented in village and tribal leadership. 

Five years ago, loggers expanded their reach
into the ancestral lands that the Wounaan have
collectively shared for centuries. Repeatedly, rep-
resentatives of the group appealed to the govern-
ment for help in preserving the dense tropical
forest from clear-cutting. Wounaan leaders have

received help from Mennonite Central Committee
and the Mennonite Brethren church in North
America. Mennonites in nearby Colombia, long
experienced in nonviolent strategies for resolving
conflicts, have also lent their support. And in the
summer of 2012, after a costly legal battle, the
Wounaan received an official certificate confirm-
ing their legal claim to the collective lands. 

Yet the pressure from outside logging compa-
nies, hungry for the profits from expensive hard-
woods and cattle ranches on the cleared land, has
not diminished. Moreover, the group discovered
that a “legal claim” to their lands does not auto-
matically translate into a title that confers owner-
ship. In the meantime, as their land disappears,
the Wounaan—like so many indigenous groups in
world today—wonder about the future. 

What can we do to express our support for
these brothers and sisters? In February, a delega-
tion representing the MWC Peace Commission
and the Deacon’s Commission asked that question
to Wounaan leaders in the communities of Rio
Platanares, Rio Hondo and Majé. Their response
was simple and straightforward. 

First, Wounaan church leaders asked members
of the MWC global family to remember them—
along with the Panamanian government and the
owners of logging companies and cattle ranches—
in prayer, especially as our fellowship gathers this
summer in Harrisburg, Pa., to celebrate Assembly
16. Second, leaders asked for help in training—
they want their members to be equipped with
practical skills in conflict resolution, restorative
justice, and nonviolent strategies of resistance.
Third, the group is seeking financial aid, particu-
larly in support of the ongoing legal costs. Finally,
Wounaan leaders said, please tell our story. People
outside Panama need to be aware of our struggle.
We need to be assured we are not alone.

When I hear reports about the disappearance of
the rainforest or reckless damage to the environ-
ment or injustices committed in the pursuit of
corporate profits, the facts often feel abstract and
distant. Yet here is story, unfolding right now, of
our brothers and sisters in Christ who are asking
that they not be forgotten. 

As people living on land taken from indigenous
groups centuries ago, perhaps we could see this
as an opportunity to speak up for those who feel
voiceless and to share in the anguish of a people
whose future seems uncertain. 

John D. Roth 
is professor of
history at Goshen
(Ind.) College, direc-
tor of the Institute
for the Study of
Global Anabaptism
and editor of 
Mennonite
Quarterly Review.
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M I S C E L L A N Y
Items of interest from the broader church and world

Pontius’ Puddle                                                                                                      Joel Kauffmann

©
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Scientists judge climate change reporting

R eports keep coming out about climate change. For example, de-
spite the record snowfalls in the eastern United States, Decem-
ber 2014 through February were the hottest winter (or summer

in the Southern Hemisphere) ever recorded, since such records began
being kept in 1880. Yet some articles play down such findings.

Now a group of climate scientists is reviewing articles and trying to
counter some of the misinformation being published. Calling them-
selves Climate Feedback, the group includes scientists, oceanogra-
phers and atmospheric physicists.

The group is making use of a browser plugin from the nonprofit
Hypothes.is to annotate climate journalism on the Web, writes Laura
Dattaro in “How Climate Scientists Are Annotating Climate Report-
ing” at cjr.org, the website of Columbia Journalism Review.

“Readers with the plugin, or with a link created through it,” writes
Dattaro, “can read an article while simultaneously reading comments
and citations from a cadre of experts. Click on the headline, and you’ll
see an overall rating, based on the article’s accuracy, fairness, and ad-
herence to evidence.”

Climate Feedback lists about 25 scientists who contribute criti-
cism, and more can apply as long as they’re actively publishing cli-
mate research. 

Dattaro gives a couple of examples of articles the group has cri-
tiqued. The first one was an article by Steve Koonin, a theoretical
physicist and former BP scientist who now heads NYU’s Center for
Urban Science and Progress, which was published in the Wall Street
Journal’s Saturday Essay section last December. 

“Koonin argued that it’s too early to shape climate global policy be-
cause the specifics of the science are not settled,” writes Dattaro. Cli-
mate Feedback uses a rating system much like that for rating movies:
four points (rather than stars) is the top grade. Six scientists gave this
article a rating of a half point, which places it between “poor” and
“very poor.”

Another Wall Street Journal column got a similar review. Danish au-
thor and analyst Bjorn Lomborg, has been accused of having links to
the Koch Brothers, who are notorious for funding misinformation

around climate science, writes Dattaro. Lom-
borg claimed “climate-change alarmists” are ig-
noring a wealth of climate data that “are actually
encouraging,” to the detriment of us all, accord-
ing to the review.

A major spokesperson for Climate Feedback
is Emmanuel Vincent, a climate scientist at the
University of California, Merced’s Center for
Climate Communication. He says he wants to
see a more scientific point of view on what is
said about climate change. “Climate change has
been taken a little bit outside of the realm of sci-
ence,” he says.

Many magazines employ fact-checkers
(though fewer than used to), but Vincent says
that’s not how he sees his group. According to
Kattaro, he says “the ultimate goal isn’t to fact-
check but to foster more scientific thinking in
journalists and ultimately build more communi-
cation between the two parties.” The group
often makes responses on articles in the com-
ments section of the magazines where the arti-
cles appear.

New York Times climate reporter Justin Gillis
says: “We’ve seen some pretty serious misrep-
resentation of climate science in certain news
outlets. I would hope those outlets would take
the comments seriously.” 

Editors still make the call about what gets
published. Vincent’s hope is that journalists and
scientists will be more critical in their work and
will “listen to each other (while also informing
the reader),” writes Dattaro. 

Unfortunately, too many readers aren’t inter-
ested in facts, only ideology.—Gordon Houser
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—compiled by Gordon Houser
M I S C E L L A N Y

Income inequality is greater in the
United States than in any
other democracy in the devel-

oped world.—Jill Lepore in the New Yorker

No electronic devices in class
Clay Shirky, a professor of the theory and practice of social media,
doesn’t let his students use electronic devices in his classes. It’s not

just that he can’t compete
with them. Studies show that
multitasking is bad for the
cognitive work required in
the classroom. It has a nega-
tive effect on memory and
recall. One study showed
that students who multi-
tasked in class scored lower
than those who didn’t. The
presence of electronic de-
vices also distracts those

who aren’t using them. “I’m coming to see student focus as a collabora-
tive process,” says Shirky.—Christian Century

Has the sun set on Sunday school?
Between 1997 and 2004, churches lost tens of thousands of Sunday
school programs, according to data from the Barna Group, and more re-
cent studies show that enrollment has fallen across denominations.
From 2004 to 2010, for example, Sunday school attendance dropped
nearly 40 percent among Evangelical Lutheran churches in America
and almost 8 percent among Southern Baptist churches, prompting
speculation that the problem may be more than just a decline in Ameri-
can religiosity.—USA Today

Numbers to ponder
• Amount the U.S. Navy paid the brother of a
Navy intelligence official in 2012 for 349 MK-15
silencers: $1,675,750
• Total amount the silencers cost in parts and
labor: $10,000
• Number of the silencers that effectively silenced
weapons: 0
• Portion of the 100 best-paid U.S. CEOs who earn
more annually than their companies pay in federal
taxes: 1/3
• Percentage of American and Chinese, respec-
tively, who believe their government is “on the
side of average citizens”: 12, 80
• Who believe their government is “on the side of
corporations”: 73, 17
• Number of people killed by gang and drug vio-
lence in Utah since 2010: 39
• By Utah police: 46
• Year in which the first female U.S. senator took
office: 1922
• In which a female senator first used the Senate
swimming pool: 2008
• Average rating for promptness in returning stu-
dent work, out of 5, received by an online-course
instructor believed to be male: 4.4
• By an instructor who returns student work at
the same time and is believed to be female: 3.5
• Number of U.S. congressional districts in which
trade with China has produced more jobs than it
has cost: 1
• Estimated minimum gallons of water used an-
nually to produce Coca-Cola products: 8 trillion
• Portion of the world’s population that amount
could supply with drinking water each year: 1/4
• Estimated minimum annual cost of fraudulent
salaries paid to Iraqi “ghost soldiers”: $380 mil-
lion—Harper’s

Faith leaders: Drones make war too easy
About 150 ministers, priests, imams, rabbis and
other faith leaders gathered at the Interfaith Con-
ference on Drone Warfare at Princeton Theologi-
cal Seminary in late January and later drafted a
statement that calls on the United States to halt
targeted lethal drone strikes. The statement says
drone strikes have made it a lot easier to go to
war, that most drone attacks target individuals
who are Muslims and they create more radicaliza-
tion and anti-Americanism.—Religion News 
Service

88.7%
of gun deaths among African-American

men aged 15-44 are homicides. 

89.2%
of gun deaths among white American

men aged 35-64 are suicides. 
—Harper’s

Economic development
Osoyoos Indian Band in southern British Columbia may be Canada’s
most prosperous aboriginal reserve. Last year, the 520-member band

made a profit of $2.5 million from its
various business enterprises. Unem-
ployment is zero. Credit is given to
Chief Clarence Louie, known (and
sometimes criticized) as a tough-talking
promoter of business solutions to abo-
riginal poverty. 

As he studied his people’s history,
Louie became convinced that “the eco-
nomic horse pulls the social cart,” and
the most effective remedy to First Na-

tions problems was economic development. “I think people have it
backward when they emphasize social development over economic de-
velopment,” he says. If you get people working, most of the social prob-
lems in a community fade away.”—The Marketplace

100 million
Number of Christians

around the world who face
dire consequences for

practicing their faith, ac-
cording to Open Doors
USA.—Christian Century
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Iris de León-Hartshorn has
learned that being faithful in-
volves interpersonal work and
accomplishing tasks.

Realfaith
by Anna Groff

As a junior high student, Iris de
León-Hartshorn met with her
school counselor to decide
what classes to take in high
school. A good student
throughout elementary and
junior high school, she planned
on signing up for college prep
courses. The counselor looked
at Iris’ proposed schedule and
said, “Oh, you know Mexicans
don’t go to college.” The coun-
selor encouraged her to look
into something vocational, per-
haps studying cosmetology. 
“I walked out of there sob-
bing,” she says. “I wanted to
be an astronaut, not a hair-
dresser. That counselor could
have ruined my life.”

Vada Snider
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Fortunately, Iris had another teacher that was
also a good mentor. When she told him what hap-
pened with the counselor, he was furious and
vouched for her. 

Later, as a senior, she aced those college prep
courses and was offered a college scholarship and
two merit scholarships.

She went on to receive her master of arts in
conflict transformation and peacebuilding through
Eastern Mennonite University, Harrisonburg, Va.

Iris has held various top leadership roles in
Mennonite Central Committee (MCC), Mennon-
ite Church USA and Pacific Northwest Confer-
ence and currently serves as director of
transformative peacemaking for Mennonite
Church USA. She lives in Portland, Ore.

In April, she received the Race, Church and
Change award from Luther Seminary, St. Paul,
Minn. 

In addition to these numerous notable accom-
plishments, Iris is known in many circles for her
strong and dedicated leadership in racial and gen-
der justice in the church and related institutions. 

Pacifism and music
Iris was born in 1951 in Laredo, Texas—the

oldest of four daughters. A few years later, her
family moved to California. 

Her mother was a concert pianist and exposed
her to classical music early on. “Some people are
surprised to hear that because I’m Hispanic,” she
says.

“I can’t remember not having music in our
house,” she says. “I remember dancing around
like ballerinas with my sisters.”

Iris played the clarinet and flute, and the same
teacher that stood up for her in junior high taught
her ballads on the guitar.

Not surprisingly, music became a way for her
to express her desire for peace and justice. A little
later in life, she began to examine the antiwar
messages in the lyrics of Pete Seeger and Peter,
Paul and Mary. 

As a young adult in Colorado, she joined two
other young musicians and played music in coffee-
houses and pubs protesting the Vietnam War. 

“At this time, I began to see myself as a paci-
fist,” she says.

Music also connected her to her husband, Leo,
a drummer, although they like different styles. 

“He grew up with country Western, which I
hated, and he doesn’t really like classical music,”
she says with a laugh. 

Now she listens to a variety of music. Her fa-
vorite musician is Lila Downs, a Mexican-Ameri-

can singer-songwriter whose music touches on
social issues such as indigenous people’s lives and
immigration.

Finding real faith
At the same time, Iris discovered the power of

music as a young teen, she started to question her
Catholic faith and upbringing. 

“I did everything I was supposed to do—Com-
munion, confirmation, confession—but I just
didn’t feel connected to God and the church,” she
says.

At age 16, she scheduled a time to meet with a
priest to share her questions with him. 

When she knocked on the parish door, he
greeted her with booze breath and slurred words.

“My father was an alcoholic, so I thought to
myself, I have this at home. Why would I want it
at church?” she says.

After that, she started reading the Bible on her
own and found inspiration and newness in Scrip-
ture. However, she felt alone in her family with
these thoughts.

“My grandmother was disappointed in me, and
my sisters thought I was a fanatic,” she says.

But when one of her friends in high school in-
troduced her to a Presbyterian church, she visited
and soon got involved in the youth group. She
joined that church and never looked back. 

I did everything I was supposed to do—
Communion, confirmation, confession—but I just
didn’t feel connected to God and the church.
—Iris de León-Hartshorn

Iris (left) with her
sister Bobbie, her
mother and her sis-
ter Marla. 
Photo provided
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Later, as a 20-year-old, she joined a Southern
Baptist church in California where her sister was
a member because the Presbyterian church would
not rebaptize her due to her infant baptism.

Iris also met Leo at that church. They married
and began their life together in 1973. 

In the mid-’70s, they became members at De-
lores Street Baptist Church in San Francisco,
which was “a very transformative experience,”
Iris says.

In the mid-’80s, they decided to leave the
Southern Baptist Church and explore becoming
part of the Mennonite church through the encour-
agement of James McClendon, an Anabaptist the-
ologian.

Tragedy in Houston
Iris and Leo’s first Mennonite church experi-

ence was Houston Mennonite, where Leo was a
pastor for 10 years. In Houston, Iris was also a
busy woman.

Over those years, she was part of a peace and
justice group at church, founded the Mid-Texas re-
lief sale, joined the Western District Damascus
Road Team, took courses at Austin Theological
Seminary, did a two-year clinical pastoral educa-
tion program, served on the MCC Central States

board and worked for Northwest Hospice. In
1994, she was ordained by both Western District
and South Central District.

Despite all these life-giving experiences, Iris
and Leo also faced the most painful experience of
their lives in Houston.

In 1990, a friend and church leader they knew
for 17 years sexually abused their adopted daugh-
ter, Isabel. (Iris and Leo have two other children,
Andy, who is Isabel’s cousin, and Toni.)

Church members slowly and painfully worked
through the tragedy and supported the de León-
Hartshorns and the other family. Everyone hon-
ored the 10-year restraining order placed on the
abuser. 

However, this abuse to Isabel from a suppos-
edly trusted man was too much to bear. 

Born to a mother addicted to heroin, Isabel had
lived in five different foster homes. When Iris and
Leo received a call that she was going to be insti-
tutionalized at age 6, they decided to adopt her.
They later learned that she suffered from attach-
ment disorder, which meant she couldn’t form
healthy relationships. 

“Sometimes a great sadness comes over me
when I hear adoption stories that turn out won-
derful,” Iris wrote for Timbrel. “Our family did not
have such a story, and there were many times my
heart ached so much I thought it would break.”

Isabel was a victim one too many times and has
not fully recovered from this abuse. 

“If Isabel can ever turn herself around, we’ll al-
ways be here waiting for her, but it can’t be the
focus of my life,” Iris says tearfully. 

Despite the deep hurt, Iris and Leo are now

Despite all these life-giving experiences, Iris and
Leo also faced the most painful experience of
their lives in Houston.

Iris with her grand-
son Gavin in San
Francisco last year. 
Photo provided

Iris dressed as an astronaut at the Phoenix 2013 con-
vention. Photo provided
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experiencing the joys of being grandparents and
parents. Isabel’s son, Gavin, came to them at 14
months because Isabel was unable to cope. They
had custody of Gavin by the time he was 3, and
now he is 10 years old.

MCC learnings
After their time in Houston, the family moved

to Lancaster, Pa., for Iris’ work as a director with
MCC U.S. in 1996. 

“This was my first encounter with Mennonite
culture in a strong way,” she says.

In the beginning of her tenure, MCC assigned
another female director, Brenda Wagner, to Iris as
a mentor. James Logan, who worked with MCC at
that time, also mentored Iris. She says she appre-
ciated both relationships.

“James taught me a lot of things that would
have taken me a long time to figure out,” she
says. “For example, how the written word is the
most powerful tool in that organization.”

“I could say a lot of things, but if I wrote a
memo, …” she says with a chuckle. 

Prior to this role, she resented writing, but that
position enabled her to hone her skills in concise
and logical writing. “It was tough in the beginning
but ultimately a gift,” she says.

Also, when she first came to MCC, she noticed
that the other staff spent most of their days in
their cubicles focused on their work 

“In my culture, we greet people when we’re
walking by and throughout the day, but I could tell
that at MCC, many saw this as an interruption,”
she says. 

Iris—not being one to avoid conflict—had a
conversation with her staff about this dynamic,
and they found a compromise. 

“I encouraged teamwork and intersectionality
of work, so that we weren’t working in silos,” she
says. “But I also respected my staff’s strong work
ethnic and greeted them less.”

These experiences at MCC informed her about
the broader church. 

“Ethnic Mennonite culture is task-oriented,”
she says. “When we work with issues around
racism and sexism, people often want a check-
list.”

Unfortunately, it’s not that simple.
“It’s not possible with systemic issues,” she

says. “This is a system that has to be trans-
formed.”

Iris closed our interview with these words:
“Being faithful is interpersonal work and accom-
plishing tasks. It’s not one or the other. There
needs to be a balance.” 

Anna Groff is executive director
of The Mennonite, Inc.

Iris at her 60th birthday party. Photo provided

Iris meets Pope Benedict in 2007 as part of a Mennonite World Conference del-
egation. Behind them is Nancy Heisey, MWC president at the time. Photo provided

Ethnic Mennonite culture is task-oriented. When
we work with issues around racism and sexism,
people often want a checklist.—Iris de León-
Hartshorn
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A Christ-centered
perspective

Why care about the
environment?

by Todd Wynward

Sometimes modern Christians, in our excitement about Jesus, think the incar-
nation of God first happened 2,000 years ago in Bethlehem. Actually, when
we Christians get our theology right, we affirm that is when the human incar-
nation of God happened, in Jesus, but that God has been inhabiting creation
since time began. 
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As Franciscan priest Richard Rohr reminds us,
divine incarnation actually happened first about
14.5 billion years ago, when this amazing universe
was created, through an action we now call the
Big Bang. That’s when God materialized and man-
ifested and decided to expose who God is. That
was the beginning of a process through which God
brought forth light, water, land, sun, moon, stars,
plants, trees and every kind of animal and called it
all good. We monotheists believe that one good
God created everything and that God’s blessing
fills everything around us. 

A God-infused world should be enough justifi-
cation for God-followers to treat creation as holy
and realize we walk on sacred ground. But a lot of
Christians today ask why they should care for the
environment because they’re not seeing a bunch
of Bible passages telling them to honor the earth.
After all, that’s what we’re trained to do as Chris-
tians—look to the Bible to guide our behavior. But
there are other primary texts we should be read-
ing, too: like Jesus did, we should always be read-
ing nature and reading the signs of the times. 

Would we look first to the Bible for guidance if
our house was being bulldozed with our family in-
side? No. We’d stop the bulldozer or bring our
family to safety. Would we look to the Bible first if
someone was pouring gasoline into the drinking
water of our children? No. We’d stop the perpetra-
tor and make sure our family has clean water to
drink. We need no book—even the Good Book—
to urge us to these actions. They are natural.

Our current planetary situation is this grave.
Our house is being bulldozed; our water is being
poisoned. By us. The earth is the miraculous and
abundant house that God gave us to enjoy, and we
are destroying it. The Greek term “oiko”—as in
economics and ecology—means home, and our
ecosystem, our life systems, are being perma-
nently degraded every day by our own actions
personally and by industrial society globally. You
may not sense it yet because your water is still
drinkable and your air still smells good and your
grocery store still sparkles and your trash disap-
pears and your neighborhood is not submerged
under rising sea levels. But millions of other citi-
zens of our earth home—both human and not—
are feeling it everyday. And we Christians keep
wondering if the Bible exhorts us to do some-
thing.

Reading nature: the earliest Bible
Authentic disciples have always read the Bible

in one glance and read the big picture in another;
they have always read the signs of the times, in-

terpreted Scripture and moved when the Spirit
says move. Take slavery, for example. There are
Bible verses condoning slavery; if Christians took
only those as a guide, without being guided by a
larger sense of love and justice, we would be per-
petuating a society that was truly anti-Christ, pro-
moting the very cruelty, inhumanity and
oppression that Jesus came to liberate us from. 

So please don’t wait until Scripture convinces
you to care for God’s precious gift of creation. I’m
doing exactly that in this article—providing Scrip-
ture-based encouragement for you to adapt your
actions—but the time for transition is now. Don’t
wait for another Bible study or a worsening head-
line; God has been calling our culture to earth-
honoring repentance for a long time now. And
we’re the ones to do it. We just need to remember
to pay attention to what is sacred. 

Many Christians feel God’s presence in nature,
sometimes more often than in church. Many of us
feel unconditional love when touched by a sunrise
and see resurrection hope when plants emerge in
Spring. In Romans, Paul shares this same aware-

ness: “What can be known about God is perfectly
plain,” for God has made it plain to see in Creation
(1:20 NIV). Rohr names the obvious: the natural
world is the first and primary Bible. Creation is
our first and final cathedral. As the 16th-century
“Doctor of the Church” Thomas Aquinas states so
well, creation is the primary and most perfect rev-
elation of the Divine. Sometimes Christians are so
focused on being “Bible-based” that they forget
something vital: Jesus and his followers had no
New Testament. Let me say this again: Jesus and
his disciples did not rely on our Bible; they looked
to nature, personal experience and their tradition
of Judaism to find God’s good way. Think about
how many times Jesus uses natural objects to il-
lustrate his teachings: salt, light, mustard bushes,
yeast, fish, foxholes, figs, grapes, lilies, sheep,
goats, cedars, palm trees, olives, mountains,
rivers, sparrows, sand, stone, sea, wheat, water-
ing holes, ditches, donkeys, camels and more. He
was educating people about God and Spirit
through nature. From what we know of Jesus and
his posse, they were a gang of transient foragers

Our house is being bulldozed; our water is being
poisoned. By us.
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and fishers and gleaners, at least as comfortable
sleeping and eating outside as they were under
the roofs of men. This was not new; he was fol-
lowing in the footsteps of his tradition, a people
who found God revealed in untamed spaces.

Camping as communion
As a wilderness trip leader, I’ve spent more

than 1,000 nights outside, and there I have often
felt God’s presence. Most of my life, however, I’ve
lived indoors, like most modern people in indus-
trial society. Dwelling in our insulated houses
with weather-clad windows, we need to remem-
ber that the ancient Israelites chose to be a tent-
ing people. They did not have to be; they did so
because they knew God was easier to connect
with in the wild. It was no accident that Moses
found God in a burning bush on the far side of the
desert, in uncolonized space. 

Since their untamed God was at home in wild
lands, you can bet the ancient Israelites took
camping seriously. Reading God in nature was at
the heart of the Israelite experience of the divine.
Tent traveling was how they experienced life and
encountered God, not in metaphor but in fact. In

truth, tenting was such a pervasive part of daily
living and sacred ceremony in biblical times that
the word tent shows up 333 times in Scripture.
They lived in them, slept in them, ate in them,
worshiped in them, gave birth in them, died in
them. Camping was both covenant and commun-
ion. Camp itself was sacred space, holy ground,
“for the Lord your God moves about in your
camp” (23:14 NIV). God traveled with his people
as they traveled.

God, it turns out, is a big tent camper. God’s vi-
sion of ideal human society, from ancient times,
has been camping communion with his people on
this blessed earth. “I will pitch my tent among
you. I will walk among you and be your God, and
you will be my people” (Leviticus 26:11-12 NIV).
This ancient vision in the Torah is later invoked at
the opposite end of the Bible in Revelation, writ-
ten centuries later, when the author paints a fu-
ture picture of creation redeemed. The writer is
describing a band of God’s people who have suf-
fered and journeyed, and he says God “will spread

his tent over them. Never again will they hunger;
never again will they thirst.” The Lord will be
their shepherd, their trip leader, and bring them to
springs of fresh living water (Revelation 7:15-16
NIV).

Today’s Christians are the spiritual descen-
dents of these wilderness-dwelling people. 

But we modern folks, in our race to upgrade
our lives, have lost our wild, vital connection to
the natural world. Rohr observes that, with the in-
vention of the printing press nearly six centuries
ago, people started reading books far more than
reading nature itself. We have substituted ideas
and words for direct appreciation of and participa-
tion in the world immediately around us. The
more we progressed in written literacy, the more
we lost in eco-literacy. 

We rarely know where our food originates,
what native species dwell in our places, what orig-
inal people once lived there, where our water
comes from or where our waste goes. By becom-
ing so dis-placed and de-natured, we lose our par-
ticipation within God’s miraculous world and
instead turn nature into the other, an external
commodity to manipulate that is inert, nonen-
chanted, marketable and far from holy. This is not
the way of God’s people. God’s people always pay
attention to the wild world around them and seek
right relation with creation.

Nature gets down
Clearly it was a good year. Lush fields, good

grain, great harvest. About 2,500 years ago, the
author of Psalm 65 was loving his watershed and
decided to write about it. “You have crowned the
year with your bounty,” he proclaims. The grass-
lands are providing rich pasture; the fields are so
amazing that they “drip with fatness” (v. 11
NASB). The author extols the bounty around him,
and in response gives bounteous thanks to God. 

If someone from our current culture was the
author, the Psalm might continue: “The Lord is
good. Let the cash roll in. This is going to feed my
family and make us a ton of profit. We can store
and hoard this bounteous harvest for years and be
more secure than all our neighbors. Hallelujah.”

The real Psalm, however, is different. Instead
of choosing to commodify nature, the author
chooses to personify nature. Responding to the
bounty laid out before him, the author proclaims,
“The hills wrap themselves with joy” (v. 12) and
the valleys “shout for joy, yes, they sing” (v. 13
NASB).

He’s saying the earth itself is happy. 
This is not the only time a Scripture writer

We modern folks, in our race to upgrade our
lives, have lost our wild, vital connection to the
natural world.
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portrays the earth having feelings. Personifying
nature is a deep part of the cultural conscious-
ness. In Isaiah the mountains and forests burst
into happy song (44:23 NIV); later, the mountains
are joyfully singing again, but also the author en-
visions all the trees clapping their hands (55:12
NIV). In another place in the Psalms, we find the
rivers clapping their hands and the mountains
singing together for joy because God is coming to
make things right for the earth (Psalm 98:8-9).

In short, creation is psyched and showing it.
It’s undeniable: Our sacred Scripture says nature
has feelings and the earth is happy under certain
conditions. 

Let the gravity of this sink in: The earth is
happy under certain conditions. If this is true,
then—as partners in a covenanted bond—
wouldn’t we as God’s people want to do our part
and be in right relationship, just like we would
with anyone we love? 

Right relationship—with God, with people, and
with the earth. The ancient Hebrew word for this
is “hesed,” best translated as “covenanted loving -

kindness.” This is what the ancient Israelites
were striving for, and it’s what authentic followers
of Jesus strive for today. Millions of Christians
today are waking up to realize the modern dream
of success—ensuring personal privilege by raid-

ing the commonwealth of the planet—is not
nearly as satisfying or significant as God’s dream
of covenanted lovingkindness. Millions of folks
seeking to follow the way of Jesus in the shadow
of dominant culture are—in ways both small and
large—defecting from business as usual. We’re
beginning to ask: What kind of a better “good life”
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Millions of Christians today are waking up to 
realize the modern dream of success is not nearly
as satisfying or significant as God’s dream of
covenanted lovingkindness.
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can we embody in today’s times—one that is bet-
ter for us and our world?

Making a break
Fifteen years ago, my wife and I acted on that

question. We moved from Albuquerque, N.M., into
a little adobe house, heated by a wood-burning
stove, high up in the Sangre de Cristo mountains
near Taos. There we raised our son, ran a sum-
mer camp and started an innovative public school
that uses the surrounding farm and wilderness as
its classroom. We dove headlong into transforma-

tive work with youth and reinventing public edu-
cation. It was an amazing life, full of close
friendships, meaningful labor, inspiring break-
throughs and incredible natural settings. It was
also exhausting. For those 10 years we worked
extremely hard with little time for anything else,
which meant we were fully engaged in the Ameri-
can Way, purchasing and consuming and throwing
away far more stuff than any generation before us.

Five years ago, we made a shift. We decided to
engage deeper with our watershed in our search
for a better practice of the good life. We reduced
our work demands and relocated into a yurt we
built in our backyard. With some like-minded
friends we milk goats, shear sheep, plant trees,
catch water and try to grow much of our food in
the high desert. More than once we have been
called “feral.” Once a visitor from Philadelphia
giggled in awe when she entered our 30-foot-di-
ameter yurt and started snapping photos. She
simply couldn’t believe we use a composting toilet
and carry water by hand in buckets, like millions
of people across the world.

If you’re daunted by our example, don’t be.
We’re pretenders. Yes, we’ve cultivated a slightly
parallel existence, but don’t be fooled; we’re still
solidly embedded in and addicted to North Ameri-
can consumer culture. My family has a laptop per
person, too many cars, a cappuccino maker, cell
phones and a voracious appetite for Netflix. We
daily take our son to soccer practice in a Prius and
monthly drive 100 miles to shop at the nearest
Trader Joe’s. Though we dabble with home-
steading in the high desert, we’re still enmeshed
in the economy of empire, deeply conforming to
the system. 

Lucky for us, lucky for you, lucky for this in-
credible Earth that is our home, we follow a God
of mercy who ever invites us to take another step
deeper into the Way, even if we have failed before,
even if lifeways are far from earth-honoring. We
are already forgiven by Jesus, already blessed to
start anew today in seeking right relation with
God’s creation. As the 13th-century poet Rumi in-
vites: “Come, come, whoever you are. Wanderer,
worshiper, lover of leaving. It doesn’t matter.
Ours is not a caravan of despair. Come, even if
you have broken your vows a thousand times.
Come, yet again, come, come.”

Todd Wynward is a public
school founder, wilderness edu-
cator and Mennonite organizer
for watershed discipleship who
lives with his family in Taos,
N.M. He is affiliated with Albu-
querque (N.M.) Mennonite

Church. His new book, Rewilding the Way: Break
Free to Follow an Untamed God, will be published
this fall by Herald Press. More of his writings and
doings can be found at taostilt.org. This article was
commissioned by Meetinghouse, a group of Men-
nonite editors.

We are already forgiven by Jesus, already blessed
to start anew today in seeking right relation with
God’s creation.

When did we become so tame? Why has the “good life” come to mean a
stress-filled addiction to screens and status, fossils fuels and financial fit-
ness? Can we break free to become the joyful and prophetic people God
calls us to be?
Trek along with wilderness guide Todd Wynward as he “rewilds” the

Jesus Way. Seek the feral foundations of Scripture and the lessons that
the prophets and disciples gleaned from wilderness
testing. Packed with inspiring stories of how con-
temporary people and groups are caring for the
land and each other, Rewilding the Way: Break
Free to Follow an Untamed God (Herald
Press, September), issues a call to action. Read
about how reskilling and local food covenants are
transforming churches and how place-based ac-
tivism and creative housing are nurturing commu-

nities. Learn from those who are recovering from “affluenza,” replacing
visions of personal wealth with the commonwealth of the earth and
restoring their humble place in the community of creation. Do you despair
about life on our changing planet? Join the hopeful band of seekers of
God and makers of change who are rewilding the Way.

Rewilding the Way is now available for preorder from www.herald-
press.com and 800-245-7894. 
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This is the last of four Bible studies by different
authors on the key Scripture text for Menno nite
Church USA’s next biennial convention, to be
held June 30–July 5 in Kansas City, Mo.
“On the way/En el camino” is the convention
theme, and the Scripture text is Luke 24. See
convention.mennoniteusa.org.

by Wilmer Villacorta

Words capture the human experience so descriptively. Disappoint-
ment, disillusionment, disenchantment and regret are synonyms
that describe our journeys on the road of life when things get un-
bearably tough. The Scriptures depict countless scenarios of these
synonyms in action, affecting the lives of men and women alike.

Newness of hope
in the midst of

disappointment

 
  



The Emmaus Road story offers us an example
of the power of the Risen Christ to transform
heart-wrenching despair into heart-filled hope in
the hearts of two disciples much like us.

The road of disappointment
In their distress, Cleopas and his unnamed

friend walked a dusty road following a hard day of
executions on the outskirts of Jerusalem. En-
gulfed in conversation about their thoughts and
feelings, they diffused each other’s disappoint-
ment. Maybe they needed to go back home and
forget the terrible things they had witnessed. The
one they had believed to be the liberator of Israel
had died, and with him all his promises. Each of
them lamented the loss of their friend as well as
of their dreams of liberty for their land, which had

vanished in an instant. They didn’t know what to
feel anymore; only grief befriended them.

Henri Nouwen suggests that “to grieve is to
allow our losses to tear apart feelings of security
and safety and lead us to the painful truth of our
brokenness” (With Burning Hearts, Orbis Books,
2007). This truth reveals that Cleopas and his
friend needed to surrender their dream of being
set free from the Roman oppressors. While griev-
ing melts away one’s right to be a winner, in los-
ing and mourning a new hope emerges, instilling
joy, courage and a sense of mission.

Now, this account is exclusive to Luke’s
Gospel. He collected this scenario from an eye-
witness or through sources who heard about it.
Keep in mind that this Gospel circulated among
the first-century Christians for almost 50 years
after the resurrection event. So all we know is
that these two disciples couldn’t recognize Jesus
because their discussion and distress impaired
their perception. 

Lesser disciples?
This is one of the longest post-Resurrection

moments of Jesus interacting with the “lesser”
disciples (as a few have coined them). As the “not

While grieving melts away one’s right to be a
winner, in losing and mourning a new hope
emerges, instilling joy, courage and a sense of
mission.
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so well known” disciples, in some ways Cleopas
and his friend represent us in this story. They
speak to our hearts as well as to many genera-
tions before us. Their story portrays our human
struggle with doubt and fear—even for those who
have tasted the Lord’s grace. But how could this
be?

Body language
The account goes: “Jesus himself came up and

walked along with them; but they were kept from
recognizing him. He asked them, ‘What are you
discussing together as you walk along?’ They
stood still, their faces downcast” (Luke 24:16b-17,
NASB).

After the question from Jesus comes a descrip-
tion of the disciples’ body language. If we could
only imagine their countenances, perhaps we
would see them slouching and depressed in dire
sadness and disappointment. Maybe they hoped
that things could have ended on a more victorious
note, but in reality there was only a deep sense of
hopelessness. Perhaps they just wanted to go
home and forget the entire experience with Jesus
the Nazarene. Besides, what good thing could
have come out of Nazareth, anyway? It seemed as
though this statement was true after all.

What do you feel in the midst of disappoint-
ment? Does your body language reflect what is
troubling you? Walking on the road of loss and
grief is filled with emotions and heartache. Some
of us are good at disguising it; some of us allow
others to see it in our countenances. 

Burning words
Jesus, pretending to be unaware, asked, “What

things?” (24:19, NIV). Then the disciples began
describing the reasons for their disillusionment—
the terrible events of the recent days.

After Jesus heard the two friends’ lament, he
shared truths they had probably heard many times
from the Lord. From Moses and the Prophets,
every passage confirmed what had taken place.
Furthermore, the stranger asked a rhetorical
question: “Did not the Messiah have to suffer
these things and then enter his glory?” (24:26,
NIV).

Cleopas and his companion seemed to like
what they heard from the stranger. To them he
made sense, although they didn’t recognize who
he actually was. They perceived glimpses of hope
from what he shared with them. When they
reached their destination, the stranger intended
to continue on his way, but Cleopas and his friend
persuaded him to stay with them. It was dark al-
ready and unsafe to be on the road.

Newness of hope
Something new began to rise in the disciples’

hearts. The stranger’s words had soothed their
distressed hearts. They wanted to hear more.
Next, the intensity of their disillusionment lifted.
They shared a meal with the stranger, listening
attentively. Then he took, blessed and broke
bread, and disappeared. 

Would they feel disillusioned again? No. The
eyes of their hearts had sensed something differ-
ent. The disciples recalled the feelings of joy and
hope that had caused their hearts to burn within
them as the stranger had opened the Scriptures to
them.

From the disciples’ initial disappointment had
come fear. Fear had led them to return home in
despair. But unknown to them, the Lord met them
“on the road.” He listened to them and spoke

words that shifted their thoughts and feelings. A
revelation came, neither as a loud voice from
heaven nor as an angelic visitation but through
the breaking of bread. The very act of taking,
blessing, breaking and giving the bread caused
their heart of hearts to change.

From fear courage comes forth; from disap-
pointment hope arises; from shortsightedness a
great vision of the Risen Christ emerges. As it
has been throughout the ages, a movement deep
in the human heart becomes a reality for us today.
The transformative power of hope overcomes the
darkest nights in which we live. It is “on the road”
of life that God comes alongside us and embraces
us with the Living Word, thus imparting to us a
newness of indescribable hope.

Wilmer Villacorta lives in Colorado Springs, Colo.,
where he serves as an associate pastor at El Centro

Church. He is also a faculty
member in the Master of Arts in
Global Leadership program at
Fuller Theological Seminary,
Pasadena, Calif. 

The very act of taking, blessing, breaking and
giving the bread caused their heart of hearts to
change.
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Honoring conscience
in plays & sexuality wars

by Michael A. King

Should pastors be forbidden to officiate at same-sex weddings? Or forbidden
not to? I draw lessons from a first-grade play. 
“But my parents won’t allow me to be in the play because it’s wrong to

hold a gun,” I explained, barely pushing out the words against racing heart
and tightening throat.
Mrs. Navarro, her coiffed white hair not softening the stern features she

said traced back to Mexico’s most revered president, was not about to budge:
“Is there a problem with your brain, young man? What could be wrong with
pretending to carry a gun in a play?” 

Can more than one voice
of conscience exist in the
same faith community?
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I was in first grade, son of Mennonite mission-
ary parents who had just moved our family to
Mexico City. Between culture shock, theological
shock and sheer terror, I had about used up my
explanatory resources but tried one last time:
“My parents say war is wrong. We’re Mennonites,
and that’s what we’re taught. They say because
war is wrong even carrying guns in a play is
wrong.”

Mrs. Navarro snorted. “I’m not impressed; you
are strange people. If you just won’t carry a gun,
fine, unhappy boy. But you must be in the play.
You’ll get a tiny part and be bored while your
classmates have the fun you could be having.”

Half a century later, I can smile at the mem-
ory. But I still recall the sting. And it took me
decades to shift from blaming my parents for the
misery they could have spared me had their con-
sciences been more flexible. It was only a play.
Did you have to make me a laughingstock in first
grade, not to mention seventh, when you made
me exercise on a gym floor mat while my class-
mates learned dancing, another seduction of evil
culture? Or college, when I had to confess I’d
never been to a movie theater because that, too,
was bad? Yet now that my parents are gone, I’m
thankful for their great gift: teaching me that pearl
of great price that is obeying conscience.

I’m grateful also for the tradition undergirding
my parents’ treasuring of conscience. For cen-
turies, Anabaptist-Mennonites have believed with
the Peter of Acts 5:29 and the radical reformers
inspired by Peter that when human rules and
God’s rules clash, “We must obey God instead of
people.” 

This matters today as denominational battles
over same-sex understandings rage on. It matters
because the root cause of the war and our inability
to extend ceasefire is conscience. No matter our
perspective, most of us are convinced that to be-
lieve other than we do is to violate conscience.
Any ceasefire must then solve the riddle of how
more than one voice of conscience can exist in the
same faith community.

In Mennonite Church USA, which I serve as
dean at an Eastern Mennonite Seminary (EMS)
confronted with how we form and honor con-
sciences amid voices so at odds, the way forward
is unclear. Yet finding a path is critical as divisions
roil us. 

Some congregations or regional conferences
are voting to leave Mennonite Church USA be-
cause same-sex relationships are sinful, they
must obey God at any price, and they believe

Mennonite Church USA is not adequately main-
taining dikes against sin. 

Convinced justice and obedience to God
require it, other congregations or conferences are,
in effect, engaging in civil disobedience. Even as it
goes against current Mennonite Church USA
teachings, they are installing pastors in same-sex
relationships, or their pastors are officiating at
same-sex weddings.

At EMS, students preparing for ministry must
wrestle with which theological convictions they
may hold without running afoul of one denomina-
tional layer or another. How do they navigate
when at times theology or practice of one layer—
whether congregational, conference or national—
is at odds with another? Dare they candidly
express their theologies (on any side of the spec-
trum) except at high cost? The price can involve
external consequences for holding the “wrong”

position—or internal soul, conscience, integrity
consequences of blending in by sublimating con-
victions.

There is talk of restructuring Mennonite
Church USA to take us beyond this wilderness. I
don’t pretend to be sure how, but it will have to
address opposing voices of conscience. Such ef-
forts may then further incite those wanting to ex-
clude or marginalize Mennonite Church USA
voices judged to be obeying humans over God. 

As tensions mount, my faith in a reconciling
outcome is shaken. But I know what I wish for:
the non-negotiability of conscience somehow to
be named and honored. So for example, Menno -
nite Church USA is debating (1) whether our
newest polity handbook should forbid officiation at
same-sex weddings and (2) whether the handbook
offers rules or more flexible guidelines. Mean-
while some—pointing, say, to the Cour D’Alene,
Idaho, requirement that the for-profit Hitching
Post Lakeside Chapel serve all comers, including
LGBT—worry that someday a polity flip-flop
could make same-sex wedding officiation a re-
quirement. I yearn for an outcome that doesn’t in
effect “criminalize” ministers who make the
“wrong” choice—whether conscience calls for re-

No matter our perspective, most of us are 
convinced that to believe other than we do is to
violate conscience. 
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fusing or embracing officiation at same-sex wed-
dings.

A complexity of Mennonite—and often broader
Christian—history is that commitment conscien-
tiously to obey God has repeatedly foundered on
opposing hearings of God. So generation after
generation we face a paradox: Mennonites whose
tradition sprang from commitment to hear God
even if this required dissent to the established
church in turn marginalize or sever relationships
with those who dare dissent to current Mennonite
understandings.

The war over theology and polity of same-
sex relationships has brought Mennonite Church
USA and many denominations (including United
Methodist, to which the second-largest cohort of
EMS students belong) to a watershed. We can do
the usual thing. Putting our own consciences first,
we can sanction or refuse to honor as faithful
Christians those we believe hear God wrongly. Or
we can ask whether this time we could try a new
thing: structuring ourselves in ways that honor
multiple voices of conscience.

In any denomination facing this riddle, many
congregations, pastors, members and denomina-
tional entities are convinced they must obey God
in ways anathema to the others. A striking Men-
nonite Church USA example: one pastor’s officia-
tion at a gay son’s wedding generated widely
circulated open letters from family members of-
fering contrasting—yet passionately Christian and
scripturally based—expressions of conscience. In
other denominational settings, some resonate
with Frank Schaefer, United Methodist pastor de-
frocked for officiating at the same-sex wedding of
his son before being re-frocked. He explained his
inability to uphold the UM Book of Discipline: 

“Frankly, my conscience does not allow me to
uphold the entire Discipline, because it contains
discriminatory provisions and language that is
hurtful and harmful to our homosexual brothers
and sisters. It denies them their full humanity. I
simply cannot uphold those parts of the Disci-
pline.”

And some echo Michael Bradley, who in the

Witherspoon Institute Public Discourse (“Between
Magisterium and Magistrate: Notre Dame’s
Choice on Marriage’s Meaning,” Oct. 28, 2014)
opposes same-sex marriage and approvingly cites
these words from the Roman Catholic 2003 Con-
gregation for the Doctrine of the Faith, “Consider-
ations Regarding Proposals to Give Legal
Recognition to Unions Between Homosexual Per-
sons”: 

“In those situations where homosexual unions
have been legally recognized or have been given
the legal status and rights belonging to marriage,
clear and emphatic opposition is a duty. One must
refrain from any kind of formal cooperation in the
enactment or application of such gravely unjust
laws. … In this area, everyone can exercise the
right to conscientious objection.”

It may be impossible for such opposing voices
of conscience to remain in fellowship. Solving the
riddle will take something like the Pentecost in-
breaking of the Spirit that enabled understanding
across a babble of languages. Yet I pray that in-
stead of emulating our culture’s fragmentation
into an individualistic affiliation only with our own
kind, we contribute our individual voices to a di-
vine project larger than any of us alone can build.  

I dare imagine that in the reconciling and
peacemaking power of Christ there is neither
LGBT nor straight and even that in Christ there
is neither traditionalist nor progressive. I imagine
the Spirit descending even on today’s speakers of
different and often battling tongues. I imagine
Christians, guns holstered not only in plays but
when loving LGBT-viewpoint enemies, able still
to shake hands, pray together, break Communion
bread together. I imagine us able to look into each
other’s eyes and see on the other side this para-
dox and this treasure: one whose conscience is
thoroughly at odds with my own yet who remains
a faithful Christian and in some way, however cre-
atively or miraculously this is structured, a mem-
ber of my faith community.

Michael A. King is dean at
Eastern Mennonite Seminary,
Harrisonburg, Va., publisher of
Cascadia Publishing House
LLC and author of Fractured
Dance: Gadamer and a Men-
nonite Conflict over Homosex-

uality (Pandora Press U.S., 2001), which analyzes
the difficulties of understanding opposing voices of
conscience.

Solving the riddle will take something like the
Pentecost inbreaking of the Spirit that enabled
understanding across a babble of languages.
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A lesson 
from a
telescope
by Perry Bush

There are times when figures from
the past can reach across the years
with a message so focused on our
times that it could have been writ-
ten yesterday. This might be the
case with C. Henry Smith. To the
degree that we today remember
Smith at all, it’s primarily
through his historical writ-
ings. In his lifetime, (1875-
1948), he produced a
string of books on Men-
nonite history that came to
serve as the basic vehicles
through which generations
of his people came to understand their shared past. His magnum
opus, The Story of the Mennonites, is still in print.  Less well-
known— but maybe more relevant to us today—is Smith’s role
as a leader of a movement for Mennonite unity. fre
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C. Henry Smith
called Mennonites
to toleration in his
day—and ours.



Smith lived out his adult life in a time of deep
conflict within the Mennonite churches. Menno -
nites were arguing bitterly about matters that to
them were of dire and momentous importance:
whether women should be mandated, for exam-
ple, to wear a prayer covering over their hair or
whether men should have to wear the plain coat, a
coat without a collar or lapels. Behind those argu-
ments about proper dress restrictions were
deeper arguments between church progressives
and conservatives over proper and acceptable
phrasing of Mennonite theology. 

These kinds of arguments quickly came to be
focused on matters of church discipline: fights
about what kinds of church sanctions should be
levied on members perceived to be in error, or
whether or not those members were even in
error at all. The roots of the division may have
even lay in a deeper disagreement over what it
meant to be a Mennonite in a time of rapid socio-

cultural change. The fights were real and painful.
Individual congregations were splitting up; others
were leaving their district conferences and joining
new groups. 
There was a movement in Smith’s day that

set out to heal these divisions. They consciously
referred to themselves as the Mennonite union
movement. They held biennial conferences called
the “All-Mennonite Conventions,” where they got
together to fellowship and speechify. Historians
have largely dismissed these All-Mennonite Con-
ventions and for legitimate reasons. They were
entirely a project of the progressives. Whatever
union they envisioned really would take place on
their terms. More conservative Mennonites knew
this, and most refused to participate. But to dis-
miss this movement today might blind us to the
possible usefulness of its message. 

For example, take a speech Smith gave in 1925
at the All-Mennonite Convention meeting in Nap-

C. Henry
Smith lived
out his adult
life in a time
of deep con-
flict within the
Mennonite
churches.
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Solving the riddle will take
something like the Pentecost
inbreaking of the Spirit that
enabled understanding across
a babble of languages.
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panee, Ind. He chaired the gathering and gave the
keynote address, which was so well received, the
meeting secretary summarized, it “in a large
measure determined the temper of the conven-
tion.” Smith began by telling a story from his
Amish Mennonite childhood on an Illinois farm. It
was his parents’ custom, he said, to give each of
their sons a watch on his 16th birthday. When he
turned 16, however, he asked his parents whether,
instead of a watch, they would give him a tele-
scope. And they agreed. 

So the teenage Henry Smith set up his tele-
scope on the barn roof. Pretty soon he could make
out peaks and valleys on the face of the moon, and
then, as he got better at it, he could identify four
of the moons of Jupiter.  And there on the barn
roof, as he looked out on what astronomers told
him were millions of stars, each at the center of
its own solar system, he had a moment of
epiphany that he recalled decades later. 

“How it stretches the imagination to grasp only
faintly the idea of the immensity of this wonderful
universe and its marvelous creator and ruler. How
it humiliates us,” he told the assembled dele-
gates. “Against such a background as this how in-
significant seem the little differences of opinion
which exist among us mortals. And so,” he said,
“’the greatest lesson I learned from my little tele-
scope was not a lesson in astronomy … but rather
a lesson in toleration.” 
It’s toleration that we Mennonites need,

Smith pled, though he qualified it. Toleration, he
explained, did not mean anarchy, that anyone
could enjoy “a right to teach and practice what he
pleases, though it may be destructive of the prin-
ciples of the church.” The church, for its part, had
the right to “pass upon the qualifications of its
membership.” Yet he also cautioned that “tolera-
tion is not a one-sided virtue. It involves obliga-
tions as well as privileges. It demands that we
respect the honest convictions of others even
though we do not agree with them.” 

Toleration was critical, he pled with the
churches of his day, because with it there was so
much good work they could do together. “The
great need today among many Mennonites,” he
told the church of his day, “is not so much an ab-
solute unanimity of belief and practice in all de-
tails as a spirit of cooperation in carrying out a
great constructive program of church activities
which no group by itself is able to achieve.” 

Ninety years later, deep lines of fracture still
extend across the Mennonite church. I can only
imagine what Smith might have to say about our

current struggles.  Here you are, some of you,
poised to pull apart what previous generations of
Mennonites dreamed about and longed for. Be
careful. Christian unity is so delicate and so pre-
cious. Safeguard it. 

“The beliefs which we have in common are of
far more significance than those which separate
us” Smith told his church in 1925. “What the
Mennonite church needs today above all else is
that its broken body should be healed.” 

This is why it’s sometimes useful to stop and
reflect on our history. 

Perry Bush is a professor of history at Bluffton
(Ohio) University and a mem-
ber of First Mennonite Church
in Bluffton. His fourth book, a
biography of C. Henry Smith,
will be published by Herald
Press in September.

Toleration was critical, he pled with the churches
of his day, because with it there was so much
good work they could do together.

What does it mean to be Mennonite in the modern world? And what is
the witness of a peace church that is always at risk of splintering? C.
Henry Smith—son of an Amish family, erudite historian, urbane bank
president and pioneer of Mennonite scholarship—sought answers to

these questions in the middle of the 20th century,
and his answers reverberate through the church to
this day. In Peace, Progress, and the Professor:
The Mennonite History of C. Henry Smith (Her-
ald Press, September) historian Perry Bush chronicles
Smith’s childhood in an Illinois farming community,
his youthful turn toward intellectual inquiry and his
confidence that Anabaptist faith and life offer gifts to
the wider world. Join Bush as he unfolds not only the
story of C. Henry Smith but the larger history of Men-

nonite experience in America. Smith’s emerging vision—that the life of
the mind can augment the work of the church, that ways of peace are rel-
evant in the world and that Mennonite unity can occur even in a time of
deep division—will resonate with contemporary readers. Volume 49 in
the Studies in Anabaptist and Mennonite History Series from Herald Press.

Peace, Progress, and the Professor is now available for preorder from
www.heraldpress.com and 800-245-7894. 
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A word from Mennonite leaders

Leaders: Do this, don’t do that

T here are powerful leaders and humble lead-
ers, horrible leaders and questionable lead-
ers. Throughout my adult life of working

under various leaders—from churches to places
of employment, from neighborhood associations
to my children’s school board, from nonprofit or-
ganizations where I’ve volunteered to my own
family—I’ve had varying experiences of leaders
and come to understand that everyone is a
teacher. They teach me what to do and sometimes
what not to do. 

Do this: Get your hands dirty
When I was a professor of English, I was im-

pressed with the department chair because he al-
ways made a point of sitting with the new
adjuncts while we graded pa-
pers during midterms. He
was right there in the lounge
grading his papers at mid-
night, too, coffee breath and
all. He wasn’t above us, and that humility gave me
pause. Similarly, the Humble Leader we love
washed his disciples’ feet and got his hands dirty
in the process, all while conveying a beautiful
message with his actions. 

Don’t do this: Feign interest
I was working for a Christian organization in

the poorest, most underserved neighborhood in
Minneapolis one summer as the children’s day
camp staff. We got word that a prominent politi-
cian with an agenda that included allocating
money to fund projects like our ministry would be
coming for a visit. He reserved the afternoon to
learn about what our work and mission actually
looked like in action. We prepped and cleaned, and
when he arrived, this is what happened in less
than a minute: He jumped out of his limo, picked
up one of the nearby African-American kids so his
photographer could snap a pic, he pumped the
hand of our director for one more pic and hopped
back into his limo (door was never shut). There
are so many things wrong with what he did, and
feigning interest is the least of them.

Do this: Connect with the worker bees
I worked for a successful relocation firm (their

client is Google, to give you an idea of their level
of success) and was impressed with the culture of
connection they created with their employees.
The president of the company felt she was losing
touch with the staff that managed the many criti-

cal facets to ensure her company stayed on top of
their game. She initiated Lunch with the First
Lady, where each employee is scheduled an hour-
long private lunch with her at some point during
the year. She made a point of engaging each em-
ployee, one-on-one, without interruption. She
learns about their lives, what they care about,
what concerns they have. This is a woman who
doesn’t have a lot of free time on her hands and
with nearly 200 employees, it is an aggressive
goal. But connecting with the worker bees is mu-
tually beneficial.

Don’t do this: Condescend
I worked on a task force on a highly controver-

sial school board at my child’s school. A seasoned
community leader with an
impressive list of directorial
roles at other nonprofits led
our board. Her life experi-
ences were deep and unique,

and she reminded our group of this any chance
she got, often with an added eye roll that seemed
to suggest it pained her to even have to describe
her amazing self to others who could hardly grasp
her outstanding persona. We wondered how she
managed to lead so many boards until we took a
closer look at her short terms at different organi-
zations. Her condescension pushed members
away and stunted opportunity for growth. 

Do this: Rest
I work for Mennonite Women USA, and one

thing that impresses me is when Rhoda Keener
announces her rest time. She is committed to the
work of our Sister Care seminars, which involves
extensive travel for the seminar and gathering
support as well as the emotional intensity of pre-
senting. These are transformative seminars that
have women taking careful stock of their emo-
tional well-being, their past pains and their future
hope. This kind of work is wonderfully tiring, and
Rhoda knows this. Even though she is the kind of
person who can work and work and get a lot ac-
complished, she also is keenly aware that to be at
her best means to get her rest. She and I often
have midnight email exchanges, but I know that
when she has returned from a Sister Care semi-
nar she will care for herself with meaningful rest,
such as visiting the ocean or being fully present in
her home in the woods. 

Leaders are teachers. 

L E A D E R S H I P

Leaders are teachers.

Claire DeBerg
is communications
manager for Men-
nonite Women USA.
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O P I N I O N
Perspectives from readers

Don’t compromise scriptural teaching

R on Adams (November 2014) tells us that
“staying together will require a lot of ac-
commodation and compromise.” However,

it seems the only ones being asked to compro-
mise are conservatives, as progressive congrega-
tions and conferences forge ahead “welcoming”
and “affirming” and even licensing for pastoral
ministry gay and lesbian individuals in covenanted
relationships. Would not a more balanced compro-
mise be welcoming and loving every sinner, no
matter how great or small the sin, as did Christ
with the woman caught in adultery, but then chal-
lenging them, as Christ did, to “go and sin no
more”? Rather than arguing that welcoming re-
quires affirming behavior that is at odds with both
Old and New Testament teaching, we should em-
ulate the response of the early church to active
members of the military, welcoming and discipling
them but disallowing them from membership and
leadership positions until their lives came into
conformity with Scriptural teaching.

Rather than succumbing to the exegetical
and theological gymnastics required to “prove”
that the Scriptures support a practice that is con-
sistently condemned in both the Old and New
Testaments, we should follow the example of the
Berean Church in Acts 17. It listened respectfully
to the Apostle Paul but then searched the Scrip-
tures to determine whether Paul’s message was
consistent with its teaching. Anabaptists Conrad
Grebel, Felix Manz and George Blaurock chal-
lenged Ulrich Zwingli in Zurich when his teaching
and actions fell short of the first-century church
and scriptural standards. Today, should we not
similarly challenge pastors, conference leaders,
seminary professors and college administrators
who support practices that deviate from both de-
nominational and Scriptural teaching?

We are inclined to seek out voices that tell us
what we want to hear rather than those that
speak what the Lord wants us to hear. John 1 tells
us that Jesus “came from the Father, full of grace
and truth.” To extend “grace” without “truth” is
to offer a false gospel. To extend “grace” out of a
sense of powerlessness or to simply accept the
status quo without acknowledging the power of
the Spirit to assist us in dealing with our own
“thorns in the flesh” is to shortchange the Spirit.

For those who argue that science necessitates
a change in the church’s approach to this issue, a

thorough review of the literature reveals at most
a partial genetic contribution to homosexual ori-
entation. Would we similarly use the science that
supports a biological basis for alcoholism to argue
in favor of “affirming” alcoholics? Science is sim-
ply not equipped to determine issues of morality.
Furthermore, my experiences in academic medi-
cine and the molecular biology lab have taught me
that science is a wonderful and useful tool but
also human and fallible. The dogma taught to me
35 years ago in medical school has in some cases
turned 180 degrees. Practices once considered
wrong are now the standard, and vice versa. 

As the church struggles with the issue of
same-sex relationships, Mennonite Church USA
would do well to avoid the hubris that leads us to
believe our generation is wiser than 3,500 years
of scriptural witness and Judeo-Christian practice.
Paul’s counsel in Romans 12, “Do not conform
any longer to the pattern of this world but be
transformed by the renewing of your mind”
(NIV), is needed as much by the church today as
it was nearly 2,000 years ago. We also need to lis-
ten more consistently to our brothers and sisters
in the two-thirds world. Progressives applaud
these brothers and sisters when they condemn
our North American materialism but turn a deaf
ear when they speak to issues of sexual morality.
Furthermore, we should also listen to those such
as Wesley Hill, a celibate gay man who is assis-
tant professor of New Testament at Trinity School
for Ministry (Christianity Today, September
2014), and who has struggled with his own sexual
orientation yet seeks to live his life in a way that
remains true to scriptural teaching.

In Acts 5, Gamaliel counseled the Sanhedrin to
give the new Christian sect time. If it was of God,
it would flourish and they would not be able to
stop it. If it was not of God, it would die out. He
could give the same counsel to Mennonite Church
USA members today who seek compromise over
clear scriptural teaching. Mennonite Church USA
may gain a few new members by choosing a more
politically correct approach to noncelibate homo-
sexuals but is already losing far more members
and congregations—and possibly conferences—
due to this compromise between cultural and
scriptural standards. At the same time, more con-
servative Anabaptist groups in North America and
the two-thirds world are growing. 

Don R. Martin
is a member of
Weavers Mennonite
Church in Harrison-
burg, Va.

The views 
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Church USA, 
The Menno nite or
the board for The
Mennonite, Inc.
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M ennonite Church USA’s Executive Board (EB) met
April 6-8 in Kansas City, Mo., to prepare the agenda
for this summer’s delegate assembly.

The EB processed four resolutions affirmed by Con-
stituency Leaders Council (CLC) members at their March
26–28 meeting in North Newton, Kan. (see page 33). The
EB also produced a resolution for delegates that addresses
the LGBT membership issue and church documents.

This resolution will be finalized and released by May 1,
says Ervin Stutzman, executive director for Mennonite
Church USA, in an interview on April 8.

The first four resolutions affirmed include
• A Resolution on Forbearance, sponsored by Chicago

Community Mennonite Church, North Baltimore (Md.)
Mennonite Church and Reba Place Church in Evanston, Ill.,
observes that there is no consensus within Mennonite
Church USA about how LGBTQ people are included in the
life of the church and states, “We call on all those in Men-
nonite Church USA to offer grace, love and forbearance to-
ward conferences, congregations and pastors in our body
who, in different ways, seek to be faithful to our Lord Jesus
Christ on matters related to same-sex covenanted unions.”

• The Faithful Witness Amid Endless War Resolution
calls for a recommitment to the way of peace and a rejection
of mechanized (drone) warfare technologies.

• A Churchwide Statement on Sexual Abuse mourns the
ways sexual violence has been present within Mennonite
Church USA and offers several concrete commitments and
steps to prevent future abuse.

•The Israel-Palestine Resolution offers support for con-
tinued Mennonite learning tours to the region as well as a
commitment to the ongoing work for “just peace” there.

A fifth resolution, produced by the EB, seeks to clarify
the relationship between the Mennonite Church USA Mem-
bership Guidelines, the newly released Mennonite polity
manual, A Shared Understanding of Church Leadership, and
the resolution of forbearance.

The board did not support the resolution unanimously but
passed it with a vote of 12 to 2.

“The board’s resolution tries to speak to the board’s un-
derstanding of how we would go forward in light of the pro-
posed resolution on forbearance [if it is affirmed by
delegates] and the stated policies in our documents,” says
Stutzman. “It tries to clarify our next steps and suggest a
way to move forward together as a church.”

The resolutions will now go to the EB’s Executive Com-
mittee, which will present finalized versions no later than
May 1.

Moderator Elizabeth Soto Albrecht praises the four con-

stituent-developed resolutions as a “vitally important part of
helping the church to shape its peace witness to the world.”

She says board members discussed elements to include in
a “pastoral letter” to delegates to encourage them to begin
the work of discernment prior to the delegate assembly.

“I want our church to focus on the signs of hope that are
all around us,” says Soto Albrecht.

Updating the Purposeful Plan
Each biennium, the EB and staff update the Purposeful

Plan to include new goals to help set the strategic direction
for Mennonite Church USA for the next two years.

Stutzman presented the EB with a list of new goals for
approval, which include planning for a large church-planting
summit, re-evaluating the scope and form of Mennonite
Church USA conventions and reviewing denomination-wide
policies for sexual misconduct, among others.

The EB also counseled staff to include a new overarching
priority within the Purposeful Plan that emphasizes a com-
mitment to outreach, evangelism and church revitalization.

We want to focus on strengthening and growing but also
on formation and identity, said Soto Albrecht, in an interview
on April 8.

The EB recognized that many congregations across Men-
nonite Church USA are struggling with their identity and
with numbers and that many Mennonites are not comfort-
able with evangelism. The EB urged staff to give greater
time and energy to these initiatives.

Discernment around fraternal relationships
The EB spent time in conversation about possibilities for

new types of associations or fraternal relationships within
Mennonite Church USA. The board did not specify any
groups that would be eligible for such relationships but
asked staff members to continue exploring possibilities
when approached by area conferences or congregations
about this topic.

“There is no specific proposal for what this would look
like, but we want to value ongoing relationships over struc-
ture,” says Stutzman. “We want all parts of the church to be
able to flourish, and we’re open to exploring ways to con-
tinue to collaborate, even if the structure of our relationship
looks different than it has in the past.”

The EB has hired several process consultants to lead an
educational session for table group leaders at KC2015 prior
to the first general delegate session. In addition, the board
has allotted delegates more meeting time than at past con-
ventions.

The next meeting of the EB will take place on June 30 at
the Crowne Plaza Hotel in Kansas City, Mo.—Mennonite
Church USA staff, with reporting by Anna Groff

Executive Board to bring five resolutions to delegates
Board also seeks to emphasize evangelism and explore fraternal relationships.
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I n its final meeting before the delegate assembly in
Kansas City, Mo., the Constituency Leaders Council
(CLC) recommended to the Executive Board (EB) of

Mennonite Church USA a resolution calling for “all those in
MC USA to offer grace, love and forbearance toward confer-
ences, congregations and pastors in our body who, in differ-
ent ways, seek to be faithful to our Lord Jesus Christ on
matters related to same-sex covenanted unions.”

Called the Chicago/Reba Resolution, this was one of three
resolutions submitted to the Resolutions Committee that
dealt with LGBT concerns. It was brought by Community
Mennonite Church in Chicago, Reba Place Church in
Evanston, Ill., and North Baltimore Mennonite Church.

While CLC makes recommendations about resolutions,
EB decides which resolutions to bring to delegates. (See
story on page 32.)

The other LGBT-related resolutions were the Lower
Deer Creek Resolution, brought by an Iowa congregation
and others, and the Becoming a Just Church Resolution,
sponsored by seven congregations.

Lower Deer Creek calls for “sanctions or termination of
membership” for conferences “who have acted contrary to
our Confession of Faith as it relates to performing
covenanted same-sex ceremonies or credentialing persons
living in same-sex relationship.”

Just Church calls for “amend[ing] all church documents as
needed to support full inclusion of LGBTQ people in the life
and ministry of the denomination at all levels of participation
and service.”

Sexuality resolutions: Isaac Villegas, chair of that com-
mittee, told CLC members that the three resolutions repre-
sented “the range of different views present in the church”
and asked that CLC choose one to recommend to EB.

“We do not believe God is leading us in three directions,”
Villegas said.

At the March 26-28 meeting in North Newton, Kan., CLC
members discussed the resolutions in table groups, then re-
ported their responses.

CLC members showed little support for the Just Church
or the Deer Creek resolutions, though Moises Angustia of
Iglesia Menonita Hispana said that the Deer Creek resolu-
tion’s interpretation of the Confession of Faith was in line
with the position of IMH.

Michael Zehr of Southeast Conference reported from his
table that while the Deer Creek resolution reflected their
theology, it was “too prescriptive and lacked grace and hu-
mility.”

Shannon Dycus of Indiana-Michigan Conference said her
table was drawn to the Chicago/Reba resolution but imag-

ined adding a statement to the Confession of Faith that iden-
tified the different ways we interpret it, for example, “We
choose to live with different interpretations and affirm mar-
riage, traditionally between a man and a woman.”

Keith Weaver of Lancaster (Pa.) Mennonite Conference
said that while LMC may only accept the Deer Creek resolu-
tion, he believed they could go with the Chicago/Reba reso-
lution. “I have a dream that we can make space for each
other and respect each other,” he said.

In the end, most felt the Chicago/Reba resolution had the
best chance of passing, though several tables wanted a men-
tion of the Confession of Faith attached to it.

CLC members also considered four other resolutions and
recommended three to EB: on sexual abuse, Israel/Palestine
and endless warfare. When asked to prioritize them, CLC
members unanimously affirmed the one on sexual abuse and
were less than unanimous on the other two.

Much of the first day of CLC, which includes about 70
representatives from Mennonite Church USA conferences,
constituency groups and agencies, was devoted to presenta-
tions by Ruth Haley Barton on discernment. 

Executive director’s report: In his report to CLC, Ervin
Stutzman noted that “area conferences look to the denomi-
national structures primarily for resources and support, not
for governing authority.”

He illustrated this with the examples of Central District
Conference and Lancaster Conference, who respond differ-
ently to the Membership Guidelines. Each responds out of
their DNA and illustrate the principle that “culture trumps
structure and relationships.”

The most important question we face as a church, he said,
is, “How will the culture of Mennonite Church USA provide
a comfortable home for area conferences with different cul-
tures and polities?”—Gordon Houser

CLC recommends sexuality resolution to Executive Board
Group also recommends resolutions on sexual abuse, Israel/Palestine and war.

N E W S

Patty Shelly, moderator-elect of Mennonite Church USA, and Isaac
Villegas, chair of the resolutions committee, meet during CLC.

Hannah Heinzekehr
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I n February, a global village came together to raise the
rafters of the new building to house the Kanzala Menno -
nite Church in Tshikapa, Democratic Republic of Congo.
Three years ago, high wind and torrential rains destroyed

the previous building, located at the national headquarters of
Communauté Mennonite au Congo (Mennonite Church in
Congo). However, despite the absence of roof and walls, the
congregation continued to gather every morning for prayer
(see December 2012 cover).    

The Kanzala congregation saved money and contributed
labor to make and fire bricks from the clay of a nearby river.
When the walls were erected, Congolese Mennonites re-
quested the help of North American builders to place the
rafters for cross-shaped construction. 

Arnold Harder, a long-time mission worker in Congo,
led a five-member team from North America in response to
the invitation. Although officially retired in Mountain Lake,
Minn., Harder has made more than a dozen trips to help
with various projects. Harder and Grace, his wife, served
with Africa Inter-Mennonite Mission and Mennonite Mis-
sion Network from 1968 to 2005.  

Adolphe Komuesa Kalunga, president of the denomina-
tion, says North American teams “serve as a lever to
lengthen the arm” of the Congolese Mennonite Church.  

“The presence of these multiple work teams is a stimulus
and encourages our common calling,” Komuesa says. “We
are convinced there will always be brothers and sisters from
North America who will walk alongside us in our evangelism
efforts.” 

Johann Zimmermann, architect from Washington, D. C.,
worked with Liévin Kuzamba, the building’s architect, to de-
sign mahogany rafters that could sustain the weight of the
large roof.  

The highlight of two weeks in Congo for Merrill Gin-
gerich was the bond created by laboring side-by-side on a
common project. Gingerich, a dairy farmer from Milford,
Ind., found humor in attempts to communicate in many lan-
guages—a reversal of the confusion created in the Genesis
account of the Tower of Babel, where the workers left their
common task because of their inability to understand one
another. In Tshikapa, the contours of the church roof took
shape through the efforts of people speaking French, Eng-
lish, Tshiluba, Kipende and occasionally Portuguese (when
Zimmermann flashbacked to similar projects in Mozambique
where he had previously served), he says.

“We worked well together, despite the inability to speak
each other’s languages,” Gingerich says. 

Congolese Mennonites aren’t waiting to worship in
their new church building until it is completed. Prayer and
praise occur at the construction site each morning before
the day’s labor begins. And worshipful work happened after
a Sunday service benediction when the men of the congrega-
tion combined their strength to move the 1,300-pound
rafters into position for winching skyward. 

Women and children carried bricks, wood and water.
Sometimes classes were dismissed at the nearby Mennonite
elementary school to increase the labor force. 

Due to a delayed plane and an all-day rain, the North
Americans lost two work days and had to leave Tshikapa
without putting the final rafter into place. Several weeks
after their departure, church administrators gathered for a
national conference and made the installation of the remain-
ing rafter part of their agenda.

Tom Nickel, from Mountain Lake, and Joe Shetler, from
Milford, were also members of the North American team.
—Lynda Hollinger-Janzen of Mennonite Mission Network

Reversal of Babel: Many languages used to build church
Congolese and North Americans raise rafters for building destroyed in storm

Tom Nickel, Joe Shetler, Majunda Mabongo (seated), Médard
Mafuta, Johann Zimmermann and Jules Lubula consult with the
Kanzala church building’s architect, Liévin Kuzamba (seated be-
tween Zimmermann and Lubula.
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A team of Congolese and North American workers labored side-by-
side to raise the rafters on a new church building for the Kanzala
Mennonite Church in Tshikapa, Democratic Republic of Congo. 
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N o room was big enough to hold the more
than 225 women from Eglise
Evangélique Mennonite du Burkina

Faso (Evangelical Mennonite Church of Burk-
ina Faso) who gathered for a seminar Feb. 2-6
at the Orodara Mennonite Bible School.

By day, the women clustered outside around
the windows and the door of the overflowing
lecture hall trying to follow the teaching on
“The Importance of Praise and Adoration.” At
night, sleeping mats covered every inch of floor
space. 

One of the speakers, Noëlle Dembéle from
L’Eglise de l’Alliance Chrétienne du Mali
(Christian Missionary Alliance Church of Mali),
shared about her experiences after her hus-
band died. She continued to praise God through
all the difficult situations and the pain, just as
she had when life was joyful, Dembéle said. 

“Through praise, God accomplishes great things in our
lives,” Dembéle said. “The person who praises is like a
preacher who witnesses to those who don’t know Jesus,
showing them how great God is.” 

Dembéle also led sessions on praise as a form of prayer
and as a weapon that destroys Satan’s power in our lives.
She taught that in the context of praise, God works miracles.
This was demonstrated through many healings that took

place during the seminar, and many women
were freed from various forms of bondage.

One seminar participant told about her
son, who had been ill and bedridden for
months. When some pastors came to pray for
him, he was healed and is now able to work
again. The mother was so grateful to God that
she gave 500 francs (about 85 cents) as a thank
offering.

Seminars such as this enable women to find
sympathetic ears to share their difficulties and
to find encouragement to continue on in their
Christian faith, as there are less than 1,000
Mennonites in Burkina Faso, a predominantly
Muslim country where less than 5 percent of
the population are members of a Protestant
church.—Claire Traoré, translated by Lynda
Hollinger-Janzen

Women overflow praise seminar in Burkina Faso
Topic is ‘The Importance of Praise and Adoration’

An overflow crowd attended the Mennonite women’s seminar at the Orodara Mennonite Bible School in Burkina Faso.
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The person who praises is like a preacher
who witnesses to those who don’t know
Jesus, showing them how great God is.
—Noëlle Dembéle

Claire Traoré, president of
the Mennonite women’s
association in Burkina
Faso
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B ishops in the Tanzanian and Kenyan Mennonite
churches are trying to meet the need for local, afford-
able training for village pastors. They are working

with Eastern Mennonite Missions workers Joe and Gloria
Bontrager, who are developing and implementing a basic-
level curriculum and sustainable model for training church
leaders.

The Bontragers travel to various districts to begin the
program with a “Training of Trainers” seminar. By teaching
the basic material and modeling how to teach, Joe and Gloria
equip local leadership with all they need to facilitate the 12-
course, two-year training on their own. They have done 15
such seminars in seven of the 10 dioceses of Tanzania Men-
nonite Church and in five of the seven dioceses of Kenya
Mennonite Church. 

The program is having a strong impact on the church be-
cause the curriculum is designed to directly address gaps in
biblical and denominational understanding. For example,
leaders asked to have a class specifically on Mennonite dis-
tinctives. They found that many parishioners did not know
what made Mennonites distinct from other denominations. 

So the Bontragers put together a concise collection of
Mennonite history, faith statements and instructive articles.
Even the Swahili translators kept exclaiming how interest-
ing it was for them to be learning about their faith.

Another reason for the curriculum’s impact is the
Bontragers’ mode of instruction. African teaching is often
based on lectures and rote learning, but the Bontragers want
to emphasize personal processing, reflection and open dis-
cussion. The study material is not focused on simply trans-
ferring information but on creating dialogue about how to
apply the material. 

Joe Bontrager notes that the program is still a work in
progress. He and Gloria have made numerous changes and
adjustments along the way to fit the needs of local churches.

In February, the Bontragers worked with Bishop Albert
Randa to offer a week-long training to five candidates for or-
dination in the Mwanza Diocese of Tanzania. Four of the five
candidates came with their wives, who also took part in the
training.

“This is a new development in two ways,” says Joe Bon-
trager. “First, a lengthy training for pastoral candidates is
not usually held. Second, inviting the spouse to attend is
also new. As we worked with the group, we sensed how
much the spouses gained through the training and how
much strength that will bring to the ministry of the new
pastors.”

Most of the candidates came from villages in outlying
areas of Mwanza, a midsized port city on the southern
shores of Lake Victoria in northwestern Tanzania. Only one
of the candidates came from a church family. Two of them
came to faith through evangelism in the diocese a few years
ago, and one of the candidates’ wives comes from a Muslim
background.

The Mwanza Diocese held the training as part of its ongo-
ing efforts to address the spiritual needs of rural villages.
“Many of the villages in rural Tanzania have little if any
church presence,” says Gloria Bontrager. “But the people
are hungry for teaching and worship. These new pastors will
be working in those areas.”

Many of the village pastors also face the challenge of
constructing church buildings for their congregations. Two
of the pastors in the training have started buildings and are
working to gather funds to complete them.

The Bontragers drove three and a half hours from Mu-
soma, Tanzania, where they are based, to take part in the
training. Bishop Randa taught church polity and practices,
and the Bontragers addressed broader leadership issues,
such as working together in ministry as husband and wife.

Later in February, the Bontragers traveled to visit Pastor
Eliud Munanka in the Tarime Diocese, along with several of
the churches planted there. The Bontragers will work with
the diocese to offer the “Trainer of Trainers” seminar.

Local dioceses are especially pleased that the new cur-
riculum is sustainable for rural churches. The curriculum
material is affordable, especially compared with similar cur-
ricula available in East Africa. Students do not need to travel
to study, and local teachers are equipped. 

Church leaders believe these trainings will make leader-
ship training for pastors accessible and affordable, allowing
emerging leaders to maintain home and family responsibili-
ties. They are also beginning to see the trainings bear fruit
as students share what they have learned with others.
—Chris Fretz and Amanda Miller of EMM

East African churches strengthen leadership training
Eastern Mennonite Missions helps provide training for rural pastors and spouses.

Bishop Albert Randa teaches church polity to candidates for ordi-
nation in the Tanzanian Mennonite Church in Mwanza.

Ph
ot
o 
pr
ov

id
ed



May 2015  | TheMennonite  37

N E W S

A new network of churches from both within and out-
side Mennonite Church USA announced its name and
leadership team on April 13. The name—Evana Net-

work—combines “Evangelical” and “Anabaptist.”
John Troyer is the transitional administrator for

Evana Network. Troyer was the pastor of youth
and young adults at Clinton Frame Mennonite
Church in Goshen, Ind., which removed its mem-
bership from Indiana-Michigan Mennonite Confer-
ence in July 2014.

“The word itself—evana—means ‘to be re-
stored,” said Troyer in an April 13 interview. “In
our planning for Evana, we have referred to our-
selves as coming together in our brokenness, and
the idea of restoration in the name itself speaks to the long-
ing we feel in our own lives.”

Evana plans to launch in September as a “new ministry
community” for pastors and churches.

“We acknowledge that in many ways we’re Mennonite,”
said Troyer. “However, we’ve seen that there are a lot of
people who do not connect to the cultural understanding of
being Mennonite but are drawn to Anabaptist theology, and
we wanted to make space for that.”

Evana has not yet solicited members. “We’ve put our
messaging out, and when people see this, they can decide if
this is something they are interested in and if they want to
participate,” said Troyer.

A transitional leadership team was put together after a
January consultation in Hartville, Ohio. The team is transi-
tional in nature, as there is recognition that this is a group
that has not been elected by members. When there is a
membership body, they will elect the leadership, said Troyer.

The team includes the following:
• Matt Hamsher, pastor of Longenecker Mennonite

Church in Holmes County, Ohio;
• Tyler Hartford, pastor at Pleasant View Mennonite in

Goshen, Ind.;
• Virginia Leichty, associate pastor of Burr Oak Menno -

nite Church in Rensselaer, Ind.;
• Samuel Lopez, administrator of the Spanish Mennonite

Council of Churches;
• Larissa Moore, pastor of Victory Community Church in

Solon, Ohio;
• L. Keith Weaver, moderator of Lancaster (Pa.) Menno -

nite Conference.
The common ground of Evana is Anabaptist/Mennonite

theology as articulated in the Mennonite Confession of Faith
(1995), said Troyer.

Evana supports the work of Anabaptist Renewal Circles

(ARC) to bring renewal in Mennonite Church USA and other
groups. “However, our new network is separate from ARC
and Mennonite Church USA. … We do not seek to prevent
congregations from having other affiliations, but we do re-

quire a commitment to our common values,” ac-
cording to the website.

“I’m grateful the leaders of the Evana Network
contacted me before they went public, and I look
forward to further conversation with them regard-
ing the relationship Mennonite Church USA will
have with congregations who choose to affiliate
with their network,” wrote Ervin Stutzman, Men-
nonite Church USA executive director, in an April
13 email. “This will likely be a topic of conversa-

tion at the delegate assembly at Kansas City this summer.”
Troyer is the only paid staff at this point. “We are

working with donations from interested individuals and con-
gregations,” he said. 

Evana plans to join Mennonite World Conference, al-
though that process has not started yet. Evana will credential
and ordain pastors, according to the website.—Anna Groff

John Troyer to lead new network
Evana Network, Evangelical and Anabaptist, plans to launch in September.

John Troyer
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M ountain States Mennonite Conference (MSMC) has
awarded composers Linda Dalke of Dallas, Ore.,
Patrick Ressler of Philadelphia and Jeremy Kempf

of Glendale, Ariz., first place in the Anabaptist Songwriting
Challenge (ASC). Seven more were honored in the top 10
list. The jury met Feb. 14 to choose the winners.

MSMC leaders created the songwriting challenge “to pro-
mote the musical arts among Mennonite Church USA con-
stituents and to broaden the musical spectrum of Mennonite
congregational/communal music,” according to the ASC
website.

In the invitation to the challenge, they wrote, “We are
looking for new songs with lyrics that espouse
Anabaptist/Mennonite values (e.g., nonviolence, love for
enemy, reconciliation, communal life), musically spanning
from traditional forms to nontraditional genres, styles and
cultural expressions.”

The first-place winners will each receive $1,000, and
their songs will be showcased at Mennonite Church USA’s
Kansas City 2015 convention this summer. MSMC is com-
piling a digital songbook of the top 10 submissions, which

will be available before June 1.
The winning songs are
• Linda Dalke, “Drawn In, Sent Out”;
• Patrick Ressler, “Camina Conmigo (Walk with Me)”;
• Jeremy Kempf, “True Evangelical Faith.”
Additionally, the jury’s top 10 included
• Dennis Graber, “Isn’t It Time”;
• Nathan Grieser, “Made for Love”;
• Eric Shenk, “Peace Psalm”;
• Sadie Gustafson-Zook, “You Are the Love”;
• Leo Hartshorn, “The Bread of Life”;
• Judy Mink and Reuben Budiardja, “I Hope in You”;
• Grace Delp, “We Will Overcome.”
This songwriting challenge was funded and supported by

MSMC’s SEED Project (Seek, Explore, Encourage and
work to Develop vital groups in the MSMC region) and the
Fransen Family Foundation. Learn more at www.anabaptist-
songwritingchallenge.org.

Linda Dalke, who attends Salem (Ore.) Mennonite
Church, originally wrote “Drawn In, Sent Out” for a gather-
ing of the Pacific Northwest Mennonite Conference in 2009.
Russell Adrian, then the choir director at Western Menno -
nite High School, was leading music for the gathering and
commissioned the piece. The following spring, Dalke’s song
was performed in churches around the Northwest on a choir
tour.

She wrote “Drawn In, Sent Out” in part to explore the
New Testament idea of people being containers or vessels.
“We are vessels, here to be used whether we’re broken or
not,” she says. “The point is to let God fill you up just ex-
actly as you are, and then to be willing to overflow and let
that love light the path for others.”

Patrick Ressler of Philadelphia, attends Germantown
Mennonite Church in Philadelphia and works as organization
coordinator for the Philadelphia Gay Men’s Chorus. Patrick
also do freelance composition work for choral and instru-
mental ensembles on the side. 

Music is central to life and faith for Jeremy Kempf, direc-
tor of music and worship at Trinity Mennonite Church in
Glendale, Ariz. While attending a Mennonite youth conven-
tion as a freshman in high school, Kempf experienced con-
temporary Christian music for the first time.

“I couldn’t help thinking that it would be awesome to be a
part of that someday,” he reflects. “I had never experienced
church as a place to connect with the style of music I loved,
but contemporary Christian music reconnected me to the
church in new and exciting ways.”—Mennonite Church USA

MSMC names winners of songwriting challenge
Linda Dalke, Patrick Ressler and Jeremy Kempf are first-place winners.
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R elief and development are not just words to Mennon-
ite Central Committee—they formed and continue to
shape what the organization is today. To understand,

let’s go back to the very beginning, in Ukraine, a place
where MCC is responding to a different crisis with cash as-
sistance, blankets, kits and canned meat. 

Nearly 100 years ago, citizens of southern Russia were
buckling under the weight of revolution, heavy Bolshevik
taxes and a typhoid epidemic.

Four Mennonite men from the area set out to ask for
help.

In 1920, the “Studien Kommission,” as the group was
called, traveled from southern Russia, what is today known
as Ukraine, to western Europe and North America. They
shared stories of the revolution, counter-revolutions and re-
sulting struggles for the approximately 100,000 Mennonites
and other residents.

Their pleas convinced Mennonite relief commissions
in Canada and the United States to consolidate. On Sept. 27,
1920, MCC held its first official meeting, in Chicago.

As people gathered there, the first MCC relief team—
made up of Orie O. Miller, Clayton Kratz and Arthur
Slagel—traveled to Constantinople, Istanbul today, with a
shipment of material goods.

But southern Russia was in political turmoil, and the de-
livery was delayed.

During this time, Kratz was arrested by the Bolsheviks
and never seen again. Slagel and Miller were unable to dis-
tribute the assistance as planned. Meanwhile, the situation
worsened.

Bolshevik taxes, which included large payments of grain
and food, had started to take a toll. By the following year,
famine struck, and people in the southern Soviet Union
were crying out for help.

People began cooking anything they could find, including
mushrooms and weeds, gophers, crows and sometimes even
cats and dogs.

A letter from a Russian Mennonite on Dec. 25, 1921 read:
“Our food since last spring has been black tea and herring,
and now, dear friends, all this is gone. If you can’t help, then
we will die of starvation. On Central Street alone of our vil-
lage, 42 people have died during the summer, and most of
them for want of food. We are in need, not only of food but of
clothing.” 

Finally, after more than a year, the newly established So-
viet Union allowed MCC into the region, under the condition
they feed and clothe all people in need, not just Mennonites.
Alvin Miller, the new MCC director, agreed, and the first re-
lief kitchen opened in the village of Rosenthal, Choritza
colony, on March 16, 1922.

Local villagers helped run the kitchens that fed 800 to
1,000 people every day. By May that year, MCC was feeding
24,000 to 25,000 people daily in 140 kitchens throughout the
southern Soviet Union. They also opened food programs in
parts of Siberia.

MCC workers soon recognized it was not enough to
feed and clothe people. They also wanted to help people feed
themselves.

Residents of southern Russia lacked many of the neces-
sary materials to begin farming again. Many of the horses in
the country had either died during the war or starved during
the famine.

MCC coordinated two shipments of Ford tractors, sent
from Detroit, to help with the harvest. These, along with
horses and cows, were provided to farmers on credit.

By 1923, Ukraine experienced a decent harvest, which
enabled MCC to leave the region at that time.

MCC returned to Ukraine after the fall of the Soviet
Union, at the invitation of a local Baptist Union. Today, the
conflict in Ukraine has once again compelled MCC to re-
spond by supporting local partners so they can provide food
and supplies for displaced people.

A video with more photos of MCC’s early days can be
seen at mcc.org/stories/tractors-ukraine-origins-mcc-relief.
To learn more about MCC’s recent work in Ukraine, visit
mcc.org and search for Ukraine.—Meghan Mast of MCC

Tractors for Ukraine: the origins of MCC relief
MCC, which responded to hunger in Ukraine in 1922, is back today with help.

Ukraine farmers harvest barley with a swather, sent from MCC,
near Choritza sometime between 1922 and 1925. 

During this time, Kratz was arrested by the 
Bolsheviks and never seen again.

M
CC photo collection
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S tudents in the Goshen (Ind.)
College Social Reform Club
created a mock border cross-

ing, using a chain-link fence on the
college campus April 6-10 to repre-
sent the border crossing experience
between the United States and Mex-
ico.

Dividing campus at two major ar-
teries, the gate includes students
acting as security officers, asking
other students to show I.D., empty
water bottles and have their bags in-
spected before passing through.

The aim of the wall is to raise
awareness about what it’s like to
cross the U.S.-Mexico border and to
encourage discussion about immi-
gration experiences.—Goshen
College

Goshen students raise awareness of U.S.-Mexico border
Social Reform Club creates mock border crossing and checks students’ IDs.

Erin Bergen, a first-year from North Newton, Kan., checks another student’s ID. In the back-
ground, Sarah Hofkamp, a sophomore from Peabody, Kansas, empties the water bottle of
Caleb Longenecker, a senior from Grayslake, Ill., while Peter Wise, a sophomore from Lititz,
Pa., looks on.
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D r. Gennifer Brooks began her presentations for the
Anabaptist Mennonite Biblical Seminary (AMBS)
Theological Lectureship in

Elkhart, Ind., the same way she begins
the preaching classes she teaches—
with the story in Luke 4 of Jesus read-
ing from Isaiah in the temple.

The homiletics professor at Garrett-
Evangelical Theological Seminary,
Evanston, Ill., uses that text because it
illustrates that a preacher needs the
anointing of the Spirit and that the pur-
pose of preaching is to offer good news.
The third reason, she added, with
laughter from students and professors
interrupting her, is that “if you have re-
ally, really spoken the way Jesus wants
you to speak, they will try to throw you
over the top of the hill.”

Brooks focused her March 17-18 lec-
tures on preaching to and from the margins. She called lis-
teners to the difficult identification with people who are
devalued and disregarded and to the challenge of speaking to
people whose use of power creates injustice.

“The good news of every sermon must speak of God’s
present action in human life that is bringing about a change
to the hearers,” she said. “And that change should propel the
hearers to action that is representative of Christian disciple-
ship.”

In her lecture on preaching to the margins, the beginning
point is to listen, she said. Preachers must immerse them-
selves in the lives of the people to whom they are preaching.
Then, listening to the Holy Spirit, they must “look, listen
and learn the biblical story of God’s transforming grace. …
The biblical text must fit the context of the people’s lives.”

In her second lecture, Brooks looked at the challenge of
preaching from the margins to those who have power and
privilege. Oppressors “are caught in their own situations of
coercion and imprisonment. They, too, must be encouraged
to find and claim the freedom that they do not recognize
they lack,” she said. “The preacher is faced with the very
difficult task of saying to the rich, ‘You are really poor.’ ” 

This must be done in love, she emphasized several times,
because love overcomes the evil of oppression. “When one
stands with Jesus on the margins and proclaims justice for
the oppressed, regardless of the cause of that oppression,
one does so faithfully only from a basis of love.”

Brooks’s third lecture, “With Jesus on the Margins,” em-
phasized helping people recognize the humanity of every-

one. “Every preacher’s task is to preach the kingdom of God
and call all people to inhabit the kingdom, to have a common

and equal identity through Christ.” It is
through Christ’s love that we can and
must proclaim justice to the whole
world, she concluded.

Brooks holds the Styberg chair in
preaching and is the Ernest and Bernice
Styberg Professor of Homiletics and di-
rector of the Styberg Preaching Insti-
tute at Garrett-Evangelical Theological
Seminary, Evanston. 

Brooks is editor of Black United
Methodists Preach! (Abingdon, 2012),
which showcases 14 United Methodist
Black Preachers. She is author of nu-
merous articles and books as well as
hymn texts and is completing Talking
with Our Bible Sisters, 366 daily devo-
tions on the women of the Bible.          
—Mary E. Klassen of AMBS

Preaching must be from and to the margins, says lecturer
Methodist homiletics professor presents AMBS Theological Lectureship.

Goodville Mutual
Find a local agent  
at goodville.com

Dr. Gennifer Brooks
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W hat are Mennonites learning from interchurch rela-
tions that might help us be church together within
our own Mennonite community? Nearly 40 partici-

pants engaged this question at a gathering held April 11 at
North Goshen (Ind.) Mennonite Church and sponsored by
the Interchurch Relations Reference Group of Mennonite
Church USA.

Speakers at the event—informally titled “Being the body
together?”—included John D. Roth, professor of history at
Goshen College; Anton Flores-Maisonet, founding member
of the Alterna Community in LaGrange, Ga.; and Eleanor
Kreider, a longtime missionary, teacher and writer from
Elkhart, Ind.

Roth shared how participating in a formal dialogue be-
tween Mennonite Church USA and the Evangelical Lutheran
Church in America (ELCA) from 2002 to 2004 had led to
something of a conversion experience for him. He was in-
volved in dialogue with Lutherans through Mennonite World
Conference for much of the following decade. 

“Before that, I had never regarded divisions in the body of
Christ as a serious problem,” he recounted.

He said that entering into relationship and conversation
with Lutherans helped him see theological blind spots and
deficits in his own tradition. One downside of voluntary
church membership, for example, is that it allows people to
“select their flavor” and can lead to homogenous congrega-
tions and associations of like-minded people.

Flores-Maisonet shared from his experiences of working
with immigrant brothers and sisters. “Love crosses bor-
ders” is the motto of the Alterna Community he founded—a

bilingual community of Christ-followers devoted to faithful
acts of hospitality, mercy and justice. This motto is true, he
suggested, both in addressing societal issues, such as immi-
gration and in personal relationships, and the challenges of
being church together. 

Flores-Maisonet spoke of the work of Richard Foster, an
evangelical Quaker who has identified six streams of Chris-
tian spirituality: evangelical, holiness, social justice, contem-
plative, incarnational and charismatic. 

“We need the gifts of each of these streams to live in
faithfulness to Jesus,” said Flores-Maisonet. “I have bet my
life that Jesus is reconciling the world unto himself and that
the cross is wide enough to reconcile us to one another.”

Kreider highlighted practices that are needed “to be
church together.”

“We need to fast from certain kinds of words that pigeon-
hole, judge and demonize others,” she said. “When we speak
poorly of others in our church family, we should remember
that ‘the kids are listening.’ ”

Part of the Mennonite tradition, she confessed, is that
“we are so keen on being right.” 

“Mennonite Church USA is one small but important part
of the body of Christ,” said André Gingerich Stoner, director
of interchurch relations for Mennonite Church USA, reflect-
ing on the work of interchurch relations. “We have impor-
tant gifts to share and to receive to help us all be more
faithful to our Lord Jesus Christ.”—Mennonite Church USA
staff

Seeking the gifts of others as if our lives depended on it
Event looks to interchurch relations for models for intrachurch relations.
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whatever the government asks for? In
World War I (and after), Mennonite
leaders said no to drafting conscien-
tious objectors into the military. Does
“give to Caesar” prevent us from
protesting what the government is
doing with our tax money? Should we
remain silent when the government
uses our money to invade and bomb
other countries (Vietnam, Iraq, maybe
Iran next)? Church leaders like Paul M.
Lederach did not think so when the
government was making plans to at-
tack Iraq, a war that resulted in count-
less loss of lives and trillions of dollars. 

I’m sure people will ask, What
should we do then about terrorism? It
might help to take a closer look at
some of the underlying causes that lead
to terrorist attacks. Terrorism is fueled
by social injustice and social imbalance,
by global practices that lead to poverty
and rage, by gross inequalities of
money and power among the peoples
of the world. What can we do to change
this? By speaking to our government
leaders, by our letters, by our votes, by
our awareness of the situation, by not
being hawkish in our attitude toward
peoples of other nationalities and cul-
tures, by not always giving to Caesar
what Caesar thinks it should have.

Re Wenger’s further discussion

about how the U.S. Constitution ap-
plies to the issues of LGBT rights and
those who support or enlist in the mili-
tary, this should be left in the hands of
the church as it seeks God’s wisdom
through the leading of the Holy Spirit.
—Edwin G. Moyer, Quakertown, Pa.

Accept the status quo
Letters to the editor have expressed
frustration with a topic consuming
much of the church’s conversation at
the expense of more traditional con-
cerns. While not all the writers state
where they stand on the issue, perhaps
they would all acknowledge that if
those who seek change in Mennonite
Church USA would instead accept the
status quo, the near monopoly on con-
versation would end. Then they, too, 
could stop writing letters on the topic.
—Scott Smith, Greensboro, N.C.

Two little Mennonites
Two little Mennonites will fight it out
until one little Mennonite does the
other one’s will.—Steven Phillips,
Hubbard, Ore.

Interpreting Scripture
From Letters I get the impression that
if I should meet a person who has no
understanding of the plan of salvation
and if I should give that person a copy

of the New Testament and Psalms I
should also say: “After you have read it,
please get back to me so I can interpret
it for you. It obviously doesn’t mean
what it says.”—Ken Weaver, Metamora,
Ill.

All should be welcome
George Dupuy (“Room at the Table,”
April) asked that we as members of
Mennonite Church USA make a lot
more noise. I hope the following bit of
noise is helpful:

No longer do we shun those of us
conceived out of wedlock (see bastards
banned from congregation of the Lord
for 10 generations, Deuteronomy 23:2).
Although not an exact parallel, why
then should we impose a ban on those
of us of a minority sexual orientation?

The unspeakable injustice is seen in
that neither had any say in their lot.

We are all God’s children. All are
made in God’s image.

We must stop this practice of shun-
ning. Anyone who is hungry or thirsty
should be most welcome at the table
without reservation.—John Asa Hert-
zler, Harrisonburg, Va.

Correction
The letter “Work Together Despite
Differences” (April) is by Don Nyce,
not Don Frye.—Editor

L E T T E R S

(Continued from page 54)
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O n May 22, 2013, at 10:30 a.m., my cell phone rang. I
don’t usually answer calls during meetings, but I no-
ticed it was from Orchard Manor Nursing Home,

where both my parents are residents. Mom had been declin-
ing in health after years of struggling with dementia and, as
the medical power of attorney for my parents, I was the fam-
ily contact person.

I excused myself, answered the call and was informed
that Mom’s breathing was shallow, and other vital signs indi-
cated that the body was shutting down. This wasn’t unex-
pected, but I still felt a wave of sadness overtake me. I asked
to be kept up to date, contacted another family member and
went back to my meeting. 

The four people I was meeting with were all good friends.
They are members of Akron (Pa.) Mennonite Church
(AMC), where I served as associate pastor 20 years earlier,
when we were all younger. We had gotten together to review
material this group had developed on end-of-life issues for
use at AMC and were now sharing with me to adapt for use
in the broader church. 

We had a moment of silence, recognizing the sacredness

of my mother’s journey. The irony and sacred nature of our
being together and talking about end-of- life planning didn’t
escape any of us. 

Story of AMC’s end-of-life ministry
Members of the AMC planning team have been carefully

building this curriculum over the past two years. Since Sep-
tember 2011, 70 people have graduated from the first work-
shop, Final Arrangements. Many of these individuals have
also gone through the second workshop, Natural Dying. To
support the effectiveness of these two workshops, annual
reunions have been built in for graduates to meet together,
review and update the end-of-life plans they have written for
themselves.

Everence end-of-life planning curriculum
Taking the material from AMC, which consisted of 18

two-hour sessions and adapting it to a more condensed ver-
sion was no small task. The curriculum has gone through
significant downsizing to make it more accessible to a
broader audience. End-of-life, in its current form, leads par-
ticipants into six key areas of discussion.

A facilitator’s guide provides step-by-step suggestions for
the leader and is accompanied by several documents in the
appendix that can be printed and handed out at the discre-
tion of the leader. In addition, video clips are available online
at everence.com/stewardshipeducation. The facilitator can
use the videos to introduce each session. The topics covered
in this six week series include the following:

• the benefits of planning well
• tame and wild dying
• advance care planning for a peaceful departure
• what to do with my body
• necessary conversations
• making your wishes known
The benefits of planning well
Before getting into the more intense issues of end-of-life

transition, a case needs to be made that planning is impor-
tant. There are few of us who have had good modeling on
how to plan and discuss plans for our physical death. Right at
the beginning of this session the reminder is offered that the
death rate is right around 100 percent. That being the case,
it seems logical we should plan for this eventuality like any
other transition. But this is clearly easier said than done. 

Consider all the things in this life that require advance
planning.

Most significant life events that take place within the
home of a family require planning. We wouldn’t think of just
letting things happen on their own without conversation and
preparation such as these:

• deciding about faith and baptism,

End-of-life planning gets personal
Congregations are encouraged to talk about end-of-life planning.

If we are not yet convinced about the 
importance of planning, just consider the fact
that Jesus himself indicated that he needs time
to prepare for our home coming (John 14:1-4).

Photo provided
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• discerning whether to go to college or start a career out
of high school,

• deciding whether to marry and whom to marry,
• having a child,
• buying or selling a house,
• when to retire and where to live once I retire. 
If we are not yet convinced about the importance of plan-

ning, just consider the fact that Jesus himself indicated that
he needs time to prepare for our home coming (John 14:1-4).
This being the case, maybe we should take some time to
prepare for our home going. If you are someone who func-
tions best with a list, below is a draft of what needs to hap-
pen before or at the time of your death. And since none of us
knows exactly when our time to leave will be, maybe we
should start planning now.

Preparation for my earthly departure checklist:
• All is well between my soul and God.
• My relationships with others are where I want them to

be.
• My finances are in order (wills, life insurance, financial

documents).
• My legal executor and/or power of attorney are in

place.
• My medical power of attorney is appointed and I’ve

written DNR (do not resuscitate) directives.
• I have a living will so that if I slip into dementia, I’ve

stated my wishes concerning natural dying vs. heroic med-
ical procedures.

• My desires for the disposal of my body are decided
(organ/body donation, shroud burial, cremation, embalming
and burial).

• Plans for my memorial service are written and in the
care of a pastor or family member.

How we die
Planning for our departure from this life takes on a differ-

ent nature for people whose faith is in Jesus Christ versus
those who have no faith. There is a hope and a sense of an-
ticipation in what is to come. That doesn’t mean there aren’t

Since death is not mentioned and science is the
new focus on which we place our hope as a 
society, we no longer feel the need to prepare
for death as we might have at one time.

Photo provided
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anxieties and fears. These are natural with any kind of tran-
sition.

In his book The Christian Art of Dying, Allen Verhey
makes a distinction between two ways people die. One is
“wild” or “medicalized” dying, and the other is “tame” or
“natural” dying. Tame dying had been the norm until med-
ical science advanced to the point where the key objective
was to keep our bodies alive at all costs—figuratively and lit-
erally. Medical professionals were placed at the center of
caregiving for those who were ill and dying. The extended
family and church communities that provided care in preced-
ing generations were given a back seat to the professional
caregivers. Cure of the body took precedence over the heal-
ing of the soul in preparation for death. Verhey states, “At
the end of the war in 1945, 40 percent of deaths happened in
the hospital; in 1995, 90 percent did.”

According to Verhey, much has been lost with medicalized
dying taking the lead. The rituals of tame dying include en-
couraging the dying person to accept death, saying goodbye

to loved ones, the giving and receiving of forgiveness, bless-
ing and instruction by the dying to one’s survivors and com-
mending one’s soul to God. In their place, rituals have been
replaced with the denial of death and exclusion of commu-
nity.

Verhey goes on to say that people still died, of course, but
until they did, they were expected to seek medical help and
cooperate in the process of getting well. Medicalized dying
is characterized by an effort to avoid death.

Verhey further states that beyond trying to avoid death,
we avoid even mentioning death. With science taking a more
prominent role, doctors sometimes refused to tell their pa-
tients they were dying. Often, family and friends willingly
cooperated in this deception. When dying patients moved to
the hospital, expectations were heightened that somehow
the unavoidable could be avoided. Death has become the
newest taboo. Since death is not mentioned and science is
the new focus on which we place our hope as a society, we
no longer feel the need to prepare for death as we might
have at one time.

Postponing death
All we really end up accomplishing through heroic med-

ical efforts at the end of life is temporarily postponing death
and the grief work that accompanies it. Maybe in the end,
grief is what we are just as afraid of as dying itself. Needing

to face the sting and pain of separation is a matter of the
heart that medicine cannot address. This is emotional work
and community work and, most importantly, faith work.

Verhey cites a study of patients with advanced cancer. It
was determined that those who identified themselves as
people of faith (most of them Christians) were more likely to
choose aggressive medical treatment—including mechanical
ventilation—at the end of their lives, more likely not to pre-
pare an advance directive for end-of-life care and more likely
not to die well. These findings suggest that we need more
conversation on how to plan and prepare for our home going
within our faith communities.

My mother’s death
My mother died around 9:30 p.m. on May 22, 2013, sev-

eral hours after my meeting with the AMC group. Our fam-
ily had agreed in advance to proceed with cremation, since
we knew finding a time to get together for a memorial ser -
vice would be challenging. My parents had purchased a bur-
ial plot many years ago, and that, too, was taken care of. 

With our 94-year-old father restricted to a bed or wheel-
chair, we decided on a nontraditional funeral that would
allow us to stay close to the family farm in Medina, N.Y., so
Dad could come for the service, meet friends, neighbors and
family and return to the comforting routines at Orchard
Manor. 

A tent was erected on the family farm, tables and chairs
were rented, a friend of the family offered to barbeque
chicken, and additional food was prepared. We gathered Sun-
day, June 9, 2013, at 3 p.m. What resulted was a combination
tent revival, neighborhood block party and hymn sing me-
morial service. Mom would have loved it. She loved the
farm, her family, the neighbors on Marshall Road, the church
and was loved greatly in return. 

Not being locked into traditional forms, we were free to
focus on each other. Having done some planning in advance,
we spent more time considering how to honor Mom and cel-
ebrate her life as opposed to the logistics of burial plots and
caskets.

End-of-life planning is as important as planning for the
other important aspects of life. Having conversations in ad-
vance about “how I want to die, how I want to be remem-
bered and what I want done with my body” is a freeing
reminder to live life to the fullest here and now. 

It’s difficult to talk about dying and death while we are liv-
ing. But it’s even more difficult for our loved ones to work
through these decisions at the time of our home going. Plan-
ning for our earthly departure is one of the best ways to say
“I love you” to those we leave behind. 

If you are interested in receiving more information about
this curriculum, go to www.everence.com/stewardshipedu-
cation. You can also email your questions to beryl.jantzi@ev-
erence.com or call 800-442-7930.—Beryl Jantzi, director of
Stewardship Education for Everence

Having conversations in advance about “how I
want to die, how I want to be remembered and
what I want done with my body” is a freeing
reminder to live life to the fullest here and now.
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F or John Thiesen, this past spring break brought a ca-
reer high point. Thiesen is longtime archivist at the
Mennonite Library and Archives (MLA) at Bethel Col-

lege, North Newton, Kan., as well as Bethel co-director of
libraries.

Thiesen made a trip to northern Arizona to the Hopi
reservation to deliver a flash drive that represented “one of
my top five archival successes,” he says—and that’s from a
career that spans 25 years.

On that flash drive, in digital format, were about 2,300
photo negatives and a handful of glass lantern slides from
the collection of Heinrich (H.R.) Voth, a General Conference
Mennonite Church missionary with the Hopi in the late
1800s. “The MLA has an ongoing program of digitizing pho-
tos and other materials from our holdings,” Thiesen says.

“A few years ago, I decided to start scanning the H.R.
Voth negatives. Many of them are from his various terms as
a missionary in Oraibi on the Hopi Reservation, plus family
and church activities from Kansas and Oklahoma. It repre-
sents one of our more important collections because of
Voth’s ethnographic writing and research about the Hopi.”

Voth was a serious student of Hopi language and cul-
ture, projects he first undertook to better equip himself for
mission work but which increasingly fascinated him for their
own sake. He collaborated with museums and anthropolo-
gists from around the world who were interested in the
Hopi, most notably with George A. Dorsey and the Field
Museum in Chicago.

Voth, who died in 1931, left his papers and photos—which
also deal with his first mission efforts among the Arapaho in
Oklahoma—to the MLA.

From the vantage point of 2015, Voth’s ethnographic and
anthropological efforts among the Hopi have not always left
him in a good light. “A lot of the photos relate to [Hopi] reli-
gious ceremonies,” Thiesen notes, “which is a controversial
aspect because from a present-day perspective, he shouldn’t
have taken the pictures.

“That makes the Hopi oral tradition about Voth nega-
tive—he intruded into the religious life of the community
and made it public, in a sense, by putting some of the photos
into anthropology publications, pamphlets and  books.”

Thiesen began scanning the Voth photo collection in No-
vember 2011 and finished in November 2014. 

Voth started taking photos in 1893, continuing until about
1912. “Once I was close to being done with the scanning,”
Thiesen says, “it seemed to be a good idea to make the pho-
tos available to the Hopi Cultural Preservation Office, one of
the places that would have the highest interest in them.

Thiesen has communicated with Hopi cultural preserva-

tion staff at different times over the past 20 years, he says.
The cultural preservation officer came to do research in the
1990s. Since then, staff have occasionally asked for scans of
some photos for particular uses, such as a 2011 exhibit on
Hopi agriculture.

Thiesen says the Hopi Cultural Preservation Office
was interested in having the photos, which he put on a 128g
flash drive.

“I could have mailed it,” he says. “but I thought it might
be more respectful to go out in person and deliver them.
The reception we got implies that was the right decision.”

Thiesen and his wife, Barbara, another of Bethel’s three
library co-directors, arrived at the Hopi tribal headquarters
in Kykotsmovi Village on March 23. Instead of simply hand-
ing the flash drive over to Stewart Koyiyumptewa, the
archivist, and Leigh Kuwanwisiwma, the cultural preserva-
tion officer Thiesen learned the presentation was to be made
in front of the entire tribal council.

“The tribal chairman, at the conclusion of our section of
the council meeting, made a comment that others repeated:
There’s the negative side of the Voth story, of him being in-
trusive in some sense or revealing too much of Hopi private
religious activities, but the photos coming here are a more
positive turn in that story, because they make available im-
ages of what life was like 120 years ago.

“Leigh also said, at the afternoon presentation, that they
had used the Voth photos in some of the repatriation work
they had done. When the Hopi were contacting museums,
the photos provided a way to give a description of what they
were looking for.”

Thiesen calls the experience “one of my top five archival
successes. [The donation of the scans] was well-received by
the tribe and makes the resource accessible to others.”
—Melanie Zuercher of Bethel College

Mennonite missionary photos returned to Hopis
Gifts of scanned negatives gives a positive turn to Hopi Mennonite story.

John Thiesen, right, from the Mennonite Library and Archives at
Bethel College, hands a flash drive to Leigh Kuwanwisiwma, the
Cultural Preservation officer for the Hopi tribe, at a meeting with
the Hopi Tribal Council. 

Louella N
ahsonhoya/The Hopi Tutuveni
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    WORKERS

Baruti, Maurice, was ordained as lead
pastor of Evangelical Center for Revival-
Philadelphia, Philadelphia, Pa., on April 4.

Guengerich, Ron, retired as lead pastor
after 7 years at Silverwood Mennonite
Church, Goshen, Ind., on Feb. 22.

Buller, Tracy, accepted the position as
pastor of community life at Silverwood
Mennonite Church, Goshen, Ind., on March
23.

Wenger, Kathy Weaver, was ordained
as associate pastor of Groffdale Menno -
nite Church, Leola, Pa., on Feb. 7.

OBITUARIES

Arn, Rev. John Willard, Jr., 75, Lans-
dale, Pa., died Jan. 15. Spouse: Ruth Huns-
berger Sew-Ell Arn. Spouse: Sarah K. Arn
(deceased). Parents: Willard, Sr. and Ruth
Prindle Arn. Children: Christel Boysel,
Kendra Hosgood, Nathan; six grandchil-
dren. Funeral: Jan. 20 at Grace Mennonite
Church, Lansdale.

Bartel, Marvin D., 88, Halstead, Kan.,
died March 14. Spouse: Martha Stoltzfus
Bartel. Parents: David Andrew and Marie F.
Dyck Bartel. Children: Cindy Sohar, Mar-
garet Freed, Rose Weaver, Albert, Jane
Haught, Marvin W. Funeral: March 18 at
Landis Homes West Bethany Chapel, Lititz,
Pa.

Bontrager, Alvin L., 89, Goshen, Ind.,
died April 6. Spouse: Mary Louise Yoder
Bontrager. Parents: Levi D. and Lizzie
Graber Bontrager. Children: Debra Kauff-
man, Rebecca Horst, Patricia Shenk, Joyce
Yoder, Virginia Miller, Thomas; 13 grand-
children; four great-grandchildren. Funeral:
April 11 at College Mennonite Church,
Goshen.

Boyts, Bernita Martin, 78, Hesston,
Kan., died March 13. Spouse: Harold Boyts.
Parents: Bill and Dorothy Martin. Children:
Michelle Boyts, Michael, Rick; two grand-
children. Funeral: March 21 at Dyck
Arboretum of the Plains, Hesston.

Buffington-Miller, Helen Grubb, 88,
Belleville, Pa., died March 5. Spouse: Arden
T. Miller (deceased). Spouse: William E.
Buffington (deceased). Parents: Irvin R. and
Mabel Culbertson Grubb. Children: Cheryl
A. Hasson, William I. Buffington, Ralph M.
Buffington, Bruce J. Buffington, David L.
Buffington; step-children: Patricia Miller,
Arden Miller, Jr., Jeffrey Miller; seven
grandchildren; two step-grandchildren; 11
great-grandchildren. Memorial service to
be held in July at Maple Grove Mennonite
Church, Belleville.

Bumbaugh, Janet G. Garland, 81,
Chambersburg, Pa., died April 6. Parents:
Carl and Ruth Garland. Children: Debbie
Aleman, Diana Ashway, Sid A. Bumbaugh,
Sr., Lori Long; 12 grandchildren; 11 great-
grandchildren. Funeral: April 11 at Marion
Mennonite Church, Chambersburg.

Eby, Alma E., 84, New Holland, Pa., died
March 9. Parents: Ira M. and Ella Book Eby.
Funeral: March 13 at New Holland Men-
nonite Church.

Frank, Kenneth Wayne, 80, Waynes-
boro, Va., died March 1. Spouse: Barbara
Ann Frank. Parents: John and Rose Vierling
Frank. Children: Janet Traugher, Mark, Deb-
bie Frank; three grandchildren. Funeral:
March 6 at Springdale Mennonite Church,
Waynesboro.

Fretz, Anna Mae Charles, 97, Vineland,
Ontario, died March 7. Spouse: Lyall Fretz
(deceased). Parents: Christian and Ellen
Hess Charles. Funeral: March 14 at The
First Mennonite Church, Vineland.

Fry, Paul W., 86, Goshen, Ind., died
March 8. Spouse: Rosemary Blosser Fry.
Parents: John W. and Elmira Horst Fry. Chil-
dren: Michael, Brian; four grandchildren;
one great-grandchild. Funeral: March 20 at
College Mennonite Church, Goshen.

Gerber, Ellis Jay, 91, Mountain Lake,
Minn., died March 31, of cancer. Spouse:
Edna Buller Gerber. Parents: Grover Cleve-
land and Fairy Amstutz Gerber. Children:
Daniel Peter, Rebecca Ann Ruddy, Joanna
Lynn Pinkerton; six grandchildren. Funeral:
April 6 at First Mennonite Church, Moun-
tain Lake.

Good, Pauline M., 84, Lancaster, Pa.,
died March 28. Parents: Allen and Hannah
Gross Good. Funeral: April 3 at Landisville
Mennonite Church, Landisville, Pa.

Horst, Melvin, 88, St. Jacobs, Ontario,
died March 31. Spouse: Leeta Dettwiler
Horst. Parents: Menno and Lovina Bauman
Horst. Children: Doug, Roland, Rose Ann
Mottet, Gary, Brent; 16 grandchildren;
seven great-grandchildren. Funeral: April 7
at St. Jacobs Mennonite Church.

Hostetler, Dora Lavaun Sommer, 97,
Hesston, Kan., died March 23. Spouse:
Kenneth E. Hostetler (deceased). Parents:
Christian C. and Selma Clare Suter Som-
mer. Children: Harry F. Dettwiler, Ann
Schroeder; four grandchildren; nine great-
grandchildren. Funeral: March 26 at Hes-
ston City Cemetery.

Kehler, Eva Dueck, 80, Altona, Mani-
toba, died March 29. Spouse: Ben J. Kehler
(deceased). Parents: Gerhard and Elizabeth
Dueck. Funeral: April 2 at Begthaler Men-
nonite Church, Altona.

For the Record is available to members of Mennonite Church USA. Births and marriages appear online at www.themennonite.org.
Obituaries are also published in The Mennonite. Contact Rebecca Helmuth at 800-790-2498 for expanded memorial and photo insertion
options. To submit information, log on to www.themennonite.org and use the “For the Record” button for online forms. You may also sub-
mit information by email, fax or mail: Editor@TheMennonite.org; fax 316-283-0454; 3145 Benham Ave., Suite 4, Elkhart, IN 46517.
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Kradjel, Janet V. Fraser, 84, Zionsville,
Pa., died April 5. Spouse: Henry H. Kradjel.
Parents: George N. and A. Viola Lilenthal
Fraser. Children: Howard Kradjel, Donna
Michener, Elaine Heiserman, Susan Smith;
nine grandchildren; 10 great-grandchil-
dren. Funeral: April 11 at Upper Milford
Mennonite Church, Old Zionsville, Pa.

Lantz, Fyrne Lucille Martin, 75,
Goshen, Ind., died April 2. Spouse: Ray A.
Lantz. Parents: Clifford Aden and Maxine
May Sommers Martin. Child: David; two
grandchildren. Funeral: April 10 at Clinton
Frame Mennonite Church, Goshen.

Paul, Charles Milford, 94, Scottdale,
Pa., died Feb. 21. Spouse: Winifred Erb
Paul. Parents: John and Barbara Hernley
Paul. Children: Philip, Barbara Paul Miller,
Roger-Herr Paul, Alta Paul Dezort, Gregory;
10 grandchildren; five great-grandchildren.
Memorial service at a later date in
Scottdale.

Pauls, Louise E. Schroeder, 89, Buhler,
Kan., died March 6, of a stroke. Spouse:
Irvin Albert Pauls (deceased). Parents: C.D.
and Susanna Karber Schroeder. Children:
Gaylene Van Horn, Shirley Grubbs; three
grandchildren; five great-grandchildren.
Funeral: March 9 at Bethel Mennonite
Church, Inman, Kan.

Riegsecker, Irene I. Neunhauser, 90,
Goshen, Ind., died March 19. Spouse: Levi
Riegsecker (deceased). Parents: William
and Anna Schwartzentruber Neunhauser.
Step-children: Joyce Craven-Themm, Keith
Riegsecker, Verl Riegsecker, Dennis
Riegsecker, Marvin Riegsecker, Orval
Riegsecker; 14 step-grandchildren; five
step-great-grandchildren. Funeral: March
28 at College Mennonite Church, Goshen.

Roth, Darlene Roth, 78, Morton, Ill.,
died March 15. Spouse: Herbert D. Roth.
Parents: Elmer N. and Esther Martin Roth.
Children: Douglas, Jeff, Jill Leander; seven
grandchildren; four great-grandchildren.
Memorial service: March 18 at First Men-
nonite Church, Morton. 

Snyder, Donald William, 94, Goshen,
Ind., died March 11. Spouse: Leta M. Miller
Snyder (deceased). Parents: C.U. and Mary
E. Kauffman Snyder. Children: Donna Sny-
der Shank, JoAnne Lehman, Cathy
Cameron; nine grandchildren; three great-
grandchildren. Funeral: March 17 at Col-
lege Mennonite Church, Goshen.

Swartzendruber, Edward G., 98,
Goshen, Ind., died March 30. Spouse: Mary
A. Aschliman Swartzendruber. Parents:
Joseph and Emma Shetler Swartzendruber.
Children: Kay Montgomery, Douglas E.;
four grandchildren; three great-grandchil-
dren. Funeral: April 4 at College Mennonite
Church, Goshen.

Tony, Steven J., 62, Goshen, Ind., died
April 2. Spouse: Katherine Ruth Fuquay
Tony (deceased). Parents: John and Wilma
Keller Tony. Children: Emily Tony. Funeral:
April 8 at College Mennonite Church,
Goshen.

Thomas, Velma L. Nafziger, 95, Hope-
dale, Ill., died March 23. Spouse: Ernest
Thomas (deceased). Parents: Aaron and
Ella Bachman Nafziger. Step-children:
Harold Thomas, Lindel Thomas, Cliff
Thomas, Barney Thomas; nine step-grand-
children; 14 step-great-grandchildren. Fu-
neral: March 28 at Hopedale Mennonite
Church.

Weaver, Bertha May, 100, Wakarusa,
Ind., died March 4. Parents: John M. and
Anna Schrock Weaver. Funeral: March 9 at
Yellow Creek Mennonite Church, Goshen.

Wiebe, Anne Hiebert, 85, Altona, Mani-
toba, died March 24. Spouse: John M.
Wiebe (deceased). Parents: Abram P. and
Maria Hiebert. Children: Bernice Harder,
Marilyn Friesen; seven grandchildren; 10
great-grandchildren. Funeral: April 1 at
Bergthaler Mennonite Church, Altona.

Wiebe, Marcella “Marcie” Franz, 89,
Goshen, Ind., died March 18. Spouse:
Abram M. Wiebe (deceased). Parents: Peter
P. and Mary Linscheid Franz. Children:
Carol Hoke, Dr. Rachel Sumney, Dr. Lisa
Hostetler, Lloyd Wiebe, Dr. Douglas Wiebe;
15 grandchildren; three great-grandchil-
dren. Funeral: March 23 at Yoder-Culp Fu-
neral Home, Goshen.
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Traces of the Trinity: Signs of God in Creation and Human
Experience by Peter J. Leithart (Brazos Press, 2015, $17.99) ex-
plores the pattern of mutual indwelling that characterizes the cre-
ation at every level. The Trinity as the Christian theory of
everything changes the way we view and think about the world
and places demands on the way we live together in community.

The Holy Trinity in the Life of the Church, edited by Khaled
Anatolios (BakerAcademic, 2014, $30), is a collection of essays by
a dozen theologians who explore the role of the Holy Trinity in the
life of the church and how it should inform everything we do in
worship, life and ministry.

A New Heaven and a New Earth: Reclaiming Biblical Escha-
tology by J. Richard Middleton (BakerAcademic, 2014, $26.99)
shows the way “other-worldly” hope of “going to heaven” is a
misread of gospel faith. Middleton walks the reader through bibli-
cal texts to make clear that the gospel concerns the transforma-
tion of the earth and not escape from it. 

Kingdom Conspiracy: Returning to the Radical Mission of
the Local Church by Scot McKnight (Brazos Press, 2014, $21.99)

argues that the biblical term “kingdom” has taken on meanings
that are completely at odds with what the Bible says and has be-
come a buzzword for both social justice and redemption. McK-
night offers a biblical corrective and a radical vision for the role of
the local church in the kingdom of God.

Leisure and Spirituality: Biblical, Historical and Contempo-
rary Perspectives by J. Richard Middleton (BakerAcademic, 2015,
$24.99) interacts with biblical, historical and contemporary
leisure studies sources to provide a comprehensive understanding
of leisure and explains the importance of leisure for spiritual
growth and development. 

40 days with the Holy Spirit by Jack Levison (Paraclete Press,
2015, $16.99) provides daily reflections on the Holy Spirit, divided
into seven sections: Breathing, Praying, Practicing, Learning,
Leading, Building and Blossoming.

Lamentations, Song of Songs by Wilma Ann Bailey and
Christina Bucher (Herald Press, 2015, $16.99) covers the full spec-
trum of emotion represented in Scripture with attentive commen-
tary, relevant for church leaders, Bible studies and individuals
interested in thoughtful insight from an Anabaptist perspective. It
is in the Believers Church Bible Commentary series.



May 2015  | TheMennonite  51

C L A S S I F I E D S

Souderton Mennonite Church seeks a lead pastor with
strong Anabaptist theology and preaching skills, as well as a semi-
nary degree. Ideally, this person will have direct experience in
leading a talented, multi-member pastoral team and will be com-
fortable in a multi-dimensional congregational setting. Addition-
ally, the candidate will have demonstrated success in community
outreach, as well as a passion for both inspiring and connecting
with membership to enable them to effectively draw the un-
churched to Christ. For further information, please contact Search
Committee Chair, Ed Brubaker (edlu.brubaker@verizon.net). Addi-
tional details about SMC and the job posting can be found on our
website at www.soudertonmennonite.org.  

Visit Europe the Mennonite Way! Multiple Hotel Tours fo-
cussing on Mennonite-Anabaptist history in Holland, Belgium,
Germany, Switzerland, Poland and Ukraine. Organized by Mennon-
ite Heritage Tours, www.mennoniteheritagetours.eu.

Seeking a part-time bivocational pastor for a small congrega-
tion in a Northern Lower Michigan resort community. Contact:
Maple River Mennonite Church; Stan Kauffman 231-330-
1661; Heidi Burkhart: heidi.burkhart@hotmail.com.

Kern Road Mennonite Church, South Bend, Ind., is seeking an
energetic and creative Anabaptist-minded Christian to fill a new
.75 FTE role as pastor of worship and faith formation. This
person must model a healthy personal and spiritual life and be
able to make good connections with others. She/he will work col-
laboratively as a team member with other pastors and congre-
gants in planning for worship and for formation with youth
(particularly senior high) and adults. Formal training in worship
and faith formation or a minimum of three years’ experience in
ministry is expected. For information about the congregation and
application procedures, email krmc@krmc.net. 

Sarasota Christian School is seeking a dynamic leader for the
position of superintendent/head of school for the 2015-16
school year. Established in 1958, this beautiful Pre-K through 12
campus, located in sunny Sarasota, Fla., serves approximately 430
students. The successful candidate will advance and implement
the mission of SCS, serve as the spokesperson for the school, em-
brace the importance of a biblical worldview throughout academ-
ics, serve as a Christ-centered spiritual leader from an Anabaptist
perspective, be responsible to the board of trustees, manage the
overall operations of the school and demonstrate effective inter-
personal and communication skills. The desirable candidate will
have a master’s degree or higher in education or a related field,
related leadership or educational experience and be in agreement
with the Mennonite Confession of Faith. Applicants please submit
a cover letter, resumé, faculty application form (http://saraso-
tachristian.org/images/stories/AboutUs/Employment/Faculty_Ap-
plication.pdf), three references and three letters of
recommendation to: Rod Shrock, Board Chair, at scssuperinten-
dent@gmail.com. 

Three couples, members of Park View Mennonite Church, jointly
own a sailboat kept on the Chesapeake Bay. One couple needs
to sell their share. See tinyurl.com/meander4sale.

Hope Community Church, a member of Atlantic Coast Confer-
ence near Reading, Pa., is seeking someone to fill the role of as-
sociate pastor of worship and youth ministry as a
three-quarter-time position with full-time benefits. This could be a
position shared by a couple. Contact garyb@hopecomm.org, if in-
terested. 

Mennonite Insurance Services (Reedley, Calif.) seeks an
outside sales person. The ideal candidate will be familiar with
Anabaptist churches, have an outgoing personality, experience in
sales and knowledge of personal lines insurance. The company
insures members in Washington, Oregon, California and Arizona.
Salary commensurate with experience. Excellent benefit package.
For more information or to apply, contact jerry@mennoniteinsur-
ance.com.

Is there a Mennonite spirituality? Read Present Tense: A
Mennonite Spirituality by Gordon Houser to learn how Men-
nonite spiritual practices may succeed or fall short of what lies at
the heart of Mennonite spirituality. Available for $16.95 from Cas-
cadia Publishing House. Order from cascadiapublishinghouse.com,
amazon.com or bn.com.
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By and about young adults

I n January, I shared my reflections on Seattle
Mennonite Church as we thought critically
about our complicity in the Doctrine of Discov-

ery. Part of that reflection was a consideration of
my own roots. How was I influenced by my Mexi-
can, Portuguese and American heritage? How was
I molded by my parents’ path and that of those be-
fore them? 

What I didn’t share was that I had just returned
from a month of backpacking through the Hi-
malayan Mountain Range in central Nepal. With a
friend, I joined an excursion along the Annapurna
Circuit. Depending on one’s route, this trek
climbs up 17,800 feet from lush rice valleys to
thin-aired mountain villages
over a path that stretches
more than 100 miles. 

While the terrain chal-
lenged my body in new
ways, the five to six hours of
daily walking also took my
mind and spirit to new
places. Carrying our 20-pound packs, we took
short breaks every two to three hours.

For much of that time, I found myself alone
with God, each turn of the trail offering another
gorgeous wonder. With each step, I felt the Spirit
moving within and around me. In such grandeur,
accompanied by silence, the massive mountains
became reflecting pools. My thoughts being the
only dialogue, it was as though they bounced off
the mountain and returned to me in amplified
form. As days passed, I realized the thoughts that
came were often of the past—old conversations,
arguments long gone, questions I thought I had
put to bed long ago. It was clear these conversa-
tions, these feelings and the people they involved
were buried, perhaps, but by no means gone.

Out of the mountains, and with these echoes, I
walked into Seattle Mennonite just as we started
the aforementioned discussion. I considered it no
coincidence that our faith community was asking
these hard questions. Many of the questions that
came up for me on the trail were also tough ones
about my past, and I considered it a providential
urging to dig deeper into my own story.

To put it simply, my family life during child-
hood was a tumultuous one. We all experience
events and people that shape us. One piece that
shaped me was the absence of my father. Imagine

a path with many potholes and ditches. Perhaps
one freshly inundated with Nepal’s famous sum-
mer monsoons. At some point when walking
down that road, you become so adept at walking
around the holes, you don’t see them. And then,
over time, you may even forget they are there.
This is how I think about my father’s absence.
The ramifications of that were constant and deep,
but it had been so long, I couldn’t see them
clearly. I could tell, however, that the ground my
feet traversed was not sturdy.

In light of Nepal, and in light of the Doctrine of
Discovery, I decided to go back and fill in the
holes. So, after 25 years of silence, I reached out

to my dad and made plans to
see him. I didn’t know what
I was getting into, but I
knew it would wake up parts
of my spirit I hadn’t ac-
knowledged in a long time.
Like it or not, this was the
invitation God had put be-

fore me—to return to the start and revisit my
foundation. 

Sometimes you return and things are won-
derful—there is joy in the familiar, the people
who have seen you grow through different stages
of your life, the places that have held different
meaning for you at different times, all important
in their own way. These constants serve as bea-
cons, reminding us of who and how we are.

This reminds me of the Eternal Return, of
Jesus rising from the tomb. I think of the original
disciples as they ate the Last Supper and lived
through what would become the first Easter Sun-
day. Their hearts broken, watching the cruel
death of their beloved friend, were they com-
forted by his promise of return? What joy must
have poured from their hearts when he did re-
turn. And after his return, were things easier? Or
did the same old doubts creep up?

Two days before we were to meet, my father
canceled our reunion without explanation. I was
angry and disappointed. My return did not look or
feel the way I hoped it would. But I was also
hopeful. What I see in Jesus is that the return it-
self is sacred. When God calls, we must return.
We must honor the journey in this way and let
God shape the rest. Such is my experience of
growing in faith with Christ. 

The Eternal Return

Jenn Carreto
is a member of
Seattle Mennonite
Church. She can be
reached at 
jcarreto@jhu.edu.

After 25 years of silence, I
reached out to my dad and
made plans to see him.
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M E D I A C U L T U R E
Reflections on the effect of media and culture on our faith

M any people see art, whether
it’s literature or painting or
film or theater, as a useless

activity or product for the benefit of an
elite group of people, not for the poor.

If people don’t have adequate food or
shelter, what good is art, no matter
what the medium?

Gregory Wolfe, publisher and editor
of Image, a journal that focuses on art,
faith and mystery, spoke about art and
poverty in January at the Dominican
School of Philosophy and Theology. An
adaptation of his talk appears in the lat-
est issue of Image (No. 84).

This is a topic that many people
concerned about justice issues, includ-
ing many Mennonites, have trouble
with. Many respond like the disciples,
particularly Judas, responded to the
woman who anointed Jesus with an ex-
pensive perfume (John 12:1-8; Mark
14:3-9). What a waste! The money
spent on that could have been used to
feed the poor.

But Jesus blesses her action. Wolfe
comments: “The anointing is wholly
gratuitous, which also happens to be
one of the fundamental characteristics
of art.”

Over the centuries, Wolfe points out,
the poor have shown their desire for
beauty. In the Catholic tradition, look at
the great cathedrals as well as house-
hold shrines and murals.

Art comes in many forms and serves
many purposes. Folk art has a long tra-
dition and often comes out of poor com-
munities. Pop art, however, has become
mostly a commodity that makes mil-
lions for various corporations.

Many concerned about justice fear
art may be a distraction. However, says
Wolfe, “beauty, whether manmade or
natural, evokes in us the desire to pro-
tect what is both precious and vulnera-
ble.”

I volunteer for Circles of Hope,
which seeks to help people move out of
poverty. The people I’ve come to know
show that they aren’t solely concerned

about money. They want to live, to
enjoy life with their families and
friends. And they are quite creative in
finding ways to get by on little.

Kansas governor Sam Brownback
signed a bill last month preventing
Kansas families receiving government
assistance from using those funds to
visit swimming pools, see movies, go
gambling or get tattoos. As the Wash-
ington Post writes: “There’s nothing fun
about being on welfare, and a new
Kansas bill aims to keep it that way.”

These legislators seem to have no
clue how poor people live or the strug-
gles they face to survive.

In an earlier issue, Image ran an in-
terview with Roberta Ahmanson, who
has worked to serve the homeless
through a nonprofit called Village of
Hope. She notes that the founder “intu-
itively understood that the places you
bring people to speak to them about
their own value.” Village of Hope, she
says, “is probably the only homeless
shelter in the world that has stained-
glass windows and an 18-foot vase and
Albert Paley gates.”

Art reflects beauty. It also reflects
the artist’s own poverty. An artist cre-
ates a “nothing” that does nothing. But
while it “does not in itself alleviate the
suffering that poverty entails, … it re-
mains one of the most compelling
means by which we can be turned from
distraction and denial and enabled to
dwell for a time among those we would
pass by.”

While poverty isolates people, art
brings us together. 

We all need bread and roses, food
and art. Beauty enriches our lives and
makes us want to enrich others’ lives as
well.

Gordon Houser is
editor of The 
Mennonite.

Art and povertyFILM REVIEW

While We’re Young (R) depicts a mid-
dle-aged couple’s questions about career
and marriage through their experience
with a hip young couple. The film performs
a delicate balance between satire and
drama. In today’s world, where irony
reigns, it’s difficult to portray the emotions
of a relationship or the anxieties of aging,
but this film pulls it off.—Gordon Houser

BOOK REVIEWS

Presence and Encounter: The Sacra-
mental Possibilities of Everyday
Life by David G. Benner (Brazos Press,
2014, $15.99) explores the spiritual prac-
tice of being present. Benner is a wise
guide and writes accessibly. Among many
gems is this: “Most of us miss the pres-
ence of others because we are too preoc-
cupied with observing, listening and
confirming preconceptions.”—gh

The Torah, the Gospel and the
Qur’an: Three Books, Two Cities,
One Tale by Anton Wessels (Eerdmans,
2013, $28) argues that Jews, Christians
and Muslims should read their Scriptures
together and not against each other. The
three books tell one tale of two cities,
Jerusalem and Babel, Mecca and Medina.
One city is a symbol for justice and peace,
the other for injustice and oppression. “It
is good to remember,” Wessels writes,
“that Moses was not a Jew, Jesus was not
a Christian, and Muhammad was not a
Muslim.”—gh

Jacob’s Choice: Return to Northkill
by Ervin Stutzman (Herald Press, 2014,
$14.99) follows an Amish man who is
taken captive after an attack by Native
American warriors on an Amish settlement
in Pennsylvania in 1757. While the tragedy
is intriguing in and of itself, Stutzman’s de-
scription of Amish daily life and culture, as
well as the inner thoughts of Jacob and
his daughter Barbara, keep the reader en-
gaged in a personal way. Book two,
Joseph’s Dilemma: Return to Northkill is
available for preorder.—Anna Groff



54 TheMennonite  | May 2015  | www.themennonite.org   

L E T T E R S

conservatives do not have a monopoly
on this. I challenge the subtitle of the
article that claims that being liberal
means “tolerance and innovations are
given greater priority than tradition
and Scripture.” Granted, liberals put
less emphasis on tradition (that’s basic
to the definition of liberal), but I know
of no Mennonite leader, no matter how
liberal, who would elevate tolerance
and innovation over Scripture. Liberals
in Mennonite Church USA are just as
committed to being biblical as conser-
vatives. If they value tolerance, it’s be-
cause it’s compatible with key
scriptural themes.

Biblical teaching trumps cultural
popular wisdom for progressive and
evangelical Anabaptists alike. It is pro-
gressive Mennonites, using the Bible
as their basis, who are in the forefront
of challenging racism, militarism and
sexism. Both liberals and conserva-
tives are committed to holding to-
gether Jesus’ words: “Neither do I
condemn you; go and sin no more.” 

Liberal and conservative Menno -
nites use different principles of inter-
pretation and give different weight to
different biblical themes, but both are
striving for Christ-centered faithful-
ness. To claim otherwise is offensive.
—Ryan Ahlgrim, Richmond, Va.

Full disclosure: Levi is a friend of mine
and a dear brother. I do not fully agree
with his perspectives here, but com-
pletely dismissing what he has to say in
this article exemplifies the poverty of
our discourse in society today and even
more so in the Mennonite church. In-
stead, we should ask ourselves, What
is God trying to say to us as a church
through Levi’s perspective? A little bit
of Quakerism wouldn’t hurt—listening
for the Spirit of God in the voice of the
other, with whom we might have funda-
mental disagreements. 

I hear two things: One, we should
not close off the voices of Anabaptist
groups and voices more traditional and
conservative than we are. They can
help us to see where we’ve come from.

Two, we should not glibly label our-
selves as being more truly Anabaptist
because of our “more enlightened”
views on justice issues. There might
be good reasons for adopting such
stances, but it doesn’t necessarily
make us more truly Anabaptist. We
should especially be wary of our own
self-righteousness related to choosing
a more progressive course on issues
like gay inclusion and rights. It not only
doesn’t become us, our self-righteous-
ness stands in judgment of us. Finally,
if the shoe fits, wear it.—Richard
Kauffman, www.themennonite.org

Levi Miller responds:
These are all good insights, whether in
print or through personal acquaintance,
by people I cherish. None of the re-
sponses, however, addresses the main
point of my article (the highlighted
subhead notwithstanding): explaining
why the often repeated benefits of lib-
eral practices and beliefs introduced
during the past half-century may not be
so self-evident, especially to traditional
and evangelical Anabaptists. I have felt
that our denomination has benefited
from these traditional and evangelical
streams of Anabaptism, and I hope they
continue to enrich us.—www.themen-
nonite.org

Story of Sara Regier
Thank you for Sara Regier’s story of
courage and commitment (March, page
12). Her passion for friendship has in-
spired me for many years. Truly a trail-
blazer, she has wisely mentored and
guided many younger women across
the church and far beyond. I am grate-
ful for her life and witness.—Marlene
Kropf, Port Townsend, Wash.

Are we missing an opportunity?
In all of the varied conversation on the
LGBT issues as a denomination, we
may be overlooking a great ministry
opportunity.

Several years ago, when another de-
nomination was struggling with these
same issues, a group of their members
in my community decided to do some-

thing proactive. They observed the
trend toward acceptance of a lifestyle
they disagreed with. I was invited along
with others in the community to join
them in developing a ministry that of-
fered deliverance and wholeness to
those with same-sex attractions and
sexual brokenness. For 20 years, this
ministry has been successfully helping
individuals become whole and free to
function in the gender they were born. 

My observations of the transforma-
tion of many lives and what the Word of
God instructs us to do in Jesus’ name
has affirmed me in the following belief:
The transforming power of Christ,
ministered lovingly and prayerfully to
those struggling with same-sex attrac-
tions, can restore one to wholeness in
the obvious gender they are born.

I encourage all my brothers and sis-
ters in Mennonite Church USA who
believe as I do. We need to avoid get-
ting lost or discouraged in reactionary
conversation but instead find and assist
the already established ministries as
well as seek God to begin new ones
that demonstrate the power of Christ
and bring complete restoration to
LGBT struggles. 

There are still many struggling with
same-sex attractions that would desire
to be free and made whole in the obvi-
ous gender in which they were born.
Are we going to just love them or min-
ister the complete power and love of
Christ, setting them free in Spirit, soul
and body? We still have opportunity to
do this in Jesus’ name. To you in this
type of ministry, I pray God blesses you
and anoints you with greater ability to
set the captive free.—Jim Delp,
Churchville, Va.

Is it right?
Mark Wenger’s stimulating “Is It
Right?” (Opinion, January), speaks
about what our responses should be to
governmental authority. However, he
doesn’t approach the question about
what to do when governmental author-
ity may not be just and fair. Is “Cae-
sar’s coin” always an obligation to give
(Continued on page 43)

(Continued from page 5)
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First take the plank out of your own eye

Ervin Stutzman
is executive 
director of 
Mennonite Church
USA.

M E N N O N I T E  C H U R C H  U S A

You hypocrite, first take the plank out of your own
eye, and then you will see clearly to remove the speck
from the other person’s eye.—Matthew 7:5 TNIV

I n the current debates about same-sex mar-
riage and other controversial issues, we all
render judgments, whether for good or ill. I’m

grateful that Jesus provided guidance for his fol-
lowers on how to do it well.

Jesus spoke of a plank in one’s eye as a figure
of speech to show that we naturally try to correct
other’s moral or spiritual problems, at times
oblivious to our own faulty vision. Worse than the
blind leading the blind is a blind ophthalmologist,
trying to correct another’s vision.

Jesus did not forbid his disciples to tell
other people they were wrong. He was warning
against the dangers of a critical and judgmental
spirit, not judgment per se. We find similar warn-
ings in 1 Corinthians 4:3-5, 5:12-13 and James
4:11-12. Further, Jesus called his disciples to
make moral distinctions between good and evil
and even to judge the character of others, as seen
in Matthew 7:15-16 and 1 Corinthians 5:1-2, 6:1-6. 

From Jesus teaching about the plank in one’s
eye, we can learn several things:

• The same standards we use to judge others
will be used against us.

• We should address our own faults before at-
tempting to correct the faults of others.

• Judgmentalism harms the reputation of
Jesus’ followers in the eyes of a watching world.

The last point grows out of an exposition of
Matthew 7:6, which, on the surface, seems unre-
lated to the theme of judgment in verses 1-5. Yet
Richard Gardner, in the Believers Commentary on
Matthew, suggests that the sacred and the pearls
in verse 6 refer to our relationship with one an-
other in the church. In this vein, condemning
other Christians in the eyes of an unbelieving
world is like throwing pearls into a hog pen. 

All across our nation, Christians are attempting
to correct the vision of others, raising shrill
voices in judgment against those on the opposite
“side” of many social issues. We resent those who
disagree, longing for meetings where our egos are
stroked, our deepest beliefs are confirmed and

our commitments are applauded. Yet some of the
greatest renewal in my spiritual life took place at
meetings where I came to recognize my own sin-
fulness and flawed vision. Ironically, these experi-
ences came when I saw others remove the planks
from their own eyes rather than trying to remove
mine. 

Perhaps that is why James wrote: “Confess
your sins to each other and pray for each other so
that you may be healed. The prayer of a righteous
person is powerful and effective” (5:16). That’s
why I long for church gatherings where we re-
spond to the Spirit’s prompting by seeking the
help of God and others to remove the “planks”
that cloud our vision. 

How will we heed Jesus’ admonition to
“first remove the plank from our own eye” when
we come to church gatherings, particularly when
our deepest convictions are at stake and we are
certain that others who differ with us are wrong?
Jesus’ teaching suggests several steps:

• admit that we ultimately stand under the
judgment of God, not other people;

• admit that all of us are blind in some areas of
our lives;

• admit our need for God’s mercy and grace,
especially in areas we cannot see;

• submit to the gracious insights of others who
know some parts of us better than we know our-
selves;

• confess our faults to one another, seeking
forgiveness and assistance to help us change, and
then

• be open to helping others get rid of the beam
in their eye, as they seek our help.

May God grant us clear-eyed vision to see as
God sees and a heart to love as God loves, espe-
cially those around us with specks in their eyes.

Condemning
other 
Christians in
the eyes of an
unbelieving
world is like
throwing
pearls into a
hog pen.
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T he word “dialogue” gets thrown around, usu-
ally as a positive activity. But perhaps we
treat it too glibly. It means more than just

talking to someone. It also involves listening and
the willingness to be changed. Given that, we
have to ask ourselves, Are we really committed to
dialogue?

In his wise, incisive book Presence and En-
counter (reviewed on page 53), David G. Benner
says dialogue is “exploration and discovery
through conversational engagement.”

Exploration and discovery sound exciting
when you’re talking about traveling to a new place
or learning a new subject. But when it involves
our beliefs about the Bible and one another, it may
sound less exciting and more like a temptation to
compromise those beliefs.

Mennonite Church USA is engaged in a long
conversation about how to treat LGBT members
of the church. This magazine, whose tagline is, “A
Forum for the Voices of Mennonite Church USA,”
encourages such conversation. And you can read
some of that in our pages, especially in Letters,
and on our website, www.themennonite.org.

But if we are committed to dialogue, as the
Saskatoon and Purdue resolutions on sexuality
encourage us to be, we’ll need to go beyond just
conversation, even polite conversation.

As Benner writes: “Curiosity and respectful
listening are not enough for dialogue. Dialogue
demands a deep enough meeting that we actually
become participants in the life of the other.”

This kind of dialogue has a price, he says.
“That price is the willingness to be changed by
the experience. Authentic dialogue demands con-
sent to the possibility of being changed by the en-
counter,” Benner writes.

I witnessed some of this at the March 26-28
meeting of the Constituency Leaders Council (see
story on page 33). There the CLC members met
around tables of six to eight people to discuss var-

ious issues. Each table included an intentional
mixture of people from different conferences or
agencies or constituency groups.

I heard people say how encouraging it was
to learn to know people they may disagree with
and to talk about these issues. 

Karen Sensenig said she was eager to go back
to Lancaster (Pa.) Mennonite Conference and tell
others how people can come together, even with
different perspectives. 

Gary Wolfer of South Central Conference said
our culture tells us our own opinions are correct
and others’ are dumb, but he was blessed to hear
different perspectives and to be heard.

This doesn’t mean people necessarily changed
their minds about the issues. But they seemed to
come away with more respect and understanding
of those who had a different perspective.

The delegate assembly also uses table groups
to discuss issues. There, too, the tables are inten-
tionally diverse. In order to practice discernment
there and follow the Spirit’s leading, we will need
to enter a more intimate and courageous dialogue.

In his column on page 55, Ervin Stutzman of-
fers helpful advice for such dialogue, including ad-
mitting our need for God’s mercy and grace,
especially in areas we cannot see, submitting to
the gracious insights of others who know some
parts of us better than we know ourselves and
confessing our faults to one another, seeking for-
giveness and assistance to help us change.

Dialogue is crucial, important work, but it
is not easy. As Benner says: “Genuine dialogue is
an intimate encounter. It is not for those who lack
courage to honestly engage with another.”

And while providing a good structure for dia-
logue, such as table groups, is important, Benner
says, “we don’t actually create dialogue, nor can
we ever control it.” 

Instead, we submit ourselves to the Holy Spirit
and pray for God to lead us.—gh

Dialogue takes courage

In order to
practice 
discernment
and follow 
the Spirit’s 
leading, we
will need to
enter a more
intimate and
courageous
dialogue.

Gordon Houser


