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MARRIAGE. WHAT IS THIS 
SACRED COVENANT that 
binds one person to another, 
and what elements of faith 
and fidelity sustain it? United 
Church of Christ minister 
Katherine Willis Pershey invites 
us to embrace the joyful and 
difficult work of cherishing 
another person, for better or 
for worse. For life.

$15.99 USD. Paperback. 
9781513800172

THE DRAMATIC SAGA of 
an Amish family captured by 
Native Americans continues in 
book 3 of the Return to North-
kill series. Amish son Christian 
Hochstetler returns to his family 
after seven years in captivity 
during the French and Indian 
War, but finds that many things 
have shifted, leaving him faced 
with a life-altering decision.

$14.99 USD. Paperback. 
9780836199420

YOU FEED YOUR LOVED ONES. 
BUT HOW TO YOU NOURISH 
YOUR SOUL? In this heartfelt book 
of meditations for women, the best-
selling authors of the Mennonite Girls 
Can Cook series serve as companions 
on your spiritual journey. Interspersed 
with the devotionals are dramatic family 
stories and favorite recipes, inviting us 
to extend our tables and share God’s 
blessing.

$16.99 USD. Hardcover. 
9781513800486

MORE-WITH-LESS IS NEW! Now 
with lay-flat binding, color photos, new 
healthy recipes, and updated information 
by award-winning food writer Rachel 
Marie Stone, the new 40th anniversary 
edition also preserves hundreds of time-
less recipes and tips from Doris Janzen 
Longacre’s bestselling cookbook. Join the 
generations of cooks using this classic 
cookbook that is gentle on the budget 
and mindful of those who are hungry.

$22.99 USD. Lay-flat paperback. 
9780836199642

WRAP YOURSELF IN THE WARMTH 
of Amish and Mennonite quilts as you 
color through the pages of this interactive 
and meditative coloring book. Includes 
space for journaling, high quality perfo-
rated paper and scripture verses. 

$12.99 USD. Paperback.  
9781513801520
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Thomas Jefferson was not a Muslim
I must take serious issue with “A 
Secret Muslim President?” (Miscella-
ny, July), which implies that Thomas 
Jefferson was a secret Muslim. While 
Jefferson was not a “go along” Chris-
tian, he was anything but a Muslim. 
Depending on your definition, at most 
he might be called a Deist. But in all 
his life, Jefferson was an American. All 
you have to do is read his Declaration 
of Independence and study the high 
points of his life to know he believed in 
God.

As a single point, didn’t he wage 
war on Muslims in northern Africa who 
were capturing our merchant ships and 
selling the crews into slavery?

Even John F. Kennedy held Jeffer-
son in high esteem. He is said to have 
addressed a group of top students at 
a dinner in the White House, saying, 
“This is probably the greatest collec-
tion of brain power assembled in the 
White House since Thomas Jefferson 
dined alone.”

Please do not denigrate Jefferson. 
—H. Richard Neiswander, Richmond, 
Va.

Editor’s note: The item in question 
does not say or imply that Jefferson was 
a Muslim but that his political enemies 
accused him of that. He was no more a 
Muslim than President Barack Obama.

Thanks for issue on mental health
Thanks for the great work around 
mental health issues (July), especially 

to Michael King, Beverly Miller and 
Jill Stemple for writing on an important 
issue that is connected in the modern 
history of Mennonites.

In January 1986, I moved to Reed-
ley, Calif., after a summer of pastoring 
at First Mennonite Church in Reedley, 
so Annie, my spouse, and I could work 
at Kingsview Psychiatric Inpatient 
Hospital. We knew that Kingsview was 
one of several facilities started follow-
ing World War II by Mennonites who 
saw what they were like prior to the 
war.

Our time was limited there because 
managed care saw a way of saving 
money and producing profit by limiting 
coverage of mental health issues. The 
inpatient facility in Reedley closed 
shortly before 1992. We watched as 
this central valley of California, with a 
population of nearly 2 million, shrank 
its inpatient facilities from a high of 
around 400 beds (mostly in five well-
run facilities) to fewer than 50 beds in 
one facility today.

Thanks for covering what is left 
of our commitment to inpatient care. 
I’m glad to know other facilities are 
still providing inpatient services.—Jim 
Compton-Schmidt, Reedley, Calif.

Our gladness, the world’s hunger
Thanks to Berry Friesen for his 
excellent and extensive report on Bob 
and Nancy Martin’s call and important 
hospital work related to the Nazareth 
Hospital (“Our Gladness, the World’s 
Hunger,” June). Fabulous ministry.     
—Wilma Shank, Goshen, Ind.

1916 article leads to marriage
A hundred years ago, my “yet-to-be-
mother” wrote “The Unfolding Life” in 
the July 13, 1916, Gospel Herald.
     Ruth L. Kraybill, who lived near 
Lancaster, Pa., reflected on 2 Peter 1:5-
8 that our spiritual journey begins by 
faith, but it doesn’t end there.
     She wrote: “The Christian life is one 
of growth and development, and like a 
beautiful rosebud unfolds its petals of 
knowledge, love, helpfulness…but we 
must have faith that [God] is able to 
accomplish this unfolding” in her 1,000-
word article written at age 27.

This publication welcomes your letters, 
either about our content or about issues 
facing the Mennonite Church USA. 
Please keep your letter brief—one or two 
paragraphs—and about one subject only. 
We reserve the right to edit for length 
and clarity. Publication is also subject to 
space limitations. Email to 
letters@themennonite.org or mail to 
Letters, The Mennonite, 3145 Benham 
Ave., Suite 4, Elkhart, IN 46517. Please 
include your name and address. We 
will not print letters sent anonymously, 
though we may withhold names at our 
discretion.—Editors
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     What does this have to do with mar-
riage? Edwin Souder lived about 100 
miles east, near Philadelphia. When he 
read this article, he was blown away 
with the clear understanding he found 
here. He soon found the address of 
Kraybill and wrote a letter to introduce 
himself. He wanted to set up a time 
when he could personally visit the 
author and get acquainted.
    When Ruth opened the letter, she 
read that Edwin was impressed with 
her writing in Gospel Herald and was 
interested in meeting her at a time that 
suited them both. She discovered that 
Edwin’s wife had died and that he was 
left with the responsibility of caring for 
four small girls. When she understood 
the implications of such a friendship, 
this was more of a challenge than she 
had expected. But after much prayer 
and a time of learning to know each 
other, they were finally married after a 
six-month courtship.
     Besides caring for four new daugh-
ters, she had one daughter and five 
sons. She lived a fruitful, busy life as a 
pastor’s wife, and midway in her 103rd 
year she entered the promised land 
on Jan. 4, 1993. All her children and 
stepchildren have followed her to glory 
except me and Alice, my wife, who now 
reside at Virginia Mennonite Retire-
ment Community in Harrisonburg, 

Va.—Eugene K. Souder, Harrisonburg

Don’t use ‘Anabaptist’
John D. Roth proposed that “Ana-
baptist” be included in the name for 
Mennonite World Conference and other 
places (Global Anabaptism, May).

I suggest that is not a good name, 
for these reasons: (1) Anabaptist is 
backward looking and not mission- or 
vision-focused; (2) it is self-centered; 
(3) it surely does not communicate with  
the wider world; (4) it is a reminder 
of past conflicts that are unimportant 
today.

I suggest something like Communi-
ty for Justice and Peace might be a bet-
ter name. The world needs justice and 
peace. We don’t need to keep bringing 
up old battles, and we want to focus on 
what the world really needs and less  
on our own needs. 

 “Fear Is the Enemy of Peace” by 
Meghan Good (July) was so accurate 
and clearly points to our action and 
response. It was well written and  is 
excellent sermon and class material.  
—Chet Raber, Lititz, Pa.

Civic responsibility
I am concerned that, given the wide-
spread alarms being sounded by both 
the Right and Left, by highly respected 
individuals in the media and national 

leadership in regard to Donald Trump’s 
qualifications, there are no alarms 
being sounded in Mennonite and Amish 
publications relative to a Christian’s  
responsibility for discernment in such 
matters. 

This is troubling to those of us (85 
and over) whose lives include the early 
1930s and have vivid recollections of 
that time and the decade that followed. 
There is an eerie feeling of history 
repeating itself in a real sense, and it is 
disturbing that so many Christians, in-
cluding Mennonites and Amish, appear 
to be oblivious to what following Jesus 
might mean relative to our discern-
ment and witness.—James L. Peachey, 
Spring Mills, Pa.

Correction
Among other misspellings in the Au-
gust issue, we misspelled Colombia in 
the map on page 15. We apologize for 
the error.—Editor

IN THIS ISSUE

In May, we put out a call for articles 
related to food and faith. We asked 
people to respond to such ques-

tions as these: How does your use of 
food connect with your spirituality? 
What are Anabaptist-Mennonite 
traditions around food? What are the 
ethics of access to food and eating? 
How do we make ethical choic-
es about what we eat and how its 
produced? How do we think about 
access to food, food justice and/or 
food deserts—places where inexpen-
sive food is not available? How does 
Scripture inform your understand-
ings of food and fellowship?

Many responded, too many to 

include in the magazine. You can 
find more articles on our website, 
www.themennonite.org.

Check out pages 12-29 to find 
writers addressing food and faithful-
ness from a variety of perspectives.

Nekeisha Alayna Alexis (page 
12) writes that how we say grace 
around the table matters, that we 
should think about what we eat and 
how it got to our table.

Marshall King (page 16) writes 
about how Jesse Sensenig promotes 
relationship in his business, the Gosh-
en Brewing Co.

Marian Longenecker Beaman 
(page 20) writes a loving tribute to 
her grandmother, who made love 
edible.

Brad Roth (page 24) writes about 
two families that butcher their own 
chickens and how we are often dis-
connected from the death-giving-life 
that is food.

Matthew Yoder (page 27) writes 
about how rural communities like his 
own are dealing with shortages of 
food and jobs.

In the Opinion column (page 31), 
Zacary Smucker-Bryan notes how 
making just food choices is a complex 
matter.

In this month’s editorial (page 40), 
Hannah Heinzekehr points out that 
lament is common in the Bible and 
we must learn to sit with those who 
express their pain.

Eat well.—Editor

Find more letters and com-
ments on articles at our web-
site: www.themennonite.org
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NEWS BRIEFS
News from the Mennonite world

Panel on Sexual Abuse 
Prevention ends partici-
pation in investigation
The Mennonite Church USA Panel on 
Sexual Abuse Prevention has terminat-
ed its participation in the investigation 
into the handling of reports of sexual 
abuse at Eastern Mennonite Universi-
ty, Harrisonburg, Va., Virginia Menno-
nite Conference and Lindale Mennonite 
Church, Linville, Va. On Aug. 2, EMU 
announced that it had contracted with 
D. Stafford & Associates (DSA), and 
Mennonite Church USA, VMC and 
Lindale were in contract negotiations 
with the group.

On Aug. 3, in a statement to The 
Mennonite (and published on the MC 
USA website Aug. 8), the panel wrote, 
“We cannot affirm the process that 
resulted in the selection of D. Stafford 
for EMU, or any process that does 
not involve Lauren Shifflett.…We are 
sorry for the ways in which we have 
been complicit in this, and view it as a 
missed opportunity. Now we are choos-
ing to support Lauren, victims and 
survivors over this flawed process.” 

On April 12, Shifflett posted an on-
line account of her experience of abuse 
by Luke Hartman, former vice presi-
dent of enrollment at EMU, followed by 
an April 21 blog written by her sister, 
Marissa Buck, listing her concerns 
about the handling of these reports by 
Lindale and EMU.—Gordon Houser

Writers begin work on 
Mennonite Schools Coun-
cil’s new Bible curriculum
Seventeen curriculum writers gathered 
July 11–15 at Lancaster (Pa.) Men-
nonite School, Lancaster Campus, to 
begin work on a new PreK-12 Bible 
curriculum for Mennonite Schools 
Council (MSC).

The curriculum will be ready for 
distribution among MSC schools next 
year and available more broadly for 
purchase in 2018.

“Developing a teacher-friendly 
Bible curriculum that engages students 
has been a critical goal of MSC for 
many years,” says Elaine Moyer, senior 

director of Mennonite Education Agen-
cy and co-chair of the steering commit-
tee for the Bible curriculum project. 
“Over the years, MSC has developed 
Bible and church history curricula for 
both the elementary and secondary 
school levels, but neither has been 
updated for quite some time.”

Curriculum writers will meet for an-
other week in summer 2017 to finalize 
the curriculum for release.—MEA

Goshen College president 
announces resignation 
for June 2017
James E. Brenneman announced Aug. 
17 that he will step down from his 
role as the 16th president of Goshen 
(Ind.) College at the end of the 2016-17 
academic year, concluding 11½ years of 
service to the college.

Brenneman said he believes it’s the 
right time for him to step aside to allow 
new leadership to advance Goshen 
College to the next level of success, 
building on what has been accom-
plished. “I truly believe, by God’s grace 
and blessing, the best days of Goshen 
College are still to come,” he said.

Brenneman informed GC faculty 
and staff of this news during the all-em-

ployee retreat as they prepared to open 
the new academic year.

The Goshen College Board of 
Directors, in partnership with Menno-
nite Education Agency, is assembling a 
search committee to lead the process 
of finding Brenneman’s successor.          
—Goshen College

Mennonite pastor and 
missionary featured on 
Gladwell podcast
Chester Wenger, the 98-year-old Men-
nonite pastor and missionary who made 
headlines in 2014 when he performed 
a same-sex wedding ceremony for his 
son and his partner, was the featured 
guest on an Aug. 11 episode of bestsell-
ing author Malcolm Gladwell’s podcast, 
Revisionist History.

Wenger’s open letter to Mennonite 
Church USA, which lays out the biblical 
and theological rationale for his change 
in belief about LGBTQ inclusion, was 
published on The Mennonite’s website 
on Nov. 6, 2014, and has been read 
over 235,000 times. Wenger’s pastoral 
credentials were revoked by Lancast-
er (Pa.) Mennonite Conference after 
performing the wedding.

Launched in June, Revisionist 

Scoring goals for peace in Haiti
During soccer practice, goalie Emerson Pierre positions himself to block an attempt 
by Justimé Anderson while defender Bosquet Williams tries to assist. Mennonite Cen-
tral Committee partner SAKALA uses soccer to teach peace and nonviolence to youth 
in Cité Soleil, a very impoverished area of Port-au-Prince, Haiti.—MCC
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NEWS BRIEFS
—compiled by Gordon Houser

History, a 10-episode podcast series, 
explores “how people deal with difficult 
questions,” said Gladwell in an Aug. 8 
interview. Since its release, the podcast 
has perched atop the iTunes charts.

Wenger’s episode, entitled “Gener-
ous Orthodoxy,” explores how people 
of faith register protest and work to 
change their institutions and commu-
nities. Gladwell said that Wenger is “a 
man who is so clearly filled with the 
Spirit of God” and embodies the “gold 
standard” for institutional change.

“You have to respect the institution 
you’re trying to change and maintain a 
balance between loyalty and openness,” 
he said. “That is the hardest balance 
of all, but that’s the truest way to 
bring about transformation.”—Hannah 
Heinzekehr

Group prays, preps for 
renewal among Menno-
nites and others
As a Kansas thunderstorm raged, 73 
individuals gathered July 28-30 at the 
South Hutchinson, Kan., campus of 
Journey Mennonite Church for the 
fourth annual gathering of Anabap-

tist Renewal Circles (ARC), Inc. Eric 
Miller, Journey campus pastor at the 
South Hutchinson location, exhorted 
participants to be empowered by the 
Holy Spirit to “be advocates for others 
and love people toward Jesus.” Miller 
contrasted a model for living alongside 
and loving people into relationship with 
Christ and into repentance and grace 
with congregations who “feel like it’s 
their job to cut people down.”

The theme of the weekend, “Be-
yond Borders,” focused on encourage-
ment and equipping people to follow 
the nudgings of the Spirit beyond 
church walls. 

ARC was formed in 2011 following 
the Mennonite Church USA convention 
in Pittsburgh, after a group of pastors 
raised concerns about the prominent 
presence of Pink Menno, a movement 
for LGBTQ inclusion in Mennonite 
Church USA. According to Nehemiah 
Chigoji, ARC executive director and 
pastor of Upland (Calif.) Peace Church, 
the group now sees its mission as being 
“agents for revival” within Mennonite 
Church USA and among other Anabap-
tist groups.—Hannah Heinzekehr

AMBS student paves the 
way in biblical studies 
for the blind
Matt Yeater can relate to Bible stories 
in which God moves in seemingly 
impossible ways. His own story is one 
of them.

Blinded in a meth lab explosion 
when he was 20 and imprisoned on 
multiple occasions, Yeater doesn’t fit 
the stereotype of a seminary student. 
However, he not only graduated in May 
with a Master of Divinity from Ana-
baptist Mennonite Biblical Seminary 
in Elkhart, Ind., but also received the 
2016 Dr. Jacob Bolotin Award from the 
National Federation of the Blind for 
his work in making biblical languages 
accessible to blind people.

“It’s not anything I’ve done; it’s God 
pushing me and telling me to move 
forward, making a way where there 
is no way,” says Yeater, now 36 and a 
member of Life Tabernacle Church in 

Elkhart. “He will lead even in the plac-
es that don’t make sense to anyone.”

This summer, Yeater studied Ara-
maic and Syriac. He plans to continue 
his post-graduate studies on Second 
Temple Judaism and the birth of the 
church, perhaps at a university in Is-
rael. He’d like to sharpen his research 
skills and to become fluent in Hebrew 
and Arabic, he says.—AMBS

Central America, Mexico 
and the Caribbean Ana-
baptist Consultation held
The annual Central America, Mexico 
and Caribbean Anabaptist Consultation 
(CAMCA) took place July 5-9 in the Es-
cuela de Capacitación Adventista Salva-
doreña, San Juan Opico, La Libertad, El 
Salvador. Fifty-nine participants came 
from Mexico, Puerto Rico, Guatemala, 
Belize, El Salvador, Honduras, Nicara-
gua, Costa Rica, Panama and Argentina. 
Sandra Campos, member of Asoci-
ación Iglesias Cristianas Menonitas 
de Costa Rica (Costa Rica Mennonite 
Church) and the Executive Committee 
of Mennonite World Conference, and 
Samuel Martínez, a pastor from Iglesia 
Evangélica Menonita de El Salvador (El 
Salvador Mennonite Church), organized 
the event.

Gilberto Flores, with more than 
40 years of pastoring experience in 
Central America and the United States, 
spoke on the overarching theme “Re-
sponsive Pastoral Ministry for Con-
temporary Challenges: Re-Imagining 
Pastoral Action for Postmodernity.”

Olga Piedrasanta from Guatemala 
and Mary Cano and Ondina Muril-
lo from Honduras coordinated the 
workshop “Latin American Anabaptist 
Women Doing Theology,” while Ester 
Bornes from Argentina facilitated “Cre-
ated Equal.” Agency representatives 
gave brief reports about programs at 
Seminario Anabautista Latinoamerica-
no: SEMILLA (Latin American Ana-
baptist Seminary), the Central Amer-
ican peace network and Mennonite 
Central Committee.—Mennonite World 
Conference

Bomb fragments
Rashad, a farmer in Iraqi Kurdistan, 
shows Christian Peacemaker Teams 
workers fragments from bombing by 
Iran. CPT seeks to bring attention to 
this bombing and to support these 
farmers and others.—CPT
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GRACE & TRUTH
A word from pastors

Remember Lot’s wife

Many of the stories in the Old Testament are 
disturbing, and the story of Lot’s wife is 
no exception.

In Genesis 19, Lot and his family are encour-
aged to leave the city of Sodom because God is 
going to destroy the city for its wickedness. Lot 
spends the evening with the messengers of God, 
trying to keep them safe. The next morning the 
messengers tell Lot to gather his family and leave 
the city. Lot tries to encourage his soon-to-be 
sons-in law to come along, but they refuse. The 
messengers then take Lot, his wife and daughters 
out of the city. They instruct them to head across 
the plains into the hills. Lot complains that it is 
too far and asks to go into a 
nearby city. The messengers 
agree but urge them to move 
quickly and to not look back.

Then comes the rub. 
Lot’s wife, who has been 
taken in haste from her 
home, in her departure turns 
and looks back toward the 
city. Scholars have suggest-
ed the looking back was an 
act of disobedience to God. 
And because of that disobe-
dience she is turned into 
a pillar of salt. That seems 
awfully drastic for someone 
who is being told what to 
do in the midst of a crisis. 
Who among us wouldn’t look 
back? Scripture also says 
that Abraham looks to the 
city and watches sulfur rain down from the sky, 
burning the city. Why wasn’t Abraham turned into 
a pillar of salt? Lot argued about the journey into 
the hills, yet he wasn’t turned into a pillar of salt. 
These men debated and challenged the directive 
of God, yet nothing happened to them.

I don’t know about you, but if I were told to 
flee the city because it was going to be destroyed 
by God, I would try my best to get my children 
and grandchildren out. I would run all over town 
begging and pleading for them to come along. And 
that is just family, consider having to leave every-
thing you own without knowing where you are 
going. Dealing with the fear of what might happen 
to you along the way, what you will eat, how you 
will care for your children and where you will find 
work or shelter. All these things would be playing 

in your mind, and it would be impossible not to 
look back at everything you are leaving behind.

Few of us can talk about having to leave 
everything and flee for our lives. We are not and 
have not been refugees, and we can’t fathom 
the true pain that reality must bring. We can’t 
wrap our minds around the heartache and fear of 
traveling into a new land and praying that some-
one will welcome us and help us along the way. 
Even in the midst of natural disasters, we shortly 
see others coming to our aid, even if we have lost 
everything, the love and support of others help us 
through.

Today, refugees all around the globe have fled 
and are fleeing for their 
life. In the midst of war and 
natural disasters, people are 
on the move, simply trying 
to survive. I am sure that on 
those long and painful jour-
neys they have paused and 
looked back. I am sure many 
left not only material posses-
sions but family behind. 

I feel sorry for Lot’s 
wife. I think much of the 
story has been left out and 
leads us to make judgments 
on why she perished. Maybe 
the fire that rained down 
simply hit her, because she 
could not run fast enough? 
Maybe she heard people 
crying and pleading for help, 
and her heart caused her to 

pause out of concern? Maybe she did for a brief 
moment long for what she was leaving behind? 
Regardless of her reasoning, the story tells us 
something else besides her disobedience; it tells 
us about her humanity. Few of us could have left 
and not looked back. Maybe the story is trying 
to get us to ask, What is it in your life that would 
cause you to pause at a request from God? 

Jesus said, “Remember Lot’s wife. Those who 
try to make their life secure will lose it, but those 
who lose their life will keep it.”

I don’t believe Lot’s wife was being disobedi-
ent. I think she was simply confused and full of 
anxiety. I pray for all of us that we can see God in 
the midst of the wickedness that surrounds us. I 
pray that we are truly willing to lose our life in the 
pursuit of helping others and following God. TM

Cyneatha 
Millsaps
is pastor of
Community 
Mennonite Church 
in Markham, Ill.

Maybe the story is trying 
to get us to ask, What is 
it in your life that would 
cause you to pause at a 

request from God?
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GLOBAL ANABAPTISM
Stories from the global Mennonite church

John D. Roth 
is professor of      
history at Goshen 
(Ind.) College, direc-
tor of the Institute 
for the Study of 
Global Anabaptism 
and editor of 
Mennonite
Quarterly Review.

How should we respond to kidnapping?

On July 27, Francisco Wiebe, a 17-year-old 
member of the Rio Verde Old Colony Men-
nonite community northeast of Asunción, 

Paraguay, was kidnapped while harvesting corn 
in a field near his home. He is being held for a 
ransom of $700,000. The kidnapping, carried out 
by the Paraguayan Popular Army (Ejército del 
Pueblo Paraguayo, or EPP), a paramilitary polit-
ical group with ties to FARC in Colombia, is the 
second high-profile kidnapping among Old Colony 
Mennonites in Paraguay. Abraham Fehr of the 
Manitoba Colony has been held in captivity by the 
same group for more than a year.

The incident, which has drawn international 
attention, calls to mind similar abductions that 
have occurred in recent years in other Mennonite 
communities in Mexico, Belize and Colombia. 
Indeed, Wiebe’s story is far from isolated. In 
2006, Tom Fox, a Quaker volunteer with Christian 
Peacemaker Teams (CPT) in Iraq, was kidnapped 
by a group linked to Al-Qaeda and eventually 
murdered. Two years later, Al Geiser, a volunteer 
service worker in Afghanistan, was held captive 
for 56 days. By far the most dramatic recent inci-
dent in the Anabaptist-Mennonite family was the 
abduction in 2014 of 276 schoolgirls in Chibok, 
Nigeria, the vast majority of whom were members 
of the Ekklesiyar Yan’uwa a Nigeria (the Church 
of the Brethren in Nigeria).

These stories—and thousands more in 
other settings around the world—raise a host of 
painful questions. In addition to the obvious con-
cern for the well-being of the victims, one of the 
most immediate questions faced by the grieving 
family and community is how to respond to the 
kidnappers’ demands, especially under the pres-
sure of imposed deadlines. Most nongovernmen-
tal organizations—including Mennonite Central 
Committee—have a clear policy against paying 
ransom money. Complying with the demands of 
the kidnappers, the argument goes, rewards the 
perpetrators and only encourages further hostage 
taking. Families and local communities, however, 
often find that logic cold and unpersuasive. How 
can one argue about policy or finances when a 
human life is at stake? Although Wiebe’s family is 
unlikely to raise $700,000, the Rio Verde Colo-
ny—perhaps with the support of other colonies in 
Paraguay—probably could. Should they do so? 

Those questions immediately lead to equally 
vexing debates about other alternatives. Should a 
Christian community, committed to the gospel of 

peace, encourage police or military action against 
the kidnappers? In March 2006, a multinational 
military force in Iraq freed the three remaining 
CPT hostages, apparently without bloodshed. 
Shortly thereafter, CPT issued a statement ex-
pressing joy at the release of the captives; but the 
statement concluded that “the illegal occupation 
of Iraq by multinational forces is the root cause of 
the insecurity which led to this kidnapping and so 
much pain and suffering in Iraq. The occupation 
must end.” Al Geiser’s rescue by U.S. Special 
Force soldiers in October 2008 resulted in the 
deaths of several militants. Currently, there are 
many voices in the Paraguayan press—Menno-
nite and otherwise—calling upon the Paraguayan 
government to use whatever means necessary 
to rescue the victims and eradicate the EPP as a 
threat to civil order.

All of which raises, in turn, an even deep-
er set of questions. What exactly do Christians 
committed to the way of Jesus expect from their 
local police—or their governments or the United 
Nations—in terms of civil order? Anyone who 
has witnessed the violence that ensues in weak 
or failed states is tempted to sing the praises of 
lawful order, even if that order ultimately rests on 
the state’s monopoly of lethal force. 

Yet we also know that the state’s monopoly 
on power can easily justify all manner of violence 
in the name of peace, often against the weakest 
members of society. Does violence in the hands 
of “legitimate authorities” somehow cease to be 
violent? Moreover, any account of the EPP’s pres-
ence in eastern Paraguay would need to acknowl-
edge the complicity of government officials in 
narco-trafficking, the dispossession of indigenous 
farmers from their land, uneven access to health, 
education and social services, and the reality of 
Mennonite economic dominance in the region, 
particularly in the area of soybean, corn and milk 
production. None of which can justify the kidnap-
ping of Francisco Wiebe. But healthy, stable soci-
eties must attend to issues of justice and equality 
along with the concern for order.

Some Mennonites in Paraguay have responded 
publicly to recent events by raising the possibility 
of emigrating, though the destination remains 
unclear. In the meantime, the response of the Rio 
Verde community has been to gather regularly for 
prayer.

What would be your counsel to the families of 
kidnapping victims? TM

Does 
violence in 
the hands of 
‘legitimate 
authorities’ 
somehow 
cease to be 
violent?
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MISCELLANY
Items of interest from the broader church and world

Stand your ground, raise your crime rate
Since 2000, 25 states have passed “Stand Your Ground” laws, which 
give citizens who feel physically threatened the right to defend them-
selves with lethal force—wherever they happen to be. A recent anal-

ysis of crime rates by Mark 
Gius of Quinnipiac University 
finds the results troubling. 
First, he writes in The Social 
Science Journal, “Stand Your 
Ground” states have crime 
rates that are either higher 
or not significantly different 
from other states. More 
startlingly, after analyzing 

three decades of data, he found these statutes “result in an increase in 
murder, rape and robbery.” Precisely why is unclear, but he offers one 
possible explanation: As more people feel they have the right to take 
violent action in tense situations, “minor altercations may be escalating 
into killings.” “Clearly,” Gius concludes, “society does not benefit when 
a public policy results in more crime and death.”—Pacific Standard

70,000 Muslim clerics oppose terrorist groups
Nearly 70,000 Muslim clerics signed a fatwa last December against 
ISIS and other terrorist groups, saying they are “not Islamic organi-
zations.” Around 1.5 million Muslims visiting a shrine dedicated to 
a Sufi Islamic saint near the city of Ajmer in India during a religious 
festival signed a petition against terrorist attacks. One cleric called on 

If one’s gospel falls mute when fac-
ing people who need good news 

the most—the impoverished, the 
oppressed and the broken—then it’s 
no gospel at all.—Lisa Sharon Harper in The 
Very Good Gospel

media organizations to stop referring to ISIS, the 
Taliban, al-Qaeda and other terrorist groups as 
“Islamic.”—Independent

Jews biggest target of hate
Jews and Jewish institutions were the biggest 
targets of hate crimes in America again in 2014. 
The biggest motivation for hate crimes by far was 
race—a situation that has prevailed for years. 
However, hate crimes overall were down by 
almost 8 percent compared with 2013—except for 
hate crimes against Muslims and Muslim institu-
tions, which rose by 14 percent.—Forward.com

• Average cost of normal delivery of a baby in the 
United States: $10,002
• Average cost of normal delivery of a baby in the 
Netherlands: $2,824
• The United States’ ranking out of 179 countries 
on the 2015 Mothers’ index, which measures the 
well-being of mothers and their children: 33
• The Netherlands ranking: 6
—Yes! Magazine

75% 
How much using traffic circles rather 
than stop signs at intersections de-

creases injurious car accidents.
—Harper’s

$39 million 
Estimated amount the U.S. Mint could save annu-
ally by changing the metallic composition of its 

coins.—Harper’s
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Recipe of the month

Tomato and 
Almond Pesto

Most-read online-only posts

TM
5. Comments 
Are Back, with 
Some Changes 

by Hannah 
Heinzekehr

1.3K

Quotable
“Together in the borderlands, we should forthrightly acknowledge that most of our ways of 
being church have failed to be good news for the sorts of people Jesus often hung out with. 
Rather than censoring courageous, generous pastors who discern alternative ways to be 
church and to keep covenant, why can’t we encourage them and learn from them? Rather 
than maligning more orthodox pastors who want to make sure we keep faith with the tradi-
tion, why can’t we genuinely listen to what they intensely desire to conserve, rooting our 
generosity in the rich soil of ancestral wisdom? We need each other.”—Sara Wenger Shenk, 
“Beauty in the Borderlands: My Family and Malcolm Gladwell”

Thank a teacher today
by Elwood Yoder for The Mennonite’s online blog

On the wall in my classroom I have long kept an oil portrait of the 
colonial American schoolteacher Christopher Dock. In the painting, 
Dock is praying over a rollbook with the names of his students. Dock 
innovated in his teaching, he prayed for his children, and at one point in 
his career, he tried to leave teaching but was pulled back to his real vo-
cation. Some years ago, I, too, tried for two years to leave teaching but 
was pulled back to the classroom. Having worked at the teaching trade 
for over three decades, I still get a thrill when the first bell rings on the 
first day of school. Like Christopher Dock, I’m called to teach young 
people, and I will do that to the best of my abilities in the coming year.

If you get a chance, thank a teacher today.
Read Elwood’s full blog online. 
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For many Christians with access to our daily bread, eating meets more than a biological 
need. Whether it’s family dinners, midday lunch breaks or church carryins, meal times 
provide us with opportunities to celebrate life events and deepen our relationships. They 

also offer us space to pause and acknowledge the One who sustains us. In this way, food can be a 
tangible reminder of God’s love and presence. 

However, as a peculiar kind of Christian who expresses love for God in part through my commit-
ments to reparation and restoration—as one who believes the arc of God’s shalom encompasses all 
God’s creatures—I also experience table fellowship as a site of disturbance. In the face of ongoing 
exploitation of our earth home and its most marginalized residents, with whom and what we eat has 
consequences. But so, too, does what we say about what we eat. Our table talk matters.

In recent years, our frightening ecological forecast, grueling labor conditions and cruelty toward 
farmed animals have forced many Christians to pay greater attention to our plates. Despite the 
increased appreciation for the spiritual and ethical consequences of eating, what we say about with 
whom and what we consume remains largely unexamined. Too often, the everyday religious utter-
ances we offer for and about our food mask and sanction widespread systemic violence. Because 
our prayers are not idle words but petitions to God, sacred language seeking to affect the reality of 
people, places and things, tending to this disconnect between our eating and speaking is crucial.

Bless us, O Lord, and these thy gifts…
Offering words of blessing and thanks before or after a meal is a practice that spans religious, 

cultural, geographic and other differences. For Christians from various traditions, however, this 
spiritual discipline is a way to honor the Creative Source of our being. Saying grace calls to mind 
God instructing all creatures to eat every green thing, feeding the wandering Israelites, establish-
ing dietary boundaries, quenching the animals’ thirsts, giving wine to gladden the human heart and 
preparing a banquet for us in the presence of our enemies. Saying grace also calls to mind Jesus 
feeding thousands with a handful of loaves and fishes, advising his disciples not to worry about what 
they will eat and drink, eating with sinners and tax collectors, and breaking bread at his last supper 
with friends and traitor alike. Throughout the Bible, we encounter a Master Chef who nourishes 
our bodies and spirits. Saying grace is one way to connect to this God.

Praying at meals also situates us within ancient Christian practices, which themselves emerged 
from Jewish communities and were influenced by surrounding Greco-Roman norms. Writing in the 

TableTalk
The violence of grace 
and gratitude

by Nekeisha Alayna Alexis

m
orguefile.com

In the face 
of ongoing 
exploitation 
of our earth 
home and its 
marginalized 
residents, who 
and what 
we eat has 
tremendous 
consequences. 
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second century, Aristedes credits Christians with 
giving thanks, “every morning and every hour 
for food and drink and other good things” (Apolo-
gy). Similarly, early Christian apologist Tertullian 
encouraged “the faithful neither to take food nor 
enter the bath without first interposing a prayer” 
(On Prayer). A written prayer for food, penned 
in the late fourth century, blesses the Lord “who 
nourishes me from my youth, who gives food to 
all flesh.” Today, both prescribed and extempo-
raneous graces abound, steeping us in millennia 
of Christian practice. Although the words change 
over time, the sentiment remains the same: we 
should praise God for what we eat. Yet approach-
ing grace and gratitude in this way has serious 
consequences.

We give thee thanks, Almighty God…
Despite our associations between food and 

God’s activity, food also represents creaturely 
action and experience in the world. As early 
Christian scholar and author Andrew McGowan 
reminds us, “food is always a matter of produc-
tion, distribution and exchange.…Those who 
control food, who distribute and sell it, who order 
its consumption by law and custom, control not 
merely the obvious fact of life but the forms of 
life as well” (Ascetic Eucharists: Food and Drink 
in Early Christian Ritual Meals, Clarendon Press, 
1999). Food is both power and a sign of power. 
And in our time, the dominant power at play is 
unmitigated violence. Meals that consist of ocean 
animals are an especially terrifying example of 
this reality. 

Around the world, approximately 1.2 billion 
people eat fish as a key part of their diet (The 
End of the Line, a film directed by Rupert Murray, 
2009). The primary means of meeting this de-
mand is commercial fishing, which rivals factory 
farming in its multispecies destruction. Every 
day, fleets of trawlers drag nets with mouths up 
to 100 miles wide along the sea floor, catching 
about 90-100 million tons of fish worldwide every 
year (Elisabeth Rosenthal, “Europe’s Appetite for 
Seafood Propels Illegal Trade,” New York Times, 
Jan. 15, 2008). The nets devastate coral reefs, 
deplete fish stocks, render waters unlivable and 
kill newly discovered species. Commercial fishing 
also results in approximately 38.5 million tons of 
“bycatch” each year, the industry term for all the 
other animals that are unintentionally caught and 
deemed waste. This category includes “hundreds 
of thousands of turtles, sea birds, sharks, whales 
and dolphins” who are thrown back, dead (The 
End of the Line). In the last 50 years, humans 
have exterminated 90 percent of large fish pop-
ulations, and approximately 75 percent of world-

wide fish stocks are “overfished or fished to their 
maximum” (Sharon LaFraniere, “Europe Takes 
Africa’s Fish, and Boatloads of Migrants Follow,” 
New York Times, Jan. 14, 2008). The situation is 
so extreme that scientists predict “an end to most 
seafood by the year 2048” (The End of the Line). 
However, people around the world, especially the 
most vulnerable, are already feeling the shock-
waves. 

For decades, West African coastal communi-
ties that depend on fish to live have watched as 
wealthier, more powerful nations empty their 

once abundant waters. As fleets from the Euro-
pean Union, China, Russia and other countries fill 
their boats, traditional fishing enterprises are fail-
ing and people who are poor can no longer afford 
to buy what is left. Faced with impossible choic-
es, thousands are risking it all to get to Europe, 
where people are feasting on seafood they can no 
longer get since depleting their own waters. In 
2007, more than 31,000 Africans from Senegal, 
Mauritania, Guinea-Bissau and other countries 
boarded more than 900 boats in attempts to 
reach the Canary Islands, a major access point. 
About 6,000 died or disappeared (LaFraniere). 
This steady rise in migration has led to increased 
tensions, which are undoubtedly complicated by 
legacies of colonialism and white supremacy and 
present-day racism and xenophobia. As Dr. Ussif 
Rashid Sumaila, marine ecosystem researcher at 
the University of British Columbia, put it, “The 
Europeans like our fish, but they don’t like the 
people. The fish has visa to come in, but the peo-
ple are turned back” (The End of the Line). 

One response to this grim reality has been 
a turn toward farming fish. But the tragic irony is 
that the aquaculture industry relies on wild fish 
to feed its captives such that approximately 40 
percent of the annual worldwide catch becomes 
fish meal for farmed salmon, shrimp and others. 
At the center of this dizzying matrix are the fish 
themselves. Fish experience fear and pain at 
levels similar to birds and mammals. They have 
complex social behaviors and cognitive skills such 

Too often, the everyday religious utterances we 
offer for and about our food mask and sanction 
widespread systemic violence. 
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as the ability to recognize other fish, develop sym-
biotic relationships, learn who is and isn’t part of 
their group, and long-term memory (Arin Green-
wood, “Fish Just May Be A Lot Smarter Than 
We Thought,” Huffington Post, June 18, 2014). 
Confined to watery pens, these creatures are rou-
tinely afflicted by parasitic infections, diseases and 
debilitating injuries, and are skinned or decapitat-
ed while they are alive. In the wild, millions of fish 
suffocate to death in gill nets or are hauled to the 
surface at speeds that rupture their swim blad-
ders, pop out their eyes and force their esophagi 
and stomachs through their mouths (“Commercial 
Fishing: How Fish Get From the High Seas to 
Your Supermarket,” PETA). Meanwhile, cods, 
haddocks and other large fish are pulled aboard 
with sharp hooks and disemboweled on deck, 
often while they are conscious. The terror these 
animals experience is indescribable, and it is the 
means by which billions of appetites are satisfied.

What does it mean to thank God for a plate 
of salmon in light of these power relations? What 
do we mean when we ask God to bless the hands 
that prepared a yellowfin tuna’s body to become 
food? What does it do to our understanding of God 
and our neighbors to credit God for our crispy 
popcorn shrimp? What does it mean to speak of 
God’s bounty over a meal whose very existence 
produces scarcity? How does consecrating fish as 
a divine gift prevent us from reckoning with its 
origins and form us to accept this web of hostility?

Although the problems with fish are glaring, 
there are other foods Christians need to ask sim-
ilar questions about: What does it mean to thank 
God for chickens made from plants that dismem-
ber 175 birds per minute or hamburgers from 
slaughterhouses that deliberately recruit undoc-
umented workers to discourage complaints about 
the dangerous and abusive work environment? 

What relations are being blessed when the main 
dish is a sow who was raised for slaughter by 
people who claim to respect her life? What should 
be said over vegetables grown on farms where 
the earth and its workers are “invariably exposed 
to…pesticides, arsenic compounds, synthetic 
fertilizers, solvents and other toxic substances” 
(Mark Hawthorne, “Injustice for All,” Veg News, 
Issue 78, March and April 2011)? And how should 
that prayer differ from one over vegetables 
picked from a backyard or a community garden or 
delivered by a local organic farmer? Too often our 
graces fail to name the aggressions that deform 
even the most basic act of creaturely existence. 
When we ignore these imbalances or, even worse, 
attribute this violence to the Divine, we miss 
opportunities for peacemaking and resistance.

Transform our self-deceptions, God…
In Ascetic Eucharists: Food and Drink in Early 

Christian Ritual Meals, McGowan painstakingly 
details what early Christians ate during their 
ceremonies and why. Despite the variety in and 
debates around what elements could be at the 
table, they had a clear interest in aligning their be-
lieving and consuming. This is especially apparent 
in their use of bread as the center of their ritual 
eating. In breaking bread, blessing it and distrib-
uting it to all present, Jesus used a food that was 
available to people across social locations. Void 
of any special religious meaning to the broader 
society, “bread was arguably the prosaic opposite 
of sacrificial meat: common rather than prized, 
bloodless not bloody, vegetable not animal,” Mc-
Gowan writes.  

Christians adopting bread as holy food and 
avoiding meat in general had social and politi-
cal implications, beyond questions of idolatry. 
Direct participation in animal sacrifice was often 
reserved for free-born males to the exclusion of 

A prayer for animals
Merciful and Loving God, 
I confess that I have erred and strayed from Your ways like the human I am.
I confess I think in terms of owning, possessing, acquiring.
I confess that I have not learned how to share.
I confess that arrogantly, I act as though ruler of my own kingdom.
I confess that I have cut myself off from everyone and everything that makes my comfort possible. 
I confess that this self-centeredness imperils the Earth and all beings.
For thinking of myself as separate from Your Creation, forgive me.
For my part in exploiting, using, abusing, dissecting, wearing, eating, imprisoning, experimenting on, displaying, hunting, 
fishing and enslaving Your creatures, forgive me.
For my part in exploiting, using, destroying, paving over, polluting, poisoning Your Creation, forgive me.
Transform my self-deceptions, God.
Anchor me again Your Creation.
Re-create me. Make me whole and wholly Yours.
—from Prayers for Animals by Carol J. Adams (Continuum, 2004)
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women, slaves, resident aliens and others. Mean-
while, breadmaking was a domestic task usually 
assumed by women. Meat was a scarce food eaten 
by the wealthy, while bread was a day-to-day 
staple. Animal sacrifice was done to stabilize the 
established social order between gods and people, 
between classes of people and between humans 
and animals. To refuse sacrificed flesh testified to 
their trust in another God, to their community of 
alternative power relations and to their hope for a 
new creation made possible in Jesus Christ. 

We are long removed from these early fol-
lowers, and our food system, though similar to 
theirs in some ways, is unprecedented in many 
others. Nevertheless, their attention to food as a 
matter of faithfulness might help us adopt a more 
discerning posture. Everything designated as 
food is not worthy of blessing, and everything we 
eat does not necessarily come from God. Instead, 
some things we consume are the product of sinful 
systems that fly in the face of God’s intention and 
as such require another kind of utterance. This is 
a radical break from deploying graces that value 
all food equally and treat all food as God’s doing. 
But it is a more honest posture that faces our 
willful and unwilling participation in the violent 
arrangements behind so much of our eating.

How would our meals change if we took more 

seriously the practice of thanking God for their 
contents? What might we choose to eat—or not 
to eat—if we challenged ourselves to think more 
carefully about what we are bringing before God 
and asking God to bless? Perhaps what we need in 
this season is more grief before meals to acknowl-
edge the injustice, oppression and domination 
within so much of our food. Perhaps what we 
need in this time are more words of confession 
to propel us to more peaceful eating habits. How 
might a practice of lament reshape our appetites? 
What can we put on our plates to make praise 
more possible?

Nekeisha Alayna Alexis is 
an independent scholar with 
wide-ranging interests related to 
human and other animal libera-
tion. She orients her life toward 
undoing oppression through her 
vegan practice, teaching and 
writing and involvement in 

her community. She is a graduate of and on staff 
at Anabaptist Mennonite Biblical Seminary and 
a member of St. James AME Church in Elkhart, 
Ind. She extends gratitude to Alan Kreider for his 
assistance on early Christian texts.

INTRODUCING...
The new Environmental Sustainability concentration 
for the Master of Arts: Peace Studies degree at 
Anabaptist Mennonite Biblical Seminary. Prepare 
for Christi an leadership with a focus on creati on care.

Rooted in the Word, 
Growing in Christ
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EXPERIENCE AMBS AT SEMINARY PREVIEW DAY
Come and explore our learning community on November 4: ambs.edu/visitAMBS
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A pastoral 
 brewpub
Jesse Sensenig promotes relationships at the Goshen Brewing Co.

by Marshall V. King

Jesse Sensenig wanted to create 
a place in Goshen, Ind., where 
people could gather with friends. 
Though it’s not something he 
dreamed of as a child, it turns out 
he did so by becoming a brewer. 
People gather around the pints of 
beer he makes at 311 W. Wash-
ington St. in an old electric utility 
building that he and those who 
went into business with him rede-
veloped into a brewpub.

Jesse Sensenig at the Goshen Brewering Co. Photo by Marshall V. King
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“We wanted to create this social community 
here, another place where people can get togeth-
er, where people can let loose and have a fun time. 
It wasn’t a place of sin with all sorts of terrible 
things happening because of it,” Sensenig says.

He’s a man of faith, a child of conservative 
Archbold (Ohio) Mennonites. And he’s a brewer.

Since Prohibition (1920-1933), many Menno-
nites in the United States have eschewed drinking 
alcohol. Yet there seems to be a shift toward a 
European model in which American Mennonites 
are seeking to use alcohol responsibly. Times are 
changing, and a new generation of Mennonites is 
opening breweries or operating bars.

In a devout Mennonite household, Sensenig 
says that as a child he was once singing the jingle 
to a beer commercial. “My grandpa said, ‘We don’t 
drink.’ ”

Not all Mennonite college students drink, 
and not all use alcohol responsibly. But perhaps 
this generation of Mennonite college students 
is working out those things more publicly than 
in the past. For both this generation of college 
students and previous ones, drinking in public 
is less taboo than it once was, at least for some 
Mennonites.

After Jason Oswald, who also grew up Menno-
nite, opened Constant Spring as a bar in Goshen, 
some church groups even took to gathering there 
after choir practice or small group meetings. 
When he sold the bar, it was to Mennonites Aaron 
and Kendra Ellington Nafziger, who also attend 
Eighth Street Mennonite Church in Goshen with 
Sensenig’s family.

After earning a social work degree from Gosh-
en College, Sensenig went to work in Colorado. “I 
like relationships with people and getting to know 
people from the inside out and really building rela-
tionships with people and using that,” he said.

After getting a master’s degree in social work 
in Colorado, he started to lose some of his pas-
sion. At Goshen, he’d almost become a business 
major and was fascinated by buildings and restau-
rants. “For a while back, I wanted some sort of 
bar/grill thing,” he says.

That fascination grew, fostered by the Colo-
rado microbrew culture. When he went to brew-
pubs, he saw people gathering. “They genuinely 
enjoyed what they were doing. And it wasn’t 
because they were drinking,” he says.

He dabbled in homebrewing. When Amanda, 
his wife, took a job as a professor at Bluffton 
(Ohio) University, they moved there, and he 
helped at Great Black Swamp Brewing Co. He 
was researching and reading, brewing and testing. 
“That’s where I really learned some of the details 

of stepping it up to a bigger level,” he says.
Along the way, they dreamed of returning to 

Goshen, where Amanda is from and where they 
saw a thriving, changing community. “It feels like 
there’s a fairly progressive group of Mennonites 
in Goshen,” he says. Arts are a huge part of the 
community. The brewery he wanted could benefit 
from both.

“I feel strongly about the intention of the 
brewery,” he says.

The Mennonite culture he was steeped 
in informs the business and grounds the way it 
happens. Being moral and treating people well are 
of utmost importance.

His grandfathers were pastors, one in Ethiopia 
and one in Archbold, and Sensenig works to be 
pastoral with his employees.

“I want to have strong relationships with our 
employees,” he says. Being profitable is import-

Jesse Sensenig at the Goshen Brewering Co. Photo by Marshall V. King

Being moral and treating people well is of 
utmost importance.

Customers at the Goshen Brewing Co. Photo by Marshall V. King
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ant but not at the expense of relationships and 
treating people fairly. When it’s needed, though 
he’s the owner, he models the service he saw 
family members do and steps in to wash dishes.

“When I think about my upbringing, I think 
about ‘God is love’ and trying to live through 
practicing that,” he says, adding that believing in 

something larger helps him make his day-to-day 
decisions.

“I feel strongly about running a business that 
is focused on the individuals here and the commu-
nity,” he says. “We want to be an asset to other 
businesses in the community. We want to have 
relationships with them. Community and family 
are always important.”

The Sensenigs are often there having dinner 
as a family with Amanda’s parents. Children 
play in the grass as their parents enjoy food and 
beverages, alcoholic or not, on the patio. Children 
are allowed in the dining room under Indiana law 
because of how Sensenig has structured it.

Friends often come with people to hang out 
at Goshen Brewing Co., or GBCo, as it’s often 
called, but often various groups sit together at 
communal tables and engage in conversations.

Sensenig says his family has been supportive 
of the venture, and the support in Goshen has 
been amazing. He’s been able to grow the busi-
ness and brew at least 45 different beers in the 
first year of business.

The menu from chef Jesse Shoemaker, who, 
like Sensenig, grew up Mennonite, has Asian and 
Southern flair. Some of the beers have names that 
reference the local geography, such as Drain the 
Canal, since it’s near the Goshen Millrace. Since 
the brewpub supports biking, an India Pale Ale is 
called Tailwind. 

One of the popular brews is an IPA called 
Menno Mighty and a T-shirt touting the beer 
shows a muscular Menno Simons. “We weren’t 
sure if that was going to be a good idea,” Sensenig 
says, but he hasn’t heard complaints. “The re-
sponse has been good, at least to our faces,” he 
adds.

Not everyone knows the joke, and he hears 
“Meano Mighty” from some as they order.

Perhaps out of guilt, or just charitable spirit, 
Goshen Brewing gives $5 from the sale of every 
shirt to The Clubhouse, an organization in Goshen 
that helps those struggling with mental illness.

The craft beer industry is growing fast and 
changing landscapes in cities and towns of all 
sizes. There are now more breweries than at any 
time in U.S. history, Sensenig says. Both as a 
Mennonite brewer and as a former social worker, 
responsible use of alcohol is important to him. 
He’s not selling shots and overserving. “Respon-
sible consumption is still good for relationships 
and bringing people together,” he says.

Not only is he trying to make delicious beer 
and treat people well, he’s trying to run a busi-
ness that pays attention to environmental and 
social issues. Using local ingredients is important 

One of chef Jesse 
Shoemaker’s signa-
ture dishes. Photo by 
Marshall V. King
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when possible, even organic ingredients, includ-
ing french fries. “It’s kind of silly for a restaurant 
to do that when it comes down to it. They’re good 
fries. You can get good fries that aren’t organic. 
But our stance is we can do it…we believe in the 
high quality and we want to support the farmer 
that is the conscious farmer,” he says.

In just over a year, Goshen Brewing has 
established itself and become a beloved part of 
the Goshen community. People are enjoying what 

Sensenig and his staff are pro-
ducing and serving. It’s what he 
hoped would happen. “This is 
pretty much what I envisioned 
here,” he says.

Marshall V. King is a writer 
based in Goshen, Ind.
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A customer at the GBCo. Photo by Marshall V. King

Brussel sprouts with 
Asian vinaigrette
from chef Jesse Shoemaker
1 pound of brussel sprouts, cut in half
Peanut oil for deep frying
2 garlic cloves, minced
7 tablespoons sugar
1/3 cup fish sauce
1/3 cup water
5 tablespoons rice vinegar
¼ cup lime juice

Heat oil in a large sauce pan to 350 
degrees.
Combine garlic, sugar, fish sauce, water, 
rice vinegar and lime juice in a bowl and 
whisk to incorporate.
Fry brussel sprouts in oil, in batches if 
necessary, until browned, about 30 to 60 
seconds.
Strain sprouts from the oil and put in a 
bowl. 
Toss sprouts with fish sauce vinaigrette, 
sprinkle with salt and serve immediately.
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Making love 
       edible Lessons from Fannie 

Martin Longenecker 
(1891-1980)

The author’s grandmother and mother canning. Photo provided

by Marian Longenecker Beaman

Grandma Longenecker was 
walking in the kitchen door 
from the garden, wearing a 
homemade bib apron edged 
with light-green binding, the 
pockets sprouting sprigs of 
mint. “Let’s have a cup of hot 
tea now, Marian,” she sug-
gested,” and then we’ll make 
pot pie for supper.” I loved 
spending lazy afternoons with 
my Mennonite Grandma Fan-
nie who lived down over the 
steep hill less than half a mile 
from our house.
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When I was a little girl in Lancaster (Pa.)
County in the 1950s, my grandma made pot pie, 
and I helped make the dough, which reminded me 
of how much fun it felt to play with soft clay at 
school. 

“Marian, bring me some milk now,” she said. 
I opened the door of her Frigidaire and pulled out 
a two-quart jar of fresh milk she bought from the 
Hoffer farm. There was cream on top, so I had 
to shake the jar to mix the milk and cream from 
Sam Hoffer’s Guernsey cow. Grandma had already 
measured out about two cups of flour. My job was 
to measure and pour out a cup of milk, which she 
blended in her gray granite bowl with an un-
cooked scrambled egg and a pinch of salt. 

Next, I balled my hand into a fist and made a 
well in the flour as Grandma added the egg and 
milk mixture and worked it until it felt just like pie 
dough. The rolling pin came out next, and I got 
to dust it with more flour. Raising my flour-filled 
hand high over the cutting board, I made the flour 
fall like snow onto the rolling pin so the dough 
wouldn’t stick. Grandma had taught me to press 
hard on the dough with the rolling pin, so it was 
thin enough to cook properly in the steamy, sweet 
chicken broth. The most fun part was cutting the 
shapeless doughy blob into blocks that looked like 
matching quilt pieces, like the ones she made at 
sewing circle. I felt comfort with Grandma, both 
a physical and a spiritual warmth, as we stood 
around the stove together inhaling the same aro-
ma and fingering the impressionable dough. 

Grandma had already cooked a small 
plucked hen in salt water and then added some 
dried tendrils of spicy saffron. These long curls 
imprinted deep yellow-orange lines into the chick-
en pieces, adding tang to the dish. I watched as 
she opened and closed her finger and thumb like 
pincers, putting a few pinches of saffron into the 
broth. Almost instantly, the anemic chicken looked 
zestier, with orange striations coloring its flesh.

Now it was time to add the dough. Soon I’d be 
standing on a stool beside the stove with Grand-
ma helping me place the square bits one by one 
with my thumb and forefinger into the boiling 
liquid. I loved to find a little space of bubbling 
chicken broth in the kettle and cover it over with 
a doughy square. I couldn’t wait until Grandma 
put the chicken pot pie with fresh cabbage slaw on 
the dinner table. Wunderbar.  

She never used a recipe to make her magic. 
One day long after I left home, she wrote it out 
in pencil for me, an index card with her treasured 
handwriting. To this day it sits snug in a hinged 
box along with Mother’s recipes.

Sometimes Grandma’s bounty came directly 

from the earth, like dandelions. In southeast-
ern Pennsylvania, sturdy green shoots pushed 
through the earth in March or April. That’s when 
she’d take her wooden-handled trowel and dig 
out dandelion plants fertilized by cow or horse 
manure from the meadow. “Dandelion has a lot of 
iron,” she said of the long, spiny leaves. “And it’s 
so good with hard-boiled eggs and bacon.” Often 

she added this side dish to our supper. I watched 
her add a slurp of vinegar to the batch before she 
handed the pot-bellied aluminum kettle to me to 
take home up the hill to our family for supper.

Add a little water till soft.
Add white sugar and a little vinegar.
Fry bacon and hard boil two eggs.
The recipe wouldn’t pass muster for cookbook 

publication, lacking measurements and a logical 
order. Still, it tasted just right to our Pennsylvania 
Dutch palates.
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In my childhood, the word “relief” had 
nothing to do with catering to one’s own wishes, 
like swallowing aspirin or getting a massage, 
but rather with easing the suffering of others. 
Grandma’s house was command central for world 
relief in the Bossler Mennonite Church area. As a 
young girl, I remember sitting on the back porch 
among cartons of eggs Grandma had gathered 
from local farmers to help the needy in the cities. 
But most of her “relieving” involved her trea-
dle sewing machine. Baby sacques and blankets 
galore funneled out of her house into Mennonite 
Central Committee. 

Yes, she did salve suffering in the world with 
her sewing machine and her stove. But I also 
remember her making a literal salve from ingre-
dients she found in the woods beyond her garden. 
When I skinned my knee on her gravel driveway, 
she pulled out her tiny round tin box from the 
kitchen shelf, sinking her finger into the green-
ish goo and slathering the magic salve all over 
my cut. It smelled like licorice and onions—and 
skunk as well.

A few years ago, I found her recipe for salve 
printed in a Manuscript Cook Book printed in the 
early- to mid-20th century:  

1 cup lard melted
1 large handful catnip
1 large handful Stinking Tom leaves (collected 

while the plant is in flower)
Bruise the herbs and dry slowly in the lard. Very 

healing.
Every holiday was a holy day shared around 

Grandma’s table. My diary is dotted with remem-
brances of celebration around Grandma’s dining 
room by the bay window. It always began with 
stretching out her long oaken table, a sweet mem-
ory that drifts through my mind just now.

Inside the door, I saw Grandma with her broad 
smile and navy blue and white feedbag apron, 
bunched up and twirled around her arms to keep 
away the chill. A brisk breeze played with her 
skinny, black covering ribbons, which dangled 
from her large prayer cap with six big pleats in 
back. 

She needed me to help pull out the hefty, dark 
oak table with the sturdy pedestal and ornate legs 
by the bay window, a table that now sits in my 
own dining room. This table was old—old even 
when Grandma was young and came down to her 
from the Martin side of the family. “I have some 
hot cocoa for you, and after that we’ll have to get 
to work,” she enticed me. I savored the drink as it 
warmed my tummy. 

“I’m ready,” I announced.
So we both hefted the six heavy leaves guiding 

We care about what happens to you.
Stay focused on driving.

Goodville Mutual
goodville.com

Grandma Longe-
necker’s handwrit-
ten recipe. Photo 
provided
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them into the gaping mouth of the table just 
sprung open, stood at opposite ends and syn-
chronized our pushes toward each other so we’d 
meet in the middle with a loud clap. Next, we 
concentrated on adding two white linen table-
cloths overlapping each other, the Limoges china 
from the red cherry china cupboard and thin glass 
tumblers, each with etched florets and a tiny gold 
rim, some of the gold erased with use over the 
years. I sat down and watched as Grandma pulled 
the silverware from cloth pockets, one or two fork 
tines bent.

My Aunt Ruthie was not here in the kitchen 
with us. The only woman driver in our extended 
family, she took charge of going to the butcher in 
her grey Studebaker to fetch the meat: a 24-pound 
turkey and a duck to match, both baked to a suc-
culent brown overnight in the oven. Soon Grand-
ma and I went down to her cellar and brought up 
cans of spiced cantaloupe, preserved watermelon 
rinds and pickled cucumbers, crisp and green in 
their blue Ball jars. The steps were steep and 
long, and I worried that Grandma might tumble 
down in her sturdy high-heeled shoes with black 
laces. Safe and sound, we made the trip up and 
back two or three times with jars of green beans 
and chow-chow, a mosaic of red peppers, onions, 
carrots, beans, asparagus, cauliflower and peas.

When four generations of Martins from Grand-
ma’s side of the family arrived, the house vibrated 
with a lot of chatter and clatter until everyone 
was snugly seated around the long, oval table. 

The room got completely quiet, and next I heard 
Grandma’s strong voice at the head of the table 
leading us in the Doxology. All the grownups and 
children joined in: “Prrraaaise God from Whom all 
Blesss-ings Flooooow…” She pitched the tune a 
little too high, and we all strained to hit the high 
notes: “Praaaaise Faaa-ther, Son, and Hooooo-ly 
Ghoooost. A-mennn.”

Yes, my Grandma Fannie Martin Longeneck-
er’s kitchen was her sacred space, her stove an 
altar of sacrifice. Her table a place for the ob-
servance of Holy Communion. Grandma always 
equated food with love. To her, food was love 
made edible. Everything she touched turned to 
love, a love still palpable through the mists of 

time.

Marian Longenecker Beaman is 
a member of Bossler Mennonite 
Church in Elizabethtown, Pa.

Grandma’s house was command central for 
world relief in the Bossler Mennonite Church 
area.

Pot pie

Mix 1 cup milk, 1 egg. 
Add enough flour to the consistency of pie dough.
Roll out very thin, cut in blocks and drop in boiling 
chicken or beef broth. 
Stir after each addition and serve.



Butchering 
beatitude
Our human lives are bound up 
in the lives of other creatures

by Brad Roth

We were a little late into 
the office due to butcher-
ing chickens. We raised 10 
meat chickens in our back-
yard this spring with our 
friends Derek and Becky 
King. Our families eat to-
gether weekly, and grow-
ing together what we eat 
seemed a natural next step. 
We fattened the birds on 
organic feed for some eight 
weeks. On butchering day, 
our son Elijah guarded the 
door of the mobile coop as, 
one by one, I fished chick-
ens out. We chopped, hung, 
plucked, gutted and filled 
our freezer with months’ 
worth of food.

The King and Roth families. Photo provided
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They were happy chickens. They had the run 
of the yard, and they took advantage of it. They 
grazed on the lawn and lolled about in the breeze 
under the treehouse. When we worked in the 
garden, our chickens were right beside us, com-
panions raking the earth. We treated those birds 
right, aspiring to the kind of care that God called 
Adam to in the Garden (Genesis 3:15)—though 
we avoided giving them names (2:20). We were 
conscious that our chickens’ lives would nourish 
us and give us life.

All too often we aren’t conscious of this 
reality. I’m struck that as a society we’re frequent-
ly disconnected from the death-giving-life that is 
food. We forget the everyday mystery that some-
thing has to die so that we can go on living—even 
if it’s just a carrot. Chicken is the perfect example 
of our state of disconnect. It’s become a plas-
tic-wrapped thing, a lumpy fried thing marketed in 
a little box, a compressed protein thing. In some 
of these forms, it doesn’t even look like a chick-
en. We’ve obfuscated its animal origins, using 
adjectives like “popcorn” or “fries.” You might not 
know it’s meat at all, that it used to be alive.

But it was alive. It came from an egg. It was 
fluffy, clumsy and adorable. It ate and breathed 
and grew. It bled. “Who knows,” writes the teach-
er in Ecclesiastes (3:21), “whether the human 
spirit goes upward and the spirit of animals goes 
downward to the earth?” However we understand 
this Scripture, at the very least it’s telling us that 
our human lives are bound to the lives of other 
creatures. Up or down, God has spirited us all in 
some way, human and animal alike. We’re con-
nected.

Perhaps our friends in the rural, developing 
world live a little nearer to this connection. When 
we served in the southern Andes of Peru, we 
shared food with Christian brothers and sisters 
in rural congregations. They would bring a cock 
or a bag of guinea pigs to the church altar as a 
thank-offering to God. Once, a man brought a 
sheep, prayed over its head at the door of the 
church (it refused to go inside), and killed the 
animal on the spot, its blood soaking the packed 
earth. The little ram fed the gathered church over 
two days of worship and teaching. Death begat 
life, right there. Do you see? It’s a sacred thing, 
which is why in the Old Testament Law God 
prescribes proper sacrifice and proper butchering 
in the same breath (cf. Deuteronomy 12:12ff). 
The two are connected. Food is a little sacrifice. 
It’s “sacra-facere”: “made sacred” by offering and 
blood. 

We forget this at our peril. I wonder if our 
ignorance of the sacrificial nature of food leads us 

to lose track of the sacrificial nature of life itself. 
We start to think that life is only growth, merely a 
chain of lovely consumption. Onward and upward. 
But real life is sacrificial life, giving ourselves to 
others and to God in love. This good news can be 
abused, but I think we lose something vital if we 
give it up entirely. We bleed for what matters.

Writer Norman Wirzba picks up the theme of 
sacrifice in his book Food and Faith: A Theology of 
Eating (Cambridge University Press, 2011). He 
writes: “Food is a given reality that depends on 
the sacrifices of others, all grounded in and main-
tained by the self-offering love of God.” 

Our forgetfulness of the sacrificial origin 
and nature of food is not so much a problem of 
the food system as a spiritual problem: a discon-
nect from the self-offering love of God. There 
are practices that can lead us in a counter direc-

As a society we’re frequently disconnected from 
the death-giving-life that is food.
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tion. Prayer of thanksgiving before meals helps. 
Breaking bread with Jesus at the Communion 
table gets us a long way. The simple act of caring 
for the living things that will nourish us—plants 
or animals—infuses our food with a sense of 
preciousness. We don’t all have to butcher our 
own meat, but raising and butchering chickens is 
one practice that led our family to more deeply 
appreciate where our food comes from and what it 
means. 

On butchering day, we paused in the cool of 
the morning to pray and thank God for those 
plump chickens that would feed us. We blessed 
the moment and the place and the birds. It was 
a butchering beatitude. Then we reached for the 
chopping block and machete and got to work.

They were very tasty chickens. 
Thanks be to God. Amen.

Brad Roth is pastor of West Zion 
Mennonite Church in Mound-
ridge, Kan. He blogs at doxolo-
gyproject.com. 

Peruvian Roast Chicken 
(Pollo a la brasa)

This recipe is our family’s closest approxi-
mation of the classic Peruvian “pollo a la 
brasa” style.  We bake it in the oven, but if 
you have a rotisserie it’s even better. Serve 
the chicken with french fries and a green 
salad of your choice.— Lici Roth

INGREDIENTS
• 1 whole chicken (about 4 to 5 pounds)
• 1/4 cup vegetable oil
• 1 teaspoon vinegar
• 4 cloves garlic (minced)
• 1/2 teaspoon chili powder 
• 1 teaspoon cumin
• ½ tablespoon dried rosemary 
• ½ teaspoon dried oregano
• 1 teaspoon paprika
• 2 tablespoons soy sauce
• 1 tablespoon chopped fresh oregano
• Pinch of salt
• Pinch of pepper

PREPARATION
1. In a bowl combine all the ingredients for 
the marinade. 
2. Place the chicken in a large ziplock bag, 
coat the chicken with the marinade, and 
seal the bag.
3. Marinate chicken, refrigerated, for up to 
12 hours.
4. Preheat oven to 375 degrees. Remove the 
chicken from the bag and place, breast side 
up, on a glass or metal tray.
5. Roast chicken uncovered for 30-45 
minutes. If the skin starts to get too brown, 
cover loosely with foil. Continue to roast 
until chicken has an internal temperature of 
about 165 degrees—about 1 and 1/2 hours 
total oven time, depending on the size of 
the chicken.
6. Remove chicken and let cool for 10 min-
utes before carving.

Lici Roth is a mother and radical homemak-
er living in Moundridge, Kansas.  Originally 
from Lima, Peru, Lici has lived coast to coast 
in the US and now calls the Great Plains 
home.
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Life in the  
        desert

Some rural communities are finding ways of 
dealing with shortages of food and jobs

by Matthew Yoder

I live in a desert. An actual desert. Like the one that the He-
brews wandered in for 40 years after escaping from Egypt. 
The Columbia Basin in central Washington state was once a 
far-reaching tentacle of the western ecological phenomenon 
known as the “sagebrush sea,” home to a variety of now rare 
and endangered, desert-dwelling creatures.

The view from 
Menno Mennonite 

Church, Ritzville, 
Wash. Photo provided
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 More than a century ago, Mennonites from 
the Dakotas and Kansas arrived in the area to 
homestead some of the last available government 
land grants in the Northwest Territories. Those 
first families worked hard to remove the native 
sagebrush and prairie grasses and put the sandy 
loam of Adams County into agricultural produc-
tion. They survived and eventually thrived on a 
mixture of income from commodity grains and 
food from raised and bartered livestock prod-
ucts. They drank and irrigated from deep wells, 
and eventually a massive canal/reservoir project 
developed on the Columbia River in the years 
following the Dust Bowl. 

Streams had burst forth in the desert, 
and the wilderness was producing in abundance. 
These first Mennonite settlers were later joined 
by other Mennonite families from the fertile 
Willamette Valley in Oregon who came for the 
promise of land, wives and water. Together they 
worked the land, worshipped the Lord and thrived 
on the abundance of God’s creation through the 
mid to late 1950s.  

Urban food deserts make a simple, if evil, kind 
of sense. But rural food deserts? Urban centers 
exist at the end of long air, land and sea supply 
chains. They are geographically cut off from the 
nearest food-bearing plots of land by miles of 
concrete and steel. In this arrangement resourc-
es like affordable, nutritious food accumulate in 
neighborhoods where those deemed worthy by 
the powers of free-market consumer capitalism 
dwell. Meanwhile, the unworthy languish in 
food-impoverished ghettos where the economics 
of profitability simply do not provide impetus for 
good grocery stores (and banks and other purvey-
ors of essential goods and services) to be. In other 
words, if you live in a low-income neighborhood of 
a large metropolitan area, I hope you like Twinkies 
and Shasta and long, costly and risky commutes to 
get them. 

I, my parishioners and our neighbors share 
all this in common with residents of urban food 
deserts. But we don’t live in an urban center. We 

live in the staggeringly rural agricultural heart 
of the Columbia Basin in eastern Washington. 
Nevertheless, residents of our rural community 
almost daily commute 20 miles or more to acquire 
the nearest goods and services. Unlike our urban 
counterparts, most of us can manage, if grudging-
ly, the cost and the risk. Agriculture is, after all, a 
profitable global industry. The environmental cost 
is one we simply have to bear and look the other 
way. 

But there are those in our community who, 
like our urban counterparts, cannot afford to pay 
the high price and manage the risk of access to ba-
sic necessities. They are sent here to live because 
these small towns, with their small-town econo-
mies, are the only places such people can afford to 
live. Here they have no access to jobs, possibili-
ties, hope or future. They lack basic resources and 
the means to acquire them. They starve to death, 
tossed about on amber waves of grain.

How can this be? How is it possible for a food 
desert to exist in the middle of an ocean of pro-
ductive agricultural land that “feeds the world”? 
How is it that a tiny island of human life in a sea of 
productive agriculture lacks reasonable access to 
nutritious, affordable food and other basic neces-
sities? 

Three quarters of a century ago, the gods 
of industry, technology and progress hewed a 
paradise flowing with milk and honey out of this 
far-flung finger of desert. Today, those same gods 
exact a tribute of no less than two gallons of fossil 
fuel and several hours’ time for a single trip to 
the grocery store. Towns and burgs that would 
have flourished in a network of more moderately 
paced land travel have disappeared, bypassed by 
skyways and superhighways. Rural communities 
that thrived on the modest cornerstone of home 
economics have had their marrow sucked dry by 
the insatiable appetite of global economics. 

These are the challenges that most if not all 
rural communities and churches in North America 
face. Rural Mennonite churches are not exempt, 
for these are not problems that can be overcome 
by mere hard work and thrift. And there is no 
going back. The 1950s are as far behind us as the 
fleshpots of Egypt were behind the Hebrews at 
Sinai. To continue to long for them is idolatry.

However, there are hopeful signs that there 
may be a way forward, even in this desert. Rural 
churches in our area have made a dramatic shift 
from the combative, competitive denomination-
al posturing of a century ago to collaborative, 
ecumenical efforts guided not by pursuit of the 
most members in town but by the question, How 
can we work together to incarnate the gospel 

Residents of our rural community almost daily 
commute 20 miles or more to acquire the nearest 
goods and services. 
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of Jesus Christ in our town? Ecumenical efforts 
subsequently focus on nurturing local community 
and addressing social and economic issues out of 
the gathered resources of the local community. 
One example is the local food pantry, which is 
managed by the ministerial association and funded 
almost exclusively by the local churches. Another 
example is the community ice cream social in the 
town park, hosted by the ministerial association 
in collaboration with the chamber of commerce. 
Other examples abound. 

Many farmers, whose work and worth form 
the economic backbone of our community, rein-
vest astonishing percentages of their material 
wealth in similar efforts at fostering community 
and developing local resources. For some, this 
means supporting bonds to improve local infra-
structure and develop local resources, commerce 
and education. For others, it simply means choos-
ing to deal with local businesses over the more 
glitzy, glamorous and, yes, cheaper resources in 
the nearest city an hour away.

Young men and women who left town 
a decade ago to pursue college and graduate 
degrees and start careers are returning with 
spouses and children in tow. These professional 
and entrepreneurial native families are investing 
their considerable personal and financial resourc-
es in fostering local community and developing 
local businesses that rely on local raw materials 
from local farms. One family rehabilitated a nearly 
derelict building on the forsaken main avenue 
in town and turned it into a bustling restaurant. 
Another young man started a distillery where he 
produces whiskey made exclusively from locally 
grown ingredients. And then there’s the young li-
brarian who has transformed our local library into 
a bustling hub of family-friendly social activity.

City mayors, county commissioners, social 
services and local law enforcement are collab-
orating and communicating with local churches 
seeking a way forward. The list could go on. 
Suffice it to say, there is a burgeoning, grassroots 
realization that the challenges we face are real, 
and the way forward lies along the path of collabo-
rative, local community. And go figure that every-
where that ways forward are being sought, faithful 
servants of the God who created the earth, filled 
it with food and redeemed it through communion 

with us are in the middle of the 
milieu. Even in this desert, it 
seems, hope springs eternal.

Matthew Yoder is pastor of Menno 
Mennonite Church in Ritzville, 
Wash.
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NOW WITH LAY-FLAT BINDING, COLOR 
PHOTOS, NEW HEALTHY RECIPES, and 
updated information by award-winning food writer 
Rachel Marie Stone, the new 40th anniversary 
edition also preserves hundreds of timeless recipes 
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OPINION
Perspectives from readers

Zacary 
Smucker-Bryan
is a member of 
Madison (Wis.) 
Mennonite Church.

Just food choices are complex

Because of the nature of our food system, 
the choices, incentives and contexts of the 
many people at the various stages of the food 

supply chain mean the ethical choices I make are 
complex and difficult. In the United States, where 
the average consumer is overwhelmed by choice, 
we have to expend more mental, emotional and 
spiritual energy to make decisions that reflect our 
values and goals of justice. And this is not just 
about of the companies or producers we support 
but the complex economic web that supports 
them. The complexities of the supply chain and 
the tradeoffs when making your business model 
work are often hidden from the consumer. Yet, 
as Jesus explores the idea of who is a neighbor in 
Luke 10:25-37, we must consider an expansive 
view of our neighbor and an expansive view of the 
impact our choices have on many people’s lives.

Living justly often makes for difficult choices.  
One aspect of choice unique to the question of 
what food to buy is often competing Mennonite 
values of thriftiness vs. justice. In other words, 
how do you buy food that you know, to the best of 
your ability, is lifting people up rather than hurting 
them, and without breaking the bank? We, or at 
least our wallets, may suffer when making these 
choices, yet some suffering builds character and 
helps inform our faith.

Real people absorb low food prices
The U.S. government has for decades made 

food cheaper than it would be otherwise, low-
ering the cost and absorbing some of the risk of 
food production by providing direct payments to 
farmers, grants, favorable loans, loan guarantees, 
subsidized crop insurance and tax breaks to the oil 
and gas industry. 

Many farms also rely on and sometimes ex-
ploit underpaid, undocumented workers. Farmers 
and farm owners are paying for rising capital costs 
chiefly by increasing debt while a majority of farm 
households consistently experience a net loss on 
farming activities. These farmers then rely on off-
farm income from another job or another family 
member to fill in the gaps for pay and benefits.

Most people make their food-purchasing 
decisions in grocery stores. These low-margin 
businesses have been heavily consolidated since 
the 1990s, allowing a few retailers (Wal-Mart chief 
among them) to dominate the market and push 
down prices to farmers, leading to greater con-
solidation and lower margins in the agricultural 
production sector. And while people in the United 

States spend less of their disposable income on 
food than most other wealthy countries, sticker 
shock at the grocery store is a common response 
to food prices. Whenever we indulge our thrifti-
ness, we have to ask ourselves who is absorbing 
the cost of our cheap food. 

Transparency is complicated
Unfortunately, a simple system of demon-

strating a clear ethical choice, like a “fair trade” 
or “organic” label, often doesn’t tell the full 
story of everyone involved in the supply chain. 
A small-scale diversified vegetable grower can 
grow vegetables organically for you as a part of a 
CSA (community supported agriculture) model. 
But they may get the nitrate for their fertilizers 
from mining operations in Chile. Their Johnny’s 
seed order likely comes via our vast network of 
highways and cheap fossil fuels. They may not be 
able to pay their workers or themselves a decent 
wage, even though they want to.

Transparency may also be overwhelming for 
the average consumer, as many of the facets of the 
choice require education, thought and nuance.  

How can we demonstrate everything involved 
in the choice of what food to purchase, while be-
ing authentic and easy to digest for the consumer?

A call for joyful relationships
The CSA model, at its best, is a way to build 

relationships with farmers and other producers 
while sharing in some of the risk. We need to 
know our farmer but also lift up the consumers 
of food in food deserts so they earn more and can 
afford what they need. Relationships are more 
complicated and messy than a system of labeling, 
because they make us aware of the complexities 
of choices available to the farmer and us. Relation-
ships are also more resilient than labeling or other 
remedies to help consumers make ethical choices.

My wife works for a nonprofit educational farm 
chiefly supported by a CSA. She often brings back 
much of the less-than-salesworthy produce. We 
often put up for the winter the food we can’t eat 
fresh. Sometimes this is a joy, and we relish the 
cans and freezer bags of tasty vegetables. But 
sometimes the last thing that I want to do is stay 
up late to can tomato sauce just because we have 
the tomatoes, though my future winter-bound self 
will certainly thank me. Things go much better 
when we have joy, and I would ask that anyone 
who wants to take up the mantle of supporting 
a more just food system ask themselves, Does 
doing this give me joy? TM

The views 
expressed do not 
necessarily 
represent the 
official positions 
of Mennonite 
Church USA, 
The Menno nite or 
the board for The 
Mennonite, Inc.

The 
question 
of what 
food to 
buy often 
involves 
competing 
Mennonite 
values of 
thriftiness 
vs. justice.
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A home is a blessing for a local family
Chestnut Housing Corporation provides affordable rental housing

Kacie Gonzalez remembers the first time she walked 
through the house that would become her home. As 
Cal Yoder, representative of Chestnut Housing Cor-

poration (CHC), took her from room to room, her sense of 
hope grew. When they reached the basement at the end of 
the tour, she said, “I couldn’t hold it back anymore. I just 
broke down feeling like this could be a possibility for me.”

Now, four years later, Gonzalez sits in her living room 
with her oldest son, Isaac, by her side. Providing stability for 
her three children is one of her highest priorities. It has not 
always been easy, but finding an affordable house to rent in a 
good neighborhood from a trustworthy and responsive land-
lord has been a turning point in establishing that stability. 

Not long before moving into this house, Gonzalez 
found herself in a desperate situation after her first marriage 
came to an end. “When one thing goes down, it’s a domino 
effect. Everything was falling down around me.” She had 
a job but not enough income for rent. She and the children 
needed a place to stay and help to get back on their feet. 
She knocked on the door of Water Street Mission and was 
welcomed there for 18 memorable days. They told her about 
Clare House, a residential community in Lancaster, Pa., 
precisely for women and children in their type of situation. 
They moved in and couldn’t have been more grateful.

Clare House soon connected Gonzalez to Tabor Com-
munity Services. She had walked past Tabor’s offices many 
times but had no idea what the agency did, she says.

Tabor helped her create a budget, overcome some debt 
and start saving money in an escrow account so she would 
have her first month’s rent. They also provided funds for her 
security deposit. When she was ready, she sat down with a 

Tabor staff member to look for available homes within her 
budget. Cal Yoder, from CHC, responded immediately. An 
appointment was made, and a lease was soon signed.

This was an unforgettable turning point in the difficult 
process of learning to walk alone with her kids. “We did it. 
We moved in on 11/11/11. I had nothing, but the rent was 
great—it was within my budget. I was able to put everything 
under my name.” Clare House gave her kitchen supplies and 
a basket of house-warming necessities. In some ways, she 
didn’t even mind the lack of furnishings. “To come in here 
and say, ‘This is home,’ was significant enough.”

The U.S. Census Bureau reports that Lancaster Coun-
ty has the second fewest housing vacancies in the United 
States, which makes it especially difficult for low-income 
families to find housing. Almost half of renter households in 
the county are cost-burdened, meaning they pay more than 
30 percent of their income for rent. CHC was created to help 
address these needs by providing affordable rental housing 
to families experiencing homelessness. Along with Gonza-
lez’s home, they also own or manage five other rental units, 
partnering with East Chestnut Street Mennonite Church, 
Tabor Community Services and Lancaster Housing Opportu-
nity Partnership for funding and assistance.

On a national level, the housing crisis has been docu-
mented in the book Evicted: Poverty and Profit in the Amer-
ican City. Social scientist Matthew Desmond relays story 
after story of the troubling connection between poverty and 
issues of housing. “Fewer and fewer families can afford a 
roof over their head,” Desmond writes. “This is among the 
most urgent and pressing issues facing Americans today, 
and acknowledging the breadth and depth of the problem 
changes the way we look at poverty. For decades we’ve fo-
cused mainly on jobs, public assistance, parenting and mass 
incarceration. We have failed to fully appreciate how deeply 
housing is implicated in the creation of poverty.”

Now, Gonzalez sees many other areas of her family’s life 
growing in stability. She remarried last summer. She has a 
full-time job as a service coordinator for County Homemak-
ers, a Home-Health Agency in York County. She and her 
family are an integral part of their church, Iglesia Pentecostal 
Tabernaculo De Reunion. She and her husband, Eddie, lead 
worship occasionally, she is the secretary for the women’s 
society and helps with the children’s ministry teaching Bible 
study there.

Gonzalez dreams of the day she and Eddie can own a 
home. “It would be a big step, but it’s definitely a goal of 
mine that I want to work on.” But she does not let her 
dreams create discontentment. “I don’t worry like I used 
to,” she says. “It’s all happened because of being here in this 
house. This house has been such a tremendous blessing.”  
—Tashya Leaman Dalen of Lancaster, Pa.

Kacie Gonzalez and her family at home
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Overcoming fear to be faithful
Antiterrorism laws stifle human rights but not Christian witness

Many people have fled the Donetsk People’s Republic, 
but small groups of Christians remain. Some meet 
near a bomb shelter built in the 1950s. And when 

the shells start to fly, the doors open for their neighbors.  
The Donetsk People’s Republic is a self-proclaimed 

Ukrainian state that receives Russian military aid. It was 
formed by pro-Russian separatists in April 2014 after years 
of protests and violence. 

“I begin to understand the motivation of the confessors 
and martyrs of the church of Christ,” says Ivan*, one of the 
few pastors who remain in Ukraine. 

Many of the people who have stayed behind in 
Ukraine’s militarized areas are those who cannot run away: 
the elderly, children and people with disabilities. “Certain 
pastors and their families have made the conscious (and 
potentially dangerous) decision to remain in the region to 
serve,” says Mary Raber, a worker with Mennonite Mission 
Network in Ukraine. Their presence was recently enhanced 
by funding from Mission Network donors to help their minis-
tries function. The money allowed several groups to provide 
meals to people displaced by recent violence. Other funds 
supported a home for disabled children, single mothers and 
families with several foster children. Some of the grant will 
underwrite a conference on biblical pacifism.

“Our modest ministry continues. As before [the current 
conflict], we feed the hungry, clothe the naked, comfort the 
sick, help rebuild believers’ homes…and we quietly preach 
the saving gospel of Christ. As it was in Soviet times, we do 

it in a semi-underground way.”
In a recent effort to control reli-

giously based terrorism, new laws in 
Russia forbid the sharing of religious 
ideas anywhere except in a regis-
tered religious organization. “Many 
fear that even holding a Bible study 
in one’s own home or explaining 
one’s faith to a co-worker will now 
be punishable offenses,” says Raber. 
The laws are expected to be applied 
also in separatist regions of Ukraine 
that are supported by Russia. 

“It will get harder for us. It is a 
time of lawlessness and the power 
of darkness,” says Ivan. “But we 
believe that hell will not destroy the 
church of Christ.”

*Ivan is a pseudonym, used 
to protect his identity.— Kelsey 
Hochstetler for Mennonite Mission 
Network

Quiet street in Odessa, Ukraine
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To submit an obituary, log on to www.themennonite.org, use the “About Us” tab and select “Contact Us” from the drop-down menu. You 
may also submit information by email or mail editor@themennonite.org; 3145 Benham Ave., Suite 4, Elkhart, IN 46517.

Benner, LeRoy Yoder, 96, Souderton, 
Pa., died June 12. Spouse: Norma Halteman 
Benner. Parents: Henry and Leah Yoder Ben-
ner. Children: Duane and Karen Hunsberger, 
Stevin and Beverly Hoffman, Orrin and 
Sandra Benner, Cedric and Sarah Benner; 
14 grandchildren; 18 great-grandchildren. 
Funeral: June 16 at Souderton Mennonite 
Homes.

Bishop, Suzanne Harnish, 95, Goshen, 
Ind., died July 16, of congestive heart fail-
ure. Spouse: C. Franklin Bishop (deceased). 
Parents: Frank and Esther Schertz Harnish. 
Children: David F. Bishop, John K. Bishop, 
Lawrence A. Bishop, Bruce E. Bishop; nine 
grandchildren; six great-grandchildren. 
Funeral: July 23 at East Goshen Mennonite 
Church.

Brenneman, Merle Dean, 76, Goshen, 
Ind., died July 20, of metastatic melano-
ma. Spouse: Eunice Beyeler Brenneman. 
Parents: Ezra and Sylvia Yoder Brenneman. 
Children: Lorena Swantz, Mary Grieser, 
Dortha Marshall. Memorial services: July 30 
at Assembly Mennonite Church, Goshen, 
and Aug. 13 at First Mennonite Church, 
Denver, Colo.

Brubacher, Sarah Martin, 98, St. 
Jacobs, Ontario, died Aug. 15. Spouse: 
Emanuel Brubacher (deceased). Children: 
Mark Brubacher, Jim Brubacher, Mary 
Kaiser, Martha Wynn; 11 grandchildren; 
seven great-grandchildren. Funeral: Aug. 18 
at Dreisinger Funeral Home, Elmira, Ontario.

Charles, Miriam Stalter, 96, State 
College, Pa., died June 11. Spouse: How-
ard Charles (deceased). Parents: James 
and Bertie Swartz Stalter. Children: J. 
Robert Charles, Thomas Kopp Charles; five 
grandchildren; three great-grandchildren. 
Memorial service: June 18 at East Goshen 
Mennonite Church, Goshen, Ind.

Denlinger, Ruth Naomi, 77, Lancaster, 
Pa., died July 27. Parents: Tobias and Mabel 
Harkins Denlinger. Loving aunt to her 10 
nieces and nephews; 32 great-nieces and 
nephews. Funeral: July 30 at Sunnyside 
Mennonite Church, Lancaster.

Glanzer, Aaron, 88, Freeman, S.D., died 
Aug. 1. Spouse: Marcella Gross Glanzer. 
Parents: Joseph P. and Theresa Kleinsasser 
Glanzer. Children: Debra Buck, Ronald Glan-
zer; four grandchildren; four great-grand-
children. Funeral: Aug. 5 at Hutterthal 
Mennonite Church, Freeman.

Krabill, Alta Snyder, 90, Fredericktown, 
Ohio, died July 3. Spouse Murray Krabill. 
Parents: Bert and Gladys Zook Snyder. Chil-
dren: Ruby Payne Bowman, Chester Krabill, 
Sharon Swartzendruber, John Krabill, Wes-
ley Krabill, Ruth Weirich. Funeral: July 7 at 
Gilead Mennonite Church, Mt. Gilead, Ohio.

Krabill, Murray W., 93, Frederickton, 
Ohio, died July 15 (12 days after his dear 
wife Alta of 67 years). Spouse: Alta Snyder 
Krabill (deceased). Parents: Elmer and Mary 
Ann Roth Krabill. Children: Ruby Payne 
Bowman, Chester Krabill, Sharon Swartz-
endruber, John Krabill, Wesley Krabill, Ruth 
Weirich.  Funeral: July 17 at Gilead Menno-
nite Church, Mt. Gilead, Ohio.

Kramer, Bernice June Preheim, 
90, Freeman, S.D., died July 29. Spouse: 
Glendon Kramer (deceased). Parents: 
Henry J. and Ella Heckenlaible Preheim. 
Children: Wallace Kramer, Anita Preheim, 
Marlene Flamming; 10 grandchildren; 16 
great-grandchildren. Funeral: Aug. 8 at 
Salem Mennonite Church, Freeman.

Loucks, LaMar Emerson, 97, Elkhart, 
Ind., died July 31. Spouse: Vera Mae 
Blosser Loucks. Parents: Oliver and Anna 
Weldy Loucks. Children: Loren Loucks, 
Lynn Loucks; nine grandchildren; eight 
great-grandchildren. Funeral: Aug. 4 at 
Olive Mennonite Church, Elkhart.

Loucks, Lowell K., 96, Elkhart, Ind., 
died July 14.  Spouse: Evelyn Canen Loucks 
(deceased). Parents: Oliver and Anna Weldy 
Loucks. Child: Sharon Stutsman; three 
grandchildren; eight great-grandchildren. 
Funeral: July 19 at Olive Mennonite Church, 
Elkhart.

Neumann, LuEtta K. Nafziger, 89, 
Delavan, Ill., died July 4. Spouse: Roger 
Neumann. Parents: Eldon and Sadie Sutter 
Nafziger. Children: Ted Neumann, Paula 
Ream, Joy Landis; 11 grandchildren; 10 
great-grandchildren. Funeral: July 7 at 
Hopedale Mennonite Church, Hopedale, Ill.

Ries, Marvin Gene, 91, Freeman, S.D., 
died July 19. Spouse: Jane Kaufman Ries. 
Parents: Jonathan and Rose Preheim Ries. 
Children: Murray Ries, Karl Ries, Lynelle 
Andal, Susan Bot; nine grandchildren; five 
great-grandchildren. Funeral: Aug. 13 at 
Salem Mennonite Church, Freeman.

Schmidt, Earl Alvin, 
93, North Newton, Kan., 
died July 18. He was born 
Nov. 9, 1922, to Corne-
lius H. and Katharina 
(Voth) Schmidt in Walton, 
Kan. The youngest of 10 
children, Earl (“Bud”) was 

the only child in his family to be born in a 
hospital. It is likely he began developing his 
ornery streak at an early age. 

After graduating from high school in 
Walton, Earl attended Bethel College in 
North Newton. Due to the circumstances of 
World War II, he had to leave college after 
only two years and return home to help on 
the family farm. It was during that time in 
college that Earl met the love of his life, 
Maxlyn Smith, in German class. They were 
married in Pawnee Rock, Kan., on Oct. 12, 
1946. Earl and Maxlyn had two children, 
Ann and Robert, and made their home in 
rural Pawnee Rock.

Earl was a farmer for many years. He 
also worked as an occupational therapist 
at Larned Sate Hospital for six years and 
helped build the Pawnee Rock school. After 
returning to Bethel to complete his degree, 
Earl taught junior high in Pawnee Rock and 
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Larned. His memorable demonstrations and 
projects were just as much fun for Earl as 
they were for his students.

Earl was part of the Bergthal Mennonite 
Church throughout his life. He was involved 
with many singing groups, led youth 
groups and taught Sunday school, volun-
teered with Mennonite Disaster Service, 
attended and helped at Camp Mennoscah, 
assembled Christmas bundles, school kits 
and comforters for Mennonite Central 
Committee, visited and assisted the elderly 
members of the congregation and pulled 
lots of taffy to benefit MCC.

Travel was important to Earl, and his 
travel adventures began early. When he 
was 18, Earl, his brother and three other 
young men took off on a one-week adven-
ture to the Ozarks in an old Model T, which 
Earl later restored. Throughout his life, he 
enjoyed traveling. He also enjoyed rock 
hounding and science, fishing, photography 
and tinkering in the shed.

Earl is survived by his daughter, Ann 
Pasnick of Elmhurst, Ill., his son, Robert 
Schmidt (Jean) of Roswell, Ga., five grand-
children: Katy Pasnick (Matt Nelson), Susan 
Pasnick (Jake Brinton), Geoff Schmidt, 
Nicholas Pasnick (Daniela) and Alex 
Schmidt; two great-grandchildren: Anna 
and Alexandria Brinton; and two broth-
ers-in-law: Kenneth Kaufman (Joyce) and 
Erwen Graber. He was preceded in death 
by his nine siblings, his wife, Maxlyn, and a 
son-in-law, Ray Pasnick.

Showalter, Dorothy Lucille, 84, Kalo-
na, Iowa, died Aug. 12. Parents: Harry P. and 
Lala M. Bender Showalter. Funeral: Aug. 16 
at Kalona Mennonite Church.

Stutzman, Ethel L. Miller, 89, Goshen, 
Ind., died Aug. 1. Spouse: W. Dale Stutzman 
(deceased). Parents: D.D. and Maggie Kuhns 
Miller. Children: Carmen Thompson, Rose 
Baldridge, Dexter Stutzman; five grand-
children; two great-grandchildren. Funeral: 
Aug. 14 at College Mennonite Church, 
Goshen.

Sutter, Clayton, 96, Goshen, Ind., died 
Jan. 7. Spouse: Elsie Sutter (deceased). 
Parents: Christian and Idella Miller Sutter. 
Children: Sem Sutter, Miriam Lapp, Beth 
Sutter, Ruth Sutter. Funeral: Jan. 11 at East 
Goshen Mennonite Church.

Swartzendruber, Lois Irene Graber, 
88, Wellman, Iowa, died July 27. Spouse: 
Wilbur Swartzendruber (deceased). Parents: 
Joseph and Barbara Rich Graber. Children: 
Joyce Swartzendruber, Douglas Swartzen-
druber, Scott James “Jim” Swartzendruber; 
three grandchildren. Funeral: Aug. 1 at 
Wellman Mennonite Church.

Troyer, James L., 75, Manistique, Mich., 
died April 18, following declining health 
due to cancer, Parkinson’s disease and 
heart failure. Spouse: Anna Marie Conrad 
Troyer. Parents: Clarence and Wavia Troyer. 
Children: Conrad L. Troyer, Douglas Troyer, 
Matthew Troyer, Timothy Troyer, Andrea 
Wikerd; 12 grandchildren; two great-grand-
children. Funeral: April 23 at Zion Lutheran 
Church, Manistique.

Underwood, Rebecca Joy Desho-
tel, 55, Stuarts Draft, Va., died April 22. 
Spouse: Gary Underwood (deceased). 
Parents: Dorcenus and Bertha Deshotel. 
Children: Dorcenus Daniel Underwood, 
Jacob Gregory Underwood, Martha Serenity 
Underwood. Funeral: May 4 at Springdale 
Mennonite Church, Waynesboro, Va.

Wyse, Virgie Lucille Schmucker, 
93, Archbold, Ohio, died July 15. Spouse: 
Mahler J. Wyse (deceased). Parents: Myron 
and Herma Short Schmucker. Children: 
Sana Stalter, Jeannie Stuckey, Tom Wyse, 
Edwin Wyse, Anne Bok, Philip “Fox” Wyse; 
21 grandchildren; 67 great-grandchildren; 
six great-great-grandchildren. Funeral: July 
19 at Lockport Mennonite Church, Stryker, 
Ohio.

Yoder, Esther L. Eash, 89, Goshen, 
Ind., died March 1. Spouse: Henry Yoder 
(deceased). Parents: Sem and Susie Blough 
Eash. Children: Roger Yoder, Kathy Holsop-
ple, Rachel Yoder; nine grandchildren; four 
great-grandchildren. Funeral: March 5 at 
East Goshen Mennonite Church.
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I wonder how Christians in Cuba worship...
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Eastern Mennonite University is seeking a full-time 
assistant or associate professor in tenure-track faculty 
position in psychology beginning mid-August 2017. Ph.D. in 
psychology with teaching experience in psychology and scholarly 
research. Teaching responsibilities include all levels of undergrad-
uate courses and the possibility of teaching at the graduate level 
in the Biomedicine Program. Preference will be given to those with 
teaching expertise in abnormal psychology, testing and assess-
ment, and neuropsychology. Applicants must have strong com-
mitment to high-quality undergraduate teaching, mentoring and 
supervising internships, directing undergraduate research projects 
and advising undergraduates. To see a full job description, visit 
http://www.emu.edu/hr/openings. Submit letter of application, cur-
riculum vitae, transcripts (unofficial acceptable) and three letters 
of reference to Dr. Deirdre Smeltzer, Vice President & Undergradu-
ate Academic Dean, Eastern Mennonite University, Harrisonburg, 
VA 22802, ugdean@emu.edu. Review begins immediately. EMU 
reserves the right to fill the position at any time. AAEO employer.

Franconia Mennonite Church, a congregation with 450 active 
members in southeastern Pennsylvania, is looking for two peo-
ple to join our existing pastoral team. Qualified applicants 
will have one or more of the following gifts: preaching, leadership, 
administration, youth ministry. To express interest or request fur-
ther information, please contact Tasha Alderfer, Search Team Chair, 
at jtalderfer@gmail.com.

Director of agroecology program and agroecology 
professor: Merry Lea Environmental Learning Center 
of Goshen College seeks a full-time, 12-month director for 
its agroecology program to start between Jan. 1 and March 15, 
2017. The director of agroecology will administer the agroecolo-
gy program, teach courses, lead the assessment of the program, 
participate in broader program development, oversee the farm 
manager and assist with student recruitment. The position includes 
conducting field research, working with student researchers, grant 
writing, and collaboration with institutions of higher education and 
professional organizations. Ph.D. required. For further details and to 
apply, see the job announcement at www.goshen.edu/employment.

Tired of shoveling snow? Looking for a new challenge? Covenant 
Mennonite Fellowship in Sarasota, Fla., seeks a half-time 
pastor to lead a welcoming congregation committed to peace 
and justice in the Anabaptist tradition. Sarasota has a rich arts 
culture and world famous beaches. The ideal candidate will help us 
think strategically about how we can grow and impact the commu-
nity as we strive to be followers of Christ. For further information, 
contact Doug Luginbill, Central District Conference minister at 
confmin@mcusacdc.org. 

Oct. 31-Nov. 4, 2016, Amigo Centre will host transitional 
ministry training for individuals interested in leading congre-
gations through a process of preparation for a new chapter of 
leadership. Visit tmt.amigocentre.org for additional information or 
contact Amigo Centre at 269-651-2811.

Friendship Mennonite Church, Bedford Heights (Cleveland), 
Ohio, is seeking a full-time or 3/4-time pastor for our diverse, 
urban congregation with average attendance of 50. We are looking 
for a candidate with strength in preaching and teaching, who 
values working in a diverse setting and emphasizes Anabaptist 
values, such as peace and justice issues. In addition, we are looking 
for a candidate who welcomes the opportunity to work with our 
many youth and children. Please contact Ohio Conference regional 
pastor Ralph Reinford (ralphreinford@gmail.com, 330-347-4791) 
or search committee chairperson Maria Witmer-Rich (m_witmer_
rich@hotmail.com, 216-235-4467). 

Frederick Living, a Mennonite Health Services sponsored 
retirement community in western Montgomery County, Pa., seeks a 
full-time director of spiritual ministries to start mid-Octo-
ber. Will provide collaborative leadership within a spiritually diverse 
senior-living community and engage the broader church and clergy 
toward enriching the lives of residents and employees of all or 
no faith. Bachelor’s degree in theology, pastoral ministries or like 
area of concentration with commensurate leadership experience 
required. For more information, go to https://frederickliving.org/
work-serve/employment/. Send cover letter, résumé and salary 
requirements to: hr@frederickliving.org. EOE.

College Community Church Mennonite Brethren (Clovis, 
Calif.) is seeking a pastor. During its 50-plus year history, CCCMB 
has sought to establish a worshipping community where theolog-
ical inquiry is welcomed and the Bible studied for its relevance to 
daily life. We are seeking a pastor who can nurture a vision 
for shared life and ministry in the Anabaptist tradition, preach up 
to three Sundays/month, work in collaboration with lay teams to 
develop preaching and worship series, and minister to the needs of 
congregants. Requirements: willingness and ability to be licensed 
by the Pacific District of Mennonite Brethren; graduate theological 
education preferred. Visit us at http://www.clovismb.org/home. 
Contact: pastoralsearch@clovismb.org

CLASSIFIEDS
 

RESOURCES

Live Like You Give a Damn! Join the Changemaking 
Celebration by Tom Sine (Cascade Books, 2016, $24) de-
clares the good news that God is raising up a new generation, 
largely outside the church, to bring impressive change to the 
lives of our neighbors locally and globally by creating innova-
tive forms of social enterprise and community empowerment.

Called to Community: The Life Jesus Wants for 
His People, edited by Charles E. Moore (Plough Publishing 
House, 2016, $18) includes 52 readings and a discussion 
guide. The readings span decades and continents and tradi-
tions, from Benedict of Nursia to Fyodor Dostoevsky to José 
Miranda to Joan Chittister to Thomas Merton to Leonardo 
Boff to Dorothy Day.
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MEDIACULTURE
Reflections on the effect of media and culture on our faith

The decline of white Christians

The demographics of the United 
States are changing, with the 
percentage of nonwhite citizens 

growing. And, despite protests about 
churches being above or free from the 
influence of culture, white member-
ship in churches is also declining.

Writing for Religion News Service, 
Tom Krattenmaker, a writer specializ-
ing in religion in public life and com-
munications director at Yale Divinity 
School, points out that white evangel-
icals have dropped from 21 percent of 
the population in 2008 to 17 percent in 
2015.

He draws from Robert P. Jones’ 
new book, The End of White Christian 
America (Simon & Schuster), which 
distinguishes white evangelicals from 
black evangelicals, because the two 
groups are very different politically and 
culturally. 

Krattenmaker notes that when 
evangelicals of all racial/ethnic back-
grounds are counted as one, their 
numbers add up to just over a quarter 
of the population. 

For years, we’ve heard that 
mainline churches’ membership has 
declined because of their liberal beliefs 
and that evangelical churches are grow-
ing because of their conservative—
some might say biblical—beliefs.

However, the Southern Baptists—
the largest U.S. evangelical denom-
ination—have reported declines in 
membership for nine years in a row. 

Jones, CEO of the Public Religion 
Research Institute, writes that “white 
evangelicals are also shrinking now 
when measured as a proportion of the 
population.”

And don’t expect young evangelicals 
to bring that portion up. “Only 10 per-
cent of Americans under 30 are white 
and evangelical,” writes Krattenmaker, 
which is the same figure as for white 
mainline Protestants.

White Protestant Christians, like 
whites in general, “are aging and quick-
ly losing ground as a proportion of the 
population,” writes Jones. 

Jones notes further that it was not 
evangelicals’ conservative theology 
that led to their strength in numbers 
through the ’80s and ’90s but demo-
graphic factors such as birthrates. 
Evangelicals were having more 
children on the whole than people in 
United Methodist and United Church 
of Christ churches and other mainline 
congregations.

Since then, writes Krattenmaker, 
summarizing Jones’ findings, “white 
evangelicals have become more 
upwardly mobile, more evangelical 
women have entered the workforce, 
and family sizes have tapered off.”

In the ascendance now are religious-
ly unaffiliated Americans, who are now 
close to a quarter of the population and 
outnumber every religious category.

Does this matter? I’ve always 
been suspicious of those who tout 
numbers to justify their theology. Jesus 
certainly didn’t and was seen by many 
as a failure when he died.

Christians who justify certain 
beliefs because of the attendance 
in certain megachurches should be 
careful. By that logic, Islam is the most 
faithful religion. Or, if you’re sticking 
with Christian groups, you should join 
the Pentecostals.

Perhaps the larger point here is that 
we’re looking at white demographics. 
It’s the white U.S. population that is 
shrinking. Maybe we should acknowl-
edge this and celebrate the opportunity 
to worship in a more diversified church. 
But that will involve more than just 
numbers.

It’s tricky to draw conclusions from 
demographics. They are what they 
are. Better to focus on being faithful to 
our Lord and to the Scriptures as we 
understand them. Better to do justice, 

love kindness and 
walk humbly with 
God (Micah 6:8). TM

Gordon Houser is 
editor of The Men-
nonite.

FILM REVIEW

Captain Fantastic (R) is a kind of 
fable about a father raising his children 
in the mountain forests of Washington 
state, off the grid, giving them a rigorous 
physical and intellectual education. When 
he learns that his wife, in the hospital 
with mental illness, has killed herself, 
he takes the kids back to civilization to 
dispose of her body the way she wanted. 
The film is pointedly against the U.S. 
capitalistic culture, and it veers between 
satire and propaganda. While parts of it 
are wildly unrealistic, the performances 
are still moving and leave you with ques-
tions worth asking.—Gordon Houser

BOOK REVIEWS

Reading for the Common Good: 
How Books Help Our Churches 
and Neighborhoods Flourish by C. 
Christopher Smith (IVP Books, 2016, $16) 
looks at the local church as a “learning 
organization in which both learning and 
action lie at the heart of its identity.” 
Smith writes out of the experience of 
Englewood Christian Church in Indianap-
olis, which began the Englewood Review 
of Books and has its own bookstore. 
Smith notes that “reading is most trans-
formative when paired with the practice 
of conversation.” The book includes 
helpful reading lists.—gh

The Very Good Gospel: How 
Everything Wrong Can Be Made 
Right by Lisa Sharon Harper (Water-
Brook, 2016, $19.99) uses personal 
stories and biblical exposition to explore 
the meaning of God’s good news. Just as 
God’s creation is “very good” (Genesis 
1:27), so is the shalom God intends for 
us all. Harper connects Scripture with 
today’s realities, showing how God’s 
shalom addresses gender relations, cre-
ation, broken families, race and relations 
between nations. She writes out of her 
experience as an African-American wom-
an who is an Evangelical.—gh
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NEW VOICES
By and about young adults

We have a sabbatical problem

Mennonite Church USA has a sabbatical 
problem. The covenant of understanding 
many churches follow says sabbatical 

leave is “to encourage significant growth in 
ministry and increase likelihood of longer pastoral 
tenure.” It then asks that for each year of com-
plete service one month of sabbatical leave may 
be granted, not to be used until the fourth year 
of ministering “with subsequent three-month 
sabbatical leaves during the eighth and 12th years 
of ministry.” During this time, the pastor is to 
receive full salary and benefits as well. My clergy 
friends in other denominations are envious of this 
generous sabbatical policy, and even more so that 
many churches follow its guidelines. The denom-
ination I was raised in recommends three months 
after six years, but many churches don’t follow it. 

I am approaching nearly seven years of full-
time ministry in MC USA (full disclosure: I took 
a 40-day sabbatical with a youth service trip sand-
wiched in the middle), and many of my friends 
have taken their first sabbatical. But for many of 
them, sabbatical came at a place of survival, at the 
point of being worn out and beat up. For some, 
if they didn’t have that sabbatical window, they 
weren’t sure they could continue in ministry. The 
sabbatical gave them enough space to continue 
in their pastorate, but within a year, several were 
back in the same situation.  

I don’t want clergy to continue in this cycle 
of dependency on sabbatical just to get through. 
While this kind of sabbatical may enable longer 
pastoral tenure, once on sabbatical, most pastors 
don’t have the energy for significant growth. This 
isn’t the story of every pastor or every sabbatical, 
but it is one I’ve seen often. 

Aside from a calling, one thing that made me 
consider ordained ministry was Eugene Peterson 
declaring that “the pastorate is one of the few 
places in our society where you can live a truly 
creative life.” I’ve found that to be true in my 
calling, but it seems many other clergy haven’t. 
It’s even come to the point that when people ask 
why I’m a pastor and I tell them of the great joy, 
creativity and life that comes from such a calling, 
most give me a strange look. 

How would I repair this? First, congregations 
need to stop beating their pastors up and instead 
empower them to live this creative calling. The 
reason I often heard for being close to burn-
out resolved around tiny minutiae of leading a 
church. So often we’re dying from 1,000 paper 

cuts. Perhaps it’s time to ease up on the work and 
demands of a pastor. 

It’s also worth understanding that pastors 
break themselves open often in funerals and wed-
dings, counseling, leadership meetings and, most 
importantly, every Sunday they preach. This being 
broken open means a pastor needs time to retreat, 
refresh and seek solitude to be put back together 
more than every four years. 

Once, Walter Brueggemann, talking about the 
pastor and preaching, remarked,” I believe that 
many preachers finally get around to their sermon 
in their fatigue from everything else, and if imagi-
nation is the key to good preaching, you cannot be 
imaginative when you’re exhausted.…I think for 
many preachers that means really deciding this is 
the main task, and if you want the congregation 
to have missional energy and all that, preaching is 
the pivot point for all of it.” 

Most congregational leaders I talk to want 
preaching to be a pivot point toward missional 
energy but can be blind to the challenges and 
distractions that come with that. Brueggemann 
continues that “if we are to bring word from 
elsewhere, then we have to live to some extent 
elsewhere, and I don’t think that’s very easy, 
given huge demands and expectations on most 
pastors.”

This also means pastors themselves need to 
get better at exercising self-care. Most of the pas-
tors I know have a contractual obligation to keep 
Sabbath once a week, but many of us struggle 
to prioritize this time. We’ll have to do better at 
reclaiming that space. It’s also true that many pas-
tors struggle to speak up for themselves before 
their congregation. I haven’t been above remind-
ing a congregant that after a week away from my 
family, staying up all night on a youth retreat, with 
kids I’m responsible for, it’s not too much to have 
some recovery time. I often remind them: “I want 
to do this job well for this congregation, and to 
do it well for a long time and stay married, what 
I need is….” I could be lucky, but seldom has a 
person not respected that. 

I don’t think we should do away with our 
current sabbatical policy, but I do think that if we 
found a way to have healthy pastors they wouldn’t 
be so quick to want some time away, and while 
they are away they would long to come back. It 
would be great to see more sabbaticals empow-
ering pastors to do more than survive but to 
flourish. TM

Matthew 
Shedden
is pastor of De-
fiance Church in 
Glenwood Springs, 
Colo.

Congrega-
tions need 
to stop 
beating 
their 
pastors up 
and instead 
empower 
them to live 
this creative 
calling.
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An open letter to Mennonite Church Canada

Dear friends and colleagues:
I was grateful for the opportunity to 

attend your biennial meeting in Saskatoon, 
Saskatchewan, in early July. As always, I was 
impressed by the creativity expressed in your 
worship services and the focused, thoughtful 
discussions in your business sessions, along 
with the comic relief I’ve come to expect in your 
gatherings. I enjoyed the conversations that took 
place at my table in English, German and Spanish 
with fellow fraternal guests hailing from your 
other “sister” churches in Mexico and Paraguay. I 
was intrigued by your focus on covenant faithful-
ness at the assembly and particularly by Safwat 
Marzouk’s scriptural teaching on covenantal 
relationships.  

Perhaps that’s why my most poignant 
moment at the assembly came when a delegate 
publically lamented the way Mennonite Church 
USA had reneged on the covenant we made with 
your church at the time we divided into two 
country bodies. Specifically, he blamed us in the 
United States for not keeping our promise to meet 
in joint assembly with you Canadians every four 
years. He ended his comments by voicing the 
hope that Mennonite Church Canada would initi-
ate an “iron-clad” covenant as you make plans for 
internal structural rearrangements, implying that 
a stronger covenant might have forced Mennonite 
Church USA to keep our promises. 

I held my tongue, not wanting to prove the 
adage that “it is better to remain silent and be 
thought a fool than to speak up and remove all 
doubt.” From a Canadian perspective, the del-
egate was right, and I could only have offered a 
nuanced explanation. In a brief and friendly ex-
change with this delegate later, I sensed grace in 
his ready admission that the expression “iron-clad 
covenant” was an oxymoron. By nature, the best 
relational covenants remain voluntary and adap-
tive to changing needs. That’s why I can say with 
confidence, yet with a twinkle in my eye: “My 
wife has been married to five different husbands, 
and all of them are me.” In my case, the reverse 
is also true—my spouse has experienced so much 
ongoing personal transformation that I can say, “I 
have been married to five different wives, and all 

of them are Bonnie.” In spite of dramatic changes 
in the way Bonnie and I have related to each other 
in 40-plus years of married life, our covenant of 
marriage remains strong. 

I’m pressing this point because I watched with 
fascination as your delegates in Saskatoon agreed 
to embark on a dramatic process of redefining and 
restructuring Mennonite Church Canada with 
neither a clear path to follow nor an agreed-upon 
destination. I commend you for your trust and 
courage to adjust to your changing realities. 

I’m not sure what implications your new 
process may have for our relationship as a sister 
denomination, but we intend to remain in cov-
enant with you. Although we haven’t initiated 
a major structural shift such as yours on the 
U.S. side, we are rapidly changing, and it’s not 
clear what we will become. We’ve had plenty of 
discussion—at times accompanied by acrimoni-
ous accusations—that groups within our church 
have broken covenant with each other and/or the 
denomination. The definition and understanding 
of church covenants are contested matters. 

I’m encouraged by the way our two country 
bodies stay in touch with each other, maintain 
an up-to-date “Partnership Covenant” and share 
resources. I’m grateful for the many documents 
we hold in common, such as Confession of Faith in 
a Mennonite Perspective, A Shared Understanding 
of Ministerial Leadership and a large number of 
resources related to pastors and congregations, 
including the Ministerial Sexual Misconduct Poli-
cy and Procedure. I sincerely hope we’ll find ways 
to keep supporting each other. 

Finally, I pray that God will watch over your 
national church with covenant love as you embark 
on the process of change. May you find hope 
and joy as you seek to discover God’s preferred 
future.

Shalom,
Ervin R. Stutzman TM
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Rouse yourself! Why do you sleep, O Lord? Awake, 
do not cast us off forever! Why do you hide your 
face? Why do you forget our affliction and oppres-
sion? For we sink down to the dust; our bodies cling 
to the ground. Rise up, come to our help.—Psalm 
44:23-26

If you’re paying attention to the church news 
or have any kind of social media presence, the 
words of lament above may sound familiar. Re-

cently, members of our church have written deep 
expressions of pain, anger, lament and sorrow. 

This year, as two conferences—Franklin and 
Lancaster—made decisions to step away from 
Mennonite Church USA, our comment fields filled 
with expressions of lament: Sadness because 
churches felt like they could not stay part of MC 
USA, lament for theological shifts in our church 
and frustration about fractures in church unity. 

We read voices of lament and anger at the 
Christian church following the June 12 mass 
shooting in Orlando—the deadliest mass shooting 
in our country’s history that claimed the lives 
of 49 people and injured 53 more, many of them 
young, Latino and LGBTQ. We read pleas for 
white people in the church to take stock of our 
complicity in racism after Alton Sterling and Phi-
lando Castile, two young black men, were killed 
by police in July. 

And in August, the Mennonite Church USA 
Panel on Sexual Abuse Prevention removed 
themselves from participation in an investigation 
of the failure to involve Lauren Shifflett, the abuse 
survivor, in the process of selecting an organiza-
tion to conduct the investigation (see page 6) after 
widespread grassroots calls and critiques of the 
selection process from across MC USA that were 
deemed by some to be too angry or harsh. 

You can also read lament and very real anger if 
you skim over the letters to the editor that appear 
each month in this magazine.

In a 2015 speech at Bethel College in North 
Newton, Kan., Sarah Thompson, the executive 
director of Christian Peacemaker Teams, noted 
that when individuals point out oppression or 
pain, the job of those listening is not to debate the 
issue but to recognize that “what they are flagging 
is pain.” Thompson writes: “The church at its 
best is a place where no…feelings [are] unwel-
come. Churches can be places to grapple with our 
history, our complicity and the brokenness of our 
lives and communities.”

This does not necessarily mean that anything 
goes. We at The Mennonite just spent 30 days re-
vamping our comment policies in hopes of finding 
a better way to have a conversation that doesn’t 
involve anonymous namecalling. 

It can be challenging to know how to re-
spond when people say important things in emo-
tionally charged ways. Our tendency is to stick 
with polite discourse that follows a certain set of 
invisible rules for propriety. 

It can be tempting to think that this type of 
“angry discourse” is a new symptom of our digital 
communication era. But if we look at Scripture, 
we see that the Bible—especially words from the 
Psalms and the biblical prophets—is full of words 
that don’t fit our current standards of decorum: 
cries to God, curses, longings for justice, weep-
ing, rage, irrational speeches and more. Indeed, 
perhaps, as my former Bluffton (Ohio) Univer-
sity professor Gerald Mast wrote to me during a 
recent exchange, “How do we prepare the church 
to hear the voices of holy rage in the church?  
Surprisingly, perhaps, we need to read the Bible 
again.”  

There is pain in our midst right now as a 
church. Do we have the ability to hear it, in what-
ever form it might come? Can we see these cries 
of anger as an urgent invitation to take stock of 
what needs are not being met in our church and in 
ourselves?—hh

Acknowledging pain and anger in our midst

Hannah Heinzekehr

Our tenden-
cy is to stick 
with polite 
discourse 
that follows 
a certain set 
of invisible 
rules for 
propriety.

                        FROM THE EDITOR


